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CIRCUMSTANCES  AND OPPORTUNITIES

THE ASTROLOGY OF TRANSFORMATION

MYSTERIES
of Dreams and Sleep
by Dane Rudhyar
Out-of-print for more than sixty years, this revealing and accessible article shows how the astrological planets 
Uranus, Neptune and Pluto signify three classes of dreams. From 1956. 
ADDED 1 August 2007 

If we were to select one astrological teaching as the most fundamental, it 

would assuredly be the principle of polarity. Every factor used in astrology has its 

polar opposite. Every sign of the zodiac has as its polarity the opposite sign. The 

winter solstice balances the summer solstice — the spring equinox, the fall equinox. 

Every planet is paired with another planet (Sun and Moon, Mars and Venus, Jupiter 

and Saturn or Jupiter and Mercury). Each section of the natal chart (i.e., each 

house) above the horizon is the complement of the one facing it below the horizon. 

The eastern ascendant balances the western descendant, etc. 

Astrology is primarily a method for gaining full understanding of living 

organisms; these may be bodies or personalities, even social organizations (like 

nations and business firms) which somehow operate as more or less permanent 

wholes organizing the productive activities of human beings. Life, in any form, 

operates according to a bi-polar rhythm — just as does electricity which, when 

active, always has a positive and a negative pole. So the understanding of polarity 

is essential to the study of astrology. 

The most striking of these polar oppositions in man's life is that of waking 

consciousness and of sleep. In some civilizations and religions, this alternation of 

conscious activity and unconscious slumber has been extended to embrace the idea 

of a similar alternation of incarnated existence on Earth and "discarnated" 

absorption into a transcendent state of being beyond the portals of death. 

This last-mentioned idea — the doctrine of reincarnation, as it is usually called 

— is rarely well understood; it can be significantly understood in a simple manner 

only when related to that which we call sleep. Unfortunately, we have only a most 

vague notion of what sleep means! We do not bother to ask why we sleep — 

though we pass a third of our existence sleeping — except for the fact that we 

know we must go to sleep when we are too tired. But why sleep rests us, why we 

must lose our usual consciousness (our day sense of identity, of being "I") and why 

we experience these peculiar phenomena called dreams — well, we simply do not 

ask. We take these things for granted, just as we take death and sickness as 

inevitable events which we must accept, even though we do not understand them. 
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Religions and philosophies are supposed to enlighten us on such basic matters. 

But their explanations often shed very little light and are cloaked in superstition, 

and fancy. As for science and modern psychology, they have many theories about 

sleep and dreams; but what they say explains very little, merely replacing one 

unknown by another. 

Can there be no way of getting at a simple explanation which would present, 

at least in big outlines, a picture of the relation between the state of waking, 

conscious activity and the condition of unconscious sleep? Obviously, such a picture 

would have to include the phenomenon of dreams, for somehow dreams occur at 

the borderland between waking consciousness and sleep, partaking in some 

peculiar manner of both states. 

I believe that the tools and symbols provided by astrology can serve to 

elucidate in a general way the problem I have just stated; and I shall suggest a 

simple key which, if we use it well, could bring much light upon matters usually 

shrouded in mystery. 

The modern view of the solar system
We know now that some of the Greek philosophers understood that the Earth 

revolves around the Sun, but it was only after Galileo, Kepler and Newton, some 

five hundred years ago, that the modern picture of the solar system became clearly 

outlined. It was only after Uranus and Neptune, then Pluto were discovered within 

the last two hundred years that astrologers could use in its true meaning this new 

"heliocentric" (i.e., Sun-centered) picture of the solar system. 

I do not refer here to the heliocentric position of the planets in the zodiac; 

these positions can be studied with very valid results; but this requires a special 

ephemeris, as the tables astrologers ordinarily use today give the geocentric 

positions of the planets — that is, their movements as seen from our Earth. But 

even if we use the geocentric positions of the planets in erecting birth-charts, we 

can keep in mind the modern heliocentric picture of the solar-system and think of 

the planets as representing dynamic functions within the solar system as a whole. 

The solar system, with the Sun at its core, is a cosmic unit and, in a symbolic 

sense at least, a "living organism." It is for this reason that, by studying the related 

cyclic motions of the planets, the astrologer can understand better, and to some 

extent foresee, the periodic ebbs and flows of life and consciousness within a 

human being — or the course which emotions, urges, trends of thoughts do take 

during the life span of an individual. The whole solar system, thus, is seen as 

representing the individual personality as a whole. 

Two kinds of planets
It has become clear to the psychologically informed astrologer that the complexities 

of a modern human personality require all the planets we now know to describe and 

represent them. The ancients stopped at Saturn when casting their charts; but the 

orbit of Saturn is actually only the dividing line between two types of planets. The 

planets between the central Sun and Saturn (included) refer to one aspect of the 



human personality as a whole; the planets beyond Saturn (Uranus, Neptune, Pluto 

— and there may be more!) represent another aspect, one which balances and 

complements the first. A definite polar relationship exists between these two groups 

(or series) of planets. 

It is this relationship which we must try to understand. The majority of 

astrologers speak of Uranus, Neptune and Pluto as if they were planets in the same 

sense as the others. Others have conceived the idea that the three "trans-

Saturnian" (i.e., beyond Saturn) planets are "higher octaves" of Mercury, Venus 

and Mars — though their opinions differ as to which of the latter series correspond 

to the former. In my opinion, the higher octave idea, even if partly valid, does not 

go to the root of the difference between the two groups of planets. 

What is the real difference? What makes one series the polar opposite of the 

other? 

Any organic system or cosmic unit is subjected to two contrary forces. There is 

the pull which draws every part of the system to the center (for instance, the pull of 

gravitation); but there is also the pull exerted by outer space, which actually means 

by a larger system within which the first system operates. 

In the case of the solar system, this larger system is called the galaxy. Our 

Sun is but one of millions of stars composing this immense spiral nebula, the galaxy 

(or Milky Way); this in turn is part of a finite Universe composed of millions of 

nebulae of various types. Every planet of our solar system and every living being on 

Earth is to some degree affected by the pressures and pulls which reach us from 

the galaxy; we are also affected in an opposite direction by the gravitational power 

of the Sun, center of our system. 

Saturn, however, represents a basic line of demarcation between these two 

opposite forces, galactic and solar. The planets inside of Saturn's orbit are mainly 

creatures and vassals of the Sun; while the planets beyond Saturn are what I have 

called, many years ago, "ambassadors of the galaxy." They focus upon the solar 

system the power of this vast community of stars, the galaxy. They do not 

completely belong to the solar system. They are within its sphere of influence to do 

a work, to link our small system (of which the Sun is the center and Saturn's orbit 

the circumference) with the larger system, the galaxy. 

This may sound at first quite fanciful; but if we apply the idea to the facts of 

human existence, we will at once see what it actually means. An individual person 

— everyone will agree — does not live an isolated existence. He is part of a family 

group, a community. He is, thus, a small unit active within a larger whole. He is an 

individual having some part to play within a collectivity. 

Here then is the polarity of which I spoke when I mentioned the solar system 

and the whole galaxy — the individual star and the vast galactic community of 

stars. Truly, the individual acts upon the collective life of the community within 

which he is born and he lives; but the collective thinking and behavior of the 

community — its traditions, religion, culture, ethics — have molded this individual 

and constantly exert a pressure, an influence (constructive or destructive) upon 



him. If he rebels against this influence, he still remains conditioned by what he 

rebels against. 

There is an even deeper kind of polarity, in which the conscious and self-

determined individual with a purpose of his own comes in contrast to the vast 

ocean of universal life — the life which animates his body and all human bodies, 

which gives power to, yet controls as long as it can, the individual's basic urges, 

emotions and instinctive thinking. It is to this most basic polarity that we must 

refer primarily the alternation, of waking consciousness and sleep—and ultimately 

of individual bodily existence and death. 

The principle of such an alternation is very simple. The life of a human 

personality is the result of a relationship between two polar forces: one seeks to 

make of this person a conscious, self-sufficient, self-determined, purposefully 

acting individual; the other tries to draw him back into the vast undifferentiated, 

unconscious, unindividualized ocean of life. When the individualizing force is 

positive and dominant, man is awake and busy with conscious endeavors and 

planned activities of some sort. But when the power of universal life gains control 

and the individualizing force in man turns negative (what we call fatigue and its 

psychic equivalent), then man falls asleep 

This works out also, in a psychological sense, with the less basic polar 

opposition between individual and society. When the individual is strongly and 

positively self-determined, he is fully awake mentally and spiritually — he creates 

new values or rebels against obsolete ones; he stands out as a power in society. 

But whenever society ruthlessly compels its would-be individuals to conform to its 

norms and collective standards, then the human beings in that society go on living 

in a somewhat somnolent mental and spiritual, state — as happens in all 

totalitarian societies. 

When we deal with the polar opposition, individual and society, we still find 

ourselves within the realm of the conscious, wakeful activity. The contrast, 

astrologically speaking, is one between such personal planets as Mars, Venus, 

Mercury and the social pairs of planets, Jupiter and Saturn. But when we come to 

the polar opposition between waking consciousness and sleep, between the 

conscious and the unconscious (to use modern psychological terms), then we deal 

astrologically with the contrast between all planets within and including the orbit of 

Saturn, and the trans-Saturnian planets (Uranus, Neptune, Pluto). 

When we speak of the unconscious, we consider sleep and all manifestations of 

life which transcend consciousness as being simply the negation or absence of 

consciousness. Likewise, for a long period, scientists and philosophers thought of 

space beyond the limits of our solar system as completely empty — thus, in a 

negative sense. But now we begin to realize (as the ancients well knew!) that space 

outside of the solar system is not mere emptiness. Rather, it is the field of active 

existence of the vast cosmic organism of the galaxy. We "live, move and have our 

being" in the immense body of the galaxy. We cannot think of this galactic space in 

a negative sense; it is a fullness of forces, a plenum, a "field" of electromagnetic 



energies — and perhaps of many other kinds of transcendent energies unknown to 

us. 

Likewise, what modern psychologists call (quite unfortunately) the unconscious 

is not a realm of emptiness. When we sleep, we do not go into nothingness. We 

change polarity. The conscious, individual pole of our total being turns negative, to 

the life-pole which now becomes strongly positive and active. Life takes over the 

controls. 

A time comes, however, when man wakes up; the "waters" of all-powerful life 

partly withdraw from his mind, his nervous system and from the fringes of his cells' 

activities. Saturated for a period with this undifferentiated life flow, every cell and 

organ, his brains and his nerves respond now to the new surge of conscious self-

directed activity, thinking and feeling. Individual problems are faced again in the 

sunlight of consciousness. And what of dreams? 

The stuff of dreams
Sometimes when the tide withdraws from the beach, small pools of water remain, 

especially where rocks jut out and contain the water. It may help the reader to 

think for a moment of the little shrimps, fishes or even small octopi often trapped in 

these pools of water as representing some of our dreams. At times, a huge whale 

may be left on the sand, dying or dead. All kinds of flotsam and jetsam are left on 

the beach by the receding tides — and often we can hardly recognize what they 

were. They are washed upon the shores of the conscious out of the depths and 

currents of the unconscious. 

There are many kinds of dreams, and this illustration applies at best only to a 

few of them; thus, it must not be taken literally or as covering all instances of 

dreams. It would, indeed, be best to think of dreams generally as the reactions of 

the unconscious to what has happened during, and what results from, the individual 

person's conscious activity during waking time. 

Just as society reacts to the productive or distinctive deeds of an individual by 

bestowing upon him wealth and fame, or by sending him to jail after harrowing 

experiences, so the unconscious pole of our total being reacts to our conscious 

feelings, thoughts and behavior as soon as the polarities reverse themselves. Life, 

being in control during sleep, has its say. It takes to task the conscious part of our 

total being, even as it tries somehow to repair the damages done by our willful, 

individualistic conscious ego. 

If the ego is particularly determined and successful in challenging the 

traditional and moral ways of his collectivity, his culture and religion — or deeper 

still, in opposing or blocking the natural instincts and emotions of human nature (as 

in asceticism, for instance) — then at night, while the individual sleeps, the 

collective pole of his being raises strong protests, warns of danger, seeks to 

impress upon the ego polarity pictures of disastrous consequences or a sense of 

inevitable failure and futility — or simply to win it to its side. 



When this happens, some impressions of the protests of the collective pole are 

left upon certain sensitized areas of the brain, even of some of the big nerve plexi 

in the body. When the polarities once more reverse themselves and the individual 

pole (the ego) comes back to conscious control (i.e., we wake up), these 

impressions are caught by the consciousness as dreams. 

The reason dreams are so puzzling is a manifold one. First, the collective pole 

of our being (society and life or human nature) cannot communicate its upsets or 

protests in intellectual language; it can only capture fumblingly from the storehouse 

of past images which the brain or memory contains a few which are linked 

analogically, or attuned to, what the unconscious tries to convey to the conscious. 

These images are, thus, significant mostly in terms of analogies, of symbols; and 

they are presented in a sequence which has little to do with — the principles of 

conscious logic. 

The dream represents mostly a spatial sequence of pictures impressed upon 

the brain or other nerve centers. The sense of sequence in time arises only when 

the awakening ego, as yet barely recovered from its negative or passive sleep 

condition, tries to scan quickly these impressions made upon the portion's of the 

human organism with which this ego is most closely associated (i.e., the nerve 

centers). It is as if a busy executive rushing into his office in the morning would see 

a mass of papers spread over his desk; phone calls are already reaching him, and 

all he can do is to scan hurriedly the spread-out papers, doing so in most cases not 

in the order in which his several secretaries had placed them before his arrival. 

Occasionally, some most important message stands out. The executive is 

roused while at home by someone who gives him a crucial message: the president 

is very ill; the stock market is likely to collapse early in the morning; there is a fire 

in the warehouse, etc. Yet, even though the message may reach the executive (the 

ego) with a bang, it may be all jumbled up; it may come to him through a servant 

or his wife, who may not have gotten it accurately over the phone, etc. 

A classification of dreams
All such illustrations are, of course, quite inadequate; they can only hint at the 

character of a process which cannot be accurately translated in terms of conscious 

experiences alone. Astrology may add another dimension to our analysis of the 

dream processes by making us differentiate dreams into three basic categories: 

Uranian, Neptunian and Plutonian. 

The Uranian type of dream is a direct challenge to the narrowness, the self-

satisfied inertia, the selfishness or ruthlessness of the Saturnian ego. The ego is 

essentially of a Saturnian character because Saturn represents the structure and 

boundaries of the individual pole of our being. When we become overindividualized 

in a separate, exclusive, narrow and rigid way, then this overemphasis upon the 

Saturn function calls forth a complementary, polar reaction from society, life or God 

within our total being. It is as if the galaxy were sending a stream of powerful rays 



into a solar system whose electromagnetic field had become over-insulated and 

might, thus, become a "cancerous system" in the galactic community. 

The Galactic power reaches the solar system by way of Uranus. The Uranian 

type of dream is, in its highest sense, prophetic and illuminating. It may even be an 

apparition, a flash of inspiration or illumination, even during the wakeful phase of 

conscious ego activity — as, for instance, were Christ's image and words impressed 

violently upon Paul on the road to Damascus in answer to his blindly traditional and 

fanatic ego decision to destroy the believers in the new Divine Revelation. 

Uranian dreams are usually highly disturbing. They come as a challenge, and 

not one that the ego readily accepts. Solemn words may be parts of the dream; 

often light, or one definite color, stands out as a strong element of the dream 

picture. What C. G. Jung calls "Archetypes of the Unconscious" usually appear in 

such dreams;" they refer to one of the deepest and most universal experiences of 

mankind; they are related to a basic aspect or function of universal life as it 

operates in human nature. Thus, they often have a religious character; and the 

dream may have the power to transform the dreamer quite basically (conversion) 

or to disturb thoroughly his or her self-sufficiency and egocentricity or pet ideas. 

Neptunian dreams are the most frequent. They are reactions to anything 

that disturbs the normal, average balance of the individual's relationship to his 

society, his health, his digestion or the basic instincts of his body. Neptune, in this 

sense, answers by dreams to any disturbance in or danger to the complex functions 

performed by Jupiter, in both the body and the psyche. Any challenge to a social or 

moral principle of conduct, any encroachment upon a safe "diet" (of body or mind) 

tends to arouse Neptunian dreams, and they are usually very fanciful! 

If the body becomes cold at night because of a sudden drop of temperature, 

one may awaken remembering a long and dramatic dream of walking in a 

snowstorm, falling into icy water, etc. If one is led by a powerful urge to break 

moral or social rules of conduct, it is likely that, sooner or later, one may dream of 

dramatic scenes in which the participants in the situation will appear in strange but 

symbolic surroundings, perhaps under disguises which will make the deep truth of 

the situation less unpalatable at first shock to the individual. 

The Freudian system of dream analysis has accustomed the modern mind to 

think of what Freud called the "censor." This censor is said to represent, as it were, 

a kind of private guardian of the ego's personal safety protecting him against any 

unpleasant upsets or attempts at revolution in his realm. The disturbing 

impressions left by the collective pole of our being are, thus, censored, changed, 

garbled or obliterated altogether before the conscious individual can become aware 

of them. 

Whether there is actually such a censor is very doubtful. What it refers to is 

simply a particular stage of the relationship between the two polarities of our being 

— individual and collective, conscious and unconscious, day activity and sleep — a 

stage at which the individual is particularly rebellious against the collective and the 

insecure ego feels constantly in need of protection from society. 



Plutonian dreams are rarer. They can be quite destructive of the integration 

of the total personality — strange nightmares leaving a ghastly feeling of fear, 

foreboding, death. In more spiritual individuals, they may be the projections and 

symbols of profound experiences of self-renewal and of expansion of the very 

essence of the self. 

Uranian dreams are heralds of what might be; they show the way ahead, they 

inspire to go on, they rouse the ego-bound soul to new possibilities. Plutonian 

dreams may be the reflection upon the waking consciousness of real steps taken in 

inner unfoldment and soul growth — or, negatively, they reveal the pain or despair 

of the soul who has (at least temporarily) failed and perhaps the abyss ahead and 

the dark presences that fill those abysmal depths. 

If, as is probable, there is at least one more planet beyond Pluto, such a planet 

should refer to even more real and definite inner experiences in the souls who have 

become, at least to some extent, integral parts of the vast community of godlike 

souls — of which the galaxy is the astrological symbol. 

C. G. Jung, the psychologist, said that there are levels upon levels of collective 

unconscious. It is so inasmuch as there is a vast hierarchy of levels upon which 

individuals can act consciously and creatively. The galaxy, too, I repeat, is but one 

among the myriad of spiral nebulae which constitute a universe; and universes may 

be parts in a far vaster cosmos. There is no conceivable end to the possibility of 

becoming a conscious individual at ever more inclusive, more cosmic levels. 

Yet any individual — unless he be the all-inclusive Godhead — is but an active 

center within a larger whole, a collectivity. Between this individual and this 

collectivity, there must always be a relationship operating in alternating phases. We 

human beings know such alternating phases as waking consciousness and sleep, 

embodied existence and death. But these terms have meaning only in terms of our 

human experience. 

The Hindu philosophers spoke of the Days and Nights of Brahma, the Creator 

of universes in which consciousness unfolds and of conditions of absolute non-being 

in which nothing exists. Yet, to the sage, there is beyond those cosmic days and 

nights, beyond consciousness and unconsciousness, that which contains both. The 

Hindus named that symbolically the "Great Breath," exhaling the world into being, 

inhaling it into immense peace. 

Thus, we experience our conscious ego being exhaled into the world of day 

activity as we wake up and inhaled into sleep as we lie down for rest. In a sense, 

we are both conditions, conscious and unconscious; we are also that which includes 

both. The planets from the Sun to Saturn drive us to conscious activity; but the 

planets beyond Saturn — when the day is over — lead us to the vast spaces of the 

galaxy, where we know our greater self, the stars that we are. When the alternative 

rhythm brings us back to day consciousness, then Uranus, Neptune and Pluto ever 

seek to make us remember that we are not only a Saturn-bound, Sun-centered 

individual self, but that we belong to the greater community of the stars as well. 



• The Planetary Alphabet -
Reading Your Celestial Name
by Dane Rudhyar. Everyone will enjoy this article presenting the astrological planets as the vowels and 
consonants of the celestial language of astrology. The article includes a brief sketch outlining the astrological 
significance of each planet. From 1966. 
ADDED 3 November 2004

The Gospel of St. John opens with the often-quoted statement: "In the 

beginning was the Word." Other religions also brought forth the idea that a 

universal cycle of existence begins with a divine utterance, a Logos. For the Hindu 

philosopher, this creative word was AUM; and every cycle began, as it were, in the 

sounding forth by some creative power of the AUM of the cycle — a tone which kept 

sounding changelessly at the core of all that existed during this life cycle. The 

sacred scriptures of Brahminical India, the Vedas, were said to constitute further 

developments of the AUM. 

A word is composed of letters; and each letter, in the cosmological type of 

symbolism just mentioned, stands for a particular cosmic power — and even for a 

being embodying at a cosmic level this type of energy. Islam stresses greatly, in its 

esoteric aspect, the meaning of such "letters" of the creative word in the beginning 

and in this follows a universal tradition, of which we see the remnants in the Hindu 

Tantra and in the Hebrew Kabbalah. Words of many letters were arranged in the 

form of mantrams (sacred incantations), the most famous of which is the Hindu 

Gayatri, to be intoned at dawn as a salutation to the rising sun, whose light opens 

up a new day cycle. The American Zunis in Arizona have also a dawn ceremony in 

which at sunrise they are said to "hear" the vibrations of the first rays of sunlight; 

and their most sacred chants are apparently results of this experience of creative 

vibration. 

Astrology can be considered as an expression of such an ancient tradition, for 

the birth-chart of an individual is the sacred name, the "word in the beginning," the 

individual mantram of this individual born at a particular time and a particular place 

on the globe. At the moment of his first breath, the basic rhythms of his total 

organism — blood circulation, breathing, and probably some sort of rhythm of 

nerve electricity (prana in Sanskrit) — are set. What sets them can be said to be 

some as yet mysterious power, the creative power that emanates from the entire 

solar system. The ceremony of baptism is a symbolical repetition of this 

fundamental sounding forth of the creative word at the moment of the first breath. 

A name is given to the infant. 

Theoretically, this name should be in tune with the creative vibration of the 

birth-chart, for the latter constitutes the celestial name of the individual. But, alas, 

the parents who select the child's name do so because of personal likes or in order 

to please a close relative. The name which the child, thus, officially bears 

symbolizes his "ego" — i.e., the character which develops under the pressures of 

family, environment, religion, culture, etc. — while the birth-chart (the celestial 

name) refers to the true and basic individual selfhood of the child, what the 
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universal creative power poured into this organism at the very beginning of its cycle 

of individual existence. 

The birth-chart is a word of which the planets are the letters. It may be said to 

be the resonance of the new-born organism to the powerful vibrations of the cosmic 

word and the acceptance by this organism of its particular place and function in the 

universe. The positions of the planets (Sun and Moon included) will change moment 

after moment through the life of the individual human being, and these changes will 

have a definite repercussion (as "transits") upon his development; yet the birth-

chart remains throughout the life-cycle as an unchanging formula, as a 

fundamental name which represents the true individuality of this particular human 

being. 

There are only ten planets used today in astrology — and a few subsidiary 

factors (like the Nodes and Parts) derived from planetary cycles of motions and 

interrelationships — but because human beings are integral parts of the earth and 

because our planet has a rhythm of its own represented by the zodiac, an immense 

number of possible combinations exist when the planets are referred to the twelve 

signs of the zodiac. 

Each planet in our birth-chart is a letter of the cosmic word sounded forth 

through space at the moment of our first inhalation. But somewhat as in the 

Chinese language, words have different meanings if sounded at a low, an 

intermediary, or a high pitch; so (but do not take this analogy literally!) a planet in 

the sign Aries has a meaning which differs from the one it would have if in Cancer 

or Virgo. As each planet in a birth-chart (including the Sun and Moon among 

"planets") can be in one of the twelve signs of the zodiac — thus, can "sound forth" 

at twelve different levels or "pitches" — this provides for an immense number of 

possible meanings. 

A further degree of complexity is produced by the fact that a human being, as 

he is born, can find himself oriented in a theoretically infinite number of ways to the 

universe as a whole; because he is born at a point on the surface of the globe, the 

horizon of his birthplace at the time of his first breath establishes a basic dualism: 

the sky overhead and the solid earth which hides from him half of the celestial 

sphere. As the earth rotates, the east-west line of the horizon points about every 

four minutes (more or less, depending on the latitude of the birthplace) to new 

degrees of the zodiac. Horizon and meridian create four "angles," establishing a 

"cross" (or quadrature) which serves as a kind of framework within which the new-

born's capacity for experience finds itself defined. 

The basic factor in natal astrology is the pattern made by all the planets. Each 

planet represents a fundamental mode of activity: that is, an organic function, 

psychological as well as biological. The aspects between the planets describe the 

manner in which they interact, reinforcing or weakening each other, revealing a 

smooth type of cooperation between functional activities or indicating organic, 

psychosomatic tensions. The general distribution of the planets within the zodiac — 

whether, for instance, they are clustered within a small section of the zodiac or 



spread out more or less evenly through the sky — tells us a great deal about the 

meaning of this celestial word which constitutes the real name of the individual 

person. The time at which a person is born with reference to the monthly lunation 

cycle — whether it is a New Moon, Crescent Moon, First Quarter, Full Moon, Last 

Quarter birth-gives us valuable information as to the character of the vital energies 

of the individual as he meets the challenges of everyday existence in a particular 

environment and as he progresses from childhood to old age. 

The difficulty — a very great difficulty indeed — is to integrate the many kinds 

of information with which the astrological components of the birth-chart provide us. 

A child can learn to spell the letters of the word love. But to spell L-O-V-E does not 

tell the child the meaning of love until he has connected the word with his 

experience, either of his feeling of love or at least of how people around him who 

use the word behave or appear to feel when they say that they love. This is why 

the practice of astrology cannot in any way be separated from some degree of 

knowledge of the psychological and biological ways in which human beings operate. 

While the birth-chart refers to forces of great dynamism, it is, nevertheless, 

only a formula of relationship and, thus, an abstraction. So is the chemical 

formula for dynamite or the famous formula of Einstein on which the atom bomb 

was based, E=MC2, an abstraction. Unless we know what these algebraic letter 

symbols stand for, it does not tell us what we can expect or the nature of the 

concrete facts being thereby schematized. 

So if we want to understand the factual meaning of a birth-chart — i.e., the 

type of personal behavior and character to which it refers — we have first of all to 

be thoroughly acquainted with the complexities and the subtleties of human nature 

and also with the environmental factors amidst which this particular life will seek to 

actualize its birth potential. The task is difficult indeed and requires not only a 

traditional knowledge of astrological techniques, but also a deep and keen 

sensitivity to human beings and a vast experience with the reactions and problems 

of modern individuals. 

The Planetary Alphabet 
As astrology deals essentially with a ten-lettered alphabet, the first task of the 

would-be astrologer is to understand the character and meaning of each of the 

letters. The first way of approaching the problem such an understanding poses is to 

realize that some of the planets are like consonants, others like vowels. Consonants 

are those planets to which most astrologers attribute a more or less "malefic" 

nature — thus, Mars, Saturn, Uranus, Neptune, and Pluto. Actually, these planets 

are not, in any basic sense, malefic. They represent, however, energies which in 

various ways induce crises. The 'Vowel" type of planets — Sun, Moon, Mercury, 

Venus, Jupiter — refer to the very substance and the enjoyment of life. 

The vowels are the foundations of speech, and we find them emphasized in the 

language of races particularly at ease with life and with themselves. Where 

consonants are greatly stressed, psychological tensions are usually more in 



evidence — as, for instance, in the Polish language. Some primitive people use a 

variety of guttural sounds, clappings of the tongues, etc., which tend to show that 

they are still close to the fears and passions of the jungle world. 

The difference between vowels and consonants is particularly evident in 

singing. Consonants modify and, above all, project the vowel sounds with which 

they are associated — or, in other instances, terminate the vowel's vibrations. It 

may be significant that we have officially in many languages five vowels — A, E, I, 

O, U — and that I listed five vowel-like "benefic" planets. 

One could almost certainly connect the Sun with A (the most basic of all vowel 

sounds, as in "father") and the Moon with O. E would refer to Mercury, I to Venus, 

and U to Jupiter; but, of course, in English we use much more than five vowel 

sounds. However, the different characteristics of the planets when located in 

different signs of the zodiac correspond to the various modifications of the basic 

vowel sounds. Also, the conjunctions of two planets may be related to the 

combination of two letters called diphthongs. The English "I" is actually a 

combination of the pure sound A and I (as these are pronounced in French, 

German, Italian); thus, it might symbolize a conjunction of the Sun and Venus. The 

French "je" (meaning I) stresses the vowel E, which I have related to Mercury; and 

this seems quite revealing in view of the intellectual emphasis in French culture. 

One must obviously not try to apply too closely such a type of correspondence, 

even if an "occult" analysis of the words of any language in terms of their basic 

sounds and of their "roots" in basic tongues like Sanskrit is a fascinating study. The 

main point is that astrology is like a language. Every astrological chart is a word, 

and its component factors are like letters. On the one hand, the word has to be 

read letter after letter; but on the other hand, spelling the word is but the prelude 

to the real process which is the understanding of the meaning of the word as a 

whole. 

We may change the illustration and say that birth-charts are the blueprints 

setting down in abstract lines and measurements the structure of the house that 

will be, the house of personality. But perhaps the best analogy is that which relates 

a birth-chart to those geometrical three-dimensional models of a molecule in which 

each of the component atoms of various basic elements is shown in its precise 

place and in relation to the others. A molecule is much like a factory in which 

complex chemical operations are performed by different substances or particles. In 

the astrological chart, we see every planet also performing a function. Jupiter 

expands, while Saturn contracts; Venus draws inward the results of experience, 

while Mars goes forth in outward-bound actions. Mercury registers, tabulates, 

classifies, and remembers; while Pluto, in some cases at least, shakes up and 

reorganizes the materials of our mind in response to collective or cosmic impulses, 

etc. 

The functions operate at more than one level — i.e., the planets represent 

forces within the human personality which manifest not only as biological activities, 

but also on psychological drives and mental capacities. Mercury refers to the 



nervous system and its myriads of intercellular connections, but also to the intellect 

and its ability to remember and to abstract ideological systems from classified 

sense data. Venus deals with the reproductive cells of the body, but also the artist's 

creative activity. Jupiter represents the liver and the pancreas, but also the capacity 

for assimilating the collective experiences of generations of human beings and for 

relating the individual to the universe and to the source of all life. Thus, religion 

comes under its sway. Saturn rules the bones of the body and the formation of red 

blood corpuscles within these bones, but also the ego of human beings and their 

need for security and order. 

The fact that the planets in astrology refer to two related levels of existence is 

no stranger than the now well-known other fact that the sacred scriptures of 

antiquity were written in such a way that they had an esoteric (i.e., psycho-

spiritual) meaning as well as an exoteric sense in which they dealt with more or 

less historical events or natural phenomena. The folklore of every country is 

likewise deeply symbolic; and stories in which human, supernatural, or semi-divine 

beings were exciting protagonists hide a great wealth of deeper meanings referring 

to man's inner life. The passage of the Sun every year through the twelve signs of 

the zodiac was the foundation on which the dramatic stories of gods or demi-gods 

and the twelve labors of Hercules were built. 

All this refers to the vast language of symbolism; but astrology is 

susceptible to the most practical and efficacious type of application of symbolism, 

for it deals directly with the constitution and unfoldment of every man as an 

individual person day after day, year after year. It not only gives us the blueprints 

of our "house of personality," but it also tells us in general terms the schedule 

according to which the building of this house — our own personal life-will proceed; 

it reveals the expectable difficulties on the way and the moments of relaxation and 

enjoyment. 

The Meaning of the Planets 

I will now sketch out briefly what each of these planets means in the language of 

astrology. 

THE SUN: In a birth-chart, it represents the power that sustains the organic and 

spiritual development of the individual person. According to its zodiacal and natal 

house location, it reveals the nature of the basic vital energy and the types of 

experiences which enable the individual to tap the greatest amount of strength 

available to him and to reach the clearest realization of the basic purpose of his life. 

The Sabian Symbol of the degree on which the Sun is placed is also, in most cases, 

quite revealing, suggesting the character of this individual purpose or the keynote 

of the person's destiny. 

THE MOON: It reveals the mode of operation (zodiacal sign) and the type of 

experiences (natal house) by using which a person is best able to adjust himself to 

the requirements of any biological and psychological situation. It represents man's 



capacity to adapt effectively to his environment — and, negatively, his passive 

subservience to outer conditions or inner moods. Where the Moon is located, there 

a person is most sensitive to change and is responsive to opportunities for growth. 

MERCURY: The position of this planet in a zodiacal sign and natal house indicates 

the person's essential type of mental activity and the way he tends most naturally 

and spontaneously to associate the raw data of his existence (i.e., his sense 

perceptions) and to build, through such an associating or linking process, the 

concepts and mental images which control his thinking. Mercury refers to the 

nervous system because it is through the nerves that man relates himself to the 

outer world and that the interdependence of all the parts and functions of the body 

is made possible and effective in terms of the total person. Mercury is related to all 

electrical phenomena in the body and to memory or the storage of information. 

Whether it rises before or after the Sun on the day of birth, and whether it is 

"direct" or "retrograde" in its apparent motion in the sky, these are also important 

factors in ascertaining the character and efficiency of a person's mind. 

MARS: This planet tells us how a person projects himself in action upon his 

environment. At the physical level, Mars refers to the muscular system, for every 

form of outward activity involves some muscular action — including reading a book. 

At the psychological level, Mars is related to the libido, popularized by Freud. Mars 

does not describe the character of the life energy, for this energy is represented by 

the Sun. Mars refers to the instrumentalities through which this energy is released, 

enabling man to accomplish his life purpose. Mars — unless it is retrograde — is a 

factor of pure spontaneity and eagerness. Its position informs us of a man's 

capacity for initiative and executive decisions; it describes the characteristic 

manner in which the individual meets everyday events. 

VENUS: If Mars is oriented outward, Venus refers to all that brings inward for 

consideration and judgment the results of an experience. Venus is essentially the 

capacity to give value to everything a man encounters. Accordingly, the man will 

love or hate, is drawn toward the thing or person judged valuable and personality 

enhancing or runs away from it in fear, disgust, or boredom. In another sense, 

Venus represents the field of magnetic forces which holds the personality together; 

it represents the "archetype" of the personality and the deepest quality of the 

person's vibration. Venus is related to the arts because a society expresses through 

its arts and its culture the innermost character and quality of its collective identity. 

Venus refers also to the genetic cells (sperms and ova), for in these reside the self-

perpetuating genetic character of an ancestral line of heredity. 

JUPITER: In this largest of all planets, we see the symbol of whatever expands the 

individual and enables him to utilize most efficiently his innate wealth of biological 

and psychological resources. Because a man can only fulfill his vast potential of life 

and consciousness through cooperation with other men, Jupiter is the foundation of 



the social sense and of human fellowship. This fellowship can at first operate only 

within the narrow limits of kinship and similarity of life background and 

experiences. Thus, Jupiter functions originally as that power which holds a clan or a 

tribe together. Religion is a psychological expression of that power — so also is the 

respect for authority and the willingness to adopt traditional patterns of behavior. 

Jupiter refers to wealth, for wealth is an indication of a person's ability to conform 

to social trends and to make the most of social opportunities. The position of Jupiter 

in the birth-chart indicates the nature of such a capacity for social action, 

enjoyment, and acquisition of prestige. 

SATURN: This "cold" planet stabilizes and clearly defines a man's position in his 

social community. It refers to his name, to the signature or the numbers on his 

identifying cards. Society guarantees this identity but demands in exchange that 

the individual remain in his place and not intrude upon the identity of other 

members of the community. Thus, Saturn is the law, the police force, all set ways 

of personal or group behavior, and all rituals. The position of Saturn in a zodiacal 

sign and a natal house indicates the nature of the forces and circumstances or 

experiences which most rigidly individualize a person, in the sense that they set 

him apart from others — especially if this means a basic difference from the 

collective norm. Thus, where Saturn is located, there is the point of maximum 

isolation and susceptibility or sensitiveness, for it is the point of greatest weakness 

and of least sustainment by society, life, or God. 

URANUS: This planet in a birth-chart indicates the type of energy and of 

experiences which will be most conducive to a radical transformation of the total 

personality — body and psyche. It informs us as to the nature and timing of crises 

in the life of an individual if that individual is not completely set and crystallized in 

Saturnian grooves of conformity. Uranus is the rebel and the liberator, Prometheus 

within every man who dares to be truly an individual. 

NEPTUNE: It is the "universal solvent" of which the alchemists spoke and (more 

simply) the ocean. Neptune dissolves whatever Uranus has been able to loosen up. 

The narrower forms of stability and security which Saturn represents are dissolved 

by Neptune, and out of the "chaos" (or melting pot) of Neptune emerges at least 

the potentiality of vaster forms of organization: Neptunian federalism vs. 

Saturnian-Jupiterian provincialism — great mystic's realization of unity everywhere 

vs. the dogmas and set rituals of organized religions. Where Neptune is in the birth-

chart, the individual is most vulnerable to the pressures of organized society and to 

some degree of "excommunication." Yet the individual could also find in Neptune's 

position a clue to the resolution of his basic inner conflicts, provided he can let go 

and allow "God" within him to show the way and direct him. 

PLUTO: In its highest meaning, this newly discovered planet refers to the greatest 

contribution an individual person can make to his society or to humanity in general. 



But before he can make such an effectual and significant contribution, the individual 

must pass through experiences of at least relative psychological denudation and 

soul emptiness. Pluto is the symbol of the depths. The seed must fall into decaying 

masses of autumnal leaves and be lost before it can become, in due time, the basis 

for a new vegetation. The man who is like a seed must learn that "where there is 

nothing, there is God." Some never learn and are lost, not fulfilling their destiny as 

seeds — i.e., as agents of humanity as a whole. 

The complex relationship between these ten planets is expressed in terms of 

aspects they make to each other. All these aspects (or angular relationships) 

considered together constitute the over-all planetary pattern of the birth-chart. It is 

the word that was in the beginning — for the human being born at a particular time 

and in a particular locality on the earth's surface. 

Sex and Countersex. 

First Published

Astrology Magazine

March 1958

In this fascinating article. which requires no prior knowledge of astrology, Rudhyar discusses astrology and 

human sexuality in a new way - Saturn in a woman's chart is shown to symbolizes her countersexual nature, 

while natal Jupiter represents a man's countersexual nature. Rudhyar also discusses how one's birth-chart 

reveals one's "mate-type", as well as showing how the character of one's significant relationships with the 

opposite sex can be symbolized by the planets the Moon conjoins after birth. From 1958. 

ADDED 1 November 2004 

Did you know that all men and women have inherent countersexual polarities? 

It is a well-known fact that any human embryo up to about the third month of 

its prenatal development contains in the same stage of growth the rudiments of 

both the male and female sex organs. 

Progressively one of the two sets of organs become more differentiated and 

developed; the others slowly atrophy. The baby is finally born, either male or 

female. Nevertheless the structural differentiation of the body is not absolute. The 

male body still retains traces of those original cells which might have become full-

grown female organs. 

Often at birth the predominant sex has not developed to the point where a 

doctor can tell whether a boy or girl child has been born. It is as if both sexual 

polarities were equally possible up to a certain phase of prenatal growth. Then a 

kind of "choice" was made; one polarity externalized itself definitely in the building 

of, say, the male structures. 

But what happened to the other, the female polarity? Modern psychology tells 

us that it developed inward, that is at the psychic level. Or we might say, to use a 
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modern analogy, it "goes underground;" not losing thereby its potential strength, 

but changing the field of its activity and its influence almost entirely. 

When a child is born with a male body the male energy is geared to the 

building up of the structures of all of the manly organism. Chemical hormones 

produced by the sexual glands flow through the blood-stream; they are the 

material basis within which the sexual energies operate. These hormones have also 

much to do with the development and proper functioning of the cerebral nervous 

system of the brain. Male hormones condition a masculine type of neuro-intellectual 

adaptation to the challenges of life; the hormones of the female body influence the 

development of a feminine type of adjustment, of a feminine mentality or life 

responses. 

Used here, the adjective "sexual" refers to masculine factors in the male, to 

feminine factors in the female. But we should be aware of the fact that there are 

also in every human being what I shall call "countersexual" elements. These are 

feminine energies more or less subconsciously active in the interior psychic life of 

the males; and masculine energies at work in the unconscious or semi-conscious 

nature of the females. 

It is indeed important, and often essential, that we should become aware of 

this double polarization of our total being and existence. If we are male externally, 

we have also an inner feminine aspect. This aspect may not be allowed to influence 

our outer behavior, because the sexual energies are normally in control of the 

body-structures necessary for such behavior; they are driving toward a complete 

actualization of their potential characteristics in and through our body and our outer 

personality. 

Yet the countersexual energies are always present, latent though they be; and 

if something happens to minimize or block the operation of the sexual forces (for 

instance, accident or illness affecting the sexual glands, or some strong mental 

shock in relation to sexual experiences), then the countersexual energies grow in 

strength and influence throughout the whole psychic and mental fields of the 

personality. They may even produce "psychosomatic" effects in the body itself, and 

direct compulsively our actions. 

The great psychologist, Carl Jung, has studied carefully for several decades 

these countersexual elements in the human personality. He came early to the 

conclusion that at least a very great part of those inner psychic activities are the 

result of the submerged and mostly unconscious operation of the countersexual 

factors in us. It is — stretching somewhat Jung's ideas — as if while the sexual 

forces become completely involved in the building up and the periodic 

transformation of the body's structures and functions, the countersexual energies 

drew inward to build what we call so imprecisely the "soul." And by soul I do not 

mean here the "divine spark" within man's innermost self, but only the "personal" 

soul; that which I truly consider mine, and which is meant when we speak of the 

"soulful look," a "beautiful soul," "soul sickness." 



Thus Carl Jung says that the soul of a man is to be called anima. (a feminine 

noun, in Latin) while he terms the soul of a woman animus (masculine). And the 

remark is made, quite evidently true in so many cases, that in old age — when the 

sexual forces ebb away —the man acquires feminine traits and features, while the 

woman tends to become an ever more dominant matriarch with strongly masculine 

components. 

There is therefore a kind of balance, and perhaps a division of power, 

established between the sexual and the countersexual forces in the human 

personality. Anything decreasing the tone of, or giving a low emotional value to, 

the sexual factors (and their glandular activity) tends to increase the influence and 

actual effect of the countersexual. It is because of this that the religious disciplines 

aiming at strengthening the soul, as a link with the Divine within us, have always 

extolled chastity and ascetic practices intent upon the devitalizing of the sexual 

tendencies. 

In dealing with such subjects one finds oneself, of course, on rather 

speculative and controversial grounds, at least in our Christian Western culture. 

However, to the astrologer this polar opposition of sexual and countersexual should 

not be in the least unfamiliar. Indeed it has great meaning and is of continual 

practical interest in this field, because astrology is based upon a study of cyclic 

interactions of polarized energies. 

Without the principle of polarity, astrology, as we know it today, would hardly 

exist. Through many centuries the planets have been paired in various ways, 

wherever their characteristic attributes and influences have been studied: for 

instance Sun-Moon, Mars-Venus, Jupiter-Saturn, Uranus-Neptune. Likewise every 

sign of the zodiac should be interpreted with reference to its polarity, i.e. the 

exactly opposite sign. Spring is polar to fall, summer to winter. 

In ancient China, several thousand years ago, the whole cycle of the year was 

pictured in astrological, as well as philosophical terms as the interplay of two 

opposite and complementary forces. Yang and Yin, forever interacting, one waxing 

in strength as the other wanes. 

Today this picture of polar interplay with cyclically repeated phases is as 

significant as ever, having been re-applied to depth-psychology as well as to 

various aspects of modern science. The full grasp of the sexual-countersexual cycle 

is probably one of the missing keys of official psychology. Yet we see the polarity at 

work underneath the well-known contrast between conscious and unconscious — 

and even in social sciences, of individual and collective. 

The Characterization of The Mate-Type 

The simplest and most familiar astrological references to the principle of polarity in 

relation to the sexual temperament are those which deal with the Sun and the 

Moon as indicators of the type of mate a person tends to seek and to attract. Every 

student of astrology knows that the Sun in a woman's birth-chart represents the 



husband or more exactly the characteristic nature of the ideal image she makes of 

her man. In a man's chart the Moon represents the woman image. 

Strictly speaking however, the Sun in a woman refers to the sexual drive for 

organic completion and emotional fulfillment, and thus to her attitude toward the 

sexual act and the gaining of satisfaction through a partner in the act. Thus a 

woman with her natal Sun in a forceful, positive sign of the zodiac (for instances 

Aries, Leo, Aquarius) will tend — unless the other astrological factors frustrate or 

block this tendency — to go toward sexual experiences with a positive, deliberate, 

possibly even aggressive, attitude. 

Yet this does not mean that such a woman will want a more receptive, passive 

man. On the contrary, in most normal cases (and there are many abnormal 

possibilities) she will look, perhaps unconsciously for a strong male (physically or 

mentally) who will be able to meet her positive search with a still more forceful 

eagerness. On the other hand, because the woman with the Sun in a "feminine" 

sign of the zodiac will have a more receptive, perhaps even typically female 

attitude, her man will not need to be so typically male himself. 

There will be less in her for him to overcome; she will be more pliable or open. 

In other words, the process works both ways. An Aries natal Sun in a woman 

makes her more positively intent upon sexual discovery and experiences motivated 

by a rebellious non-conformist attitude to social standards; yet she will hold in her 

heart (i.e. she will evoke in her imagination) the picture of a man whose 

positiveness and daring will be a match for her own desires. 

However, these characterizations refer to the basic life-urge in its most 

instinctive, biological-emotional aspect. Other factors intervene to make a particular 

woman in love with a particular type of man. These secondary factors are more 

specifically expressive of the individuality (the ego) of the person; and they are 

referred in astrology to the planets, rather than to "the Lights" (i.e. Sun and Moon). 

For this reason it is traditional to say that, in a woman's chart, the first planet 

to which the natal Sun (when progressed forward) makes a basic aspect represent 

the type of husband she will have. And by basic aspect, I mean conjunction, sextile, 

square, trine, opposition; and perhaps semi-square (45°) and quintile (72°). For 

instance, if the natal Sun is in Aries 5° and Venus is located at Cancer 7°, Venus 

might describe the husband type for this woman. The marriage would be described 

as a "square-type" of relationship. 

By husband type, I mean here the personal, individual character of the man 

rather than the way his sexual forces flow instinctively and normally. A Venus 

husband-type would tend to be somewhat artistic, elegant, with a strong sense of 

value (social-financial or cultural-spiritual, as the case may be); he would be 

concerned with the way things work out in the end, how they affect his sense of 

right, his inner life, his group. 

Mars type, on the other hand, would suggest a rather forceful, outgoing, 

impetuous or rebellious man, concerned mostly with the release of his energies, 

and less with its outcome — unless perhaps the planet Mars in the woman's chart 



features tense aspects, in which case the Martian tendency in the husband might be 

frustrated by circumstances or physical defects, by fears or complexes. 

The Jupiter-type of husband indicates a person conscious of social or religious 

values — perhaps an ambitious social climber or a politically inclined person, a 

wealthy man concerned with his position, or one eager to participate in religious 

group-worship and dedicated to so-called spiritual achievements. The Saturn type 

tends to be serious and rather austere, concerned about regulations and the "place" 

of everything in life, particularly his own place. He may be a disciplinarian, or a 

scholar, or an autocrat with rigid theories and principles, or a sensitive, because an 

insecure and fearful person. 

The Moon-type of husband may be occupied with the routine of life, or a true 

servant in the highest sense of the term. He might be somewhat effeminate, or at 

least in need of being mothered by his wife. He could be very adaptable, but also 

without definite principles, an opportunist. The Mercury-type of husband will tend to 

be on the intellectual side, mentally alert, quick, but difficult to pin down to 

anything. 

As to the remote planets, Uranus, Neptune and Pluto, when considered as 

indicative of the husband-type in a woman's chart, they tend to indicate rather 

unusual, and sometimes abnormal personalities. Uranus suggests a potentially 

creative, unconventional husband, or a born rebel chafing at conjugal routine or 

convention; Neptune, someone either dominated by collective ideals (either social 

or spiritual), or often seeking illusory escapes from difficulties. Pluto might mean a 

husband completely conditioned by the pressure of his environment, his culture, 

the fashion of the day, or one who must probe the depths of everything and in so 

doing may make — provided he can come back to the surface afterward — very 

basic psychological discoveries. 

In a man's chart, instead of looking for the planet to which the Sun makes its 

first aspect by forward progression, we must consider instead the, Moon and the 

next planet which it aspects after birth. This planet defines the "wife type" to which 

the man will most likely be attracted, and which he shall probably marry. The 

characterization of the type of the planets proceeds along the same lines as 

discussed in the preceding paragraphs. 

Many Marriages 

In our modern society, however, divorce and re-marriage are very frequent, and 

many lasting man-women relationships are made which are not precisely 

marriages. The problem this poses is solved by considering not only the first planet 

which the Sun or the Moon aspect after birth, but also the succeeding ones. 

Theoretically, only those planets are to be considered which the Sun and the Moon 

aspect before they leave the zodiacal Sign they occupied at birth. But sometimes 

the rule is seen invalidated; and a woman born with the Sun, say, at Taurus 28° 

and making no aspect to any planet before leaving Taurus can still marry. 



In some cases the marriage turns out to be rather superficial and a matter of 

convenience; the woman remains, in a psychological but very real sense, un-

attached, quasi-virginal, seeking for the ideal mate whom she perhaps does not 

really want, because she may be too self-centered or blocked by some strong 

adolescent fear. In other instances, if the natal chart contains a Taurus 28° Sun 

and a planet at Gemini 1° (or such a close aspect, over-lapping zodiacal Sign) this 

planet is truly the indicator of the husband type; yet there may be some problem 

associated with the marriage. Marriage may be delayed; it may require first a basic 

change of attitude or of country. 

In many lives there are not only several marriages, but many strong (even if 

only temporary or frustrated) relationships with persons of the other sex. In these 

cases, one often can speak of a "relationship cycle." Let us say that the Moon in a 

man's chart makes aspects to three planets before leaving her birth Sign; Mars, 

Jupiter, Saturn. In this instance several things may happen; and it is practically 

impossible for the astrologer to decide which is most likely — unless other 

astrological factors support strongly the conclusion. The man may only marry once, 

and a woman of the Mars-type; or he may marry three times, women respectively 

of the Mars, the Jupiter and the Saturn types. 

Even if he marries only once, it may be that if he carefully studies the most 

important love affairs in his life (whether after or before marriage), he may find 

that the types of women to whom he has become successively related follow each 

other according to a cyclic pattern. First a Mars-type woman, then a Jupiter-type, a 

Saturn-type; and the cycle starts again. 

Sometimes the pattern is not obvious; and what one thinks to have been an 

important relationship does not fit into the cyclic sequence; while others less 

important do. This, however, can turn out to be very revealing; for we often are 

deluded as to the relative value and depth of significance of our life-experiences. 

Such a study of our past may therefore lead to an enhanced awareness of our own 

nature and its problems — provided we do not keep indulging in constant 

retrospection and devastating self-analyses! 

Our Countersexual Nature 

I discussed the astrological way in which one may be able to ascertain the 

characteristic temperament of a person's marriage partner, because this traditional 

method introduces the type of reasoning which can be applied to a study of the 

countersexual energies within the more or less hidden depths of the inner life of an 

individual. 

The Sun and the Moon, in this study, are still considered as indicators, 

respectively, of the male and female sexual energies. On the other hand the 

countersexual elements in the psyche are related in a woman to Saturn, and in a 

man to Jupiter. 

Let me say at once, however, that here Mars and Venus are not altogether 

forgotten; they remain important but deal more particularly with the activity of the 



sexual organs or hormones in themselves, and with the manner in which sexual 

experiences are given meaning and value. Mars is the outgoing surge of desire, the 

emotional-sexual arousal, in both sexes; Venus, the result (or "harvest") of the 

sexual experiences, or of their frustration and blocking if the latter is the case. 

But these Mars and Venus functions are normally, almost entirely involved in (yet 

not limited to!) the outer expression of the life-force or libido through the body, the 

glands and all the direct overtones of such biological desires and activities. 

With Jupiter and Saturn we deal with another kind of human functions which 

transcend the biological nature. It is true that these two planets are said to rule 

over certain body structures and organs; but in the field which I am discussing now 

we should see them as subtler-than-physical forces, indeed as powers which 

complement, and at the same time are the polar opposites of the outward urges 

which, constitute our physically exteriorized sexual nature. This means that in a 

woman's chart, while the Moon represents the sexual forces seeking to externalize 

themselves in complete orgasm and in motherhood, Saturn represents the 

countersexual energies. These operate within the inner life, building masculine 

psychic structures, or as Carl Jung says, the animus of the woman — her masculine 

soul. 

It is to be noted, in this connection, that in the German language (and I 

believe some other languages) the word for Moon is given a masculine gender; 

whereas the word Sun is feminine. In old India the Moon had a masculine aspect, 

as King Soma, the Lord of Mysteries and of occult knowledge; but the Moon was 

also seen in a feminine role. This double role of the Moon is made clearer when he 

realizes that there stands behind the Moon (symbol of the sexual urge in women) 

Saturn, ruler over the counter-sexual masculine elements in a woman's psyche. 

Where a man is concerned, I repeat that the Sun indicates in his birth-chart 

the sexual power (and its release through the Mars-ruled organs of the body), while 

Jupiter refers to his countersexual nature. It seems hardly necessary to explain 

further why the Sun and the Moon represent in birth-charts the outer sexual 

tendencies of, respectively, man and woman; but the reason for attributing to 

Jupiter and Saturn our kind of rulership over the inner countersexual processes in 

the psyche should be stated. 

Saturn and Jupiter in Countersexual roles 

First, let me say, that Jupiter and Saturn have been called, both, the social planets 

and the planets of soul. Jupiter and Saturn, in their simplest, most elementary 

meaning, refer in astrology to all that arises from the living together in groups of 

human beings — they deal with the organization and maintenance of communities, 

societies, nations, institutions, religions — whatever, in man, desires to participate 

in the economy, the cultural and religious ideals, and the welfare of the whole social 

group belongs to the Jupiter-Saturn realm. 

Jupiter refers essentially to the social sense; thus to the flow of group-feelings, 

the companionship between people who share a common interest in their society, 



their business firm, their Church, their political Party. On the other hand, Saturn is 

concerned specifically with the place that any member of a group, or community 

occupies rightfully and efficaciously; thus with the problem of defining and 

keeping secure this place (ethics, personal security, group efficiency and group 

stability). 

Saturn refers to the father, because it is (and especially it was in the past) the 

father who establishes by his work and prestige one's social position — that is, 

one's rightful place, and also one's name, in the community. For a woman, this 

father-influence can be particularly strong. It may even turn into a passionate love 

for the father. This love not being acceptable to the consciousness, is forced into 

the subconscious; but the energy of this emotional force remains. Even if it is latent 

and unrecognized, it is nevertheless active in an indirect psychological manner. 

If no definite father-complex arises, Saturn nevertheless is the significator of 

the countersexual energies which, long before birth, had to turn inward, as their 

sexual counterparts set themselves to the outer task of building a female body. 

Saturn is therefore the symbol of the masculine factors in the woman's inner life. 

When the outer femininity of a woman has been blocked or perverted by tragic 

tensions of one kind or another, this hidden Saturn in the woman's soul may 

become very active. 

It may produce a strong woman-ego or intellectual snobbery. It may even 

express itself autocratically — and at times in the form of a compulsive kind of 

cruelty. Yet at other times it may drive the woman to the quest for Truth or for 

God, usually by becoming attached, perhaps irrationally, to some teacher or 

religious Cause. 

As we consider a man's inner life and the unconscious part of his psyche, we 

see at once that a man is often profoundly affected in this inner life by his mother. 

The mother is represented in astrology by the Moon; so we might well feel that the 

countersexual aspect of the man's psychic life should be signified by the natal 

Moon. However, while the natal Moon has much to do with a man's feelings and his 

responses to women (to his future wife, etc.), nevertheless these responses do not 

proceed exactly from the countersexual energies in his psychic depths. They 

actually are parts of his outer personal life; they deal perhaps with the way he has 

been influenced by his mother's example. But this example was essentially a matter 

of how to become adjusted to everyday living, how to avoid pain and find comfort. 

This can mean a great deal indeed and the man who has been frustrated in, or 

over-dependent upon his relationship to his mother may fill much of his semi-

conscious inner life with longings and regrets, and transfer those to the women in 

whom he seeks to find comfort and motherly love. But there is something deeper, 

which is related in a polar and complementary sense to a man's sexual urge and 

activity. It is the religious sense. It is the (often unconscious) search for an ideal 

community in the life of which he may wholly share. 

Some men will try to find such an ideal community in a new form of society, in 

some quasi-religious political Movement, or in a religious Faith, a Church — old or 



new. They may be fanatic in their search, practice asceticism, deny themselves 

sexual satisfaction. They may even long for martyrdom; for this martyrdom would 

consecrate and prove indeed beyond doubt the intensity, the wholeheartedness of 

their participation in, and identification with the Great Cause. It is in these more or 

less intense and more or less compulsive yearnings or behavior that the 

countersexual energies express themselves in their most characteristic manner — a 

Jupiterian expression. Such a type of expression in a man's personality often leads 

indeed in a direction quite opposite to that of the natural flow of his sexual 

energies. 

In closing, as this cannot be the place for more astrological technicalities, I 

shall simply state that a careful study of the Sun or the Moon, by Jupiter or Saturn, 

and also of Mars and Venus and their mutual aspects, should be able to give us 

very significant clues to the operation of the sexual and countersexual forces in our 

total personality. In this study we should consider the zodiacal positions of the 

relevant planets, the aspects they make to other planets, and (very important, if 

we know our at least approximately exact birth moment) their places in the natal 

houses. 

The problem is, of course, how to integrate the various findings. And for this, 

both, a thorough grasp of modern psychology and a keen sense of intuitive 

perception — the ability to see the birth chart as a living, meaningful whole — are 

just as necessary as a good knowledge of astrology. Anyone who deals with the 

energies of our sexual and countersexual natures deals indeed with potential 

dynamite. Care therefore, is greatly needed. 

One Is Never Too Old To Begin Again 

First Published

Horoscope Magazine

July 1967

In this prophetic and highly engaging article from 1967, Dane Rudhyar presents the 84-year cycle of Uranus as 

a symbol for the life-cycle of contemporary men and women. "Men and women in our Western society," 

Rudhyar wrote four decades ago, "are very often living not one but at least two lives during the life span of 

their body; and it is almost evident that this pattern of multiple successive lives will become more widely 

experienced as our society becomes more technological and more complex. In other words, the rhythm of 

individualized existence of the modern man and woman is moving at such a fast pace, and starting so early, 

that the whole pattern of human existence has to at least divide itself in two if it is to meet significantly the 

challenge of this new age." 

ADDED 1 November 2004. 

Today, in 1967, in the United States there are close to 20 million men and 

women above the age of 65. We are told that by the year 2000 there will be 34 

million. The life expectancy for any new-born baby is now age 70; it was 50 or less 

in 1900. And by the year 2000 it could easily reach age 75 or more. 

http://www.khaldea.com/rudhyar/astroarticles/nevertooold.php


These figures do not tell the whole story, for what we have also to take into 

account is the very fast trend toward automation and the expanded development 

and use of new technologies. Automation may decrease the number of jobs and, 

thus, release people for retirement at an earlier age; but it also demands highly 

trained workers with an ever-increasing amount of technical skill and intellectual 

knowledge. 

This, in turn, has a twofold result; young people have to go through a longer 

period of study either to get a technical job or to be able to understand the impact 

of this advanced technology upon what we call today imprecisely "the humanities". 

If advanced degrees become prerequisite for a growing number of jobs, a young 

man or woman may have to study until perhaps 25 years old — and, in many 

cases, 28 or 30 — before he can fulfill adequately his or her mature role in our 

ever-more-complex society. It means also that the type of technical skill acquired 

at 25 may not be sufficient to handle the new techniques the worker, thinker, or 

teacher will have to use or to understand when he is in his mid-fifties. Thus, he will 

either have to pass through a new period of learning in his forties or early fifties or 

else retire before he is 65. But retire to what kind of life? 

The Saturnian Life Pattern of Man 

The life of an individual person runs in cycles; and the more we are aware of the 

nature and the meaning of such cycles, the better for all concerned. The time may 

well have passed when a man's life was one monolithic whole — that is, a single 

process of development along one single line and with one type of occupation. You 

learned a set of principles and a particular skill before you "came of age" at 21 — 

and, in many cases, until you left primary school for some special agricultural, 

industrial, or office job. You married once and for all. You remained within some 

local family or communal environment and worked along more or less the same line 

of activity until you were incapacitated or had made enough money to enjoy the 

kind of rest which led you pleasantly or painfully to death. 

This type of existence was given a rigid and, at the same time, a profoundly 

significant form in old India according to the Laws of Manu. There were four great 

classes of social activities represented by the four basic castes; and there were four 

phases in the life span of a human being: the learning phase of the student; the 

phase of biological-social productivity according to set family patterns and trade 

patterns; the phase of disengagement from possessions and attachments through 

retirement and meditation, but also in some cases of broad participation in the 

over-all affairs of the community as a public servant; and finally, the preparation 

for a significant death, perhaps as a totally unattached wanderer. 

Such an approach to human life meant that the person was born to fulfill one 

simple, precise role and that he learned it, performed it, withdrew from it so as to 

realize his own spiritual selfhood, and prepared himself for a new step in his 

spiritual evolution through the gates of death. It was a unitarian concept of 

personal-social existence in a society which practically did not change. The person, 



himself, remained what he was, just as a yearly plant germinates, flowers, brings 

forth fruits and seed, and dies according to a stable generic formula. Such a life 

pattern operates under the astrological influence of Saturn; its over-all process of 

energy unfoldment is conditioned by the rhythm of what I have called "the 

progressed lunation cycle" — i.e., the recurrent phases of the soli-lunar relationship 

established at birth. In its social aspect, it is deeply marked by the 20-year cycle of 

the conjunctions of Jupiter and Saturn. 

After three such conjunctions, both Jupiter and Saturn return to their places in 

the birth-chart and, thus, repeat their original natal aspect. The human being is 

about 60. As each progressed lunation cycle lasts 30 years (this, because New 

Moons occur actually every 30 days), the progressed Moon and the progressed Sun 

repeat their natal aspect also at about 60. In China and ancient Greece, 60 was 

said to be the "age of philosophy." Man was theoretically ready to look upon his life 

and the life of his community with a detached and objective understanding. 

Relatively few men or women reached that age. They became the patriarchs or 

elder statesmen, and the respected and very powerful matriarchs ruling over large 

families — during the few years leading them to the occult "three scores and ten" 

period which was considered the limit of man's life. 

These may have been the good old days; but unless our modern society 

collapses, they are gone forever. Human life is no longer one simple process, plant-

like in rhythm. During one life span of their body, men and women appear fated to 

have to experience perhaps two or three different lives — to die to the first and to 

be reborn into another which demands a basically new start — and, in a very real 

sense, a new education. The old Saturn and Jupiter-Saturn cycles are no longer 

adequate clocks beating the hours and minutes of existence. We have to seek new 

ways of measuring the living time of human individuals; and it is the motion of 

Uranus which reveals to us at present the most significant pattern of changes in our 

long and complex lives as modern individuals. 

The Uranus-Patterned Human Life 

It takes Uranus 84 years to complete its revolution around the Sun. Uranus reaches 

the opposition to its natal place, thus, at the age of about 42 — which is the time at 

which a definite psychological, if not biological, change is experienced today by a 

very large majority of men and women. These men and women have, to some 

extent at least, become "individuals" in their own right; but these modern 

individuals more often than not are experiencing anxiety and frustrations, and they 

are ready for a more or less accentuated "crisis of the forties." I have in past 

articles characterized this well-publicized crisis as a kind of "adolescence in 

reverse." 

When a human life was supposed to have the archetypal length of 70 years, 35 

was the midpoint of such a life span. This was theoretically the great moment of 

maturity — that is, the time when a human being was in full possession of his 

productive power and with enough past experiences to use this power validly in 



terms of the performance of his social-personal role in his community. If, on the 

other hand, we consider that the archetypal measure of a man's life is 84 years, the 

situation changes. It changes because we are dealing now with a Uranus-

conditioned life, one in which change rather than stability is the keynote. We no 

longer live in a static type of society. Modern living is essentially and (in the 

deepest sense of this word) "tragically" dynamic . . . and far more exciting! 

Indeed, men and women in our Western society are very often living not one 

but at least two lives during the life span of their body; and it is almost evident that 

this pattern of multiple successive lives will become more widely experienced as our 

society becomes more technological and more complex. In other words, the rhythm 

of individualized existence of the modern man and woman is moving at such a fast 

pace, and starting so early, that the whole pattern of human existence has to at 

least divide itself in two if it is to meet significantly the challenge of this new age. 

At some period in our mid-life, we tend almost inevitably to feel the need of 

starting life afresh on a new basis — and the spread of the most recent forms of 

technology will force us in many cases to do so, in perhaps subtle yet none the less 

powerful ways. It is because society today still does not recognize this to be a fact 

and because it retains its old dualistic patterns of morality (which are neither 

significantly valid any longer nor enforceable) that so much psychological and social 

chaos is being experienced and hypocrisy and intellectual dishonesty are practiced 

everywhere at all personal and social levels. 

Today, almost at once after adolescence, if not before, the child begins to 

function as an immature adult. The reasons for this are obvious. We need only 

mention the way in which modern families live, the psychological pressures 

experienced by children of disturbed and emotional (or divorced) parents, sex-and-

violence stimulating television programs, and the general tempo of an existence 

revolving more around cars than around an integrated home. Considering the way 

adolescents are brought up, it is most unreasonable to expect them not to seek 

sexual experiences and to claim the right to participate fully in the society of 

grown-ups; and this leads to early marriages in a large number of cases and to 

student rebelliousness. As the boy may have to pass much of his twenties in some 

college and as the girl also studies or works, it is obvious that new types of family 

patterns must be developed — a new kind of relationship between children and 

parents, as well as between the sexes. 

In any case, at age 42 it is reasonable for the early-married parents to expect 

that their children will be grown up, in college, or married. At this age, the 

technology learned at the age of 20 may have already become partially obsolete. 

Around this age, too, the husband-wife relationship tends to be deeply altered. 

Uranus is in opposition to its natal place. The stage is set for a new life. The same 

persons may participate in it, but are they the same persons they were at 21 — 

granted that they have not been divorced years before? 



The Seven-Year Cycles 

The 84-year cycle of Uranus divides itself into twelve 7-year cycles — and also 

seven 12-year periods of a Jupiterian nature. The most basic, in a general sense, is 

the 7-year cycle. Its rhythm has evidently a generic rather than an individual 

character; but we should never forget (though we so often do!) that a person is 

"human" first, only later a social being — and still later truly an individual. 

The ages of 14, 21, 28, 35, 42, 49 are, in most cases, very important 

milestones in the development of an individual person. At about age 14, the child 

experiences adolescence; at age 28, he or she usually is in some way challenged to 

discover more fully what he is as an individual. I have spoken of it as the second 

birth, "birth in individuality." It may be the age at which the youth increasingly 

ends his technological education (including perhaps training of a practical nature in 

a job, world traveling). He then assumes his definite productive role in society. In 

some fields (as in modern physics or in the arts), it may be the time at which he 

makes his initial individual contribution to all-human knowledge — perhaps an 

intuitive, fresh contribution which he will have gradually to develop and make fully 

productive during the 7 or 14 following years. 

Then comes age 42. This period is rather often a serious crisis only because 

the individuals concerned do not want to accept the fact that they are changed 

persons. They cling to old and now obsolete images of themselves, of "the other" 

and the family, or of their place in society. Would it not be more in keeping with the 

accelerated rhythm and the pressures of our modern society if people realized that 

at that age they are actually ending at least the first phase of their life and that 

they are faced with the challenge of beginning a new and perhaps quite different 

phase? Would it not be, in many cases at least, a constructive social policy to allow 

for a few years of renewed education, psychological as well as technical or 

intellectual, as a preparation for the beginning of a new life in the late forties? 

A New Life Foundation 

Obviously, many objections and a probable storm of protest will greet such an idea; 

but the actual fact is that it would simply bring into the open what, in many cases, 

is actually occurring in terms of an often destructive crisis which may well poison 

psychologically the remainder of the life of the persons concerned. Today, this 

remainder may well be the entire second half of the life! Would it not be more 

significant to accept the fact that this second half need not be merely a repetition 

or dull continuation of the first and that it can essentially differ from the first 

phase? The type of interpersonal relationships and the quality of knowledge which 

would become the foundations of the new life of individuals having lived more or 

less independent lives since the age of 14 or 16 would assuredly differ from the 

type and quality of the contacts and the learning which are possible to teen-agers. 

If this were well understood and if it were generally accepted that the second 

half of the life can be a new life started afresh and on a new psychological, social, 

and spiritual-mental foundation, then people would not need to retire at 65 to a 



more or less socially unproductive and useless existence around golf courses or 

bridge tables. They could have, from around 48 to 70 or later, many years of 

constructive, truly mature, and "contemporary" (rather than based on old 

precedents) productivity. They would produce — after a few years of physical, 

psychological, philosophical, scientific re-education and rebirth — on the foundation 

of a truly mature type of knowledge and experience. It should be a creative 

foundation of wisdom, rather than one based on ancestral traditional knowledge, 

mixed up with adolescent subjectivity, ebullience, rebelliousness. 

When men and women would retire at or after 70, they would be able to look 

back to a double — or it might be triple or quadruple — harvest of experience. Then 

they might be challenged to try to integrate this manifold experience. As a result, 

they would leave to their grandchildren or great-grandchildren the rich harvest of a 

very full, varied, and encompassing life. The old static and monolithic Saturnian 

concept of life in a strictly limited environment and in terms of narrowly focused 

interpersonal relationships would then be superseded by a dynamic, multifarious, 

and multi-leveled existence always open to new horizons — a truly constructively 

Uranian life. 

Midpoints of Cycles 

I have stressed in the foregoing the obvious fact that for modern individuals living 

under the pressures of vast cities and of constantly renewed interpersonal contacts, 

the forties constitute the most characteristic period of Uranian transformation. But 

in some cases, the rhythm of consciousness changes might be accelerated even 

further. The three 28-year cycles which add up to a full Uranus cycle establish a 

most significant threefold pattern which is already appearing in the lives of a 

number of people, especially in the cases of very early marriages. I have found in 

my more than 30 years' practice as a consultant that the thirty-ninth year is fairly 

often a time when the seed of unrest in social or conjugal relationships is sown; this 

germinates only a little later, during the mid-forties. The fourth year in any 7-year 

cycle is the "bottom" (3 1/2 point) of the cycle. What has been started at the 

beginning of that cycle can either lead to a fruitful consummation during the two 

following years or it may begin to show signs of disintegration. 

Ira Progoff, New York psychologist whose writings and lectures are gradually 

adding a new dimension to the Jungian type of depth psychology, has stressed 

recently the significance of "midpoints" in the cyclic growth, maturation, and 

obsolescence of the "images" which constitute the very foundation of man's psycho-

mental life. The concept of midpoint is very important in modern astrology, 

especially in the system known as "Uranian Astrology" in Germany. The mid-forties 

represent the midpoint of a theoretical 84-year-long life; and ages 14, 42, and 70 

are the midpoints of the 28-year cycles. 

One could very well say that, if age 14 is identifiable as the crisis of 

adolescence — a crisis on the outcome of which the whole life of interpersonal and 

sexual relationship often depends — age 42 constitutes a subtle or acute reversal of 



the process of adolescence and at times a somewhat frenzied "second 

adolescence," during which the modern individual who may have had a frustrated 

teen-age period overeagerly seeks new sexual relationships before it is too late. 

At 70, the last 28-year period of the theoretical Uranus-controlled life span 

reaches its midpoint. The realization that certain things should be done, also 

"before it is too late," can become an insistent pressure. This should be, I believe, 

the normal retirement age for individuals who have been involved in continuous 

social or business activity. But "retirement" should mean the "coming to seed" of 

the human "plant." It should mean extracting from the life now ebbing the harvest 

of all the experiences through which one has lived since adolescence. 

According to the Buddhist tradition, Gautama the Buddha, just before reaching 

his supreme illumination and the state of Nirvana, passed through a condition 

called sammasambuddhi, in which he "saw" in rapid succession not only every 

event in his life (he was then 35 years old), but also the essential meaning (buddhi) 

of these events in terms of their synthesis (samma). The seed in the autumnal 

sign, Libra, is the synthesis of all the spring-summer activities of the plant. It is 

such a "seed synthesis" which the individual reaching age 70 should be able to 

accomplish within his own consciousness. 

Whether he has the mental capacity of transferring to others and of 

formulating publicly this synthesis is not here the important point. What is 

important is that this seed synthesis in terms of the individual's consciousness and 

inner life of feelings should be what "retirement" means. It should not merely 

amount to years of empty relaxation and "passing the time away" while consciously 

or subconsciously clinging tenaciously to the mere fact of existence in a 

deteriorating physical organism. The individual should retire within in order to bring 

his whole life experience to a state of consummation in meaning. This alone is 

the positive, truly human significance of retirement. If the results of such a 

consummation can be shared with other people close by, or with humanity as a 

whole, so much the better. 

The fear of death which has left vivid and at times fantastic imprints upon the 

Christian-Western civilization is in large measure an expression of the feeling of 

one's inability to bring one's life to a condition of seed consummation. For him who 

has known, while alive, several deaths and rebirths, there can be no real fear or 

anxiety concerning death. Death is just one more change — an exciting one. 

Community for Rebirth 

These are confused and confusing times; but we have to face facts 

straightforwardly. What was valuable and made sense when most human beings 

lived only 40 to 50 years cannot claim the same validity for human beings who can 

expect to live up to 80. The problems involved in our fast-increasing population of 

retired men and women are becoming more evident every year. We can look at 

these problems from many angles; and the much-publicized problem of the use of 

leisure is not the only one, especially as popularly formulated. The main point is not 



what you will do with your time when you retire, but what you will do with 

yourself and with your past. Saturnian senility is a return to childishness; but 

Uranian rebirth leads us farther back to the creative act itself — and every moment 

can be a creative act, a new beginning. 

However, to be born anew requires a period of preparation and gestation. If a 

man is to experience several births during his 80 or more years, he should be 

allowed also to experience periods of pause and rebuilding during which the process 

of renewal of body, mind, and feelings should go on with a minimum of tension and 

disturbance. What we need are special "colonies" or communities in which human 

beings could come to pass two, three, or more years in preparation for a valid, 

constructive change of life. In these healthful communities, there would be all 

conceivable facilities for technical as well as psychological, philosophical, historical, 

and spiritual re-education. 

The Natal Houses - What Do They Represent?

First Published

Horoscope Magazine

November 1949

In this article from 1949, Rudhyar treats the circle of twelve houses as the space surrounding the new-born, 

and how, in astrology, the houses represent twelve basic areas of human experience. In it Rudhyar also 

touches on why he uses the Campanus system of house division. 

ADDED 28 October 2004 

The Natal Houses - What Do They Represent? inaugurates the addition of a number of works on the 

astrological houses to the Rudhyar Archival Project. More articles on the houses will be archived soon, including 

Rudhyar's 1952-53 twelve-part series on the natal houses, Solving Problems We All Face. 

During the 1940's, zodiacally-circumscribed natal charts were beginning to make their way to the United 

States from Europe. In such charts, the axes of the horizon-meridian are not shown as two perpendicular axis, 

and the zodiac is emphasized over the houses as the all-important frame of reference. During the 1970s, a 

great deal of color was often added to zodiacally-circumscribed charts, making them popular among the many 

thousands of young enthusiasts drawn to astrology during that era. In his 1975 booklet, From Humanistic to 

Transpersonal Astrology, Rudhyar revisited the question of zodiacally-circumscribed vs. "person-centered" 

chart graphics. 
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American readers of astrological magazines published in the 

continent of Europe or in contact with astrologers overseas are often 

puzzled by the way in which astrological charts made on the continent 

look, with the circle of zodiacal signs and degrees printed where we are 

accustomed to find the basic framework of the horizon and the meridian of birth. 

Because this reversal of the positions of the zodiac and the house-wheel is also 

beginning to be in use among a few American astrologers, and the implications of 

this change are indeed of the greatest significance, it is essential for everyone 

interested in astrology to understand the meaning, superficial and as well 

philosophical, of the two basic contemporary types of chart arrangement. 

Many astrologers on the European continent use a type of chart arrangement 

which emphasizes the zodiac by drawing the zodiacal band around the chart. They 

do so, whether deliberately and knowingly or merely as a matter of customary 

practice, because in their judgment the zodiac is the one foundation of all 

astrological patterning and interpretation and factors such as the ascendant and 

midheaven are understood by them merely as points of individual emphasis within 

the zodiac. 

Such an attitude is not the only valid one. The "American-style" chart is the 

evident product of another approach to astrology, an approach according to which 

the wheel of houses is a factor as basic and as significant in itself as the zodiac of 

twelve signs. Insofar as the actual experience of any individual person is concerned, 

the horizontal and vertical axes of this type of chart pattern are factors of more 

primary and spiritual significance than the equinoctial and solsticial points of the 

zodiac. Moreover, the meaning and importance of the ascendant and descendant — 

indeed, of the entire sequence of houses — are not merely derivatives from those 

of usually related elements in the zodiac. This meaning and importance are of an 

entirely different order. 

Note  of  me:  colored is zodiac oriented house 

The two factors, zodiac and wheel of houses, are expressions of two basic 

aspects of human experience and human nature. It is only as these two are 

integrated, without the one being sacrificed or made subservient to the other, that 

a profoundly valid and psychologically real interpretation of individual personality is 

possible. All astrology rests upon the principle of the integration of dualities. 

Historically, the zodiac was almost certainly the first of these two astrological 

factors [the zodiac and the circle of houses] to be used. But whereas the 

dominance of the zodiacal factor belongs essentially to the archaic type of 

astrology, as we shall see presently, today the entire trend of our western 

civilization and of our individualistic mentality, compels us to give to astrology a 

more complex and a more personalistic basis. 



Archaic vitalism is superseded by modern personalism; the zodiac of life 

instincts, though retaining its basic value, is, nevertheless, to be seen in its true 

meaning for modern man only as it is brought to a focus in the conscious 

experience of the individual person. This conscious experience of the individual 

person is shown operating in and through the framework of houses defined 

essentially by the natal horizon and meridian. 

As already stated, most astrologers in France, Germany, and in other countries 

of the Continent generally use horoscope forms in which the essential, unchanging 

feature is a circular zodiacal band divided into twelve equal sections, one for each 

sign; these sections, moreover, are subdivided in most cases into six and even 

thirty parts (one for every zodiacal degree). Aries 0° is located (usually, but not 

always) at the left of the figure, where we are accustomed in America to find the 

eastern horizon point. As to the ascendant, midheaven and the other house cusps, 

these are drawn as lines cutting across the zodiacal band, according to their 

zodiacal longitudes. Such an arrangement obviously makes of them secondary 

factors subservient to, and falling within, the zodiac. 

Besides, much is made in Europe of the fact that there are several ways of 

calculating the cusps of houses; harsh arguments go on as to which way is best, 

casting doubts as to the importance of the entire house setup. These arguments 

are often vitiated by the fact that the basic distinction between zodiacal signs and 

houses that are sections of the space surrounding the new-born is forgotten. 

For instance, astrologers speak of "equal" houses when they mean houses whose 

cusps are separated by 30 degrees of the zodiac or "unequal" houses when some 

contain more, some less than these 30 degrees of the zodiac. Yet all houses are 

actually equal in terms of what they should be considered to measure — that is, the 

twelfth part of the space around the new-born or the twelfth part of the time of a 

complete rotation of the earth around its axis (a sidereal day). 

Houses exist as a matter of primary and personal experience of space, 

whether or not the concept of a zodiac exists in the mind. The flat horizon, the 

sense of a vertical up-reaching leading up to the zenith are matters of basic and 

common human experience — as basic, though of a different order obviously, as 

the experience of the seasons upon which is founded the concept of the zodiac. 

These two "orders of experience" are equally valid, and no really modern astrology 

can exist without the full recognition of what they both mean. 

One order can, however, be emphasized more than the other; whenever the 

chart's arrangement features so predominantly the zodiacal belt and its 

subdivisions that the zodiac factor actually is made to absorb and contain not only 

the planets but also the cusps of the houses, then this is an evident indication that 

the kind of astrological thinking accepting such a type of chart as valid is still 

controlled by an archaic emphasizing of the zodiac. It has not yet understood or 

accepted the profoundly spiritual significance of the horizon and the meridian. 

What happens then — and this is still very often the case even among 

astrologers in America — is that the zodiac is seen as the one and only basic "frame 



of reference" for all astrological types of patterning. If there are twelve houses, it is 

thus reasoned, it is because there are twelve zodiacal signs. If there are twelve 

signs, there must be twelve planets to "rule" over them, etc. 

While this type of "zodiac-haunted" thinking is expressed graphically by the 

continental type of chart in which the zodiacal belt dominates and encloses 

everything astrological, in the familiar "American-style" chart the zodiacal belt is 

not shown directly and graphically at all. It is merely implied in the names of signs 

and figures of degrees which accompany the cusps and the planets. What is 

pictured in the printed wheel and its twelve spokes is the universal sphere of the 

sky (in two-dimensional projection) as it is seen from the place of birth, the 

center of the space surrounding the new-born. The zodiacal belt and the planets are 

contained in that total space which extends to the farthest stars. 

Such a type of chart arrangement constitutes not as much a "geocentric" 

frame of reference as an "anthropocentric" (i.e., man-centered) one. The center of 

the chart is not the earth as a whole but, instead, a particular human being born at 

a particular point of the earth's surface.(1) The chart is a symbolical 

representation of what the newborn could actually experience. It is the symbolical 

representation of universal space, the whole of it as it is in fact; the whole of space 

as a symbol of the vastness of human experience, yet divided into twelve basic and 

equal space sectors to show that these are twelve basic categories discernible in 

the complex field of the total experience of the individual person. 

The zodiac is not space as such. Originally, it was the path of the apparent 

motion of the Sun. Today, we see it as the orbit of the earth defining a zone of 

influence, a planetary electro-magnetic field. It is a field of energies. It is the 

"universal matrix", the great field of distribution of the one basic solar power, as 

this power becomes differentiated into twelve primary types of energy. Energy is 

always born of relationship; and zodiacal energies are the product of the 

constantly changing, dynamic relationship between the Sun and the Earth. 

The Sun is the one source whence is released that power which, in a twelvefold 

differentiated condition, meets and answers the periodical and seasonal demands of 

earth organisms for vital energies of varied types. It is the needs of earth 

organisms which call forth the outpouring of solar power, power adapted at any 

time to the earthly needs it must fill. 

Truly, a man on the surface of the earth lives within the electro-magnetic field 

which the zodiac symbolizes; he lives in a sea of solar and zodiacal energies. But 

the essential thing for him, as a concrete person, is that he succeeds in absorbing, 

assimilating, then releasing these energies. This threefold process is the process of 

individual experience. The zodiacal energies are brought to focus in the complex 

experience of the individual. 

Actually, what is brought to a focus in personal living are the many functional 

and organic activities of the body and the psyche. Astrologically, these activities, 

reduced to a few basic categories, are represented by the planets. "Planetary" 

activities presuppose, however, the expenditure of adequate types of energy. Thus, 
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the position of a planet in a zodiacal sign shows the type of energy which "feeds" 

the corresponding functions in the total organism of personality. 

The zodiac is the energy food upon which man depends to function as a living 

body and psyche (planets) and to fill the needs of his individual development 

through the field of concrete earthly and social experience (wheel of the houses). 

The food may "make the man" (as some people say), according to its quality and 

the abundance or scarcity of it; yet the drama of absorption and assimilation of this 

food and the use man makes of it is the central and most significant factor for man. 

This drama is his experience as an individual person; astrologically, the stage on 

which the drama is played is the wheel of houses — i.e., universal space focused 

within the field of the particular experience of a particular man, at a particular time 

and place. 

In our familiar American-style chart arrangement, the degrees of the zodiac 

placed, as figures, at the cusps of the natal houses show the nature of the "food" 

(or type of energy) available to meet the basic twelve categories of individual 

experience on the earth's surface and in human society. Each department of 

experience (i.e., each house) is, thus, shown to have a definite type of food energy 

to expend, just as every planet has its definite type of zodiacal energy to function 

with (as shown by its longitude). 

The factor of zodiacal position (the type of energy available) is, thus, attached 

to every element of the chart — cusps, planets and other astrological points; but 

nowhere, in this type of chart, is the zodiac plotted out on paper as an entity. On 

the contrary, in the European-style chart pushed to its logical conclusion, planets 

and cusps are mere dots, stressing one degree or another of the zodiacal belt. This 

belt is the chart; the planetary and cuspal points are merely emphases or 

functional accents. 

What this European Approach means philosophically is that the zodiac is 

considered to be the one theme, man; the individual person is merely a set of 

emphases or accents introducing variations upon this one solar theme, zodiacal 

man — man, not as a person but as a cosmic matrix. This may be the traditional 

occultist's approach — or at least a phase of it — but it is not the modern 

psychological approach. It does not establish the individual person as the central 

fact of the spiritual human universe — as we find this to be the case in the general 

doctrine now known as "Personalism", which embodies the typically modern point 

of view. 

We can easily trace the traditional occult approach to its origin in the "Vitalism" 

of the great agricultural societies of some three to five thousand years ago; it is in 

these societies that, as far as we know, the astrology inherited from the Near 

Eastern past by medieval Europeans was established. The "individual person" was 

not yet developed as a real, operative spiritual factor. The unity of the tribe 

(growing later into a strictly planned theocratic society such as was known in China, 

India, Egypt, Palestine) was the real fact; and the tribal community was ruled by 

"Life" and its functional seasonal rhythms, its dynamic compulsions. 



These could naturally be referred to the zodiac and its twelve types of dynamic 

qualities. The tribe, glorified into the universal man, was the expression of the 

zodiac. The function, the office were the basic factors of value, rather than the 

individual person fulfilling its tasks. There was no astrology for the individual person 

but only for the tribal office — for the throne, far more than for the King. 

The type of astrology which features primarily and in the structure of its charts 

the zodiacal circle is a type of astrology not yet emerged fully from the vitalistic 

stage — from the mother, a psychologist would say. It is a type of astrology which 

has not yet reorganized its traditional thinking and values to meet the challenge of 

our modern era, the challenge to the individual as a microcosm. The zodiac is not 

the microcosm (nor is it the macrocosm, which the whole universe alone is); it is 

merely an electro-magnetic field. The only microcosm there is is the fully 

individualized human person, free from all mother images and from all dependence 

upon the rhythm of seasonal, instinctual energies because he has become the 

center of his own universe — even though he must also realize in time that this 

center is but one of myriads of such centers. 

The natal horizon, shown in the east-west line of the usual American-style chart, 

is the foundation of all individualizing processes. It is the key to God's answer to 

the need of earthborn man, at a particular time, focused in a particular place. It is 

the "individuality of the situation" of birth. To let this natal horizon line cut at any 

angle the printed form of the zodiacal belt, as is done in many continental European 

charts, is to show a total lack of understanding of the meaning of the ascendant 

and of the individual person. 

Surely it makes a quick-glance calculation of aspects between the planets 

easier than is possible in an American-style chart; but this convenience is paid for 

by a basic philosophical incongruity or, even more, is the expression of an archaic 

psychological and spiritual attitude to life — archaic because dominated by the 

mother image and the sense (unconscious though it be) of dependence upon that 

which provides energy and which guides the capacity to adjust to everyday life. 

A very large portion of astrological thinking is still today dominated by such an 

attitude to life, its irrational biases, its psychic compulsions, its subconscious fears 

and its dependence upon external and mysterious "forces". It does not matter that 

these "forces" have become now "electro-magnetic" instead of "occult" or "astral"! 

The change of verbal clothing does not alter the basic psychological situation. The 

situation can be changed only by reorienting astrological values and judgments 

away from the zodiacal position meanings featured in textbooks and in the direction 

of a thorough and clear understanding of the phases of the process of personal 

experience symbolized by the cross of horizon and meridian and by the entire wheel 

of houses. 

In saying this, I do not seek to under value the importance of the zodiac and 

of the indications derived from the position of planets and cusps in the zodiac. 

There can hardly be any astrology at all today if moving celestial bodies or points 

are not given meaning in terms of the signs and degrees of the zodiac which they 



occupy. Again, the zodiac symbolizes the field of distribution of the energy of life; 

without energy, there can be no individual organism, no personality and no 

experience! 

Neither can there be any individualized conscious self without a depth of 

collective unconscious contents and psychic energies, instincts and drives; nor can 

there be fish without water. Yet, for modern individuals, the important thing is that 

we should actually become true individuals, out of the sea of the collective 

unconscious, emerged from the mother. What matters most is our experience as 

individual persons-to-be — if not as fully individualized, integrated selves. What 

matters most is the process of focusing whereby the cosmic, unformed ocean of 

solar-zodiacal energy is brought to the clear focus of conscious individualized 

existence and used accordingly. 

The process of focusing — and the great act of spirit which is the "incarnation" 

— can hardly be understood or assisted by astrologers unless astrological judgment 

is also brought to a focus by the study of the precise natal chart with an exact 

ascendant and wheel of houses. The ascendant is not merely a line cutting across a 

sign of the zodiac — as shown in the typical European-style chart. It is the 

beginning of the field of conscious individual existence. The natal horizon (from 

ascendant to descendant) is the most basic factor in the conscious personality. 

It is, therefore, right that our most familiar chart arrangement should make of 

this natal horizon the very foundation of the entire chart's structure. It is right and 

necessary, that is, according to the "personalistic" approach to astrology — but not 

so in the "vitalistic" systems of archaic astrology. Here, then, is a choice to make. 

astrology, in this sense, is at the crossroads. 

By tradition, Anglo-American astrology is committed to a more or less clearly 

understood personalistic approach; and the Anglo-American style of charts has up 

to recently stressed the meaning of the houses. However, as I stated at the outset, 

a number of pressures and influences have helped of late to stress the solar and 

zodiacal factors; whether intentionally or as a matter of mere convenience, the 

disposition of astrological charts has tended to change and to conform to the type 

used in most European countries. 

What the zodiac-emphasizing type of chart shows is not the pattern of an 

individual person and the celestial symbols which give answers to this person's 

needs on his way to self-fulfillment and beyond; it is a sequence of emphasized 

points in the zodiac — these points being revealed by the zodiacal longitudes of 

planets (and house cusps if these are calculated at all). Man is portrayed as a 

bundle of forces, not as an individual person; the psychological results of such an 

attitude should be only too well known to us all. The matter of what type of chart is 

to be used goes indeed that far. It is one of crucial significance. 

It would be impossible to end this discussion without referring to the problem 

posed by the possibility of various methods of house division; but this is, when 

discussed technically and astronomically, a difficult problem which I do not pretend 

to be able to solve at the strictly astronomical level. Astrologers who seem well 



trained in the science of celestial measurements surely keep disagreeing — and 

violently so, at times! 

The reason for some phases at least of the disagreement is, I believe, that few 

seem to know exactly what it is the houses should represent; it is there that the 

roots of the confusion lie. According to the type of approach to the birth-chart 

which I hold, the houses should, I repeat, be regarded actually as a projection on 

paper of the universal space surrounding the new-born. This house space is the 

field of individual experience and of growth in personality. The cusps of the houses 

(or more accurately, the "house circles") divide this space into equal sectors; 

because of the fact that the ecliptic (or zodiacal belt) is inclined on the earth's 

equator, the zodiac is not divided evenly (except at the equator), as it is made to 

fit into the framework of man-centered space. 

It is the zodiac which is "made to fit" into the houses, not the opposite. As far 

as the chart's structure is concerned, it is the houses (and particularly the cross of 

horizon and meridian) which are basic. The zodiacal belt crowds here, spreads out 

there. Zodiac is substance energy; the houses' framework is formed space. The 

substance energy is contained within the framework. Much of the trouble comes 

from wanting the zodiac to be the ruler of the show, to make house cusps happen 

inside of the zodiac, as it were. 

The meridian of the birth-chart passes through the zenith, the nadir, the north 

and south poles of the earth on which the newborn takes his first breath. It cuts the 

zodiacal belt at two points, thus establishing the longitudes or zodiacal degrees of 

the cusps (or "house circles") of the tenth and fourth houses. But these cusps are 

not to be considered merely as points on the zodiac. They are circles dividing the 

space of the birth-centered sphere — the mundane sphere. 

There is, nevertheless, the problem of determining the most significant and 

logically consistent method for "projecting", as it were, the zodiac upon or into the 

structure of the houses so that the longitude of every cusp is ascertained at every 

moment of the day and at every place on earth. The horizon remains the horizon; 

the zenith is always overhead in the experience of every man living in one locality. 

But every day the stars, planets and the zodiacal belt as a whole rotate around this 

man, filling his surrounding space. The celestial contents of his field of vision 

change every moment. 

The Placidian system of house division — based on the diurnal and nocturnal 

movement of every degree of the zodiac — is today the system used by all but a 

very few astrologers, and tables of houses for other systems of house division are 

not generally available. Yet the Campanus method is more in accord with the type 

of understanding of the framework of houses which I have attempted to convey, as 

it is more basically a method of division of the space itself which surrounds the 

new-born. The publication of a complete set of Campanus Tables would indeed be 

most welcome. 

The most essential point, at present, is not, however, which method is best to 

use — though some are, no doubt, far more logical than others. The problem is far 



deeper and reaches to the very roots of one's conception of astrology; here again, 

the greatest obstacle to a consistent and really significant approach is the idea that 

the planets and stars are directly and literally "influencing" individuals by 

mysterious waves or rays of force which strike our bodies as do light or radio 

beams. 

Astrology, in my opinion, is a system of symbolism enabling us to get a 

deeper and broader, richer and more basic understanding of personality and of the 

rhythm of world events insofar as they affect humanity. Above all, it is a means to 

find the basic spiritual answer to our problems which is actually implied in these 

problems, the answer which is given by the whole universe the very moment these 

problems arise — and the most basic one is the problem of birth as an individual! 

1. I have shown, years ago, in Horoscope (July, 1943) that it is completely 

inconsistent to draw a miniature earth-globe at the center of a birth-chart. The 

birth-horizon does not actually cross the earth's globe. It is a tangent to it. The 

globe is below the place of birth. This is an essential point, for the line zenith to 

nadir — the vertical or plumb line, man's erect spine — passes, first, through the 

center of the earth, before reaching the antipodes and the nadir sky. At the cusp of 

the fourth house, therefore, man reaches center — potentially, at any rate!  Return 

Uranus vs. Saturn - The Value of Inconsistency

First Published

Horoscope Magazine

December 1960

Today one hears so much about "inconsistency", as if to be trusted one's outlook on life or any situation must 

be entirely fixed - inflexible and unchanging, even in the light newly acquired experience and knowledge. Is 

such a stance justified, or is it just another way saying "My country right or wrong" and a subterfuge to avoid 

admitting one's own mistakes and shortcomings? 

In this article, as significant today as when it first appeared in 1960, Rudhyar states that when a nation or, as 

today, the whole of humanity, has been shaken up by a crisis of extreme gravity, certain kinds of psychological 

reactions - symbolized by Uranus and Saturn - are almost inevitable. Read it and discover the Value of 

Inconsistency.

ADDED 24 October 2004. 

When a nation or, as today, the whole of humanity has been shaken up by a 

crisis of extreme gravity, certain kinds of psychological reactions are almost 

inevitable — collective reactions which affect the emotional responses and cultural 

outlook of a whole generation. These reactions may take a variety of forms; but, 

essentially, they represent a strong inner urge to extol the irrational, to glorify 
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nonsense, perhaps to scoff at some of the most traditional values and institutions of 

the past. In some cases, there is as well a tendency to escape to "artificial 

paradises" or else deliberately to shock by picturing the most brutal and hopeless 

kinds of tragic situations, crime, rape and torture. 

We have seen instances of such collective reactions in France after the defeat 

of 1871, when "Symbolists" and "Decadents" produced a characteristic type of 

literature which became the source later on, after World War I, of the movement 

called "Surrealism," in which dreams and particularly fantastic nightmares filled 

books and painting exhibits. The years following the First World War saw also in 

France the rise of "Dadaism" and the cult of the nonsensical — and in Germany and 

other nations, the spread of "Expressionism" with its glorification of emotional 

tragedy and distortion. After World War II, in a France torn by internecine strife, 

"Existentialism" became popular as a form of bitter and chaotic protest; and similar 

movements occurred nearly everywhere. In America, we have our "beatniks" and 

their espousal of the Japanese form of Buddhism known as Zen, which uses 

extraordinarily irrational and seemingly nonsensical methods to produce a 

psychological shock intended to "Liberate" the individual from his bondage to the 

rational framework that gives form and stability to his ego. 

To the astrologer, all such collective responses to national or world situations 

which have crucially challenged the status quo and the taken-for-granted beliefs of 

the past are manifestations of the power represented by the planet Uranus. Every 

student of astrology knows, of course, that Uranus is to be considered the planet of 

revolution, sudden transformation, unexpected challenges to action. Uranus is the 

great disturber of all seemingly "settled" situations; thus, it is the enemy of Saturn, 

whose function it is to consolidate and settle everything within well-defined, clearly 

limited boundaries and logical, rational systems of thought. 

It is easy, however, to pigeonhole Uranus in one's mind as the rebel, the 

apostle of change and revolutionary doctrines and think that is all there is to it. 

Such a description tends to see in this Uranian power something abnormal that 

occurs only suddenly and at relatively rare intervals in the life of an individual or 

nation. The truth is that the energy represented by Uranus is an ever-present force 

which one should seek to understand and with which one, should come to terms, 

realizing that its action is essential for the higher forms of our activity. 

An illustration might make my meaning clearer. We often think of Uranus 

under the symbol of the lightning which strikes suddenly and violently. But we do 

not realize that the millions of lightning discharges which strike the soil every year 

all over the globe release a precious chemical element, nitrogen, essential to the 

development of life on earth. Franklin's experiment with lightning is known in 

popular tradition as the source of our attempts at making electricity our servant. 

Without electricity, our century would indeed not be too different from the 

preceding ones, "for better or for worse" — or should we really reverse the terms? 

Man has become "married" to electricity, and this Uranian union has indeed 

transformed almost everything that can be called "human." Three important points 



relative to this transformation of human consciousness and social behavior should 

be stressed, I believe, because they are basic, yet not obvious. Without 

understanding these points — which are closely related to one another — it would 

be impossible to ascertain and assess the true meaning of all that Uranus indicates 

in an astrological chart. 

1. The courage to be "inconsistent" 

When the first primitive man — I heard an archaeologist claim it must have been a 

woman! — had the courage to sow into the ground seeds which could have helped 

him or her to pass through the normal food scarcity of winter months, because he 

or she had faith in the utterly mysterious power of self-multiplication inherent in 

the seed, this ancestor of ours began not only agriculture, but man's "marriage" to 

Uranus. It was obviously not consistent with common sense to go without assured 

food in the faith that some miraculous process would increase eventually and 

regularly our food supply. 

It was already a remarkable step to store up wild grains or the meat of slain 

animals and ration the daily use of the stored food so as to last through the winter; 

but that was a Saturnian step. It accepted limitations and controls based on a 

"rational" estimation of the number of mouths to feed during a carefully calculated 

period of time. Saturn reasons carefully with the data one has. The food was there; 

the people were there all of it very concrete, very clear and altogether susceptible 

of "quantitative measurement" and "statistics" (the idols of our modern scientific 

mentality!). But a star-eyed visionary stole some of the seed and instead of killing 

the animals, in order to preserve them in ice, mated them for progeny. Woe to the 

non-conformist! Was it not supremely inconsistent to stop the flow of food to 

greedy mouths in the fantastic hope of a miracle of multiplication? 

A river flows peacefully through a gorge, watering the plains below. Some 

queer individual comes along with a dream and decides to dam the river at the 

gorge. This, of course, stops the flow; the plains below become parched. People 

may partially starve. Yet, in time, a hydroelectric power plant is made possible. 

Thereafter, man may have both water and electricity, food and power, plus light to 

read by and change night into day — also instinct into intelligence. 

These, of course, are only illustrations — symbols, if you wish so to call them. 

They both are illustrations of processes in which a sequence of events is 

interrupted by human acts motivated by a faith, a vision, a grasp of "higher 

principles." These human acts break the continuity of normal, traditionally accepted 

and proven valid behavior. They stop something; they produce a pause during 

which the normal flow of events is hindered. During that "pause," a higher principle 

of existence can (or at least may) operate — a Uranian pause. 

When we say of a person bringing up an argument to prove a point that he is 

"consistent," we mean that his speech reveals a continuous sequence of known 

causes and expected results, of accepted premises and rational deductions. The 

continuity of his thinking is evident, and the arguments are contained within the 



framework of a well-tested logic. The trouble with such a procedure, however, is 

that it produces only results of the same order as the experiences which originally 

helped to devise the procedure. In a very real sense, the nature and quality of 

one's search condition in advance what one will find. If we use Saturnian means to 

solve a problem, the solution will not leave the realm of Saturn. Likewise, all the 

discoveries of modern science are conditioned by the scientific methods and 

quantitative techniques used in the process of discovery. The universe we see today 

is the universe as our "scientific" mind allows us to see it. It assuredly is not the 

universe in all its reality! It is the universe seen through the Saturnian 

consistency of our logical ways of thinking. 

Can we not have the courage to be inconsistent, in the faith — or at least the 

hope — that through the solution of continuity (the break, the hiatus, the pause), 

some new principle of existence may become operative or may be dimly perceived? 

Of course, if we do let ourselves be inconsistent, we open the door to all sorts 

of possibilities; and some of them may be quite dangerous indeed. In modern 

psychology according to C. G. Jung, one speaks of the "sudden eruption into the 

conscious of the dark contents of the unconscious"; and the result may be insanity 

for the individual or mass psychosis for a nation (as in the case of Nazi Germany). 

But what is unconscious is certainly not always "dark" — or it is dark only in the 

sense that the spotlight of consciousness has not yet been focused on such 

unfamiliar elements of existence. 

The important point here is that our protection resides in the fact of 

consistency. As long as the chain of rational elements is unfolding without breaks, 

all goes more or less well. At least, while you may be neurotic (i. e., obsessed by 

the meaninglessness and futility of almost everything), you are not psychotic or 

really insane. There is no "solution of continuity" in our conscious personality; you 

are in one piece because the tight bondages of your ego make of you a well-

structured and safe mummy — safe against escaping into a "new world," safe 

against rebirth through metamorphosis. 

Uranus makes you, as an ego-controlled personality, unsafe. It punches holes 

in the fabric of your thinking. Strange breaks occur in the warp and woof of your 

personal sense of identity. You begin to ask: "Who am I? What am I?" Then the 

common-sense flow of taken-for-granted feelings and thoughts develops strange 

barrages, rapids, waterfalls. You are no longer sure, no longer secure. Poor old 

Saturn's power is broken, perhaps where it was most vital, at the place of power, at 

the "I" level. But through the gaping wound, a new god may reveal itself, heralded 

by Uranus. 

2. The challenge of the paradox 

The Gospels are filled with paradoxes; indeed, the whole life of Jesus is one long 

paradox. What we call the "Beatitudes" are a series of paradoxes; and Zen 

Buddhism is an altogether paradoxical type of approach to the central problems of 

existence. Modern science, now, begins to be based on paradoxes. If you look at 



light one way, you see it as made up of particles, photons; if you look at it the 

other way, it is "nothing but" waves. Also, when you investigate sub-atomic 

particles, if you know one thing about them, the other thing becomes uncertain, 

and vice versa. You cannot investigate subtle facts without the facts vanishing or 

being transformed. 

Dear old Aristotle taught us for centuries that nothing can be what it is and at 

the same time its opposite; but now a new logic challenges such a Saturnian 

"morality" clearly opposing good to evil, true to false. Lupesco, a Romanian 

philosopher, wrote in 1940 that: "The principle of contradictory complementality 

must supersede the principle of non-contradiction as a basis for our logic." 

In other words, everything has to contain its opposite. You cannot separate 

these two absolutely; the existence of the one is needed for the other's existence 

and operation. "The true will always be more or less actually accompanied by the 

false. And it will not be one set true against one set false because the conflict 

inherent in their contradiction will create discontinuous values of more or less 

— and a perpetual adjustment, dynamic and unstable." 

Such thoughts are not new. They are at the root of the old Chinese philosophy 

of Tao, which stressed the interpenetration of the Yang and Yin polarities in all 

existence. They are at the root of any true astrology. Astrology is based on the 

interplay of forces (planets, zodiacal signs and houses) of opposite polarities. Mars 

cannot be understood without Venus, the ascendant without the descendant, the 

spring equinox (Aries) without the fall equinox (Libra). But to Saturn these 

statements are heresy; and to those modern astrologers who pay homage to the 

god of statistics and intellectual analysis, they make little or no sense, for these 

astrologers go on isolating every planet in a chart and somehow "proving" by 

complex statistics that its presence here or there truly indicates this or that 

particular thing. But it may indicate so many "particular things" that in practice 

there is no way of ascertaining which one fits the present case. 

Uranus shatters all comfortable moulds of logical thinking. At certain times and 

in certain circumstances, anything may mean anything because anything and its 

opposite are intricately interwoven. Realizing this, mystics may see there the 

triumph of the absurd ("I believe because it is absurd," said an old Church Father); 

and modern artists and writers may go into orgies of nonsensical series of images 

and words. Zen masters were likewise adept in the use of non-sense. Why? It is so 

in order to break the Saturnian reliance upon set patterns; in order that through 

the broken doors of our fortified castle, Logic, the light of a new realm of reality 

may flood the dying lord of the castle, dear old ego. When revealed, it turns out not 

to be a "new" realm. It is the same world of existence in which we normally dwell; 

but, after the Uranian shattering, we look at it with new eyes. 

3. From objects to symbols 

When we speak of an object — a tree, for instance — we do not actually refer to a 

mass of green color detaching itself from the blue (sky) background — that is, 



simply to what our eyes have seen. The word "tree" is the end result of a series of 

intellectual operations which, starting from the immediate visual sensation, lead to 

a concept — the concept of what a "tree" is. In that concept, many previous 

experiences (our own and as well those of our parents and their ancestors) are 

synthesized. 

The world in which practically all of us pass our conscious life is a world of 

concepts — the philosopher speaks of it as a "construct." When a painter 100 years 

ago painted objects and scenery, he did not actually put on the canvas what his 

eyes saw; he painted trees, flowers, houses, people as he had been taught these 

objects "looked like." The great Uranian revolution in modern painting, began by 

the Impressionists nearly a century ago, aimed at painting what the eyes saw, 

irrespective of what things were supposed to "look like" as objects with definite 

names. In more recent years, other movements have sought to paint what the 

artist felt, how he reacted to the raw sensation of color and shadows — or else to 

use as symbols of inner experiences the forms of Nature or even forms and colors 

without objective starting points in Nature (non-representational painting, etc.) 

The keywords of all these movements has been freedom from the traditional 

concepts of objective reality. To modern painters, the world which artists had 

painted since the Italian Renaissance is, at best, only a starting point, a means to 

an end. He uses common experiences as "signs" (symbols) of some deeper and 

more universal or more personal and entirely psychological realities. He breaks 

forms or colors; breaking them, through them, he tries to evoke or suggest some 

"higher-level" feelings or experiences of human existence. Physical objects or 

scenes become symbolical clues to the psychological or mental events. 

This process, typical of Uranus, can be described as a constant "change of 

gears." The characteristically Uranian experience is that of moving into neutral, 

of surrendering one's attachment to a low gear — which pulls you safely, but 

slowly, through the years of your life — and trying to shift to a higher gear. 

Experiences controlled by the Saturnian ego, safe and comfortable though they 

be, leave the Uranian individual dissatisfied. The mystic throws his ego out of gears 

in order to escape bondage to the meshing of the normal social mentality of his 

culture; he seeks the exhilarating sense of being out of gears, of "free movement"; 

he feels he has "overcome" time and this world. He trusts that somehow the other 

world will draw him into its faster, more spiritualized, more dynamic rhythms. But if 

this occurs and he wishes to communicate to other men the character of his new 

experiences, all he can do is to use the experiences they have in "this world" as 

symbols of what occurs on the way to or in "the other world." 

This process of symbolization is not unusual. We experience it every day in our 

dreams. The dream is an attempt by some transcendent activity within us to 

convey messages to the ego-controlled Saturnian world of our consciousness. 

These dream-messages use images of the ordinary everyday existence (and more 

fancy ones also) to present a picture of something happening below or above the 

boundaries of our ego. But the picture is usually irrational and inconsistent. The 



sequence of events in it is often broken by repeated "changes of gears." It is as if 

you used a tape recorder but passed many times from one speed of unrolling to 

another. (Indeed, this is the process used in creating "electronic music" for tape 

recorders, a type of music spreading rapidly throughout the whole world and 

originating in France after World War II). 

The aim of all this Uranian activity is to free man from a rigid dependence 

upon set "frames of references" and traditions; the most momentous mental 

discovery of this century, Einstein's Theory of Relativity (to which we probably owe 

the atom bomb besides many other new inventions and ideas), was the most 

typically Uranian of all new processes of thinking. It destroyed the power of Saturn, 

god of time and stability, of set systems of value and limited, narrow consistency. 

Uranus is always with us. At every moment, it tends to oppose and destroy 

Saturn; but as soon as Uranus throws us out of gears, Saturn reacts by establishing 

a new system of gears to try to make us feel once more consistent and secure. 

Every revolutionary movement once it becomes "organized" falls in line with Saturn 

power. If it did not, we might have sooner or later a mass breakdown. The Theory 

of Relativity leads to the atom bomb; thus now, for fear of total explosion and 

absolute inconsistency and discontinuity, we must invent new Saturnian 

safeguards. 

Uranus is ever with us. To run in fright into the fatherly arms of Saturn, to 

glorify the paternalism of apparently benign big business, to withdraw into the 

worship of one's great national past and of classical patterns of culture — all this 

can only lead to a further arousal of Uranian will. When Uranus and Pluto meet in 

early October, 1965, mankind may be thrown violently out of gears if it has lulled 

itself into a self-complacent belief in Saturnian comfort and security. Every extreme 

leads sooner or later to the opposite extreme. There can only be peace and true 

growth in the "middle way." 

4. The Nodes of Saturn and Uranus 

The nodes of the planets give to the zodiacal degrees on which they occur, and to 

any astrological factor located very close to them, a special meaning. In addition, 

when a planet is located at its own nodes, it takes on its most "fateful" character — 

that is, there is in the power it represents an element of inevitability, of inherent 

cosmic necessity. 

This February 18, 1961, Saturn and Jupiter are conjunct at 25° 12' Capricorn; 

and Saturn's south mode is practically at 24° Capricorn. Capricorn is also, of 

course, the zodiacal sign which is ruled by Saturn. This conjunction can, therefore, 

be expected to have a particularly significant meaning — a very "Saturnian" 

meaning. As the new U.S. Administration began less than a month before, when 

Jupiter and Saturn were already very close to each other, this Administration is 

likely to be quite fatefully or inevitably Saturnian. 

The only opposition aspect in the birth-chart of the American people (July 4, 

1776 — and, in my opinion, with mid-Sagittarius rising) is an opposition of Mercury 



retrograde at 24° 17' Cancer to Pluto at 27° 9' Capricorn. This one opposition, 

therefore, follows the line of cleavage marked by the nodes of Saturn. If I am 

correct in giving about 13° Sagittarius as the chart's ascendant, the natal horizon 

follows approximately the lines of Uranus' nodes — the south node having been 

then presumably close to 13° Sagittarius. 

Thus, we find a particularly strong combination of Uranian and Saturnian 

factors in the background of the American people's temperament and destiny. If 

Saturn is in the tenth house, it refers to our worship of a permanent Constitution 

(and also of "the Book" — the Bible, on which the President and other officials take 

their oaths of office), as well as to our tendency to project a "father complex" 

(positive or negative, as may be the case) upon the Executive — and, indeed upon 

even the executives of big business. On the other hand, America and her 

institutions have had a most revolutionary Uranian effect upon the whole world — 

and Uranus at the time of the Declaration of Independence was coming very close 

to its north node. 

Pluto, if in the second house of the U.S. chart, obviously refers to the most 

characteristic feature of American society, the trusts, the huge business 

organizations; its opposition to Mercury retrograde on Saturn's north node is a 

rather challenging sign insofar as the freedom of the American mind is concerned, 

in spite of the strength of the Uranus factor. At least, a basic and inherent dualism 

and conflict in the American temperament are shown; and the fact that the Saturn-

Jupiter conjunction is now occurring in Capricorn on Saturn's south node assuredly 

means an intensifying of the Saturnian trend. This Saturnian emphasis is being 

focused on the U. S. Pluto, which does not open too pleasant perspectives for the 

near future. 

The progressed Sun of the Declaration of Independence's chart is now also 

passing through Capricorn and has recently been in opposition to the natal Sun. 

This might be interpreted as a temporary reversal of the original trend in the 

American character and behavior; one might speak indeed of a kind of national 

"change of life." 

The increasing trend toward "conformism" since the U. S. progressed Sun 

entered Capricorn and approached its opposition to the natal Venus in early Cancer 

— about the time the "cold war" became an apparent fact of life — could be 

construed as a sign of the present power and ascendancy of Saturn in our national 

affairs. 

Star Melodies
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In this engaging article, which requires new prior knowledge of astrology, Dane Rudhyar - composer, 

philosopher and astrologer - uses the nativities of famous composers to present two fundamental approaches to 

music - Venusian Music and Neptunian Music.

ADDED 24 October 2004. 

As long as there have been human beings on earth who felt that life was more 

than a series of physical activities necessary to provide food and shelter, there has 

also been music. Of course the music of what we call "primitive" man was very 

different from the symphonies of Beethoven and Tchaikowsky or the Nocturnes of 

Chopin. Yet the urge to produce sounds which have a special kind of meaning has 

been basically the same in the nomadic folk-singers of Central Asia, the court 

musicians of ancient China seeking to attune their melodies to the motions of the 

planets, the Biblical David singing hymns to God, Bach improvising majestic music 

on the organs of the 18th century German churches, Liszt's rhapsodic soul-cries, or 

the jazz-player seeking emotional release in saxophone melodies and blood-pulsing 

drum-beats. However, if we clearly want to understand the nature of this urge, we 

have to realize that it is essentially two-fold. And here astrology will strikingly help 

us to analyze two basic types of musical temperament. One is characterized by the 

planet Venus, the other by Neptune. At times the two temperaments are found 

united in one composer, but more often one definitely dominates, as the birth-chart 

will show. 

Venusian Music 

Music inspired by Venus is primarily music which expresses the elements of 

charm, beauty, and significance prevalent in the culture and society of the 

composer. It gives form to cultured emotions, that is, emotions which seek to 

express themselves according to traditional principles of proportion, form, and 

harmony. These principles do not have to be learned in school. They may be 

stamped upon the instinctive nature of the peasant, the nomad, the folk-singer. 

They have become part of what is now called "the Collective Unconscious." The 

born musician "feels" these principles spontaneously, and, of course, absorbs them 

through imitation of the music heard in childhood. 

This kind of music is therefore usually associated with other artistic activities, 

particularly with dancing or dramatic story-telling, mime, etc. It is essential in 

religious ceremonies of a formal, traditional type. It is the "soul" of any ritual or 

dramatic performance, especially in cultures which have not as yet evolved a strong 

preoccupation with intellectual and psychological analyses, rely almost exclusively 

upon words and verbal discussions. 

I spoke in the first paragraph of this article of music being the outcome of "the 

urge to produce sounds which have a special kind of meaning." Words are also 

sounds, but we, nevertheless, differentiate music from ordinary speech. Ordinary 

speech, first of all, refers to activities which are matter-of-fact, practical and 

concrete. At a more abstract level, as when scientists or philosophers discuss ideas 



and laws, speech deals with thoughts, with intellectual concepts. Musical sounds, 

melodies and chords, have no particular relation to everyday activities and the 

business of living; nor do they deal with abstract thoughts. They have to do, rather, 

with an elusive something which, for lack of a better word we may call "soul." 

The soul of a man is the essence of his being. It is a mysterious quality which 

is often related to the man's spontaneous feelings, or, in any case, to that which is 

most characteristically "himself." The soul, however one may think of it, is a 

dynamic something; it has energy, movement, purity, and at least a relative degree 

of transcendency and of permanence. 

In many ways, Venus, in astrology, represents the soul, the source of 

personal magnetism, the essence of whatever a human being considers 

worthwhile, worth living for. Thus Venus symbolizes in a chart that which has value, 

the quality of one's emotional response, whether accepting or repudiating — a 

man's "heart's desire." And, in a social, collective sense, Venus is what a 

community or a nation desires most — the "soul of a people." 

Music is, more than anything else, the expression of this "soul of a people." It 

is the dynamic quality of a culture, of a ritual. Thus, astrologically we often find 

great musicians with a strong Venus. An outstanding example was Richard 

Wagner who sought to express in his great mythological music-dramas — now 

unfortunately called "operas," and he hated that word — the "soul" of the Germanic 

peoples and their racial character. This, of course, is the reason why the Nazis tried 

to "own" him, for they were intent on proving the unparalleled excellence of the 

"pure" Germanic type. Wagner had Venus and the Sun in close conjunction. 

A similar conjunction is found in the birth-chart of Wagner's devoted friend and 

supporter, Franz Liszt, whose music has an equally strong popular appeal today; 

and Liszt's musical compositions stressed a good deal the music of his native land, 

Hungary. Also Liszt's music was often self-consciously "social" in its aims, for, being 

a famous virtuoso of the piano, he sought to popularize the works of other 

musicians who he felt to be worthwhile. Today an American composer, who sought 

determinedly to write "American" music, Roy Harris, was also born with Sun and 

Venus conjunct. 

Chopin, whose music was strongly linked with the nationalistic aspirations of 

the oppressed Polish people, also had Venus close to the Sun. And in the chart of 

the German composer, Richard Strauss, who was, in a sense, Wagner's successor 

and the composer of many operas, we find Uranus, the Sun, Pluto and Venus within 

a span fifteen degrees and in the sign Gemini, in sextile to a conjunction of Mars 

and Neptune in Aries, and in trine to Saturn in Libra — quite a planetary set-up! 

Neptunian Music 

With the mention of a Mars-Neptune conjunction, we come now to the second 

type of music — Neptunian music. This music is primarily the expression of a deep 

yearning for the Infinite. That is, it reflects an urge to reach beyond all intellectual 

forms and objective realities of everyday life, and even beyond what I have called 
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the social, cultural traditional — even beyond the "soul," if by soul we still refer to 

something which represents a definite; limited, personal or national sense of value. 

Neptune is the vast ocean, the atmosphere, the infinitudes of galactic space. It 

signifies whatever is, or at least seems, limitless and transcendent. Neptune's 

keyword is "beyond." Therefore music, insofar as it takes us beyond the world of 

definite and concrete physical realities and into a magical realm of vibrations and 

dynamic emotional feelings, is typically Neptunian. Music is the most mystical of 

all arts. It seizes our ego-conscious and loosens into that which surrounds it, the 

vast unconscious. Thus through music, whatever is tense, ego-centric, bound in us, 

can be released. Music acts like a great love, a religious ecstasy, freeing us from 

our narrow self, our little pet ideas. 

This is, indeed, the essential power of music. But human beings are often 

afraid of this vast ocean of music which seems so boundless, which brings 

emotional experiences too intense not to be also disturbing and frightening. Thus, 

music is forced to conform to set and known patterns. Form is stressed, and 

intellectual technique. Thus music is tamed, as it were, for cultural enjoyment, for 

esthetic appreciation. Neptune's immense lure is toned down and shaped into 

familiar, comfortable Venusian charm and beauty. 

Often, as I said, great composers are able to blend the Neptunian and 

Venusian tendencies. Wagner had his Sun conjunct Venus, but both were relatively 

near an opposition to Uranus and Neptune. Liszt had, beside his Sun-Venus 

conjunction, a conjunction of the Moon and Neptune. The romantic pioneer, 

Berlioz, only now being fully appreciated, had also Moon conjunct Neptune. 

Tchaikowsky, whose haunting melodic passages have often been rearranged for 

popular American songs, had his Sun squaring Neptune, and this Sun is in exact 

conjunction with Mars, perhaps to produce the tragic intensity evident in such 

works as his Symphonie Pathetique. 

Another tragic musical genius, Robert Schuman, had also Sun conjunct Mars, 

this time opposing Neptune and Saturn, and with the Moon also squaring Neptune. 

Gounod, the composer of the so often performed French opera, Faust, had his Sun 

in exact opposition to Neptune, and also to Uranus near by. On the other hand, 

another French composer of opera, St. Saens, (Samson and Delilah, etc.) had his 

Libra Sun conjunct Venus and Saturn. 

Popular American Composers 

Two composers, writing in a more popular vein, Gershwin and Grofe, have 

no particularly emphasized Venus or Neptune, but both have conjunctions of the 

Sun and Jupiter, conceivably resulting in the fact that they were more motivated by 

social ambition (Jupiter). But Irving Berlin, born May 11, 1888, had at birth a triple 

conjunction of Sun, Mercury, and Neptune in Taurus, with Venus also in the same 

sign, but at some distance. He is famous for his songs, and Taurus is typically 

related to the throat and thus the human voice. The famous popular singer, Perry 

Como, for instance, also has the Sun in Taurus. Bing Crosby and Kate Smith are 

also Taureans. 
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Another famous composer and pianist, Sergei Rachmaninoff, had at birth a 

conjunction of Sun, Neptune, and Mercury in Aries; while one of the greatest of 

Western composers, Beethoven, was born under a square of Moon to Neptune, 

and his works constitute the very source of the romantic impulse in music which 

has certainly very strong Neptunian characteristics. 

It is true that it would be impossible to say that Neptune or Venus always 

plays an important role in the birth-charts of great composers. I have mentioned 

mostly aspects between these planets and the natal Sun or Moon; but obviously 

other kinds of aspects may have focal importance. The conjunction of Mars and 

Neptune may often give musical ability of a sort, especially if placed at birth near 

the horizon or the zenith. 

Actually, what the birth-chart of a composer more particularly reveals is the 

place which his musical activities occupy in his own life, what they mean to him as 

a person, and to the development of his character and personality. It is quite 

impossible to say from a birth-chart if the person will be, or should be, a composer. 

Rather, the chart will show him as a pioneer, ready to break precedents; or as a 

supremely well-trained technician and craftsman; or as a teacher, bound to a 

tradition and using music to demonstrate his knowledge; or as a man of deep, 

tumultuous emotion or mystical insights for whom music is life itself and a door to 

spiritual experiences. 

Builders of New Music 

Of the last-mentioned type, the great Russian composer, Scriabin, is the 

outstanding representative, (c.f. his symphonic Poem of Ecstasy, Prometheus, or 

Poem of Fire, etc.). In his birth-chart the Sun in Capricorn, squares Neptune in 

Aries, and loosely opposes Uranus and Jupiter in Cancer, while Mars is at the apex 

of a T-cross with Pluto and the Moon, which is near Venus. Here we see a 

tremendous intensity, a passion to break through traditional (Saturn-Uranus) and 

cultural (Venus) limits. 

In the chart of a still more extreme musical rebel, Arnold Schoenberg, who 

challenged the whole system of western tonality and became the head of a new 

musical school — Atonalism — we find a complete cross-configuration of planets in 

which Neptune opposes Venus, and Uranus opposes Saturn. Mars, near Uranus, 

moreover squares Pluto. The Sun and Mercury are together in the intellectual and 

critical Sign Virgo, stressing preoccupation with reform, analysis, technique; yet the 

planetary cross just mentioned links the four emotional fixed Signs. Thus the 

intellect serves as the regulator of, and the outlet for, an intense, tragic 

emotionalism. 

A Russian composer, greatly publicized during World War II, Dimitri 

Shostakovitch, has also a tense birth-chart, with the Moon and Uranus in Capricorn, 

opposing Jupiter and Neptune in Cancer, squaring the Sun and Mercury in Libra. 

Venus in Scorpio is there the integrating factor, holding the chart together. Another 

Russian, whose impact upon modern music has been extraordinary — in the ballet 

theatre, as well as in the concert-hall, Igor Stravinsky — has, on the contrary, a 
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tight birth-chart, with all the planets packed within just one-third of the zodiac; that 

is, between a triple conjunction of Neptune, Saturn, and Pluto in Taurus [signifying 

his ultimately conservative, neo-classical musical direction], Uranus in Virgo, and 

Venus, Moon, and Mercury in Cancer [representing his return to secure, traditional 

musical values] standing in the middle of the planetary trine, and the Sun in late 

Gemini. 

Music is a world in itself, a world which somehow reflects a realm of spiritual, 

psychic, or, vital energies. To contact this realm directly, and even more, to 

become pervaded and identified with it, requires the activity of those transcendent 

faculties in man which Neptune represents in astrology. But this type of contact 

with and absorption in music, is often confusing and bewildering. Thus human 

groups and societies seek to capture this vast Neptunian flow of super-normal tones 

and to tame it within more normal, more charming and thoroughly pleasurable 

Venusian forms. Music, thus, becomes one of the "fine arts." 

This does not detract from its importance and significance. Yet it forces its vast 

cosmic flow and its vital-instinctual rhythms into cultural molds. These are then 

analyzed and taught in colleges and conservatories; or they are spread by imitation 

through more popular channels. As a result, we have musical styles, fashions in 

jazz and in popular music, and the like — which is good and also necessary — for 

the people are afraid of what is not recognizable and easily grasped or understood. 

Venus must always triumph, in music as everywhere else! 

Two Levels of Love
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In this popular article Rudhyar show how love operates in two fundamental ways - one symbolized by Mars and 

Venus, the other by Uranus and Neptune. From 1963.

ADDED 24 October 2004. 

Everyone speaks of love; most people "make love." A female loves her young 

and will fight for them; Carmen is killed by her lover in the passion of frustrated 

love. The Christian saint loves God; the Hindu Chakta and the Persian dervish sing 

or dance until they collapse in a frenzy of love for the Eternal Beloved; and Romeo 

and Juliet, Tristan and Yseult die of love. Millions begin really to live only as love 

takes them and renews them through delight and through pain. Love, always love! 

"God is love," the Apostle tells us; but life, too, is born of love, is 

consummated in love. Love and death; orgasm and ecstasy; holiness and tragedy; 

the feverish dream-visions of mystics and adolescents, the embraces of wedded 
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conformity or the sex play hiding boredom or emptiness under the pretense of love 

adventures. What confusion surrounds this little word — love! 

Why must it serve all purposes? Does it refer actually to a multitude of very 

different feelings, acts, levels of consciousness — or is there only one feeling, one 

power, one driving urge expressing itself along many paths, taking a myriad of 

forms to reach its essential goal? What could this goal really be? 

In these few pages, I shall try at least to suggest the nature of this goal; 

having stated it, I shall show that in the vast cyclic drama, or "play," of existence, 

this power — "love" — operates fundamentally in two ways or at two levels. In men 

and women, two modes of expression of love very often blend or are harmonized in 

a subtle, usually unclear, manner. 

Why "love"? 

Really, the answer to this question is very simple. Love is that power which 

urges every form of existence to realize as yet unrealized potentialities of existence 

and, thus, to become more than it has been so far — or, at least, different. Love is 

essentially born out of the urge to change — or, in a negative sense, the urge to 

avoid change and to escape from an inwardly disturbing, perhaps frightening, 

compulsion to leave behind the past and to enter a path of total transformation. 

Was not Venus, goddess of love, born out of the ever-moving, restless sea? But this 

sea also is a vast resting place for all the refuses of man as well as for the slow 

disintegration of mountains; its depths know the peace which forgives and forgets, 

absolution for the multifarious errors, sins and tragedies of human egos. 

To the materialistically oriented biologist or psychologist, love appears as a 

kind of halo surrounding the sexual urge for reproduction. It is the glamour which 

entices boy and girl to overcome their innate insecurity, their fears of the opposite 

sex; and this glamour is distilled by glands, just as alcoholic intoxication is the by-

product of chemical reactions affecting the nerves and organs of the body. "Nature" 

arouses love in men and women as it provides colors and plumages in order to lead 

male and female to the biological dance of fecundation through which life is 

perpetuated. 

Yet life also did exist and cells did multiply at great speed before sexual 

differentiation occurred on earth. Sex, even in its most primary aspects, does not 

merely answer the need for reproduction; its goal is to open up paths of 

transformation. Sexual activity is an activity fundamentally geared to change and 

mutation, thus to the actualization of what was at first mere potentiality, to the 

revelation of the as-yet-unknown, the mystery. Sex means the possibility of an 

infinite variation in biological genetic development; and love, even in the most bio-

psychic sense of the word, is also a power of mutation. It changes the perceptions, 

the responses, the character of those whose consciousness and ego are swept into 

the field of its tensions, its desires, its climaxes and its frustrations, its joys and its 

tragedies. 



French poet Edmond Rostand, in his famous hymn to the sun, glorifies the 

giver of light and of shadows, saying, "O, Thou, without whom all things would be 

only what they are!" This is true of sex and love as well. It is true of all deeply 

experienced human relationships, for all change comes through relationship. Love is 

simply the most powerful, the most transforming mode of relationship — the one 

most likely to make of a human being more than what he or she was until drawn 

into the fire, and perhaps the light, of the most central of all human feelings and 

movements. 

Yet love, too, can follow the way of the shadow. Those whom it touches may 

shrink in confusion or fear, clinging to the fallacious security of the ego, the 

familiar, the consciously known and classified. They become, in some degree, 

"different," but also essentially defeated; and the ego walls close upon the 

consciousness which turns to the past for frozen models and obsolete worship. 

The weary "warrior" may seek in love a way out and the repose of a presence 

that is warm and tender to his aching muscles and his confused mind tired of 

striving along the path of a "greater love" which demands ever more total 

transformations, ever more heroic rebirths. Yet even this "lesser love" may mean 

the moment of rest needed to regather one's energies before the last struggle; and 

in the story of Gautama, the Buddha, we see the starving young ascetic exhausted 

by meaningless practices ask of a passing milkmaid "milk" to drink. Then, restored 

and at peace, he faces the supreme test and reaches illumination and total 

understanding. 

The Circle of Change: Venus and Mars 

Love is always the urge toward transformation; there are, however, two basic types 

of transformation. The process of change may be cyclic; a series of transformations 

may repeat itself according to a norm established by the structuring power of "life" 

or of a social, cultural, religious collectivity. The child is transformed into the 

adolescent, and the physiologically mature man and woman love and produce 

normally a progeny. In time, they begin to "age," as the glandular rhythm of the 

body changes, slows down and becomes quiescent — in the end, splitting into 

negative eddies of disintegration. 

This biological cycle is more or less closely duplicated at the psycho-social, 

cultural level by a collectively accepted and taken for granted pattern of changes in 

the behavior and the consciousness of individual persons. In the old Hindu society, 

the life-long unfoldment of the potential inherent in a human being at birth was 

plotted out as a strict pattern (a series of four stages) to which was attributed a 

cosmic significance. In our modern Western world, the pattern is far less rigid; yet 

we see it manifesting in the idea that teenagers constitute a very special "age 

group" and so do "senior citizens" after (if not before) the retirement age; 

individuals around the "dangerous forties" are also considered as a more or less 

special group. 



The change from one age group to another may not be precisely set to happen 

at a particular age; yet the fashion for young people to marry a partner of the same 

age tends to accentuate a separation between age groups — a separation which, I 

believe, is most unfortunate. However, it belongs to the realm when normality and 

conformism rule, and social-cultural values strive more or less deliberately and 

significantly to mould themselves upon biological events and glandular changes. 

This is the realm represented in Astrology by Venus and Mars. 

Venus has been traditionally known as the planet referring to love; but it is 

also the symbol of the organs which produce the male as well as the female seed-

testicles and ovaries. Venus "rules" over the feeling of love; Mars, over the activity 

of love and all that carries the seed to its destination. Venus is the rhythm of 

production of seeds; Mars, the rhythm of impregnation. 

At the biological level, Venus represents the chemistry of love, the mysterious 

current which establishes a perhaps atomic, perhaps only molecular and cellular, 

magnetic bond between two bodies; at the psychological level, Venus is the often 

instantaneous response of a personal need to that which, in another human being, 

seems to offer the possibility of its fulfillment. "With you, I can be more than I now 

am": this is usually unexpressed, at the root of all personal love. 

Yet in Venus' realm, this "more" has not the unlimited, open character that we 

shall presently see it acquiring in Neptune's realm. It is a "more" limited by ego and 

glandular response, a "more" that accepts itself as part of a process structured by 

what is recognized as the fatality of cyclic time, of the sequence beginning-middle-

end. It accepts the human body and its functions as legitimate rulers, the traditions 

and culture of a particular society as a more or less unquestioned authority. Mars, 

who acts out love, may occasionally rebel and explode; but Venus has learned that 

taboos are real powers within the unconscious and that "Christian resignation" may 

lead to a valid conclusion of the life cycle, even though it implies a sacrifice of the 

individual to the collective. 

In any case, at the level at which Venus and Mars function symbolically, love is 

always defined, as well as sparked, by the need of body and/or ego. It may be a 

passionate, uncontrollable love; but needs- whether biological or psychological — 

can also be intensely compelling. Men die of hunger and thirst, and they may die of 

the lack or the sufferings of love — or they may be driven into the tragic escapes of 

psycho-neurosis and perhaps of sadism or crime. The unfulfilled emptiness, the 

surgical crises of loss of love are indeed physical as well as psychological; they 

often result in psychosomatic illness. A life cycle in which the potential "more" has 

been transformed into a gnawing, haunting sense of "less" ends often in personal 

defeat. 

The person who, on the other hand, has seen the Venus-Mars type of love 

transform unsteady adolescence into settled biological-social normality is glorified 

in most societies as the "mature" human being. Venus in his personality has 

accepted the tradition-based rule of Saturn; and Mars has learned to behave in 



terms of Jupiterian "good fellowship" and of the moral virtues acceptable to his 

society and culture. All is well. 

Children are born who, after a few stormy years, will probably rediscover the 

comfort of traveling in the parental ruts. They will grow from one age group to 

another; they will love and seek the honors which go with social-personal maturity. 

"More" will mean for them "bigger and better"; then change will disintegrate the 

sand castle of the normal personal life and the cycle will be completed — one 

among so many human cycles, one of the billions of seeds which fall from the tree 

of humanity and can only decay, simply adding a few special chemicals to the 

humus of the earth's biosphere. 

The Spiral of Transmutation:
Neptune and Uranus 
Yet no cyclic end returns exactly to the level of its point of departure. There is a 

love which does not accept being bound by the patterns of social-cultural normality 

and maturity; it is ever ready to accept the as-yet-unknown, with eyes and heart 

always open, always warm with the sense of wonder and the precious gift of 

humility and adoration. 

Such a love is at the very core of the symbolic meaning of Neptune. Neptune 

dissolves all lesser loves so that man may begin to feel in his own heart and 

through the entire field of his being the pulsing of the "greater love," the presence 

of the miraculous. This love does not deny anything. It is open to all there is; it 

transfigures all there is. When this love touches a person who belongs still to the 

Venus-Mars realm of social conformism and so-called personal maturity, this person 

— should he accept the touch and listen to the song of Neptune — finds himself in a 

new world, even though he has not changed his place. 

He sees and feels everything differently. Everything is more than it was; but 

"more" has now a different meaning. This "more" does not refer merely to a new 

step within the cyclic pattern of the normal and natural human life, a step leading 

to other steps ending in the end of the cycle; it is a step through the boundaries of 

the cycle, yet a step which does not mean a change of position. 

What it means is a transformation of the man's or woman's capacity for 

relationship to anything and everything. The early Christians used the Greek word 

agape to describe this new way of response to all life; but the usual translation of 

the word, "charity," is most confusing today, for we have lost the feeling of charis, 

which meant divine gift of "grace." A somewhat better term is "compassion"; but it, 

too, is usually more misleading than revealing. 

That Neptune-pervaded love is not a feeling of (as ordinarily meant) 

compassion for whatever experiences suffering or deprivation. This love is an act of 

transfiguration, a flow of light, a song of tenderness; it is mother love as well as 

lover love, for it seeks to hold everything — and, of course, more particularly, the 

object upon which the love is then focused — in the vast openness of a 



consciousness for which every contact is, or tends to be, a dissolution of boundaries 

and an absolution for past fears, refusals or sins. 

As Venus is polarized by Mars, so is Neptune polarized by Uranus. Neptune is 

the "lashless eye" of divinity, always open to absorb light and receive the messages 

of need and longing from whoever is ready for transfiguration; Uranus is the 

response of the eye, the glowing glance that, to the individual yearning for release 

from the cyclic involvements of normality and productivity, is an intoxicating drink 

of "living waters," a song of peace beyond yet through all tragedies. 

Neither Neptune, nor Uranus denies anything except bondage to a set pattern 

which "must" be accepted and followed to the disintegration of the end. This 

"greater love" does not deny the lesser loves, as long as these, too, serve a 

significant purpose and answer the lesser needs of the personality; it simply gives 

to them a new meaning, it sees them in a new light — not less lovely a light, but 

less blinding, a light free of the fatality of shadows which plagues the little loves of 

man and woman in bondage to rules, results and regrets, if not remorses. 

There is no shadow because the ego has lost its substantiality or weightiness. 

Neptune has dissolved the Saturnian frame of reference of social conformity, the 

rigid sense of place, age, function and customary behavior; and Uranus is creative 

improvisation, true spontaneity welling up from the vibrating core of the individual's 

self. This self is still "individual" — i.e., not divisible — but it is even more a 

particular focus for the light and energy filling all space: a focus for Man, or is it 

God? American philosopher Oliver Reiser once wrote: "When God is known, He 

becomes Man." The path to that knowing is the path of "greater love," symbolized 

by the polar activity of Neptune and Uranus. It is not that "God is love," but rather 

that the "greater love," as it transfigures (while accepting them) the lesser loves 

and all that adds a "more" to human consciousness, is that supreme activity to 

which men have fumblingly given the name God. 

The "Critical State" of Love 

It is easy to become lyrical as one speaks of the "greater love" if one's being has 

resonated to its never-ending ubiquitous melodies; but one should also focus one's 

attention upon the concrete problems, the practical consequences, the 

psychological crises which are inevitably associated with the revelation of the 

Neptune — inspired love. 

The first thing to realize is that anything which normally belongs to the 

unfoldment of a particular and traditionally defined social-cultural process may only 

separate itself from the determined sequence of its phases at the cost of either a 

prolonged or a sudden and violent effort. Every cyclic pattern of transformation 

(biological and psychological) opposes a strong force of inertia to any change which 

does not accept this pattern as a binding framework — thus, to any change, and 

any love, which does not come in the "normal" season of the cycle. 

However, it is just that type of change and love which Jesus, according to the 

Gospels, expected of every living thing — including the famous fig tree which he 



asked for fruit when it was not the season for bearing fruit. He "cursed" the fig 

tree, which then withered and no longer bore any fruit in or out of season. Jesus' 

call to his followers has resounded through the ages, "Be ye separate." "Hate your 

father and your mother, and follow me" — but so few have understood that by such 

symbolic pronouncements, he meant to urge his followers to be in the cyclic 

seasonal process of nature and society, but not of it. The call was a Neptune-

inspired call; and Jesus did not fail to reveal — and himself to experience — the 

inevitable first consequence of this becoming "separate": "Take your cross" — in 

other words, "Expect to be in a constant state of crisis". 

Of all the people Jesus met, it was a Samaritan man of low caste and with 

many lovers to whom he declared that he was the expected Messiah — a fact to 

which most theologians pay no attention, perhaps for obvious reasons! He spurned 

the normal love of mother and brothers and proclaimed the transfiguration of this 

love into one vast feeling which encompassed everyone who followed in his 

footsteps out of the tradition-ruled road of what the men of his day would have 

meant by normality and maturity. 

However, to him the "little children" flocked, for the little child is symbolically 

he who has not yet been thoroughly geared to the wheel of the routine social-

cultural as well as biological process of human productivity — the making of wares 

and also the making of a progeny (another kind of wares from the point of view of 

economics and nationalism). 

Some church ministers clamor to their congregation: "Are you committed to 

Christ?" They take pride in their feeling of being committed. At the other end of the 

ideological spectrum, the atheist philosopher, Sartre, demands of every individual 

that he be totally "engaged." But the only commitment apparent in Jesus' words is 

the commitment not to be committed, except to "the Cross" — that is, to the 

necessity of going through a more or less permanent state of crisis. 

It is this state of crisis and this "going through" which Uranus essentially 

symbolizes. Astrologers speak of this planet as the Rebel, the Revolutionist, the 

Iconoclast. It is, above all, the "crisis-maker" — and the word "crisis" comes from a 

Latin word which means "to decide." To decide, moreover, signifies to let what had 

once been useful fall away. The normal rhythm of the seasons compels the 

deciduous tree to let its leaves fall to the ground, where they become fertilizer to 

feed the growth of another repetitive seasonal cycle; this is a crisis within the cyclic 

process, as adolescence and menopause are crises within the normal cycle of a 

human life. But Neptune and Uranus evoke and present to the few who are ready 

an unceasing potentiality of crisis at the core of the experience of the "greater 

love." 

This crisis may mean social condemnation, ostracism, isolation, a spiritual or 

intellectual form of exile — at least, incomprehension and a slightly sneering kind of 

tolerance by the comfortably adapted and officially mature citizen golfing away 

benignly his or her potential crises. It may be more severe even in its inner 



psychological aspects because what is at stake in these Uranus-led and Neptune-

inspired crises is the meaning, function and value of the ego itself. 

A modern psychologist may describe maturity as the condition of a man who 

has "come to terms" with his complexes and has found his place within his society. 

But all that such a person has achieved is a well-adjusted ego, at peace with Saturn 

while on good-fellowship terms with every Jupiterian institution — from his 

ancestral church to Wall Street, including perhaps a few "five o'clock motel" 

diversions besides Sunday golfing. Within this Saturn-Jupiter framework, the 

Venus-Mars capacity for love is neatly regulated. Love may be an escape from 

office boredom or conjugal dullness and, in any case, entirely dependent upon the 

temporary or perhaps the constant and never truly fulfilled need of the ego. 

The individual in whom Neptune and Uranus are forever active does not come 

to terms with his complexes; he uses them. His place in society is to have no 

place. "The Son of God has nowhere to lay his head," is an ever-present fact; and 

he who perhaps had no father or had lost him in childhood knew how to use his 

father complex by introverting the father image and universalizing it as "Our 

Father." If one speaks all the time of a sublimated image, one has not "come to 

terms" with it; one uses it as a springboard to creativity. 

The emptiness, the pain, the wound are there always — though they be 

transfigured, or indeed just because they are transfigured, they are an ever-

present Cross. From this Cross, the "greater love" is proclaimed, beyond the ego 

power of character-structuring, beyond culture and tradition — yet through all 

these vitally experienced boundaries of the social and biological norm. 

Every man and woman, or nearly so, has known, however briefly, moments in 

which the "divine discontent" of Uranus and something of the "greater love" of 

Neptune touched the Saturnian fortress wherein the lesser love powered by Venus 

and Mars pursues its slowly changing, expectable, conventional work of 

transformation. For a moment, the consciousness was shocked into out-of-gear-

ness; and a passive kind of ecstasy swept upon the mind, like a great wind filled 

with the scent of exotic flowers. When this happens, men may give all kinds of 

names to the experience according to their educational and cultural background. 

For some, it is "great passion"; for others, "cosmic consciousness"; for others still, 

"religious conversion." 

Today, as the whirling gears of an increasingly more conformistic and managed 

society draw more and more would-be free individuals into their meshing, it has 

become fashionable, in the intelligentsia at least, to take drugs which induce visions 

and paranormal feelings of unbounded existence and intense empathy with people 

surrounding the experience. Perhaps, indeed, through such experiences a person 

may get a glimpse of what should be an eventual development of human 

consciousness. But how few are those who are prepared and ready for such an 

expansion of consciousness and, once the great moment is passed, know what to 

do with the memory of it and with what it has left within the disturbed or upheaved 

ego? 



The true path of Neptune and Uranus is not away from Venus and Mars; it is 

through the lesser into the greater. The greater may enter the lesser in the still 

moments of an all-too-human love beautifully lived; all that is really needed is total 

openness and utter lack of fear. Only that — but it is so difficult for most ego-

bound, culture-molded, society-driven individuals! 

Perhaps the very old and the very young are the most likely persons to 

experience such an openness and trust in life; yet the very old has to struggle 

against weariness and memories, the very young against insecurity and lack of self-

confidence in his or her ability to give value to meetings in which might be revealed 

the presence that makes all things new — and forever renewable and renewed. 

Spontaneity is the soul of love at any level. At the level of the Venus-Mars love, it is 

a sporadic kind of spontaneity, a flight that at once falls back upon the everyday 

earth soil; but where Neptune and Uranus pervade the consciousness and the 

feelings with their unrestrained infinitude, spontaneity, while assuming a quiescent 

aspect, can be the ever-present companion of a love whose fire finds everywhere 

materials to burn and transmute into light. 

The Planets and Their Symbols.

PART ONE
The Sun and Moon

In traditional astrology the Sun and the Moon are not actually considered as 
planets, but as the "lights" — the Light of the Day and the Light of the Night. They 
symbolize the two fundamental aspects of that universal Power which ancient 
philosopher-mystics saw as the dynamic warp and woof of the material world. 
      In the beginning was the Word, St. John's Gospel tells us. This "beginning" is 
represented in most systems of symbolism by the dot at the center of the circle. 
This dot is the "First Point," the Point of Emergence, the Creative Source, the Alpha 
of the great cosmic cycle of existence, the Undying Root, the "Son" who is sent by 
the forever hidden Father, the Germ of the Universe, etc. In astrology, as well as in 
astronomy, this dot within the circle represents the Sun. 

The circle without the dot symbolizes space before any manifestation of existence 
occurs — not, however, infinite and boundless space, but rather as an already 
limited potentiality, as a virgin field within the boundaries of which a universe will 
take place. The figure zero in arithmetical symbolism is not absolute nothingness; 
it represents a stage in which, while there is as yet "nothing," the potentiality of a 
defined type of existence is nevertheless present — it is present, we might say, as 
thought in the Mind of God. 
      This divine Idea or Plan becomes "in the beginning" a creative Act — "Let there 
be light" — which dynamites and fecundates the virgin field of space. 
      Then "life" starts operating; and its infinitely varied operations are cyclic — that 
is, they obey certain definite rhythms. The sequence of birth, growth, maturity, 
disintegration, death and rebirth occurs at all levels of existence and in an infinite 
variety of forms. 
      It is this sequence which the lunation cycle, from New Moon to New Moon, 
represents in astrology; for the Moon is the most ancient symbol of the basic 
rhythm of life everywhere on earth. It is pictured as the Moon's crescent, because, 
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in this form the Moon stands for the earliest period of the life cycle, when the vital 
forces and the energy of growth the strongest in all living-organisms. 

When the Moon is in conjunction with the Sun, it is known as "dark of the 
Moon." The Moon is absorbed, hidden in its embrace with the Sun, and the creative 
Spirit fecundates dark space. Then as the Moon emerges from the radiance of the 
sunset in Western skies, the thin crescent becomes visible, and with it for awhile 
the barely visible totality of the lunar disc — the virgin field impregnated by the 
Sun's light and power. As the lunar crescent grows in light, the ashen face of the 
Moon — remembrance, as it were, of the moment of fecundation — disappears; we 
witness the gradual increase of the Moon, symbol of the growth of the young 
organism into a fully mature and flowering expression of life in which the 
potentialities of existence imparted to the virgin space by the creative solar act 
becomes fully actualized. This is the Full Moon phase, after which the process of 
gradual withdrawal of the life energies begins. 
      Toward the end of it we can see in the East before sunrise the inverted crescent 
of the Moon — or rather, one ought to, say, the Moon's "descrescent." In astrology 
this phase has been called the "Balsamic Moon," a term whose origin is not too 
clear, but is probably alchemical. The life cycle has reached the seed stage; the 
seed falls into the damp soil of autumn to undergo a mysterious process of 
incubation or hibernation which will end with a new call to life by the power of the 
Sun and germination come springtime. 
      The Sun is, for all that lives on the earth's surface, the one radiant source of 
power, the fountainhead of the many forms of energy — light, heat, electricity, etc. 
The Sun in a birth-chart likewise represents the power which sustains all the 
activities of the body and their psychic counterparts and overtones. It is, to use an 
analogy, the fuel on which the engine of personality runs — and most evidently the 
nature of such a fuel (whether it be wood, steam, gasoline, electricity, or atom 
power) dictates the characteristics, the type of materials used and the structure of 
the engine. A person powered by an Aries type of Sun force is likewise different 
from one whose vital energies stem from a Virgo type of solar energy. 
      Every person tends normally to use the type of energy which is most readily 
available and most natural to him. From this one can deduce many basic traits of 
character, and also the nature of the experiences which the individual will attract 
and seek, because these experiences demand just that type of power to meet them 
successfully; indeed he "resonates" to that kind of opportunity and they attract 
each other, for everything in our lives is basically a matter of attunement of force. 
      The Sun in a person's birth-chart also refers to the essential purpose of his life 
and to the inner power seeking its fulfillment the true "will," in contrast to the ego 
will or ambition of the person. 
      The Moon is fundamentally the capacity of adaptation to the environment 
— the inner and psychic, as well as the outer, physical and social environment. If it 
refers also to the mind, according to some astrologers, it is because mind is at first 
the capacity of adjustment to the challenges of daily living so that the child might 
make the best of them. It is the cunning of primitive men, as well as children 
plotting family intrigue. 
      Negatively the Moon refers to moods — that is, to our passive subservience to 
modifications of our psychic or physical environment. Our natal Moon indicates the 
most basic character of our feeling responses to people and to surroundings, if we 
consider its place in zodiacal signs and natal houses. 
      Most important of all is the Moon's relationship to the Sun - that is, the phase 
of the ever-changing soli-lunar relationship, all the aspects of which constitute the 
lunation cycle of some thirty days duration — for life without light would be 
impossible. That the disc of the Sun and that of the Full Moon are practically of the 
same visual size — the nearness of the Moon compensating for its really much 



smaller size — is one of the most remarkable coincidences. For man the attraction 
of light and life have the same power; yet he must choose which one will dominate 
his consciousness, and the degree to which he does so is an important factor in his 
ultimate character. 

PART TWO
Venus and Mars

Venus and Mars are the planets closest to the earth; they refer to what is 
most personal and primordial in the make-up and the behavior of a human being, 
to the most intimate factors in the life of an individual. 
      Venus moves inside of the earth's orbit, Mars outside of it; and this fact alone 
tells what meaning they have in astrology. Indeed the basic meanings attributed to 
each of the planets in our solar system is neither a matter of chance nor the result 
of millennial observations by astrologers and empirical tests; these meanings are 
deduced essentially from the place the planets occupy in the solar system and in 
relation to the earth. 
      Thus, because Mars is the first planet outside the earth's orbit, it represents 
fundamentally outgoing activity and the organic and psychological 
instrumentalities which make such an activity possible (for instance, at the physical 
level, a man's muscles, his adrenal glands releasing quick energy for action). 
      In contrast to Mars, Venus — the first planet inside the earth's orbit — refers to 
man's ability to bring into the field of his consciousness and inner life the results of 
his experiences, and thus to pass a feeling judgment — pleasurable or painful, 
elating or depressing, good or bad — upon these experiences which Mars made 
possible. 

The symbolic characters traditionally used to represent Mars and Venus can 
best be understood if we relate them to the one for our planet, Earth. In many 
medieval paintings we find God (or even the emperor, as a divine ruler), holding in 
his hand a globe surmounted by a cross. This is the earth, as the home of Man, 
whom God created in His image and likeness. 
      According to a persistent and widespread occult tradition, the planet Venus is 
the spiritual twin of the earth. It was from Venus that some eleven millions years 
ago a host of spiritual beings came upon our planet to give to animal-like human 
beings the divine "seed" of self-conscious intelligence and moral responsibility. The 
Greek myth of Prometheus is an abridged version of the same event. 
      It is also said that wheat, perhaps corn and bees (and probably ants also, as 
everything has its shadow aspect) were brought along in some manner from Venus. 
Even the Hebrew Bible has its version of this "descent" upon the earth of quasi-
divine beings when it speaks (Genesis 5) of the coming of the Sons of God who 
took as wives the daughters of men. 
      Whether this be fact or myth (but what is the source of myth?) the astrological 
(and astronomical) sign for the earth is that of Venus inverted — and we should 
remember the old saying that "the Devil is God inverted." Here on earth the — 
cross dominates the circle or globe; on Venus it is the circle which stands over 
the cross. What does this mean? 

When one looks through a small telescope or gunsight often a cross made of two 
fine threads (the web spun by the black widow spider-makes the best) helps us to 
focus our observations or aim This most ancient symbol, the even-armed cross, is 
not only a Christian image — its meaning reaches into the very depth of existence, 



and especially of human existence, for man is that being in whom all powers and 
faculties can reach a clear and sharp focus. The value of our modern science and 
its rigorous type of logical thinking is that it is a discipline of thought which makes 
possible the most precise focusing of our attention — our discrimination and, in 
general, our mental faculties. 
      This indeed is the function of earth life and of incarnated man — to be precise, 
accurate and sharply discriminative in conditions in which an either-or judgment 
(an intellectual-rational or a moral yes-or-no judgment) is imperative. But man can 
go too far — and perhaps has gone too far — along this road leading to the 
sharpest possible focusing of his mind and energies, and our modern scientific 
civilization, based on the "specialist," may yet prove how disastrous this "too far" 
can be. 
      Venus, on other hand, refers to a realm of existence in which a whole view of 
life dominates the opposite earth trend toward the sharply focused analysis of a 
multitude of details. The circle is a symbol of wholeness, of infinite possibility. The 
Venus symbol tells us that in that Venus realm "with God everything is possible," 
because the consciousness of the whole is ever present. 
      The Divine is also ever present. Yet it is present in close association with the 
"human" (i.e. the cross). It is a consciousness of wholeness emerging from the 
many crosses of existence. You start with the cross, the crisis, the tragedy, then 
you rise to the total vision, the conscious fulfillment or plenitude of being. 
      On earth man starts from an unconscious fullness, of which the Garden of Eden 
is the Biblical symbol, then he has to emerge from this Edenic childlike 
unconsciousness in which he passively reflects the Divine Image — and the 
emergence occurs through crises, through conflicts, through "sin" (the "negative 
way" which leads man to light out of sheer horror in the realm of darkness). 
      About the 6th century B.C. humanity experienced a rebirth in mind. A new 
mind began to operate, whether in the Asia of the Buddha or the Europe of 
Pythagoras and the Greek classical era. This was an -emergence from a more 
naive, earthbound consciousness of life energies and sex power. It led to the Cross 
on Gethsemane and to European rationalism. It is only now that the Venusian type 
of mind is beginning really to operate in humanity — the sense of the whole, 
intuitive thinking, and the emergence of a global society.

In the astrological glyph for the planet Mars there is also a circle and — if the 
figure is correctly drawn — an arrow pointing up to outer space at a 45-degree 
angle above the horizontal. The 45-degree angle is very significant in that it marks 
a direction of maximum intensity in electromagnetic fields. The circle here 
represents the biopsychic field of man's personality, and when internal pressure 
builds up to an explosive point it is released in a "Martian" outgoing. What we have 
therefore in the Mars symbol is a picture of simple, spontaneous release of energy. 
      One can relate it to the symbol for Sagittarius, but in this hieroglyph we see a 
release which stems not from a circle but actually from a cross, whose vertical arm 
has been bent by a dynamic urge to expansion. It is probable that the direction of 
the arrow is not at a 45 degree angle to the horizontal, but rather at a 60 degree 
angle — which would make it coincide with the direction represented by the cusps 
of the Third and Ninth Houses of a birth-chart And the sign Sagittarius has much to 
do with the Ninth House of the horoscope. 

PART THREE
Jupiter and Saturn

With these two planets we reach the realm of social activity and of the 
"social sense" in individual human beings. The spontaneous self-centered outgoings 



of Mars more often than not lead to self-undoing, or at least to the scattering of the 
energies of the personality along a multitude of unrelated and perhaps anarchistic 
(non-ordered) ways. This explosive condition is symbolized in the solar system by 
the band of tiny asteroids which occurs between Mars and Jupiter. 
      Beyond this area of self-scattering activity we find the largest planet of the 
solar system, Jupiter, with its many satellites, which perhaps were asteroids 
captured by the powerful gravitational field of astrology's "Great Benefic." Jupiter 
is, however, by no means always a highly beneficent or fortunate influence, unless 
the person whose chart being studied is a gregarious conformist — that is, unless 
the social sense of that person dominates his consciousness of being an 
"individual," autonomous and self-sufficient. 
      Jupiter represents essentially the realization in a human being that alone he is 
normally unable to meet the harsh challenges of life on an earth teeming with 
potential enemies and dangers, but that by cooperating with his fellow men he can 
handle successfully the problems of existence. 
      "In union there is strength," is Jupiter's motto; and union here has a very 
extensive meaning. From union an organized society comes forth; from union also, 
at a more psychological level, is born the religious sense, and all forms of culture 
and art, all social institutions — and first of all, language and the various kinds of 
symbols and myths on which religion, culture and political states were founded. 
      This union must become stabilized if it is to be effectual. It is not enough for 
men to want to live and work together; it is also necessary that each person be 
consciousness, not only of his place and function in the communal whole, but aware 
as well of the places and functions of his fellow men, and not merely aware of these 
places and functions, but willing (or compelled) to accept and respect them. This is 
where Saturn comes in. It guarantees to every person sole and exclusive rights to 
his particular place and function in nature. This Saturnian guarantee takes the form 
of "law and order", in the community, of state institutions, courts of justice, police 
forces, etc. 
      In the individual person Saturn represents the ego considered as a "social 
construct" — that is, as a definite and individual pattern of behavior, feeling and 
thinking - which the human being builds through childhood and adolescence in 
order to cope in his own way with the pressures and everyday challenges of his 
immediate physical and social environment. This is the basis of we call the person's 
character. 
      The ego pattern of one's character may be rigid or flexible, heavy, and dark, or 
translucent to spiritual forces from space, but it must be there if the individual is 
not to be a more or less helpless medium, changed by any passing current or 
superficial contact. Thus it is quite senseless to speak of Saturn basically as the 
"Great Malefic." It becomes a malefic power only if it leads to psychological or social 
rigidity, if it dominates ruthlessly or stupidly a consciousness frightened by a sense 
of insecurity and neurotic loneliness, perhaps as the result of personal shocks, 
social tragedy, or utter lack of parental love in childhood or early adolescence. 
      Jupiter and Saturn are polar opposites; the former expands, the latter 
contracts, in order to consolidate. The graphic symbols used for these two planets 
reveal clearly this polarity, and the area of life where the planets' actions most 
basically are felt. It is the area of adjustment to everyday life and of organic and 
psychological growth represented by the Moon. The symbols of the planets are 
formed by a cross and a lunar crescent reduced a line. 

In Jupiter's symbol the lunar crescent or curved line is attached to the horizontal 
and spreads above it, suggesting a counterclockwise motion. In Saturn's symbol 



the curved line is attached to the bottom of the vertical line of the cross, and it 
suggests a clockwise action. The Jupiter hieroglyph resembles closer the number 4, 
while Saturn's is like the number 5. All of these points are very significant and could 
be analyzed in great detail along cosmic, occult and numerological lines. 
      The cross represents here the individual person, and the lunar crescent the life 
energy of bio-psychological growth. Jupiter's symbol represents life coming "down" 
into the concrete experience, seeking expansion through a multitude of contacts 
and sensations. This is also the deepest meaning of the number 4, which represents 
the basic vibration of the earth and of mankind as a species of life. 
      The "normal" human operates along this mass vibration of the planet, a planet 
whose main function is to provide a field for the utmost focalization of 
spiritual energies. For this social consciousness is necessary, because society — 
with its particularized, institutionalized cultures and its rationalistic languages 
(required for clear thinking) — alone can provide a human person with all he needs 
for becoming a focused expression of the Universal Mind, or of "God." 
      Saturn assists Jupiter in steadying the conditions of this great spiritual 
experiment, humanity. The deity of time sees to it that the original impulse of the 
experiment is never forgotten; thus his conservatism, his clock-mindedness, his 
insistence on accuracy and integrity. 
      But Saturn does more. As it isolates the individual from (or within) the social 
mass, Saturn demands that the individual person be strictly and purely what he or 
she is by birthright. The symbol for that planet is like number 5 because Man, the 
individual, is a five-pointed star — a pentagram. As such he emerges form the 
mass vibration of humanity, the 4, with an immense potentiality for growth. 
      As a Jupiterian being, man may be the representative of a divine power — that 
cosmic power which beats through and sustains the whole earth and mankind; he 
may be priest-hierophant, or king by divine right. He leads the collectivity, yet is 
actually molded by the needs and degree of consciousness of this collectivity. He is 
an officiant in the great ritual of our planet's and of mankind's eonic evolution. 
      In its highest aspect, by contrast, Saturn refers to the adept, the man who has 
emerged totally from the mass vibration of humanity and who is "a law unto 
himself" because he is — now, purely and fully, his self. He is beyond caste and 
conformity. He stands in the light of the God within him. He is the "I am that I am." 
But, as every power in the universe is twofold, positive and negative, the Saturn 
individual can also be the dark adept, masterful in the way of destruction, utterly 
rigid in his superlative ego, utterly isolated and self-condemned to an eventual 
spiritual disintegration, to the death of the soul. 
      Jupiter also has his negative aspect. He is the ambitious high priest or fascist 
dictator who uses the blind devotion of the faithful to glorify himself and the 
religious-political office which he has identified himself. He is the powerful man of 
business and finance who manipulates a worldwide industrial and commercial 
empire, keeping people in either crude or subtle forms of subjection. He is the 
propaganda man with no respect for truth, who gorges himself with food, power or 
lust — beneficent and generous only in such spectacular ways as serve his purpose 
and immortalize socially his name. 
      The realm where Jupiter and Saturn operate does not go beyond the limits of 
the earth's consciousness. The planet Saturn defines the outer boundaries of the 
Sun-centered system. What occurs beyond Saturn is an intermediary zone within 
which great tensions between the solar system and the galaxy operate on a cosmic 
scale. 

PART FOUR
Uranus and Neptune

The most basic fact of existence is that any organized system or unit of 
existence is at the same time contained within a greater whole, and the container 



of smaller wholes. A living cell for instance, contains many molecules, but it is also 
only one among myriads other cells constituting a living organism. 
      A human being, in turn, contains billions of cells, but he is only one living 
organism within the earth's total being which includes trillions of other organisms. 
Likewise what we call our Sun is only one of the billions of stars contained in the 
great spiral nebula which we know as the galaxy in turn rules over a system of 
planets. 
      These planets fall into two categories: those within Saturn's orbit (Saturn 
included), and those outside of this orbit. The first group constitutes the solar 
system per se. Saturn, with its highly symbolic ring, is traditionally Lord of the 
Boundaries. Every living organism, or any well-organized system of activity (be it a 
business firm or a national state), must have concrete boundaries. Yet its influence, 
and indeed its total being, does not stop altogether at these boundaries. It extends 
into a relatively transcendent zone, which in the case of a human being we may call 
its "aura." 
      The nature of such an aura is best understood if we see it as an expression of 
the state of relationship in which the living organism is related to the larger 
whole in the existence and the activities of which it participates. The aura is thus a 
zone of exchange; within it we find the complex radiations which the organism 
emanates and which constitute projection of its vibratory state of health, of feeling 
and mind. We find also what comes to the organism from his environment, whether 
it be to bring him what it requires for its subsistence and further growth, or take 
away, purify or transmute negative products and waste materials. 
      It is to the "aura" of the solar system, considered as a strictly defined and self-
sufficient cosmic entity, that Uranus, Neptune and Pluto belong. They represent 
three characteristic modes of interaction between this solar system and the greater 
whole in which it is operating, the galaxy. They are in the space field surrounding 
the solar system, but not of it. They do not belong to our system because they are 
the "agents of the galaxy." They are witnesses to and servants of this immense 
cosmic existence. 
      As the solar system exists within the galactic space, the substance of the 
galaxy pervades the entire solar system, and as well every cell of our human bodies 
and every earthly molecule — somewhat as sea water pervades every fish living 
therein, or as the air's oxygen pervades every human cell. But these "agents of the 
galaxy" have their headquarters outside of the specific Saturnian boundaries of our 
solar system. 
      As far as man is concerned, their base of operation is outside of his skin-
bounded physical organism. A man, I repeat, is in constant relationship with his 
social and planetary environment, for he is a participant (however insignificant his 
participation may be) in the total life of humanity and of the planet earth. I, as a 
person, act within humanity and the earth — and humanity and the earth act, not 
only upon, but also within me. No one can escape from such an interaction as long 
as he breathes air, eats food and excretes waste materials. There are analogical 
processes in the realm of mind as well, for we inhale elements from the collective 
mentality of our people, and every thought of ours leaves us to make an impact 
upon the vast reservoir of the mind of humanity. 
      Uranus, Neptune and Pluto represent the forces which bring humanity 
messages from the beyond. Not only messages, but powerful suggestions and 
perhaps commands. And by "the beyond" I do not mean anything miraculous or 
mystical but simply the vast realm of the galaxy. 
      In multitude of ways, most of which may seem very strange and disturbing to 
"normal" citizens of an ego-centered technology worshipping society, the forces 
acting in humanity which Uranus, and Neptune represent compel us sharply or 
insidiously to become aware of facts, concepts and ideas which upset our tradition-
based status quo. We have to be aware of these when we reach a point at which 
the manner of our participation in the activities of the greater whole of which we 
are parts is scheduled to change. The great clock of evolution sounds the "Move 



head!" — and move ahead we must. Some do move ahead; others stumble in fright 
and drop away from the mainstream of life. 
      Uranus rings the bell, or flashes the command. We may not hear or see it. We 
may think this is just one of those changes of scenery which give spice to our dull 
existence. We rush onward, head over heels, and become utterly confused or 
bewildered by peculiar circumstances, and even more perhaps by our unexpected 
reactions. We have never behaved or felt that way before, we think. But the ego-
self that thinks thus does not realize, or does not want to realize, that what the 
Uranus-dictated situation demands is this ego's abdication or radical 
transformation. 
      The ego of the present-day average man — and indeed of most intellectual 
people — constitutes a particular way of participating in the great drama of 
human evolution on this planet, indeed a particular way of serving the purpose of 
humanity. There are other ways, which required a type of psycho-mental 
organization more inclusive, wider in scope, more spiritual in dynamics than the 
type which today we label "ego." 
      Uranus gives us at least intimations of the nature of these ways. We see them 
exemplified in geniuses in all fields of human activity — religious, artistic, scientific, 
political, etc. The lives of these men are geared to the vast wheel of the evolution 
of Man — not to the small wheel geared to a greedy, inert, materialistic and 
precedent haunted ego. 

Neptune complements Uranus by dissolving everything that Uranus has shattered 
or let loose. Neptune is the Great Solvent of the Alchemist, and also the Great 
Confuser. It fuses together traditionally separate and exclusivistic types of peoples, 
of cultures, of individuals and racial behaviors, of class feelings. It levels down 
prominences that long stood on dogmatic pedestals and foundations of prejudice. 
Neptune is the sea. Everything returns to the sea, as autumnal leaves return to the 
soil. Out of new combinations virgin substance will use in time to serve the purpose 
of a new and wider mode of existence. 

The astrological symbol for Neptune, refers to the trident of the Greek god who had 
dominion over the sea. Deeper still it suggests the operation of a threefold Divine 
Power dominating the individual in crisis. In some countries the symbol for Neptune 
displays a circle instead of a cross, in which case we are referred to the most 
positive aspect of Neptune — that is, Neptune as the creator of forms of 
organization which are all inclusive, which encompass all because they are born of 
total compassion. Neptune, for instance, inspires all true forms of social cooperation 
and federation. It shows the way to an eventual global integration of humanity 
dynamized by love and perfect mutuality in all relationships — a sort of spiritual 
United Nations. 

The symbol for Uranus is literally the letter H, initial of the name of the man who 
discovered the planet Herschel. But in its proper form the sign should be drawn as 
above, which is the symbol for the earth with two vertical bars added. It is a 
symbol of "initiation," for on either side of the candidate in ancient initiations two 
sponsors always stood just as Moses and Elijah stood on each side Jesus at the 
great spiritual event of the Transfiguration. 
      The keyword of Uranus is transcendence, which literally means to take a step 
beyond where you are. The keyword for Neptune is solution, which can mean the 
disappearance of old problems, but also could bring about a condition in which 
everything an individual or a civilization depended upon is being cleared away 
because it had become a hindrance to progress. 



PART FIVE
Mercury and Pluto

In Greek mythology the god Hermes (the Roman Mercury) was shown carrying 
a caduceus — a symbolic object representing a rod around which two serpents are 
intertwined. This Mercury symbol has been appropriated by the medical profession, 
which uses it as its emblem because Mercury had a good deal to do with healing 
processes and indeed with many other things. The Greek god was in part the 
errand boy for the great ruler of the sky, Zeus-Jupiter. Mercury was also 
unpredictable and full of mischief. In astrological symbolism it represents the mind, 
and particularly the intellectual processes and the memory function. 
      What is "mind"? To this question many answers have been given, and an early 
book by the American philosopher, Charles Morris, is entitled Six Theories of the 
Mind. Basic theories they are, yet they do not entirely cover the field of the human 
mind, and still less satisfactory are they in their brief mention of the superhuman 
planetary, cosmic or divine mind.       Mercury's symbol, the caduceus, gives us a 
very significant answer, for it represented for the initiated thinker of antiquity three 
currents of energy which are said to be linked with man's spinal column. One of 
these currents is straight and passes directly through the center of the vertebrae, 
from the coccyx to the lower part of the cranium — in India known as Sushumna. 
The other two currents winding like serpent convolutions around the first were 
called Ida and Pingala. 
      These three currents were expressions of the basic relationship between the 
pelvic sacral region (man's "seat of power") and the hind brain, center of the 
instinctual life energies of the human body. The hind brain region contains 
especially the hypothalamus, a large complex of nerves which apparently control 
the pituitary body — the endocrine gland which in turn controls all other endocrine 
glands, thus the basic functions of the body. 
      Hindu yoga (particularly Hatha yoga which deals with body postures, breath 
control and the cleansing of the entire organism) is essentially a technique for 
inducing a controlled activation of these above mentioned spinal currents of energy. 
It aims at withdrawing from the trunk of the body and its vital organs the vital force 
(prana) which these organs use in their normal functioning — then the yogi raises 
and condenses it in the central region of the brain. 
      This is not the place to discuss the complex yogic process which, traditionally, 
must only be attempted under the watchful eyes of a clairvoyant teacher (guru). I 
spoke of it only as a basis for the statement that "mind" is essentially a 
transformation and transmutation of the vital energies of the physical organism of 
man. His transformation takes place in the course of the natural and normal 
present-day process of human evolution according to a twofold rhythm represented 
by the Ida and Pingala currents in constant and cyclic interrelationship. But the 
transformation can apparently be accelerated under the conscious control of the 
human will, and the energy locked in, or latent within the base of the spine (coocyx 
region), can be made to ascend in a straight line through the activated and fiery 
Sushumna current. This induces certain high and transcendent states of 
consciousness, the highest of which is called samadhi, or spiritual illumination, or 
again "liberation." 
      The caduceus of the god Mercury tells all this and more to the initiated, and the 
graphic symbol used in astrology to represent the planet nearest to the Sun, source 
of all energies, is evidently an abstract condensation of the caduceus — even 
though it may also be interpreted in different but related ways. One may say, for 
instance that this Mercury symbol,is constituted by the symbol for Taurus, the 
zodiacal sign of productivity, surmounting a cross. This would suggest that mind 
Mercury arises as the productive force (Taurus) born of existential crises (the 
cross). 



One could also see in the Mercury symbol the gylph of the planet Venus with a 
suggested lunar crescent above it, or perhaps it is not really a lunar crescent but 
simply an extension of the Venusian circle extending and opening itself up to a 
downflow from the sky. 
      Indeed the pituitary body, which is found back of the center of the eyebrows, 
has often been spoken of as the "third eye," and is supposed to be "ruled" by the 
Moon and, in a sense, to be like a cup ready to receive the "living waters" of the 
descending spirit. 
      All these possible interpretations constitute somewhat different ways of 
referring to the development of the mind, for this development represents, 
symbolically speaking, the extraction of the quintessence of truly vital and value-
revealing personal experiences — a quintessence represented by Venus. Venus. is 
fundamentally the capacity in man to give meaning and value to personal 
experiences. Mercury takes this meaning and value, records them in the brain tapes 
of memory, relates them to other records, classifies, abstracts and generalizes, and 
as a result a mind unfolds its latent powers. 
      Out of the Venus flower and fruit the Mercury seed is born. And the seed is 
"immortal" — that is, it does not decay with the rest of the plant at the close of the 
year's cycle, and it contains at its throbbing, core the potentiality of a new life-
cycle. The seed is the agent of the whole biological species; only within this seed 
can mutation occur. 
      The seed is the agent of an entire species. This statement is profoundly 
important, and it gives us the clue to the relationship between Mercury and Pluto, 
These two planets have some unusual characteristics in common, mainly their 
elongated orbits. They both essentially refer to the mind, but while Mercury is mind 
within an individual person, Pluto is basically the mind of the human species — and 
more than this, the mind of the planet earth. This is so because the function of 
humanity is to extract consciousness out of earthly experiences of trillions of 
living persons and of thousands of cultures born, maturing and decaying on all 
continents during many, many millennia. 
      As we already saw, Pluto is really a servant of the galaxy while Mercury, so 
close to the Sun, is the messenger of Jupiter as this largest of all planets relates 
itself to the Sun. The closest and most remote of the known planets, Mercury and 
Pluto, provide an interesting and significant fact, in that the mind and its 
foundation, the nervous systems, are in a sense the factors most closely involved in 
man's awareness of reality. It is the brain that sees, not the eyes. They merely 
register and pass on coded information. 
      At the opposite end of the mind process we may come to realize that, while 
each man has a Mercury mind in order to become personally aware of his 
environment and his place in the world, there is actually but one Pluto mind — that 
is, the mind of humanity, or planetary mind. Each individual person unconsciously 
tunes in to this vast collective mind. He does so through the "carrier wave" of the 
specific culture of the society within which he was born and within which he 
operates — through the particular language, archetypal symbols and social-
religious biases of his culture. 
      The individual Mercury mind receives, unconsciously most of the time, and also 
transmits to the collective mind of its race, nation, culture. There is a constant 
interplay between the individual and the collective, and this interplay is the very 
substance of any man's mind — both conscious and unconscious. 

When Pluto was discovered in 1930, several astrological symbols for it were 
presented. By far the most significant was the one made popular for many years by 



the Paul Clancy Publications, with the closed circle and open cup of the Mercury 
symbol transposed, so the circle lay above within the cup's brim. But the 
astronomers clung to a symbol blending the first two letters of the name Pluto, 
which "happened" to be the initials of the astronomer whose calculations led to the 
recent discovery of the planet — Percival Lowell. 
      The first-mentioned symbol suggested the planetary character of the Pluto 
mind by the circle, floating above the open cup. Out of individual tragedies and out 
of the very death of all cultures — but freed from them — we can witness the global 
reality of the mind, in which we all, thinking men and women, to whatever degree, 
"live, move and have our being." 

The Birth Chart as a Celestial Message

We cannot avoid relationship with the universe and, in a more limited 
sense, with our planetary environment. To try to escape from what is, is not 
only futile in the long run but spiritually senseless. One has to learn to accept — 
consciously, serenely — everything whatsoever. What counts is the quality of the 
acceptance — how we meet what confronts us, how we respond to the challenge of 
what it brings. 
      The essential value of astrology is that it may assist you in consciously giving a 
wholesome, total, non-evasive quality or character to your acceptance of life and to 
the discovery of the meaning of its confrontations. Carl Jung wrote: "As a doctor it 
is my task to help the patient to cope with life. I cannot presume to pass judgment 
on his final decisions, to use any kind of coercion or suggestion." 
      Every astrologer dealing with a client, or even with enquiring friends or curious 
acquaintances, should never forget such a statement, "to help the patient to cope 
with life" — the whole of his or her life, without any restrictions or compromise — 
just as it really is, not as the person imagines, or has been told by someone, that it 
is. 
      Many people reading this probably will think: "Of course this is what I do as a 
practicing astrologer!" But is it, really? Let us enquire further into the matter. 
      We can only cope with life as it is now — at this moment. What is to come in 
the future will not help us to cope with what is now. Predictions, as such, far too 
often lead to evasions from reality. Astrology should never be thought of as merely 
a predictive science. The astrologer rightfully considers trends and the patterns 
made by past events, but he or she does it — or should do it — in a very special 
manner: by realizing that every "now" constitutes only a phase among many within 
the entire process of existence. Each moment you live through sounds one note in 
the melody of your entire life, as it flows from birth to death within a particular 
environment, the Earth's biosphere. 
      A note alone has essential meaning only insofar as it is part of a melody. If we 
look only at what is happening, the event may seem most important. It is so 
existentially, superficially. But while it is like a bridge linking yesterday and 
tomorrow, what counts is the whole journey we are taking, each in our own way. It 
is the living of life, the quality of its flow and our flowing with it, accepting fully and 
serenely what comes in terms of the meaning of the whole, accepting consciously 
and objectively every event by referring it to the entire pattern of our life-span and 
our total development. 
      Everything life brings us is to be felt and understood, as a phase of the process 
of actualization of what, at birth, is only a complex group of potentialities. This 
process has its source in a need. The universe, the Earth, mankind, your parents 
"needed" what you essentially, archetypically are — even though it was not, for 
them, a conscious need. And it may take a long time before you, yourself, fully 
realize what this need was and is. Everything in the whole universe is where it is 
because there is a need for it — as every note in the score of a great symphony fills 
a need and has some kind of meaning — as every cell in a healthy body also fills a 
need and has a precise function. 
      The trouble with our modern American (or Western world) individualism is that 

http://www.khaldea.com/rudhyar/astroarticles/celestialmessage.shtml


we so often feel as a tiny atom or a transcendent monad, unrelated to any organic 
whole of which we are a part. Our life melody does not accept that it is related to a 
larger whole because, if we think of such a larger whole of which we are a part, we 
can think only of family, society, nation; and today these wholes are not organic, 
they are only a chaos of essentially separate (so-called) individuals held together 
by convention, by obsolescent traditions, and by incredibly complex and 
meaningless laws and regulations. If we are young and intense, we rebel against 
everything that claims we are part of it and that we must follow the old rules. We 
become alienated, uprooted, seemingly free — but free for no particular purpose, 
meaninglessly free . . . and thus confused and often lost. 
      Can we not accept the universe, the solar system, the Earth, as greater wholes 
of which we are organic, functional, needed parts? Can we not accept our need to 
involve our life melody in the immense choir of the universe? 
      You will probably say, "But how can I know where I belong in this universe? 
How can I find the musical score showing what my part is, where my life melody 
fits?" 
      The sky is the answer. Your birth chart and the way it unfolds its human birth 
potential is your score. It is the message of the universe to you — a message in the 
celestial language of symbols. But it has to be deciphered, decoded. Astrology 
provides you with technical means. A wise astrologer should be able to guide you in 
the process of learning your true name. Your celestial Name. Your chart is You in 
relation to the universe, essentially — and only incidentally in relation to your 
family, culture and society. You need family, culture, and the language it gives you, 
to think with. These are means to an end. The end is to fulfill your place and 
function in the planetary-cosmic whole where you belong, where you — the real 
you — are needed. 
      Your chart is the message of the greater Whole to you, the human individual — 
a message in a symbolic language. 
      There are some people — happy are they! — who intuitively are aware of their 
place in the evolution of life and mankind on this Earth. They have what Carl Jung 
calls a vocation. A vocation is something that calls you. The celestial message is, in 
them, a voice summoning, arousing, guiding. And they listen to it. 
      For most people this inner voice is blocked or utterly confused by various 
statics, by the demands of family, society, nation. A way has to be found to go 
through and beyond this myriad of discordant claims, prejudices, traditions — and 
either to hear the true inner voice, or to learn to decipher the written message of 
the sky to you, personally. And, in this second and most frequent case, Astrology 
can be a way — although not the one and only way. It is the most universal, the 
clearest and most encompassing way — if it is properly used. 
      To exist as an individual is to undergo a process of actualization of what, at 
birth, was mere potentiality. Your chart is the acorn of the oak you can become, 
within the limits imposed by the conditions prevailing in the biosphere and in your 
society at that time and during your lifetime. It informs you of the manner in which 
you can best answer the need of the universe at the time and place you became 
linked to it — associated with it — by your first breath, your first response to an 
open environment. (The mother's womb is a closed environment; you can only 
struggle against it.) But once the rhythm of your breathing and the complete 
circulation of the blood — through the lungs as well as through the whole body — is 
set, you have become an actor on the world stage. You have a role to play in the 
universe. 
      Your birth chart is the set of information which is given to you so that you can 
best perform your role. It is your script. There is nothing to change in it, nothing to 
"rule." The only thing needed is to understand the language in which it is written. 
The wise man understands this message — to himself — and does not try to rule or 
deviate from the script; that is, from his true relation to the universe — from what 
he is — for he is the answer to the need of this universe that called him into being. 
He is a point in the continuum of universal existences four-dimensional continuum. 



The real fourth dimension is not what we call in science "time," but is a state of 
existence in which everything interpenetrates everything else. 
      I cannot discuss here this fourth dimensional concept of interpenetration, but I 
may give only one or two examples, and relate it to astrological charts. 
      The most occult activity of your body is the breath, just because it brings you 
this fourth-dimensional experience of being totally penetrated by an air which has 
been breathed by every living organism of the biosphere of Earth. Through this air, 
whose vital essence purifies and vitalizes every cell of our body, including our 
thinking brain, we are one with friends and enemies of all races, colors, creeds, 
whether we (as little emotional egos brainwashed into believing that we are 
separate, superior, or inferior, God-chosen or faithless) accept this fact or reject it. 
Our breathing tells us that we all are part of the Earth. It is not only man's 
temporary home, a large spaceship, the Earth is a body in which Man-humanity as 
a whole-operates, as the nervous system operates within a living body. And there 
are probably as many neurons, or nerve cells, in my body as there are "souls", 
incarnate or discarnate, within the planetary field (or aura) of the Earth. All of them 
interpenetrate in that fourth dimension, of which air is a concrete physical 
manifestation. 
      In our birth chart every planet interpenetrates every other. The solar system 
also is an organic whole. The real planet is not merely a big, material globe; it is its 
entire orbit. This is what the ancient doctrine of "planetary spheres" was trying to 
say in symbolic — and also musical — form. Everything fits into everything else, the 
smaller into the larger. But the smaller is also "the larger" for all the still smaller 
units (or "wholes") it contains. 
      This is the holistic approach to the universe — to all existence. It reveals a 
holarchic principle at work everywhere. There is no essential separateness. Every 
planet and star is contained within the fourth dimensional whole — the cosmos. 
      We are all interrelated and all breathing the same air. And the same sky speaks 
to us in every individual chart; yet each individual is so patterned that one 
responds unconsciously to the sky in ones own personal way. Happy the persons 
who give a conscious, meaningful, understanding response! Happy the persons who 
perform consciously their roles in the vast drama (or play) of the universe. 
Astrology can help them to do it if they are ready to accept what is. I do not mean 
"what is" in social or business terms, but in terms of the message the information 
— which the sky gave them as they joined the company performing the play — as 
they joined it in a fourth dimensional way as "breather," able to speak, able to sing, 
able to impress their own role upon the airwaves. 
      A great deal of fuss is made about playing a role — and this in a pejorative 
sense — about a role (or a game) not being the real thing. The trouble is that we 
have been made blind to the fact that roles are also played at levels of activity 
transcending the family, social, cultural, business, or national, levels. Every living 
entity that is born anywhere is playing, more or less effectively, a role in the 
universe according to its place, time, and specific function. 
      When a psychologist speaks of the roles or games we play, he speaks of a way 
of life determined by social, cultural values — often by fashion. But if we live in a 
society or civilization that has become poisoned by disintegrative forces — as ours 
has now — then these roles are often empty, valueless, meaningless caricatures of 
the archetypal roles of a wholesome, harmonious, organic society. 
      A guru in India also plays a role. This role is to induce his chelas to break 
through the narrow binding patterns of the ego consciousness and ego desire. The 
modern youth, who is so eager to assert himself or herself — to do his own thing — 
may feel that he is no longer playing any role; but actually his is the ego game. At 
this time of human evolution, especially in the Western world, this role represents a 
particular temporary phase in the development of human consciousness and is the 
basis of what we call individualism — which is related to an evolutionary stage 
stressing the analytical, separative, atomistic aspect of man's mind. It is an 
essential stage. Humanity has to pass through it. But the so-called freedom and 



individualism it features are forms of role-playing. They may be placed in the 
background of the world stage in the New Age, when the ideal of "we" and "ours" 
may overshadow that of "I" and "mine." 
      The astrologer facing his client also plays a role — perhaps the gypsy fortune-
telling role, or the analytical psychologist role — or he or she may truly and 
consciously act as an interpreter, translating the celestial message that could guide 
the client in the performance of his role of destiny — his dharma — what he was 
born for, his God's idea for him. 
      Astrology is a language of symbols. The planets are the letters of the words; 
the factors required to convey to mankind the information it needs. They do not 
compel you to fall down, to become ill, or to gain money. The sky as a whole 
speaks to you through astrology because it is that aspect of the universe which is 
turned toward you, and which you can understand with your limited mentality. Why 
does the universe speak to you? Because it is concerned with the use you make of 
the immense energies latent in man's organism — just as I am concerned, or 
something in me is concerned, with the health of every cell of my body, rushing 
antibodies to fight infection if the cell is hurt or especially sensitive to possible 
harm. 
      Although I have said and written it many times, I must repeat here that 
everything in your birth chart shows the best way it can be used to actualize your 
potential destiny. No planet, sign, or house is "bad." No chart is "better" than any 
other, spiritually speaking. Every chart represents a function to be fulfilled, a 
precise role that the person has to perform. It is what you are in celestial truth, but 
it is that only as a potential for you to make actual. It does not compel you to give 
a positive or a negative meaning to your life events; and what matters is not the 
event but the meaning you give to it. 
      Astrology is not a science. Astronomy is. Because it ascertains facts. Astrology 
deals with potentialities — even of events. For any astrological configuration might 
refer to a great variety of actual facts. Astrology deals with potentiality of 
meanings; it is the art of giving valid meanings to every phase of our existence — 
our existence seen as a whole from birth to death. To make of it a predictive 
science (and the very function of any science is to predict what will happen when 
this and that factor come together in clearly defined circumstances) is to deny its 
essential character and validity. If it could actually be proven by statistics and all 
the modern scientific techniques that it is a science, reliable in its predictions, great 
possible harm could be done to humanity. For it would at once be used by 
governments and big business to control the lives of people and to establish an 
astrologically determined caste system through a rigid analysis of what supposedly 
every person is capable of doing, in general and at any particular time. 
      To say this is not to be a pessimist. It has been said by others, especially in 
England. It is to see the state of our present society and of the official mentality of 
our country realistically. 
      Astrology can be of great value to Western mankind today, just because it is 
not a science; because it could be an antidote against the state of mind which has 
been induced by the material success of analytical methods and technologies. It 
can be a means to lead people to a deep, vivid sense of their relationship to the 
universe, to the whole of life. It can help the youth to break through into the realm 
of meaning, of a symbolism that reveals the connection between all things — their 
interpenetration. 
      Space pervades us through and through, just as the air breathed by all men 
penetrates us totally. We are, live, and have our being as individuals in the 
universal Whole. We have a place in it, a statement to make on the immense stage 
of the cosmos. Whatever it be, it is ours; it is our celestial identity. Let us live it 
fully, whether we call it success or failure, health or illness, joy or pain. Let us 
accept the universe and our place in it, totally, serenely, nobly — standing for what 
we are, for what we are spiritually, celestially, meant to be. Let us accept all that 
this stand implies: its joy and its poignancy, the depths as well as the heights. 



      Remember! Everything in your chart is what it has to be if you are to fully 
actualize what you are born for, what God meant you to be when you joined the 
company of the living. Everything — every planet, every aspect between them — is 
there to be used. Each is an integral part of the whole that is your celestial identity. 
Allow it to serve its purpose. Let it be what it is as part of the living sky that is the 
real You — the Kingdom of Heaven that is within you, as a potential Son of Heaven. 

      My friends, in each of you, whoever you are, I salute the whole sky. May its 
peace dwell within you!

Clarifying Your Life Options with Astrology

Before the Industrial Revolution, which, some 150 years ago, began disrupting 
the traditional patterns of interpersonal and family relationships, a person knew he 
or she was an integral part of the social community into which he or she was born. 
There were, undoubtedly, a few individual exceptions, but this was generally the 
rule. 
      I am not implying that this was an ideal situation. I am only stating facts which 
the latest generations too easily forget. These facts provide a necessary 
background for the valid and meaningful understanding of many of the problems 
today which people try to evade. 
      The most fundamental way of grasping the significance of these problems, then 
trying to solve them, is to realize that, in earlier times, human beings lived a 
relatively orderly existence with few lifestyle options open to them. But today, a 
teenagers confronted with many options, can make and has to make choices that 
may affect his or her whole life. This freedom of choice among a number of often 
conflicting and almost never clearly understood possibilities is accompanied, in 
most cases, by a deep-seated state of confusion, uncertainty and an often poignant 
sense of insecurity. 
      I do not speak here only of options affecting a young person's future profession 
or a relatively permanent interpersonal relationship, but of choices related to a 
basic way of life — to religion, philosophy, travel and personal involvements in 
glamorous causes. 
      Too many options — too much freedom — can be a curse rather than a 
blessing. The emotional and mental insecurity which a combination of extreme 
individualism plus parental and social permissiveness has engendered in young 
people is the root cause of a large number of crucial problems they find themselves 
unable to constructively meet. The drug situation now plaguing most of our 
Western world is a direct result of this, because there is a human tendency to try to 
escape from what we cannot positively meet with self-assurance and confidence. 
      This often means putting oneself in a psychological or biopsychic state in which 
one is no longer able to choose between alternatives. The drug addict has no option 
besides satisfying his addiction. And there are also religious or quasi-religious types 
of addiction born of the insecurity produced by too many options. Any form of 
passionate and blind fanaticism constitutes an addiction. 
      Be certain, however, that fanaticism essentially differs from commitment. 
Fanaticism is an overly emotional and usually irrational reaction engendered by 
insecurity and fear. On the other hand, commitment implies a relatively clear and 
reliable knowledge, concerning what one consciously decides to do. A true 
commitment is based on a degree of self-assurance. There must be a realization of 
what one is able and willing to do in terms of one's commitment, as well as 
knowing what actually calls for commitment. The commitment need not be a 
permanent one, but the factor of time is all-important. 
      A human life is not a tightly bound series of actions, psycho-mental beliefs and 
realizations. Life divides itself into cycles and subcycles, each having an 
independent character that contributes to the functional and holistic unfoldment of 
a person's potential. Change and transformation are — or should be — ever-present 
factors in the life process, from birth to death. Yet the process of transformation 
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should not be considered and undertaken as a disconnected sequence of moves 
from one state to another. It is a structured process. To fulfill each phase, some 
relevant kind of commitment is needed, consciously given in the freedom that only 
knowledge and self-assurance can truly provide. But what kind of knowledge? This 
is — the crux of the problem; and the problem becomes more and more difficult as 
the number of possible options increases. 
      It is here that astrology, when properly handled, without any trace of 
fanaticism or dogmatic pretense, can be of real service. The deepest reason for the 
recent spread of astrology is that at a time when so many options are possible, 
many people intuitively sense that astrology can help to clarify the nature of these 
options. Astrology can give clues to the proper selection of optimal conditions for a 
fully significant, constructive and transformative personal experience. 
      In the past, when human beings were faced with very few options, there was 
no great need for astrology. Ancestral religion and morality, the social and family 
way of life and the relative scarcity of means to challenge and overcome the 
binding pressures of a tightly organized community left only the narrowest range of 
alternatives to a young man, and even less to a young woman. The man's career 
was also conditioned, if not determined, by his social class, his father's occupation 
and, in general, by parental expectations. For a woman, the choice of a husband 
was primarily a social and financial arrangement made, or at least largely 
controlled, by her parents. There was hardly an alternative to marriage and bearing 
children. 
      Today, however, except in some of the most deprived socioeconomic groups, 
options are wide open. While in the past a man in his teens was most often fighting 
for the freedom to make individual decisions, many young persons today find 
themselves so free to choose their associates, their life style, their career and their 
religious outlook that in utter confusion they strive to limit their options. They do 
so by forming strictly recognizable peer groups, flocking to communal 
entertainments and going from one spiritual movement, one guru, one college, to 
another. 
      Yet this search, combined with an often panicky feeling that one's options 
should always be kept open, leads from one manmade system to another. It is, 
"human, all too human" — to use the famous phrase of the great philosopher, 
Nietzsche. Isn't there some way to gain an objective knowledge of the type of 
option which, at any particular time, would mean the best way of fulfilling one's 
self? 
      There are, of course, the many aptitude tests to which children and teenagers 
are made to submit, but these are mainly social and career-oriented. These tests 
are supposed to indicate the most profitable way one can fit into the patterns of our 
society and business. Psychological tests, in most cases, also give only indications 
of how close to — or far from an idealized socio-psychological norm — a person 
may be. None of these tests actually defines, or even evokes, what a human being 
was born for as a potential individual. They do not indicate the purpose which the 
universe in its evolution, or God, had in focusing the energies of life in a particular 
human organism at a particular time and place. If the universe is a vast and 
organic field of activity in which everything is functionally related to everything 
else, the place or position in space and time at which a man a operates should 
reveal something basic concerning the function he is meant to fulfill. This is 
somewhat (but, of course, not exactly) like the place a cell occupies in a human 
body telling us a good deal concerning its essential character and the purpose of 
the activities it performs. 
      Astrology tries to help interpret the cosmic patterns in a symbolic two-
dimensional chart of the solar system, cast for the exact time of an individual's 
birth (first breath). The birth-chart indicates the basic need a particular human 
organism is meant to fulfill on this earth, as a particular member of the solar 
system. Thus a chart reveals, or at least suggests, the types of options which will 
be most constructively open to the developing person, in order for him or her to 



fulfill the purpose for which he or she was born. 
      However, because the astrological indications are also given in a symbolic 
language — a special kind of astrocosmic algebra — interpretation is necessary. 
Interpretation, being a human factor, is susceptible to error; yet what astrology 
presents essentially is a nonhuman, cosmic picture — a hieroglyph. The chart deals 
with a limited set of celestial variables — the cycles of constantly moving planets — 
which at any moment give us a "formula" characterizing not only what is possible 
for an individual human being to consciously achieve during his or her life, but the 
most significant and effective way to achieve it. 
      In other words, the birth-chart limits but also defines the kind of options 
open to the individual if he follows a path consonant with the potentialities inherent 
in his nature or as Hindu philosophers would say, in his dharma, his "truth-of-
being" or archetypal self. A wise astrologer should be able to outline the nature of 
these basic options. More easily perhaps, he can help the individual, who is 
hesitating between several possibilities of choice, know how to select one that most 
meaningfully fits the life purpose suggested by the birth-chart, or at least that is 
best attuned to the phase of the individual's development occurring at the time of 
the consultation. 
      Unless the preceding evolution of the client is closely scrutinized and 
understood, selection may be difficult; but clarification is always possible. And 
without clear thinking and an understanding of the basic factors involved in any 
option, a sound commitment to a course of action and/or a program of self-
development and self-transformation rests on precarious foundations. 
      To see or think clearly means to perceive and evaluate all the basic factors in a 
situation, without emotional prejudices and intellectual preconceptions; it is to 
understand the interrelationship among these factors — i.e., the way they react 
upon each other — and to at least try to fathom the meaning which the whole 
picture suggests. The meaning, in. turn, should be referred to the entire life and 
the present state of awareness and maturity of the individual. 
      This is obviously a large order! To fill it, an open and perceptive mind is 
needed, as well as intuition and honesty of feelings. It requires objectivity as well 
as a deep familiarity with the basic meaning of the astrological symbols. The mind 
should be free from the all too easy and often grossly materialized interpretations 
of the planets and their positions; and this includes the superficial use of keywords 
meant to facilitate and expedite astrological interpretation — the bane of current 
astrological practice. 
      The curse of our hurried and hectic society powered by greed and a material 
concept of achievement is the superficiality and fragmentary nature of the 
judgments we usually pass on people and situations. We all try to act like big 
executives who, after being fed reams of data, must quickly decide what policy to 
set because so many other matters require our attention. Quick judgments are fine 
for business, where matters fall into specific categories with specific options. But 
when it comes to judging another person — a complex human being in a crisis-
ridden society — it is foolhardy to jump to conclusions. 
      The Freudian or Jungian psychologist operates under better conditions, through 
a long series of consultations, though in view of the high cost of analysis, the 
practice is restricted to a relatively wealthy class of people. Nevertheless, the 
astrologer who fully understands what astrology is for, and does not merely play to 
the "pop" expectations of a client, is very often able to act as a clear lens focusing 
upon a baffling situation. The astrologer can act as an agent for the spiritual forces 
that always surround a person in critical periods when decisions can be made that 
are attuned to the inner rhythm of that person's deeper self. When the surge of 
emotions speaks with blinding intensity, this is the time when a wise astrologer 
may give an objective evaluation of all the options really open to someone, relating 
them to the whole life of the person, from birth to death. 
      Any life process has its limits; and limits are necessary for clarity and 
concentration, thus for effective action. But today these limits need not be thought 



of merely in terms of social conditions, dogmatic religion and morality and 
emotional pressures induced by family ties. The true limits that should give 
individual form and structural consistency to the life of an individual are not man-
made and culturally imposed; as revealed by astrology, they are cosmic patterns 
that define who the individual essentially is, rather than what society expects him 
to follow and what his ego finds profitable and self-glorifying. 
      When the individual has discovered the "who," there will be little trouble finding 
the "what" that can fit this "who." It will be the individual's vocation, that which he 
or she is "called" to be — regardless of consequences to the ego's desires, or to the 
expectations and pressures of family and society. The decision can only be made by 
the individual. But it should be, if at all possible, a conscious, clear, unemotional 
and unglamorized decision. 
      To become, actually and concretely, what one essentially is: this is always an 
open option. Yet it is very often difficult to disengage one's consciousness from 
fear, insecurity, convenient attachments, social imperatives and ego wants. In our 
chaotic modern society, we seem to be free to choose among so many things, so 
many alluring or seemingly fated paths; but this is not true freedom, only 
bewilderment. One is really free only when one is committed, deliberately and 
totally, to one's essential destiny, one's spiritual — because individual — vocation. 
      Happy are those who know with irrevocable and unhesitant knowing, the 
character and full implications of this one, unquestionable option! For them, and for 
the majority of other people searching for fulfillment, astrology can be an 
illuminating factor of major importance. But it can only perform this archetypal 
function when understood and used wisely to shed light on and clarify life options.

Official Birthday and Solar Return Time

In the spring of 1964 I wrote what follows, for this seemed to me a valuable 
contribution to astrological thinking. The editors of the magazines for which I was 
regularly writing at the time nevertheless declined to publish the article. I kept a 
copy of it in my voluminous files of articles entirely forgetting about it through the 
very crowded and busy years that followed. Yesterday, however, on March 22, 
1979, something occurred that forcibly brought the forgotten article to my mind. A 
similar situation developed spontaneously — for the first time since the day of 
fifteen years ago. It was vivid enough to make me feel that the matter should be 
shared with the new generation of astrological students and devotees that has 
made astrology and solar returns popular topics of discussion. I shall therefore ask 
the editors of The Aquarian Agent to reproduce the old article as it was written, 
and I will afterwards add a few comments relating to what just occurred for my 
84th birthday and my interpretation of the whole issue. 

I want to share an experience which, though evidently not conclusive, may 
point to the solution of a problem which has concerned astrologers for a long time. 
When I began to work with astrology many years ago, the current practice in 
America was to erect charts for a person's official birthday and birth time; and 
opinions varied as to whether one should take the exact birth-moment for the place 
at which one was born or for the place of residence on the particular birthday. Later 
on, I believe largely because of the influence of European astrologers, the practice 
was given up, and "solar returns" — charts calculated for the moment the Sun 
returns each year to the exact zodiacal position it had at birth — came into more or 
less extensive use. From a strictly astrological standpoint, it is indeed rather 
evident that the "solar return" chart is preferable to the "official birthday" chart, 
and in some cases, like the leap year 1964, the difference between the two times 
can be considerable — several hours. 
      Coming now to the experience I had this year: I was born on March 23rd in 
Paris, around 0.42 AM, the Sun being about 2º08'01" Aries. At this time (1964), I 
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lived near Los Angeles, California; and with eight hours difference between Paris 
Time and Pacific Standard Time, it was 4.42 PM on March 22nd when, according to 
French clocks, I was re-born. However, because there were 29 days in February, 
and the Sun entered Aries on March 20th instead of the more usual March 21st, my 
"solar return" occurred about 6:00 PM Greenwich Time, and thus at about 10:00 
AM Los Angeles Time. 
      The weeks and especially days before this spring equinox had been very 
strenuous, for a variety of reasons. On March 20th and 21st, I had to give lectures 
involving long drives on crowded freeways, plus consultations which had turned out 
to be quite exhausting. The night of the 21st-22nd was heavy and unrestful, and I 
awoke so tired on the 22nd that I did not think of my birthday at all, worried as I 
was by this state of depletion at a time when I was just facing very important 
events in my life and a change of residence. I had to try to work during the 
morning even though it was Sunday and in spite of the way I felt. I listened to 
music for a while after a late lunch, but I was still so tired that around 4:15 PM I 
had to lie down. 
      My thoughts were rather "downbeat", and I felt very tense. However, after 
some time of unsuccessful attempts at relaxing, I felt calmer, and fairly soon a 
change of mood came about. For at least a few minutes I did not realize how clear-
cut the change was, but I soon became aware of a sense, not only of great calm, 
but of real exaltation — as if something had just happened which made all the 
difference in the world for me at that time. Only then did I realize suddenly: "But 
this is my birthday!" I had totally forgotten this fact, at least in my conscious 
mind. 
      I jumped out of bed, looked at the clock and saw that it was past 5:00 PM. I 
realized at once that this was the time, in Paris, at which I had been born. This, of 
course, started me thinking. Did the exhausted feeling of the last twenty-four hours 
correlate in part with the "crisis of birth?" Was I then ending a cycle — indeed 
"dying" before being "reborn?" Since many things had happened during the last 
fortnight of the winter, and they were just about to reach a conclusion, the period 
had indeed been some kind of end-of-cycle. But what was interesting was that I 
should have emerged from those tensions and reached a state of really vivid inner 
happiness and near-elation just at the moment of my official re-birth in Paris, and 
not at the moment of my "solar return." 
      As I said at the beginning of this article, the experience is obviously not 
"conclusive." What is worse, I could not duplicate it next year or the following year, 
for I have now been alerted consciously to the problem, and my imagination could 
play a trick. Nor could anyone, after reading this article, check on the validity of 
such an experience in the future, for the very same reason. Possibly, someone has 
had a similar experience in the past, and if so I would be interested to know about 
it. But I realize that a similar concurrence of circumstances would be required to 
produce such a clear-cut change of conscious state. 
      Conscious state: this is the crux of the matter — and these words may well 
focus the whole problem of the meaning of astrology for an individual person. 
      There may well be a kind of astrology which deals with the impact of "forces" 
upon the human organism as well as upon the planet Earth as a whole. Whether we 
have the real or complete key to measuring and correctly evaluating both the 
forces and the impact is, however, another matter, which I am much inclined to 
answer in the negative. But there is also a kind of astrology which refers to 
conscious states, that is, to the many changes in the consciousness of individuals, 
many of which have an ascertainable rhythm and character. It is such a rhythm of 
states of consciousness, such periodical modifications of the focus of attention of 
a person's mind which astrology can, in my opinion, most significantly "clock" and 
interpret. 
      If astrology is a "science," it is — as I see it — a mental and archetypal rather 
than material and empirical science. Evidently astrology can deal with concrete 
events; but what are concrete events caused by in the lives of modern individuals? 



We know today how 'psychosomatic' or "psychogenic" the majority of illnesses are. 
Psychoanalysis has shown us that even accidents occur in relation to their victim's 
mental or emotional states. Physicists like James Jeans and Erwin Schrodinger, 
chemists like Donald Hatch Andrews, and many others are presenting to us a 
picture of the universe which is "mental" rather than "material." The vast majority 
of events in people's lives come about as the result of individual psychic responses 
to external circumstances — which have in turn come about as the result of 
previous responses to prior circumstances. What astrology tells us about is the 
need for certain kinds of responses at certain times, and not about the external 
circumstances stimulating response. 
      Astrology — that is, natal astrology — is, in my opinion, essentially the clocking 
of turning points in the lives of individuals, and the attempt to help these 
individuals fully to understand the character, meaning, causes and the probable 
effects of these turning points (or crises of change) in relation to their entire 
life-pattern from birth to death. A birthday is always, to some extent at least, a 
turning point in consciousness. The person's age changes, and the change in some 
cases may be very important, socially or personally. If the person knows he or she 
is born on March 4th, the fact that the "solar return" may occur on March 3rd is not 
in most cases significant if the person does not know it. Even if he or she knows 
about it — as in my own, above-mentioned case — perhaps the organism-as-a-
whole doesn't know it; the person's friends do not know it; his social papers do not 
know it. 
      The old adage "What you don't know doesn't hurt you" may be far truer than 
we think. Several astrologers I have asked have somewhat reluctantly admitted 
that "things" happened in their lives in exact accordance with planetary transits and 
progression, far more so since they knew astrology than before they began their 
study of the matter. But this need not be a point against the use of astrology! On 
the contrary, it may mean that since this kind of knowledge seems to precipitate 
potential changes into actuality, we may live a richer, fuller existence because of it 
— simply because otherwise our ego tries to protect itself from changes that might 
put in question the validity of its control over our entire personal life. 
      I have strayed rather far away from the initial reason for writing these pages: 
viz. my 1964 birthday experience. But the experience started this process of 
thinking and I trust sharing both with the readers of this magazine will prove to be 
an incentive for a deeper investigation of some matters which most of us who are 
interested in astrology usually take for granted. We should never take anything for 
granted, but perpetually ask questions. And we should always be ready to change 
our customary answers. 

What had happened before March 22, 1979 was simply a rather strong sense 
of exhaustion, following particularly the too-rapid composing of a new String 
Quartet intended, somewhat unexpectedly, to be recorded on an LP album (C.R.I: 
New York) by an excellent musical group, the Kronos Quartet, deeply devoted to 
new music. My body obviously is no longer young, and various physiological 
functions are reacting unhappily to accentuated pressures in a still very busy and 
productive life. Thus, on the days preceding my birthday, I was exceedingly tired 
and in some pain. On the afternoon of the 22nd, I was alone, as my dear wife Leyla 
was giving a class in San Francisco. I was resting on the couch in the living room, 
in a depressed mood, but not particularly thinking of my official birthday on the 
next day, or if subconsciously aware of it, being weary in advance of phone calls 
and a party planned for it. 
      I was listening to the radio — a rather depressing discussion of recent social 
and political issues — and I got up to turn the radio off at about 4:45 PM. Then I 
suddenly realized that somehow a heavy pressure had lifted up from me; and a 
feeling of quiet peace and greater positiveness and strength became noticeable, 
indeed very much in evidence. My mind had cleared up and I was even clearly 



thinking of a new book which I was about to start, and whose beginning had eluded 
me, as it presented some obvious problems. 
      Only then did I suddenly remember the experience of fifteen years before, and 
realized how similar it had been to what was now happening. And indeed this was 
the time I would have been "reborn" in Paris, were I now living in my birthplace. My 
solar return for this year 1979 had been calculated a few weeks before on a 
computer, and it was scheduled for March 23, at about 1:00 AM, nearly eight hours 
later. 
      As I wrote in 1964, such experiences do not "prove" anything. They may 
nevertheless suggest some important points which I made in my unpublished 
article. The way I would state the matter today is, however, that the Sun in 
astrology refers primarily to the biological level, that is, to the source of the life-
force. Solar cycles deal fundamentally with vitality, and for most people the energy 
factor has a physical-biological character. Thus the return of the Sun each year to 
its natal place refers for most people primarily to a renewal of the biological 
functions and physical energy. But for an individual whose life has very little of a 
physical and biological character, and especially when the person is in old age and 
very involved in mental and social-cultural activities and responsibilities, the strictly 
solar element may not have to be considered the dominant factor. 
      Actual birth is, after all, not mainly a strictly biological fact. It is the beginning 
of a person, rather than of a body. A person begins its career when relating as a 
separate entity to other entities in the environment in which its "personhood" will 
develop. Being in a womb is not "relating" to the mother, it is being "contained" 
within a binding, nurturing envelope. The baby-mother relationship is not really a 
relationship, it is a "possession," which is why it is often so difficult to transcend. An 
embryo in the womb is a prenatal body, it should not be thought of as a person — a 
point so often unrecognized today in our society still bound to pagan(i.e., solely 
biological) values and body worshipping. 
      Thus, when the biological level is transcended or losing its power of attraction 
in old age, and the individual is still strongly and productively operating in his or 
her personhood as a sociocultural center of radiating energy, it may be logical to 
assume that the exact solar return is not the most important factor, not the place 
in which one is then living, but the return of the moment at which the "person" was 
born in his or her socio-cultural environment. This moment marks the relationship 
of the person to the planet (and humanity) as a whole. It stamps upon this person 
a specific planetary impress — the seal of his or her personhood. 

March 23, 1979 Palo Alto, California 

How You Can Create Your Own Security

How the astrological planets Jupiter and Saturn symbolize the human search for security and individuality. 
This highly accessible and compelling four part article is loaded with psychological insights. From 1971.
ADDED 11 Jan 2004

PART ONE
Why We Feel Insecure

Security is on nearly everyone's mind these days. Everywhere the cry is being 
heard: Give us security! Yet mankind has never before had even a fraction of the 
power it now has to provide security for its individuals. It seems though, that just 
as security can be assured for human beings, the greatest sense of insecurity and 
profound anxiety prevail. This is a paradoxical situation; but such paradoxes, such 
seeming absurdities, arise in human's life when we has evolved to the point where 
we realizes that one must become more deeply aware of something that is very 
fundamental to him; one must face some basic life-situation in a new way; one 
must outgrow a superficial attitude and develop a new facet of his personality. 

http://www.khaldea.com/rudhyar/astroarticles/createsecurity_1.shtml


      Every living organism seeks security, for our world is one of sharp competition, 
of struggle to obtain what we call "the necessities of life." But what are these 
necessities of life? 
      Food, shelter, clothing are necessary for the maintenance of life. In every age 
man has sought, by means fair or foul, to obtain these three things yet, obviously, 
these are not sufficient to give most human beings a sense of security. They do not 
calm his anxiety. Today all human beings could have sufficient food, shelter and 
clothing, if . . . and there is an "if"! And it is this "if" that tells the deeper story. 
Mankind possesses enough productive power to provide all men with the primary 
necessities, but the way we use this power is ineffectual. What we produces is not 
produced so that it can fill the primary needs of all men because as soon as the 
strictly biological and minimum need for food, shelter and clothing is satisfied, other 
"needs" take shape within us. Not only does one want more food, better shelter and 
more refined clothing, one craves psychological and social security. Our ego 
has to feel as secure as our body or else another kind of anxiety may develop and 
torture us. And it is in order to try to overcome this "higher" form of insecurity and 
anxiety that we makes it nearly impossible for many other human beings to obtain 
life's bare necessities. 
      Thousands of billions of dollars have been spent by mankind for war, protection 
from war, and the results of war in the last fifty years. Nations did not and do not 
feel secure; their collective ego did not feel secure. Individuals in every country, 
though of wealthy privileged families, did not feel secure; their egos did not! Many 
children in good, well-to-do families often feel as psychologically insecure as half-
starving children in the slums. Psychiatrists and psycho-analysts can earn fortunes 
trying to calm the insecurity and anxieties of their rich clients or patients, children, 
as well as grown-ups. In every country the demand for "social security" is growing; 
but this kind of social security is needed because of modern man's increased 
psychological insecurity. If Hitler, and those who rushed eagerly to his side, had 
not felt so tragically insecure, as egos, millions of human beings would not have 
died nor experienced the torment of sheer biological insecurity, starvation and 
depravity. 
      The need for security is indeed complex. The newborn child needs to feel 
secure at several levels. He needs food, but he needs as much what we call rather 
vaguely "love." He needs materials for his growth; but this growth must also take 
place in a fairly steady state of relationship with other human beings, with 
his parents and his siblings (brothers and sisters), with his comrades and his 
teachers, and indeed with his whole community. Later on, he will also have to feel 
that the whole world and existence itself — particularly his own existence — 
makes sense; and it makes sense to the degree he feels himself adequately 
related to a world in which he can perceive order and some kind of purpose. 
      The problem of security is therefore basically a problem of human relationship. 
National and social security begins in the individual; it begins in the state of 
relationship in which the child grows. The child must feel vitally and warmly related 
to those human beings who surround his growth; he must feel that this relationship 
is at least basically steady and ordered — that it makes sense. These two kinds of 
feelings refer in astrology to Jupiter and Saturn. They are interconnected, just as 
these two planets are. There must be relatedness — Jupiter. This state of 
relatedness must manifest actually and concretely as a steady, ordered, significant 
and purposive relationship — Saturn. 
      A study of what these planets mean from the psychological point of view can be 
of great value to the astrologer aware of his responsibility to the client to whom he 
offers, directly or indirectly, a form of psychological guidance whether the client 
likes to admit it or not. It is therefore essential that the astrologer practicing his art 
understands the deeper psychological aspects of the planetary tools he is using and 
does not contribute to the insecurity of his client. 



PART TWO
Relationship to Parents

The most basic fact of human life is that a male cell and a female cell must 
unite in order to produce the organism of the future child. In the first stage of 
embryonic development no sexual differentiation appears. The embryo has the 
potential to become either a male or a female child. As sexual organs begin to 
appear, rudiments of organs of both sexes are found. Then, normally, one set of 
organs — let us say, the male ones — develop, and this development goes on after 
birth, culminating in puberty. The boy will be able to play his male role in the 
process of life, reproduction. 
      This does not mean, however, that what constituted the female part of the 
embryo before the embryo became defined sexually as a male child has utterly 
disappeared. All that was in the original fecundated ovum which became this male 
child remains in the child's nature. The female elements remain in a latent state, 
yet they are there in potentiality — and they will, to some extent at least, be 
developed after birth producing "psychic structures" which play a most important 
function in the psychological and social life of the growing child. The male factors in 
the boy develop physiologically and are exteriorized in physical organs; but the 
feminine components also seek adequate avenues of development in the interior 
realm of the psychic nature of the boy. 
      The interior psychic process of growth is, however, far more complex than the 
exterior maturation of the boy's sex organs. The development of the sex organs is 
pushed, as it were, by the biological and instinctual drive of the human species 
seeking to reproduce itself from generation to generation. But the "counter-sexual" 
elements in the boy's personality can only mature normally, or at least primarily, 
through a close and steady psychological relationship with his mother. The growth 
of these counter-sexual elements is not energized by the evolutionary life-force. It 
depends essentially upon the personal relationship the boy has with persons of the 
opposite sex, and upon the play of interior psychic energies stimulated and oriented 
by these relationships. Every human being has a twofold life — an exterior and 
social life in which he or she can act mainly on the basis of his or her sex; and 
every individual has an interior and psychic life which is dominated (whether he 
is aware of it or not) by the counter-sexual elements in his total person. The 
exterior and social life develops, usually, under the relentless pressure of society — 
just as the development of the sex organs is impelled by the biological drive of life. 
It must develop, or else the person cannot exist at all. But the interior and psychic 
life may remain largely latent and undeveloped; the bare facts of existence do not 
require it, yet if it is not developed the personality can only be dull and animal-like 
or superficial and empty; or, if the psychic nature develops under nearly 
unbearable, thwarting or perverting pressures the personality tends to become 
neurotic or psychotic, and sooner or later the health of the body itself is crucially 
affected. 
      The most important factor in this interior psychic nature is the imagination. 
Imagination is to the psychic life what sex is to the outer physically-operating life. 
By imagination I mean here the capacity to produce psychic and mental "images," 
to build a world of "fantasy" — in the sense in which Carl Jung uses the word. This 
world can be rich and filled with creative potency; it can also be twisted and 
somber, depressed and ugly or even monstrous. In and through this inner world 
the counter-sexual nature of the individual seeks to project itself. In the boy, it will 
be the latent feminine part of his original bi-polar, male-female, organism which will 
operate. It operates as what Jung has called the "anima". In the girl, it is her 
latent masculinity which will be active; her "animus". 
      The anima of the boy develops first of all under the stimulation of his 
relationship with his mother. The animus of the girl is colored from the beginning 
by the character of her relationship with her father. Later, some other woman 
(often an older sister) may substitute herself to the boy's mother, as the most 



important factor in the building of the boy's psychic structures — his anima. 
Likewise if the relationship of a girl to her father is ineffectual or negated by some 
outer circumstances (divorce, death, etc.) another "paternal" person (or an older 
brother) may take the place of the father. In any case it is through his or her 
relationship to a parent of opposite sex (or an individual substituting for this 
parent) that the boy or the girl will develop the inner psychic part of his nature, and 
the imagination which is the very "blood-stream" of this psychic nature. 
      Our psychic nature operates through the production of images. Some of these 
have only a strictly personal meaning and validity. Others, particularly in the case 
of truly "creative" individuals, are projected into the collective life of the 
community; they may be embodied in works of art, scientific theories, or 
philosophical and religious systems. Indeed, what we call "culture" is the gradual 
accumulation and synthesis of all the images, ideals, visions and dreams which 
have been produced and expressed by individuals, and which the community in 
which these individuals lived had found collectively meaningful. Culture is thus 
essentially the product of the counter-sexual nature of human beings and is born 
out of the operation of those human energies which were not required to deal with 
the practical physical necessities of man's outer living. It is born out of the 
physically and sexually unexpressed part of man's total bi-polar nature from the 
interior and psychic femininity of men and the interior and psychic masculinity of 
women. It is born of human imagination. And the character, intensity and quality of 
this imagination is conditioned by the nature and significance of the relationships 
between men and women. 

PART THREE
The Jupiter Function

The capacity for intense, significant, integrating and "noble" relationships, 
able to stimulate the imagination and to give psychological-mental birth to great 
symbols or meaningful dreams-visions, is basically represented in astrology by 
Jupiter in its higher aspects. Jupiter is "basic" in the imagination-process (though 
evidently not the only planet to consider) because it represents the feeling for 
human relatedness. Jupiter in man is, at the psychological level, the realization 
that every person contains latent potentialities which cannot be expressed by 
merely projecting one's own muscular-sexual body-power (the latter being 
symbolized by the planet Mars). Jupiter tells us — symbolically speaking — that 
there is an inner world whose energies can only be aroused by real human 
relationship based on deep and intense sharing. A sharing of what? A sharing of 
our differences. 
      The woman needs to share with the man what he is in outer being — which is 
also what she potentially is in her inner. being. What is latent in the woman can 
only be aroused and made conscious through a kind of catalytic action exercised 
— by the man's outer nature — which includes also his logical intellectual mind. 
This, however, is something different from the instinctual desire of the woman's 
sexual nature for the man's male power; such a desire brings together what is 
exterior and physically operating in the male and the female; astrologically, it refers 
to the Mars and Venus duality. It deals with the outer life of the human species, 
with the procreative function and (at a social level) with the purely physical 
manifestations of productivity — i.e. the production of food, of wares, of all the 
necessities for mere physical existence. 
      The other kind of relationship between the woman and the man operates in her 
inner psychic world — the outer conscious activity of the man affecting the inner 
psychic development of her latent unconscious masculinity. It is characterized 
typically by the relationship of the daughter to her father — or of the boy to his 
mother. I repeat, the boy needs the love of his mother to develop his inner nature 
— his "anima" - and the girl needs the love of her father to arouse and to feed 



within her the masculine components of her total personality, and thus to allow her 
power of imagination to grow. 
      If the father is absent, remote, or too busy to care, the young girl's psychic life 
fails to be aroused normally. Her father's example gives no food to her latent 
imagination; nothing radiates from his body, his intellectual activity, his mere 
presence, to stimulate the latent masculine components of her total personality. 
This inevitably has a profound, lasting effect on the girl. Unconsciously, she feels 
frustrated, inwardly empty — and unconsciously she will seek a "substitute father." 
It may be another man, a teacher perhaps, or a heroic figure in the movies or in 
real life, but something characteristic of the man's world of systematized, logical, 
authoritarian thinking may become, partially at least, a "substitute father." The 
Bible, as "The Book" directly revealed by God the Father, or modern science — 
whose laws are presented as immutable, true, and utterly reliable — or even a 
political dogma; all these can be more or less artificial stimulants to arouse the 
psychic masculinity of the girl if she lacks a true, effectual father. 
      Such a girl develops a characteristic type of mentality, so frequent among 
American women, because most American fathers seem unable to act positively 
and significantly as fathers- - as even our most well-known comics can testify! It is 
the animus type of mind which manifests itself in a scattered superficial avidity to 
learn all sorts of things, and in the frantic search for a spiritual guide or Hindu guru 
( Jupiter!) — indeed, for a variety of such pseudo-father figures which rarely can 
adequately fill the psychic emptiness left in the woman as the result of an 
unsatisfactory relationship with her father in childhood. (It may be "unsatisfactory" 
also because the girl is emotionally attached to her father and thus sees him 
unconsciously as a potential lover, yet cannot consciously admit this to be true; 
thus the father-relationship becomes twisted by emotional conflicts, fear or guilt, 
and it does not fulfill its real psychological function). 
      The boy, without an adequate mother-relationship, may in a similar fashion 
pass his life searching for some ideal mother, or find a more or less ineffectual or 
even tragic substitute in his allegiance to a Church or a political Party which enfolds 
him psychically like an ideological womb. He may feel psychically empty and 
forever lonely — and he may try to fill the poignant void within with over-vivid, 
perhaps unhealthy, dreams of the "mystic woman" or the "Muse" who, if only he 
were to meet her and become one with her — he believes — would complete him, 
or even save him from some fancied sin or guilt. He may thus attract to himself the 
type of woman who, by her temperament, is apt to become a convenient screen 
upon which the psychically undeveloped man projects his great woman-dream — 
not realizing, in most cases, that the woman he pictures in his dream (and who 
may even seem to speak to him "inspirationally") is actually the very image of his 
own inner feminine potential which somehow has remained incomplete or almost 
totally ineffectual in his life. 
      In most of these cases of psychological frustrations (which indeed are very 
frequent, yet may manifest in many and varied ways) the natal Jupiter is affected. 
The planet or planets with which it has a discordant relationship (opposition, 
square, semi-square and some conjunctions) should indicate the basic cause of the 
frustration. But, Jupiter is not to be considered alone, for what Saturn represents in 
life also plays an important part in molding the personality. Jupiter and Saturn can 
never be separated from each other. Just as Jupiter refers to the relationship 
between the child and the parent of the opposite sex, so Saturn refers to the 
relationship between the child and the parent of the same sex. 

PART FOUR
The Psychological Meaning of Saturn

Saturn represents all that stabilizes, defines and makes secure the character 
and the extent of an individual's activity in society. Saturn also, in a psychological 
type of astrology, represents the ego. The ego is nothing mysterious; it is the 



shape which the consciousness of the child assumes as this child relates himself to 
the multitude of factors which constitute his outer life; that is, his life in relation 
to all that affects his body and his activity among other children — or even adults — 
whom he considers more or less as basically his equals (this is a very important 
point, psychologically speaking, in view of the recent change in the character of the 
family relationship). 
      The "outer life" is a conscious life; whereas the interior psychic life of which I 
spoke above is largely, often entirely unconscious. In the outer life one basic drive 
operates: the drive for security. Thus Saturn has been linked by modern astrologers 
with the desire for security. Spurred by this desire, the ego tries to build the kind of 
personality which will achieve recognition and some degree of prestige in the 
community and "community" means, for the child, his siblings and comrades, and 
later on perhaps his neighborhood, his group. The ego seeks by all possible means 
to achieve a permanent status within his "group"; nay more, a guaranteed 
position. The ego wants the group to guarantee him implicitly — if not verbally or in 
writing — that other members of the group will not encroach on what he considers 
his own self and his possessions. 
      Such a guarantee begins when the baby hears himself called by a definite 
"name" — Peter or Jane. He is Peter or Jane. No one must dispute this fact. Later 
on, no one must use his signature on a check, or his Social Security card, or any of 
the socially recognized symbols which certify that he is and he alone is what he 
regards himself to be. If, however, this guaranteed recognition of his name, place 
and position among the other persons constituting his group, community or nation 
is seriously attacked and undermined — or seems to him to be undermined — the 
child or adolescent (and later on, the adult individual or the nation as a whole) feels 
insecure. Anxiety and fear develop and the very structure of his conscious being 
becomes loose. He may even be uncertain of his own identity — and his own 
character — which is what happens in extreme form in a concentration camp during 
"brain washing" or torture. 
      In early years, the child develops his sense of ego and security by identifying 
himself with the parent of the same sex. The boy's father guarantees to the boy 
his security, as long as the father's example is such as to give to the boy a sense of 
safety and social prestige ("My father can beat your father", says the little boy to 
his comrade). Likewise the girl's mother teaches the little girl how to be efficient at 
home, how to cook, how to dress, and so on. This makes the girl feel secure, 
provided this maternal example is consistent, gives satisfactory results, and also 
seems to be appreciated by the mothers of the girl's playmates. If, on the contrary, 
the child sees his or her parents humiliated, or badly treated, the sense of security 
may vanish. It is also impaired if the mother repeatedly makes her daughter feel 
inferior ("Oh, leave this alone! You can't do anything right"), or if the father calls 
his boy a "sissy" when he is afraid. 
      It is well-known that children grow by imitating their parent's behavior; but it is 
particularly the behavior of the parent of the same sex that matters in the 
development of the ego and of the sense of security, for here we are dealing with 
the outer life, and outer life is normally defined, at root, by sex. Trouble begins 
when the girl tries to imitate the behavior patterns of her father. This usually occurs 
because the father has been unable to "feed" the interior psychic life of his 
daughter, has shown no interest in her, and the girl is thus driven (by an inner 
psychic emptiness) to capture at all cost her father's attention — particularly by 
becoming a "chum" to him in a boyish manner, thus losing some of the basic 
natural characteristics of the feminine ego type. 
      All this refers, in astrology, mainly, to the Saturn function. A retrograde Saturn 
at birth usually indicates a relatively ineffectual father-child relationship. The child 
feels relatively insecure. The boy finds himself without an adequate or significant 
father example to follow in his outer life; he tends therefore to develop a sense of 
inferiority, for which he may compensate by aggressiveness and boisterousness. 
Likewise, the girl without an adequate or respected mother, or the girl who feels 



herself "repudiated" by the mother, either seeks to revenge herself by imitating the 
worst traits of the mother or by rushing into situations which she knows will hurt 
the mother, or else she freezes emotionally while seeking solace in pseudo-
intellectuality. 
      Here, of course, one must consider also the position of and the aspects made 
by the Moon in the birth-chart, for Saturn and the Moon constitute a pair, just as 
Jupiter and Mercury do. Saturn and Jupiter are the positive factors; the Moon and 
Mercury deal with the management of the forces released, respectively, by Saturn 
and Jupiter. The Moon, as the capacity for adaptation to the challenges of 
everyday living, works out and substantiates what Saturn sets in motion. 
Mercury, as the power of memory and of association of ideas, provides the 
mental substance and energy necessary to utilize the basic sense of inter-human, 
inter-personal and social relatedness which Jupiter represents. 
      The wholesome and balanced development of personality requires a 
harmonious combination of the Saturn function and the Jupiter function. The 
Saturnian need for security should be integrated with the Jupiterian need for a deep 
psychic sharing with those human beings who, because they are outwardly different 
from us, help us develop the latent capacities of our nature. 
      The Jupiterian need arises in a purely unconscious manner when the baby's 
consciousness begins to grasp the outer world, and thus to experience 
"differentiated" and ego-centric responses to outer events causing pleasure or pain. 
As this happens the body gradually imposes more and more upon the psychic 
behavior patterns and responses which are unconsciously conditioned by the child's 
sex. This reacts upon the counter-sexual elements in the psyche which would 
otherwise retire to even more interior levels of subconsciousness if they did not find 
stimulation in, and could not "imitate", similar elements which the physical 
presence and magnetic emanations of the parent of the opposite sex reveal 
objectively. 
      When either this outer drive for security, or this arousal of the imagination in 
the inner psychic nature is frustrated, confused or perverted, serious psychological 
harm is done. The growing personality either reacts to this harm by developing 
aggressiveness, bitterness and emotional twists or perversions; or else it more or 
less collapses, resentful, insecure and psychically empty or filled with unhealthy 
imaginings. When harsh, relentless pressures or fears impress themselves sharply 
upon the collective mentality of a nation — when insecurity and despair are 
transmitted from one generation to the next in a widespread contagion of 
unrelatedness — when the "images" produced by restless, twisted ghost-haunted 
minds fill the intellectual atmosphere of an entire culture, then a wholesale 
perversion of social and spiritual values is inevitable. Then, even the so-called 
"benefic" aspects of Jupiter and Saturn fail to stop the race toward the abyss — 
unless greater powers intervene. 
      They may intervene. The impact of the constructive phases in the cycles of 
larger planets — for instance, and above all today, the very long-lasting sextile 
aspect of Neptune and Pluto — may lift up and repolarize the collapsing energies of 
the smaller cycles. It may give a new impulse to the Jupiter and Saturn functions at 
the psychological and social levels. The relationship of parents to children may 
acquire a new meaning, as the old taboos of obsolete morality and parental 
authoritarianism fade away. A new type of family may emerge in a transformed 
society. Children once more may feel secure with a new, more mature security, and 
the images they build in their inner life may radiate new spiritual health and true 
creative fantasy. They will radiate these spiritual blessings more richly than in past 
eras to the degree to which the experience of the tragic decades which humanity 
has known have been transmuted to release, in clear consciousness, a harvest of 
significance and of compassion.

The Spiritual Value
of Astrology 



 
One of the main problems facing astrologers in their attempts to make 
astrology officially recognized as a legitimate and wholesome pursuit is not only the 
recent vulgarization of some of its most general and questionable aspects, but the 
vagueness and ambiguity of the way in which the very substance and purpose of 
astrology are defined. 
      It is probable that most people, if asked what astrology is, would say — in one 
way or another — that astrology deals with the influences of the Sun, the Moon, the 
planets and the stars upon human beings, and indeed upon all living organisms and 
such social "organisms" as nations, business firms, etc. They would add that the 
purpose of astrology is to ascertain the basic character and the future development 
of such persons and organizations in terms of definite expectable events. Very likely 
a great majority of astrologers would claim that astrology is a "science" which has 
been built through the ages through a long series of observations revealing that 
there is a definite and reliable parallelism between certain celestial phenomena or 
cyclic occurrences and more or less exactly defined and characteristic events in the 
lives of human beings and nations. 
      Such general statements may seem sufficient to many minds. They sound 
"scientific"; and, if accepted, the only basic problem seems to be that of finding out 
scientifically whether there is actually such a reliable parallelism between celestial 
occurrences of a cyclic nature (i.e. occurrences which can be expected in the future 
as well as proven to have occurred in the past), and to clearly definable events 
affecting living organism and especially human beings In the Earth's biosphere. It is 
thus a problem regarding the research and statistical analysis of reliable "case 
histories," etc. 
      The above-mentioned statements however cannot satisfy the true philosopher 
and certainly not the humanistic philosopher and psychologist. They raise too many 
unsolved problems. There is the problem concerning the nature and significance of 
such a parallelism, granted that it can be proven as a scientific dependable fact; 
and there is the grave question of how "proofs" are to be defined. The psychological 
value and effect on human beings of astrological predictions, the moral 
responsibility of the person making the predictions are also issues which should 
never be left unrecognized. 
      Moreover the astrologer does not only make predictions; he outlines the 
character and tendencies of other persons. If this can reliably and unfailingly be 
done, then astrology is no longer a merely predictive science, it enters the 
psychological field. But how and why should it be able to do so? All kinds of 
questions come to the mind — some of a practical nature, other philosophic and 
indeed metaphysical. There may be mysterious forces in galactic space which even 
more mysteriously become focused by Sun, Moon, planets as they pass through 
certain regions of that space. But there is no scientifically known causal 
relationship between Mars in Scorpio and a certain trait of character in a man or a 
physiological condition in his body. Besides, the position of Mars in a zodiacal sign, 
or in a house, of the birth-chart is only one of many factors which the astrologer 
takes into account. Also, when he looks at a chart and finds Mars in Scorpio, does 
he think of a bladder or sexual organs, or of a total person who includes not only 
many organs but as well a psychic, and who moreover is part of a specific 
geographical, social and cultural environment? Is he thinking analytically of mere 
symptoms, or of the total health and the consciousness and feelings of a relatively 
unique individual? Has he really any way of determining at what level the so-
called influence of a planet or of an aspect may produce an "event" in the life of this 
"individual-in-his-environment?" 
      If the astrologer is really concerned about a particular individual person and 
if he has any right to claim that the state of the celestial bodies at birth and 
throughout his life "influences" the person, the only philosophical way in which this 
claim can make sense is if there is a definite relationship between this person-
as-a-whole and the universe-as-a-whole. To speak of a "definite relationship" 



between a particular individual and the whole universe is quite different from 
speaking of a parallelism between two sets of events, celestial and terrestrial Such 
a parallelism may sound scientific, but it does not justify the practice of astrology 
from a "personalistic" point of view — and even less in terms of any kind of 
"spiritual" approach to the problems of individual existence. 
      An event in itself has no meaning in a personal human sense. An apple falls 
upon the head of a man sleeping under an apple tree. This has no meaning — 
unless the man is Newton. A man leaves his wife for another girl. This too has no 
abstract specific meaning for the persons involved. It may free the husband or the 
wife, or both, from an empty situation; the shock may be the one thing that will 
make of the wife a mature individual — or it may destroy her sanity. An event has 
meaning only when seen within a definite "frame of reference," i.e., in terms of a 
whole situation which includes whatever is affected by the event; and in a sense, 
it includes the entire universe. 
      When a person comes to an astrologer, asking him to solve a problem of vital 
importance, what the astrologer actually does — especially if he makes a "horary" 
chart — to try to find out how his client's situation is related to the entire universe 
at that time of the client's life. In the same sense, the study of the birth-chart of a 
newborn baby is an attempt to discover what is the potential relationship between 
this newborn and the universe in which he was born and ill grow to maturity. This 
birth constitutes a "situation," and not merely an "event" for a situation includes 
not only an event or group of events, but the relationship of this event to its total 
environment, psychical as well as physical. The birth of the baby — we must add — 
altered ever so little the relationship between mankind's situation on this Earth and 
the universe-as-a-whole. 
      The pattern made by planets (including Sun and Moon) and stars represents, at 
least symbolically, the state of the universe at birth time — and the cross of horizon 
and meridian defines the situation as it is related to the newborn, i.e., his 
"orientation" to the universe. Orientation means relationship. As you orient yourself 
within your total environment, so are you related in an individual manner to this 
environment. 
      Astrology therefore is, or should be, a method through the use of which a 
person can determine his basic ("cosmic") relationship to the universe-as-a-whole. 
It is, even more generally, a technique of interpretation by which any situation-
as-a-whole can be related to the universe-as-a-whole, and, what is more, 
significantly related. It is a means to discover consciously the meaning of any 
situation and of the way in which the basic factors in this situation (our birth 
included) are operating — the meaning of our existence as an individual person. 
      The reason for seeking in astrology a means to discover such a meaning is that 
the social and interpersonal environment in which the situation developed tends 
most often to distort or cloud up this meaning. Astrology raises the solution of 
problems from the social to the cosmic level. And this is why it appeals so 
much today to young people who, having rebelled against all social values are 
seeking super-social, "natural", or "spiritual" answers. 
      If one is really able to understand what such an approach to astrology implies, 
the entire study of astrological charts takes on a new meaning; and much of what 
is taught today — and has been taught in the past — becomes quite obsolete. It 
also removes astrology from the field of empirical sciences and integrates it to a 
kind of philosophy-psychology whose purpose it is to discover the meaning of 
existence, and of the relationship between man and the universe. 
      The concepts of a personal God, and of an impersonal super-cosmic or intra-
cosmic Absolute, represent two ways of solving the problem of the meaning of 
existence. The former makes astrology quite superfluous, for the solution of all 
existential problems is "union with God" — or at least the ability to hold a 
"dialogue" with God, the absolute and never-failing Guide and Comforter. If, 
however, the universe is understood to exist through the cyclic interplay of cosmic 
Principles and of an "infinite Ocean of energy" astrology can be considered as a 



"celestial Language". 
      One can relate it also to music, and Pythagoras and many ancient astrologers 
spoke of the Music of the Spheres. Very recently a well-known chemist and writer, 
Donald Hatch Andrews wrote in his book The Symphony of Life: "The universe is 
composed not of matter but of music." All cyclic motions in the universe can be 
seen as partial but interrelated elements in an immense Harmony; and any human 
situation acquires its essential meaning when related to the ever-unfolding process 
of universal existence which in its totality everlastingly proclaims in dynamic terms 
the message of this Harmony. 
      This is why I have stated and re-stated that a person's birth-chart represents 
his or her "celestial Name"; for, while the family and personal name of a human 
being are expressions of social, religious and group values and thus indicate only 
the social-personal character of the Individual (which conditioned his "ego"), the 
birth-chart constitutes a mandala (or mantram) which indicates in the language 
of universal cycles what the "cosmic" nature of the individual actually is. The birth-
chart is the celestial Signature of the individual; i.e. what the individual really Is (as 
an Earth-born organism, a "whole person") In relation to the universe-as-a-whole. 
It is the musical score of his life's symphony. 
      It is for this reason that nothing in a birth-chart can be called "bad" or 
"unfortunate." The planets can be compared to the vowels of the language of the 
sky; aspects constitute soft or harsh consonants. The astrological chart is a word, 
a "logos." Can we call the black spaces in a woodblock "bad" and the white spaces 
"good," or vice versa? Both are necessary to define the form, or gestalt, of the 
whole. To use ethical terms of good-and-evil in astrology is entirely to miss its 
essential character. 
      The fact that this has been done for centuries and possibly (but not at all 
certainly) for several millennia, does not invalidate this statement. It simply means 
that astrology has to emerge from its pre-natal state, a state which was attuned to 
the ethical nature of societies developing during the Age of Conflicts — 
characterized in old India as the Age of caste-domination and also as the Age of 
"sex-and-hand power"; but we are now at the threshold of what I have called the 
Age of Plenitude. During this Age of Plenitude man should develop in the fullness of 
his polyphonic nature in a state of attunement to the great rhythm of the cosmos. 
      Astrology is simply an as yet uncertain and confused attempt to lead mankind 
to this state of attunement in a conscious and objective way. It is a way which 
depends essentially on the realization of Form, and therefore on a "holistic" 
approach to existence and to all existential situations. Our Western civilization is 
being lost in the desert waste-lands of analytical thinking and atomism, haunted by 
the urge, as Einstein said, "to know more and more about less and lose," and 
enslaved to the concept of quantity and statistical average. But already some of the 
most progressive scientists are thinking along the opposite road, the way of 
synthesis and holism. And this is the way of the spirit; for spirit can only operate in 
that which is whole. Indeed spirit to the principle of integration and wholeness in 
operation — whereas it is the intellect which forever divides, analyses and 
measures in terms of discrete quantitates. 
      I have been asked to write on the spiritual value of astrology. Spirituality need 
not have anything to do with religion. We do not need a "religion of the stars"; the 
Ancients had it, who considered planets and stars as the bodies of cosmic gods, and 
zodiacal constellations as 12 Hierarchies of creative Powers within a "Formative 
World" from which all living structures and minerals were derived. In a sense, the 
picture of the universe they presented was far more inspiring than the one outlined 
by astronomers who still think in terms of incredibly vast empty spaces within 
which masses of matter whirl at fantastic speed, meaninglessly, driven by 
thermodynamic laws and chance encounters. Nevertheless we need not deify the 
unknown and entitize cyclic process of transformation. We need only realize that 
every person is the whole universe focused at a particular time and at a particular 
point of space. 



      Indeed the whole universe is focused in every human being according to a 
time-space formula, or "seed pattern" — one's birth-chart. We are all made of the 
same substance-energy; but each man is ever so slightly different from all the 
keyword. Every existent is a whole — an organized, structured system of 
interrelated activities. And spirit is the integrating, the interrelating power. There 
can be no spiritual meaning in astrology, or anywhere, except through the 
realization of this integrating power, which I have called simply ONE in order to 
avoid any emotional-devotional and religious implications.* Such a realization, 
however, is not attained by seeking to escape from form and dualistic existence 
into illusory nirvanas, but by developing the ability to understand and to meet 
every situation and every living entity as a whole fulfilling its essential function in 
the universe, by virtue of its time-space birth-formula — its true selfhood. 
      Astrology can be a means to foster the development of such a holistic faculty. 
It is a symbolic language; yet, like most ancient sacred languages, its words-
symbols and its syntax are derived from the very principles that inhere in the great 
rhythms of universal Harmony. This Harmony is within us. Actually ,we should be 
able to experience inwardly, and some individuals undoubtedly can do so. But this 
is a subjective way which very few indeed can follow, so full of illusory shapes and 
subtle attractions it is. Astrology offers to us an objective way, the cosmic way — 
the way of spirit embodied in Forms, the way of the Sky.

To What Extent Are Life-Events Predictable? No prior astrological knowledge is required for this article 
addressing the fundamental and timely issue of astrology and prediction. From 1968.
ADDED 11 Jan 2004

Much confusion can arise in the mind of the person interested in astrology if a 
basic distinction is not made between the type of "solar" charts used in magazine 
forecasts and a natal chart calculated for the exact time and place of a person's 
birth. When forecasts are made for "the twelve signs of the zodiac", each sign 
actually encompasses some hundred million persons living on this earth. The basis 
for the forecasts is the state of the solar system during a particular day, week, 
month or year, and by this I mean the positions of the Sun, the Moon and the 
planets in zodiacal signs, and the "aspects" (ie. the angular relationships) which 
these ten celestial bodies make to each other during the period being studied. 
      All celestial bodies move at different speeds. They take more or less time to 
move through (i.e. to transit) the signs of the zodiac. Moreover, when on a planet 
moves across a degree of the zodiac which is occupied by a planet in the precisely 
calculated birth-chart, the first planet is said to transit the second. Thus when we 
study solar charts and transits we are dealing with the periodical motions of 
celestial bodies — which means in ordinary modern practice, with the motion of the 
planets, the Sun and the Moon being regarded as astrological planets. The 
astrologer assumes that this unceasing flow of change in the sky is in some manner 
connected with the constant stream of events experienced by human beings on this 
earth; and this being demonstrably the case, he says that he can predict more or 
less accurately these events by studying the planets' motions. 
      The question which is not usually asked is this: When we speak of "events", 
what do we really mean and more especially what or who do these events affect? 

The Meaning of Events
This may appear to be a peculiar questions yet it actually in a very vital one — and 
a profound one. Can I speak of an event, if I am not there to be affected by it, or if 
I am unaware of what is effecting me? Do events really exist if no human being in 
there to perceive them or to be changed by them? 
      I wrote long ago that events do not happen to us, we happen to them. I walk 
on the sidewalk of a city along a building in construction, a brick falls upon my 
head. The falling of the brick is not an event for me unless I happen to walk 
exactly at the point of its fall. The real event is not the fall of the brick, but my 
response to it: i.e. how I take it, what I happen to wear on my head, etc. A man 
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found himself clairvoyant as a result of a violent shook affecting his head — and 
fame came to him. Was not the real event for him the change that occurred within 
his head? Another man might have been paralyzed for life. 
      The cyclic processes of nature pursue their course unconcerned by what we, 
human beings, do in response to them — that is, how we fit into them as 
individuals. Of course we are parts of such natural processes; we are subjected to 
gravitation as everything is, and we too exert a gravitational pull, immensely small 
as it is, upon everything around us. But we are parts of these processes only in so 
far an we are bodies of matter with certain limits — bodies that are affected by 
changes in life-rhythms such an puberty, menopause, old age, etc. As members of 
the human species, which in turn is part of the earth's biosphere and thus related 
to every other living thing in our region of the planet. We are bound by genetic 
patterns of growth and molded by the circumstances prevailing in our environment. 
But if we are able to think of ourselves, and to see as "individuals" the situation 
becomes essential different. 
      How does it become different? It is when a new factor enters the stage of our 
life. When one realizes it is "my" life. I am living it, I am giving to this biological 
and psycho-social life which I call "mine" an individualized and relatively unique 
reference. I call this frame of reference "my self" - I. The moment I really and 
thoroughly do this, with utter conviction, I emerge from "nature". I happen to 
nature. I respond to nature, to its laws and its events, I give them - or at least I 
can give them, if my individuality is strong and definite enough — my meaning. I 
can even to some extent make them serve a purpose I have consciously met. I can 
"manage" them. 

Management vs. Rule
But let us be careful here. To manage is not the same as to rule — even though in 
common usage people often fail to consider the difference, a very essential one 
indeed. Management implies a keen understanding of the materials and the life-
processes you are dealing with. It uses laws of nature (i.e. set processes of change) 
to modify other processing so that they are made to serve a purpose and thus to 
acquire a human, or an "individual", meaning. 
      You can also say the same thing if you speak of a very wise "ruler" full of 
understanding as well as knowledge but most rulers known to men are not wise. 
They use what in called "will", it is rather an intense one-pointed human desire or 
bio-psychological drive for aggrandizement, power, wealth, sexual satisfaction, etc. 
These are drives inherent in human nature. They may become "individualized" and 
acquire a very particular, uniquely individual purpose and meaning; but they rarely 
do so. 
      Astrologers keep on repeating an old saying: "The wise man rules his stars" — 
but they forget the most important word in the statements "wise". No wise man 
actually "rules" anything he manages them. He accepts what is, but gives to that 
his own individual meaning — and thus transforms the events. You cannot speak 
correctly of the same event if you consider it as having happened in the life of an 
ordinary, passion-driven and fearful man or in the life of a Sage. The natural 
processes involved in the actual circumstances are the same; but, strictly speaking, 
the events differ because in the first case the man is passive and is molded by it, 
while the Sage uses the events as material for the creation of his own meaning. It 
becomes a work of art. 
      The critical reader may think that I am needlessly trying to integrate the 
objective (the fact) and the subjective reaction (passive or creative) of a human 
being. If so, I have to go one step further in making my point, once the Sage has 
developed the ability to give his own individual meaning to events that are normally 
frustrating or destructive for ordinary peoples the objective events themselves 
become different. The Yogi, for instance, can live in a hut in a jungle infested with 
tigers and reptiles, but he is never attacked. The quality of his relationship to 
natural processes has become changed, his "smell" does not attract or infuriate wild 



animals. 

The Scope of "Solar" Forecasts
All of this has an immediate bearing on astrology and our approach to forecasts and 
transits; because such astrological features refer to natural processes which have 
their inevitable momentum and which gravitate toward ends which take no human 
person into account. As long an the person is a passive participant in natural or 
cosmic processes he can fight against them and perhaps gains a temporary respite 
— but only temporary. And in the majority of cases this fighting against "destiny" 
must completely fail, because it is impregnated through and through with fear, or 
perhaps with greedy expectations. 
      When, however, the human being to truly individualized — and does not merely 
think or claim that he is — the situation in fundamentally different. He does not 
fight against natural processes, or even fear. He accepts them as raw material for 
the creation of his tomorrows, as clay to be shaped into an images of which (deep 
inside of his consciousness-intuition) he has become aware — the image of his 
unique destiny and of his true, essential selfhood. 
      Is there any way in which this emergent individual can gain a more objective 
grasp — a "vision" — of the image of his essential self? The sustained practice of 
real "meditation" apparently can lead to such an intuitive super-intellectual 
realization of the real self — and many types of yoga or of mystical exercises have 
been devised to this end. Astrology could also lead to a realization of the individuals 
essential and unique individuality, provided the study of this abstract art is 
pursued in an adequate way — the way of "wisdom" rather than that of scientific 
knowledge (in the modern sense of these two terms). 
      The birth-chart of a human being is indeed, as I have said and repeated during 
the last 35 years, the seed pattern of his destiny as an individual. It is the 
abstract form of his individuality. This birth-chart calculated for the exact time and 
place of his birth (or more precisely, of his first breath, symbol of independent 
functioning in a particular earth-environment) does not merely represent a fleeting 
instant in the vast flow of natural phenomena. It is the beginning of a potential 
process of individualization. It is a creative act of Man. 
      It is true that the birth-chart pictures, projected on a two-dimensional sheet of 
paper, just one of the trillions of moments of the natural process of human 
evolution on earth. Indeed it may mean nothing else. But if this human being is 
able to question the values of his family, culture and society, as well as to look 
objectively and without mental involvement at the desires and drives of 
human nature operating within his body — if he has emerged in consciousness from 
nature and from the collective pull of his social-cultural environment — then his 
birth-chart can reveal to him "the face of his individual destiny". 

Planets as Symbols
This revelation is of course in symbolic terms; for then the Sun, Jupiter, Saturn, 
etc. are no longer celestial bodies with mass and momentum in constant cyclic 
motion around a vast Galaxy, itself also moving toward some unknowable goal or 
cyclic end. They have become symbols. They are words of power that all together 
constitute the mantram (the sacred invocation) of the liberated man's individuality 
and his destiny. And individuality and destiny are only the two sides of the same 
reality extending in space (the archetypal form of the Individual self) and in time 
(the structured process by means of which what is only potential at birth may 
become fully actualized at life's end). 
      The study of an individual's birth-chart is, for this reason, based on an 
approach which ought to be different from that which deals with the day-by-day 
movement and the aspects of the planets; thus it is different from the study of 
solar charts for the twelve zodiacal types of human beings — solar charts which 
are inevitably featured in astrological magazines for general consumption. In solar 
charts, and in the study of transits in a more individualized type of astrological 



study, the planets (always including the Sun and Moon) are cosmic factors which 
through their constantly moving interrelationship affect the magnetic field of the 
earth and the conditions in the biosphere (the surface of the globe) as a whole. 
These factors affect potentially all human beings and indeed all living organisms. 
      On the other hands when we study an exactly calculated individual birth-chart 
we are looking at something which basically does not change. The closest 
approximation to such a birth-chart is what the biologist now often calls the 
"genetic code". This code — a pattern of relationship linking a vast number of 
hereditary raw materials (chromosomes) — is apparently existing at the very core 
of every one of the billions of cells of a human body. It in the "Signature" of the 
human being's individuality. 
      It is most unlikely however, that modern biologists have found the real key to 
this "Signature." Their genetic code is presumably only one aspect — the most 
material because based on physiological heredity — of a far more inclusive and 
more archetypal pattern of individual structure and destiny. The full grown oak is 
contained potentially in the acorns so, in a more abstract and cosmic sense, is the 
fully developed individual person contained in potentiality in the chart outlining two-
dimensionally this cosmic environment at the creative moment of the first breath. 
      Most acorns never develop into oak trees; and most human beings do not 
develop into individuals truly emerged from the planetary, generic and social-
cultural patterns of their natal environments. For this reasons astrology is not an 
exact science. It reveals only potentiality in terms of individual selfhood; and when 
it studies large scale natural processes controlled presumably by the motions of 
Sun and Moon and planets (and no doubt stars and Galaxies) it can only use a 
small amount of reliable factors and what is more, its findings refer to human 
nature in general and to broad categories (or "Types") of human beings. 
      Nevertheless, astrology brings to us an awareness of the great rhythms 
structuring our cosmic environment. It can give us a wonderful, intuitive sense of 
the meaning and power of time. It helps us to reintegrate ourselves into the 
universal Whole. It stimulates our consciousness in its efforts at breaking away 
from the narrow confines of our ego, mostly a product of social-cultural pressures 
and dictates. It can open doors; and if we are "wise", it should allow us to give 
meaning to our deepest urges and most intractable-traits of character by situating 
them in relation to the whole of our being and destiny. It can help us to solve our 
most acute problems and to understand what and who we are.

The Future of Astrology - Profession or Revelation?

What is astrology really for? Should astrological practice be officially recognized? And what about the downside 
of official acceptance and regulation? Learn what Rudhyar had to say about it when the issue of the 
"legalization" of astrology was a hot issue in the 1970s. From 1977.
ADDED 4 Jan 2004

Should natal astrology — the astrology that deals with the birth-charts of 
individual persons — be considered a profession? 

This is a very basic question with far-reaching implications. They do not deal only 
with the social position of practicing astrologers and the value of attempting to 
legalize such a practice and officially organize and legitimize schools teaching 
astrology as a profession; these implications reach to the basic nature of what 
astrology not only is, but above all, is for. 
      The situation produced by the professionalizing and legalizing of astrology is 
not without parallels. Without trying to compare the practice of astrology with that 
of medicine, psychotherapy, and psychological counseling along legally defined 
lines, we should nevertheless try to clearly see what the manner in which medicine 
and legally permitted forms of psychotherapy are conducted has produced in our 
modern Western society. Even at the risk of generalizing and simplifying an 
obviously complex situation, it can be clearly shown that what has been produced is 
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a large group of professionals who have developed a remarkable expertise in 
knowing how to deal with abnormal, painful and more or less critical symptoms of 
disease of body and psyche, so that these symptoms no longer appear. Once the 
symptoms disappear the person is said to be cured. The trouble has been repaired. 
      Professionalism in our Western civilization deals essentially with the "how to" of 
some type of activity — thus, with the officially sanctioned acquisition of an at least 
relative proficiency in the use of standardized technical means to produce objective 
results. These results may be some object of utility or the removal of visibility or 
clearly indicated symptoms of malfunctioning, but they must be objective. Even if 
the symptom of malfunction or dysfunction is psychological and thus largely 
subjective, still the "cure" should produce objectively perceptible changes in a 
person's behavior and perhaps in his or her physiological state. 
      This applies even to the type of philosophy and metaphysics taught in officially 
recognized and validated institutions of learning, and for teaching which a legal 
certificate of proficiency is legally required. Proficiency in what? In "how to" 
formulate thoughts objectively according to intellectual rules set down by the 
tradition of our Western culture — but only of our Western culture. A PhD in 
philosophy is not meant to guarantee the ability to deal philosophically with the 
situations human beings living today are meeting, or to think in an original, creative 
manner. It refers only to a kind of expertise in formulating thoughts in a 
systematic manner thus really in how to write technical papers on what our culture 
believes to be "philosophy." 
      Proficiency in producing objective results of this or that type evidently is a most 
valuable asset. The question, however, is whether something of still greater value 
and crucial importance is sacrificed in the process of gaining the expert's "know 
how." For instance, is the physician's detailed knowledge of what drug or kind of 
treatment should be used in order to remove the symptoms of disease (pain 
included) sufficient, and is his symptom-removing approach to disease truly sound 
and completely effectual if it is not founded upon a much deeper awareness of what 
health — the harmonious and total functioning of the whole person — really 
means? Should not the physician be concerned first with life, the quality of life of 
the person seeking his help, and this person's ability to experience health, rather 
than with disease symptoms? Should medicine not be based on the maintenance, 
and even more the optimization, of health rather than on curing illnesses which 
might have been prevented? This was what medicine was in ancient China. 
      Likewise, should not the psychiatrists be concerned first and foremost with 
what the psyche, the inner life, the mind, the soul are and how to arouse their 
creative potency, rather than with helping a neurotic to feel calmer and a psychotic 
to go back to the very life-situations which had broken down his psycho-mental 
integration? Should the philosopher not deal with consciousness and man's 
relationship to the universe, to life, to other human beings and to his own center of 
consciousness and ego, rather than write treatises on the way words are used and 
logical systems function? 
      Similar questions can be asked with relation to astrology. What is important, 
and indeed valuable and sound, in astrology is not the prediction of events, the 
exact nature and timing of which is always uncertain, or even a kind of X-ray 
analysis of "how the person ticks" — his supposed strengths or weaknesses, his 
assumed bad or good times. Would the knowledge of all this help him to live a 
fuller, richer more harmonious or creative existence — or would it not merely 
satisfy his intellectual or ego curiosity, or soothe his emotional yearning to "know 
the future?" And just as many people are sent to hospitals to deal with illnesses 
induced by the physician's carelessness or reliance upon dangerous drugs, so there 
are many persons who psychologically suffer from what an astrologer told them; 
and after 40 years of experience in the astrological field, I can readily say that well-
trained professional astrologers, just as well as less competent ones, may make 
statements to their clients which are not warranted because their validity is 
questionable or the client was not in a state of mind enabling him to understand, 



correctly interpret or emotionally accept in a constructive way what the astrologer 
said he saw in the chart. 
      There are various reasons why such non-constructive situations arise. I shall 
not mention some which refer to the psychological motivation and ego-patterns of 
astrologers, the pressure of time, or the insistent demands of the client for definite 
and quick answers; these operate as well in psychoanalysis and any form of 
psychotherapy. I want only to insist here on what, in my opinion, is the crucial need 
for any deeply concerned and "humanistically oriented" astrologer to do more than 
calculate correctly a birth-chart and all that is derived from it and to apply to the 
chart a text-book knowledge of what every zodiacal sign and house, planet, aspect, 
progression and transit is stated to indicate. What there is, not to know but to 
understand, beside all these professional bits of "how to" is what astrology 
essentially deals with, particularly when applied to modern individuals. 
      What it deals with is not prediction; it is not even psychological analysis of 
personality traits. These are secondary matters. Astrology in general, but especially 
natal astrology, is primarily and essentially an answer to the universal human need 
for being deeply certain that the universe in which we live not only is a universe of 
order, but a universe full of meaning. This universe has "meaning" for us, 
mortals and sufferers; it is a meaning we can be made to see, to feel, to 
understand once we are led to realize that all events, all crises, all traumas since 
our birth make sense in terms of a whole-view of our entire life. Each is a 
necessary phase of our total development as a whole person. 
      Does it mean that everything is "fated?" No, not everything, because we have 
to differentiate between structural changes needed for generic and personal 
growth and how we, as individuals, respond to them and give them meaning. The 
crises of puberty, of marriage or close sexual partnership, of child-bearing, of 
entering the business world or the Army, of menopause, of a loved one's death, of 
aging, are natural crises which practically all human beings must face. But how 
different is each person's response to them! These responses produce psychological 
and physiological (or psychosomatic) effects, which in turn cause other things to 
follow. A negative response to a crisis like puberty, may lead to unhappy or 
traumatic reactions to love-making and marriage, which in turn may produce 
difficulties in raising children, etc. Astrology can reveal to us the basic turning 
points, the moments of crucial choice, the times of opportunity or of retrenchment 
and consolidation for more secure growth; but it cannot tell us how we respond, as 
individuals. No statistics can tell us that, as they deal only with large groups and 
have no validity in terms of individual cases. 

Most people ask the wrong things of astrology, because they have not been 
made by astrologers or philosophers to understand what is essential in astrology, 
and how or why mankind in every land and at all times developed some form, 
however rudimentary and what we call "superstitious," of astrology. Most 
astrologers are not bothering to seek for this "how" and "why." They are concerned 
with recipes (this indicates that), not with fundamental questions which, because 
they are fundamental, can only be metaphysical. Yet there is no practical 
application that is not founded, unconsciously through it be, on some metaphysical 
postulates, some indemonstrable assumptions, some "paradigm" or basic religio-
cultural symbol. Modern science, even the most exact science like physics, is based 
on indemonstrable assumptions — for instance the principle of exclusion (two 
things cannot occupy the same place at the same time), the ideal that physical laws 
apply anywhere in space and at any time, the refusal to accept evidence unless 
perceived by the senses or measured by machines in repeatable experiments under 
what is defined as "strict control," and the refusal to think of the cosmos as a living 
organism when all we actually deal with are organized systems of interdependent 
activities (our planet Earth obviously is such a system) or fragments separated 
from such systems. 
      How did astrology arise? From the universal human experience of the startling 



contrast between the sky and the earth: the sky, a mysterious realm, brilliant by 
day when cloudless, dark by night but filled with a multitude of points of dots of 
light regularly moving with predictable accuracy — the earth, a confused jungle 
where death was menacing at every step and unpredictable changes were forever 
occurring. Thus a realm of order and a realm of chaos — and separating (or linking 
them) the horizon circle growing larger as one climbed high mountains. Because 
the sky was thus the great symbol of order and predictable motion, and man's 
entire being was longing for order and security, the obvious idea arose that if life on 
earth could be made to become attuned to and synchronous with the dynamic and 
periodical interplay of celestial points or discs of light, that life would partake of the 
quality of celestial order. Astrology was born. The next step was to give meaning to 
this celestial order, because man also must find meaning in his existence, or 
become insane — a fact recently emphasized by the great Austrian psychologist, 
Victor Frankl in his psychological system he called logotherapy (healing through 
meaning) and which he had ample opportunities to see at work during years in the 
worst Nazi concentration camps. 
      How can one give meaning to the ordered motions of celestial objects? The 
answer is: through the use of man's creative imagination — the capacity to discover 
significant relationships between entities or events. If a steady relationship can 
be established between a permanent or regularly appearing entity, and a particular 
kind of fleeting, uncertain and puzzling change in one's experience (be it an inner 
or an outer experience) the former can be taken as the symbol of the latter. 
      For instance, if when a certain brilliant star is shown rising for the first time in 
the sky each year when a river (like the Nile in Egypt) upon which agriculture 
depends for irrigation, begins to flood over the parched land, the star becomes 
associated in man's mind with the river's rise, and consequently with the quality of 
fecundant activity. If the Sun reaches a certain group of stars every year when 
spring begins and vegetable life is renewed, that group of stars is given the 
meaning of "creative beginning". This meaning is, in the deepest sense of the term, 
logical; it is astrological. But even before such agriculture related meanings are 
formulated the most basic fact of human life is the alternation of night and day. 
During the day everything on the earth is active and revealed as an objective 
sense-perceived fact; during the night most earthly events are in the dark and 
human beings sleep and rest while the world, of stars reveals its mysterious 
patterns of light. 
      Dawn and sunset are the moments of transition; and the special character of 
the transitional state between darkness and light is essentially perceived by man at 
the horizon. By contemplating what takes place when sky and earth meet, man can 
realize the meaning of the contrast, but also the relationship between the two 
aspects of his experience of an outer world. The horizon became thus the symbol of 
consciousness; because consciousness is born out of relationship. Objective 
consciousness — the awareness of separate things and their interaction — requires 
light; thus dawn (and the Ascendant of an individual's birth-chart) came to 
represent the rise of that power in man which makes objective consciousness 
possible by establishing a point of reference for all experiences, the Self — that 
mysterious spiritual center at which the conscious and the unconscious meet and 
are apprehended intuitively in relationship to each other. 
      At the theoretical or symbolical sunset (thus, at the astrological Descendant) 
man, having ended his daily hemicycle of objective activity in the world of things, 
should pause to contemplate the meaning and value of all that has happened 
during that period, how he has been impelled or compelled into concrete actional 
relationships by other entities, and how he has responded to these meetings and 
their impacts. The Descendant symbolizes therefore an individual's capacity for 
relationship, and the way he meets the opportunities for growth and the conflicts 
raised by relationship. 
      The fundamental factor in every conceivable mode of existence is activity. 
Where there is no activity whatsoever — physical, mental or supermental — one 



should not speak of "existence." One can conceive of "being" as a totally inactive 
and changeless state, but whatever exists must act, or include some form of 
interior activity. Activity, in the conscious human sense of the term, takes place in 
light as well as in darkness, in summer heat as well as in wintry cold, in terms of 
vernal growth or autumnal disintegration, gradual hibernation or withdrawal of 
energy to some root-state of relative latency. Astrology is a method — a 
symbolical language — devised by human beings in order to understand 
the rhythmic patterns and the basic significance of the varied forms 
activity assumes within the Earth's biosphere, and first of all within their 
whole person. 
      This astrological method uses the motion of celestial bodies — or rather of what 
we infer to be celestial bodies! — but this obviously is not the only method. 
Likewise older clocks used the controlled weight of a heavy object, or the release of 
wound up metallic springs to measure the rate of change — what we call "time" — 
in existential processes; but now scientists are using atomic phenomena for the 
same purpose. Sundials once measured the daily relationship of light and shadow; 
now the astrologers read their ephemeris with little or no real awareness of what 
the columns of figures represent in terms of either living experience, or 
philosophical concepts. 
      This is the real trouble with modern astrology. It is neither based on actual 
experience of cosmic activity and cyclic change, nor on cosmological and 
metaphysical concepts that have for the mind a vibrant and moving meaning. 
Because they give to existence in all its forms — personal, social, universal — value 
endowed, for the individual person, with a character of incontrovertibility and 
intuitive evidence. If astrology has such evidential meaning and value for a person, 
it is of entirely secondary importance whether some event that could be 
predicted by using some astrological technique occurs or does not occur. Astrology 
"works" if by concentration on it a person expands his or her consciousness by 
obtaining a new, far more extensive, impersonal and ego-transcending frame of 
reference for his or her activities and experiences. This is what counts. Likewise 
the value of modern science is NOT that it can produce amazing gadgets and 
control missiles by radio millions of miles away, but rather that it has helped human 
beings to communicate directly all over the globe, to react to each other, to vividly 
feel their oneness, and to realize that they all live on a small planet ("spaceship 
Earth") by enabling them to look at that planet from the outside. 
      This transformation of human consciousness as a whole — and not merely of 
the minds of a few special and secretly "initiated" individuals — is the one essential 
achievement of modern Western science. Everything else science is accomplishing 
is secondary, unessential; and mankind and the whole biosphere is paying so 
heavily for it, that the accomplishment might prove a curse — even if a redeemable 
one. Astrology may point to the redemption in terms of a coming New Age; yet the 
strange thing is that so many astrologers — so completely have they sold their 
minds in exchange for their possible acceptance into the club of official science — 
fail to see that what they interpret as signs of this New Age having already begun 
are actually what such a New Age will have to at least totally repolarize, if not 
supersede. 
      If we can speak of a coming New Age, it is because we may have deep-seated 
intuitive intimations that mankind is ready and, at the level of its deeper (or higher) 
collective and planetary Mind, eager to experience a new kind of order and 
meaning. It would be a new kind because of its far greater inclusiveness and its 
acceptance of what today we call irrational paradoxes and irreconcilable 
contradictions. 
      In my recent book The Sun is also a Star - The Galactic Dimension of 
Astrology, I spoke of a galactic dimension of astrology that would enable us to see 
our old heliocentric approach (and the Saturn-bound heliocosm of which the Earth 
is a part) in a new light. This new light thrown upon our activities would make 
available to us a new quality of consciousness — a "night-consciousness" which 



paradoxically could have a greater intensity that our Sun-illumined ordinary waking 
and day consciousness. But are we not already seeing the material reflection of 
such a night-consciousness with its galactic frame of reference in modern living 
since Edison produced the electric bulb and made possible an enormously 
intensified and immensely varied spectrum of nocturnal activities? 
      Yet it is only a "material reflection", mainly focused upon the greed-infested, 
productivity-mad and psychological chaotic activities characterizing human life in 
our megapoles — the monstrous "tentacular cities" of which the Belgian poet, 
Verhaeren, warned us even before World War I. The positive, all-inclusive and 
cosmically ordered aspect of such a galactic (or supermental) consciousness is still 
far ahead of all but an extremely small minority of human beings. Yet it is this 
"creative minority" (as the British historian Toynbee called it) which only matters — 
just as in autumnal days it is the small, inconspicuous, hardly visible seeds, and not 
the decaying once-golden leaves, that carry within their hard decay-resisting 
envelopes the promise of futurity. 
      Simply to give to the masses what they want to soothe their restlessness and 
indulge their escapism into predictive phantasies to which statistical research 
cannot add the living and personal reality of an individualized as well as cosmically 
significant meaning, is of itself of no value. It nevertheless can have a very 
significant value if it is clearly and consciously accepted and used as a means to 
the end of leading human minds to an interior change of perspective, and 
as a result to an inner expansion and transformation of consciousness. To the 
extent popular astrology does this, deliberately and with an optimum of efficiency 
and compassionate understanding of psychological and strictly personal problems 
and sufferings — to such an extent popular astrology is indeed valuable. Yet to 
consider it as an officially recognized and regulated profession would only, in most 
instances, simply legalize the confusion now existing as what is really a valid use of 
a predictive and psychoanalytical type of astrological interpretation. Astrology 
should not be oriented to what mankind today is, but to what individual persons 
may become once the spirit of a New Age integrates in them the potentially 
immense "night consciousness" and the limited objective realities of the day. When 
astrologers fully realize that, in our age of transition, this is astrology's creative 
function, they will have, let us hope, a different attitude toward the rigidly legal 
type of professionalization that, to many, seems so desirable.

The Three Faces of Your Horoscope. This accessible article discusses the place of the Sun, Moon and 
Ascendant in the birth-chart, along with explaining his use of the words "person" and "personality", closing with 
the key importance of the astrological houses and their role in person-centered astrology. From 1971.
ADDED 4 Jan 2004

While most popular religions have spoken of man as a twofold being — soul 
and body, or even angel and beast — the more occult and philosophical traditions 
have described him as a tri-une being: spirit, soul and body, or spiritual monad, 
psychic being and physical-vital organism. 
      Early this century, Alan Leo, who was influential in reviving astrology in 
England, singled out three factors in a birth-chart: the Sun, the Moon and the 
Ascendant, which were said to represent respectively man's spiritual nature, his 
outer personality and his physical body. Alan Leo was a Theosophist who sought to 
link the traditional concepts of astrology with the basic beliefs about human nature 
spread by the early teachers of Theosophy and New Thought. These teachers often 
spoke of man's spiritual nature as the "individuality," in contrast to the outer 
"personality." A higher self was opposed to a lower, more personal self; the former 
was seen expressed in the natal Sun, the latter was identified with the position of 
the natal Moon. The Ascendant was understood to indicate the basic character and 
structure of the physical organism. 
      These correspondences are no doubt valid; yet their validity essentially 
depends on a certain type of metaphysical or psychological philosophy. Indeed, the 
meaning and function of all the factors used in astrology are inevitably conditioned 
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by the philosophical approach of the astrologer to the universe, to man and to 
society. Astrology is, in a very real sense, a "language." 
      A language is a complex system in which symbols are used to convey meanings 
and directives for human behavior. The planets of astrology, the signs of the 
zodiac, the natal horizon and meridian which define the four basic angles of the 
birth-chart, are symbols. Likewise numbers in ancient numerology — Chinese, 
Hindu, Hebrew or Pythagorean — and geometrical forms (like mandalas) in the 
secret practice of theurgy, occult meditation or ceremonial magic, whether Asiatic 
or Western, are symbols — powerful symbols. Most esoteric groups, past and 
present, also use "words of power" and mantrams; and the Gnostics of the 
Mediterranean Hellenic world spoke of the "creative word" or Logos as the 
foundation of all existence. 

THREE BASIC FACTORS
Thus if Alan Leo gave to the natal Sun, Moon and Ascendant certain definite 
meanings, it was because his theosophical outlook on life and on man led him to 
such an attribution of meaning. An astrologer with a different kind of philosophical 
approach would naturally interpret these three factors differently. 
      There are, nevertheless, basic and incontrovertible astronomical facts behind 
these astrological symbols; and these facts establish an undeniable relationship 
between the Sun, the Moon and the Eastern horizon (or dawn point) at a person's 
birth. But again all depends on the position one takes in viewing these astronomical 
factors. The position of the observer, his capacity for observation and the kind of 
mind he uses to define and interpret what he has observed are determining factors 
in any interpretation — a point which astrologers often forget. 
      To an observer who considers every living entity from the point of view of the 
energy which this entity uses for its vital operations, the Sun must seem the most 
basic factor in a chart because the Sun is the source of all energies operating 
within, and affecting, the earth's biosphere, and thus all living organisms. 
      Another observer may not think so much of energy per se but he may have a 
quasi-mystical approach to "light"; he will then be deeply impressed by the contrast 
between the radiant, heat-producing light of the Sun and the cool reflected glow of 
the Full Moon. This contrast will become for him a contrast between spirit, as the 
source of light, and soul, as a personalized reflection of the spiritual or divine light. 
To him also the Ascendant, as the symbol of dawn and sunrise, will have a special 
meaning; he may think of it as the way in which spiritual-solar illumination reaches 
a particular earth-born human being.- 
      But there may also be astrologers who feel themselves deeply and basically 
rooted in the earth. The Ascendant may symbolize for them the first moment of 
human existence; and, as astrology always primarily deals with "the beginning of 
things" and the starting point of cycles, they may feel that this astrological factor 
contains the key to the whole of life development of the individual — somewhat as 
the germinating seed contains in potentiality the entire form of the mature plant. 
For these astrologers the Sun may still represent the "energy principle," but what 
interests them more is the "form principle" of the organism within which the energy 
operates. 
      There was a time when the Moon played an essential role in astrology, probably 
because for nomadic people tending their flocks, and sleeping under the night sky, 
the rapid movements and changes of shape of the Moon as she passed in front of 
the backdrop of the stars seemed filled with mysterious meanings and, indeed, 
messages. The monthly lunar cycle was seen to be related to animal and human 
fruitfulness; thus it was of special meaning to cattle-raising tribes. It is indeed 
almost certain that the first "zodiacs" mankind devised were lunar zodiacs divided 
into 27 or 28 "mansions." In those ancient times matriarchy was the dominant 
principle of social-tribal organization; and the Moon has usually been related to the 
feminine gender, perhaps because of the character and quality of her light, in 
contrast with that of the Sun. 



      However, since the days of the Egyptian Pharaoh Akhnaton, who sought to 
establish a cult of the Sun disc, Aton, as a manifestation of the one cosmic God 
(and perhaps long before, in India and elsewhere) the Sun has been worshiped as 
the male deity, as the one Creative Principle. It was logical, therefore, for Alan Leo 
to believe that the Sun's position in a natal chart informs us about the spiritual 
nature of the "native" (i.e., of the person whose birth-chart is being studied). For 
the Theosophist spirit is everywhere, but in what may be called a higher dimension 
of being; and the Sun is like a lens focusing this diffuse energy of universal Spirit in 
various ways according to the angle at which the sun rays strike the earth. Likewise 
the Spirit in man, atman, is but a condensed form of the universal Spirit, 
Brahman. According to the time of year a person is born, the spiritual energy 
operates in one or another of twelve basic forms, or Rays, symbolized by the signs 
of the zodiac. 
      Man is an individualized unit of Spirit, a "solar Self" this is his true 
"individuality". But this spiritual entity, the "real man," in order to manifest on 
earth and to reach consciousness and mastery, has to experience duality, change 
and conflict. And here we reach the lunar realm — a realm where solar-spiritual 
power is experienced only in a reflected manner, where change is constant. It is the 
psychic realm, uncertain, filled with shadows and mystery. The position of the Moon 
in a birth-chart was therefore believed by Alan Leo, and still is believed today by 
many astrologers, to be the indication of the "personal" character of a human being 
and the basic nature of his "feelings" and his outer responses to life and society — 
that is, of what Theosophists and followers of New Thought mean when speaking of 
the "personal ego," or the "lower self." 
      The third basic factor in an astrological chart is, according to this general 
philosophical and psychological approach, the Ascendant — and, in a broader 
sense, the "cross of horizon and meridian," that is, the horizontal and vertical lines 
in the chart where these two lines meet the circular boundaries of the chart, 
astrology speaks of the four angles. The Eastern Angle (left side of the chart) is 
called the Ascendant because, as already said, it represents the sunrise point; it is 
the degree of the zodiac which rises in the East as a newborn takes his first breath. 
Its opposite is the Descendant, or sunset point. 
      Because we are dealing here with a physical and organic factor, the Ascendant 
is understood to be the symbol of the body, or perhaps more accurately, of the 
individual rhythm of the physical organism. For Theosophist Alan Leo — the birth 
of a body was merely one of many episodes in the cyclic development of a spiritual 
Self (or "individuality") which time after time incarnates into such material earthly 
organisms. Thus the Ascendant was said to refer only to the "suit of clothes" worn 
by the spiritual Self during one of its incarnations. 

THE TWO MEANINGS OF PERSONALITY
In many astrological textbooks, the Ascendant and the First House of which it is the 
starting point are said to represent "the personality of the man." To add to the 
confusion, the meaning of the term "personality" differs basically according to 
whether one listens to a Theosophical or an esoteric author, or to a modern 
psychologist like C.G. Jung or a philosopher like Ian Smuts. For Jung the spiritual 
goal of human existence is "the integration of the personality" — that is, the 
integration of all the energies and drives of human nature into a formed person, a 
definite, well-organized and positive whole able to operate creatively and 
constructively in society and, in relation to the universe. The word, "personality" 
has, on the other hand, a rather negative meaning for so-called "spiritual" groups; 
and many of them pay attention only to the dualism of individual reality and 
personality, of spirit and matter, a dualism which has a strongly ethical character. 
Indeed, astrology is still dominated today by the opposition of "good" and "bad," of 
benefic and malefic planets, of "fortunate" and "unfortunate" zodiacal, signs and 
aspects. 
      Words are indeed most confusing, as they are being used in many different and 



often nearly opposite senses. Much of the confusion existing in astrology today is 
due to this fact and the only way to dispel such confusion is first of all to 
understand clearly that if there are different "schools" which interpret differently 
even the most basic factors in astrology, it is because each of these schools or 
groups brings to its interpretations basically different philosophies. 
      Astrology is not a type of knowledge — or science — unrelated to the essential 
attitude of life of the astrologer. Every system of astrology is actually the practical 
application of a philosophy and a cosmology — even if the astrologer is not aware 
of the fact. For instance, the real issue behind the present controversy of sidereal 
versus tropical zodiacs resides in the different ways in which the "siderealist" and 
the "tropicalist" approach the very nature of astrology. If anyone comes to an 
astrologer he should always ask: "What, in your opinion, is astrology?" 
      But this is not a unique situation. If you come to a psychologist for therapy you 
had better know whether he is a Freudian, a Jungian, a Gestalt therapist, a student 
of behavioristic philosophy or an "esotericist." The school or group to which the 
psychologist belongs may well indicate whether or not he can deal successfully with 
your problem. The same is true also in medicine, for there are several entirely 
different types of medicines. The "regular" M. D. approaches the problems of illness 
and cure (or healing) in a way which basically differs from that of the homeopath, 
the osteopath, the acupuncturist, the glandular therapist, the naturopath, etc. 
Every approach has validity and can produce "cures"; but nothing is really gained 
by confusing one with another. (And one can also give various meanings for the 
word "cure.") 

A PERSON-CENTERED ASTROLOGY
As I see it, astrology is most valuable for human beings living in our disturbed and 
chaotic society if it is able to help individuals understand more objectively their 
inner conflicts and their problems of interpersonal relationship, and to fulfill more 
completely and more harmoniously the possibilities inherent in their total person-
body, soul and mind. Thus I speak of a "person-centered" or "humanistic" 
astrology. It is not a predictive and even less a fortune-telling type of astrology. 
Neither is it an astrology which claims to deal with a transcendent Soul, or past 
incarnations, or other such mystical or occult topics. It deals first and last with the 
individual person — but this person considered in all his aspects and as a living, 
feeling, thinking, self-transforming whole operating in the midst of a geographical 
and social environment. 
      The interpretation I give to the Sun, the Moon, the Ascendant — and indeed all 
the planets and related factors like nodes and "parts" — derives naturally, and I 
believe logically, from this approach to astrology. The birth-chart as a whole 
represents, in abstract outlines, the person as a whole. It can be compared to the 
acorn which contains in potentiality the full-grown oak. What it reveals is only the 
potentiality of existence as an individual person. But this potentiality of existence 
has a relatively unique character. Every moment of time, when referred to a 
particular place on this earth surface, is unique. Each newborn is in some degree 
unique. 
      Its uniqueness can only be symbolized by the most rapidly changing factor in a 
birth-chart — and this factor is the Ascendant, or, more accurately, the four angles 
of the chart. "Esoteric" astrologers often speak of the "cross of incarnation" — but I 
would I rather not go beyond actual, concrete facts; that is, this "cross" is simply 
the framework which defines the unique individuality of the person. 
However, by "individuality" I do not mean anything transcendent and "spiritual," 
but simply the fact that each newborn is in some way different from other 
newborns and that he has within himself the potentiality of becoming also, mentally 
and emotionally, an "individual self," distinguishable from other people by a 
character that is truly his own. 
      As astrology uses the signs and degrees of the zodiac to characterize all the 
elements of a birth-chart, the sign and degree of the Ascendant, plus the sign and 



the degree of the other angles, gives us information concerning the basic individual 
character of the person whose birth-chart we are considering. These four angles 
are, thus, the basic factors describing the individual uniqueness of the person. The 
greatest problem in astrology is that these factors depend on the precise moment 
of the first breath — the act which establishes the individual rhythm of this 
particular human being. As such a precise moment is in most cases only 
approximately known, the most important fact in astrological interpretation remains 
imprecise. 
      What is known quite accurately, whenever a good record of the birth has been 
kept, are the zodiacal degrees of the Sun, the Moon and the planets. Popular or 
magazine astrology, because it can only refer to the zodiacal sign of the natal Sun 
— i.e., you are a "Leo" or a "Taurus," etc. — does not and cannot deal with the 
truly individual factor in a person. What it deals with is the basic type of vital 
energies which operate within the body, and to a lesser extent the psyche of the 
person. 
      I have often said that the Sun in a birth-chart indicates the kind of "fuel" on 
which the engine of the personality runs. It makes, of course, a fundamental 
difference if the engine burns wood, coal or gasoline, or uses steam and, more 
recently, electric current or atomic power. These different modes of releasing 
energy determine the basic character of an engine; and so does the Sun Sign 
determine the basic character of the vital energies of a person. 
      This, however, simply means that a person's basic vitality is related to his 
season of birth. There are many modifying factors though — heredity factors, 
environmental factors, and others which we can hardly define and which 
presumably astrology cannot describe, though it may suggest their presence 
inndirectly. The Moon is very important because it is the one satellite of the earth, 
and by circulating rapidly around our globe, "she" may be said to collect and 
distributed the "influences" of planets which are located both inside Earth's orbit 
(Mercury and Venus, and of course the Sun) and outside of the orbit (Mars, Jupiter, 
Saturn, Uranus, Neptune and Pluto). 
      The Moon refers thus logically in astrological symbolism to all kinds of 
circulatory systems, to the constant ebbs and flows of the vital forces, to the 
rhythm of glands and organs of metabolism which so deeply affect a person's 
feelings and his or her moods. What we call the psychic life of an individual has 
much to do the Moon, because such an inner life is in most cases conditioned, and 
very often entirely determined, by the constantly changing interplay of biological 
processes, which in turn have psychological processes or overtones. 

THE NATAL HOUSES
The Sun and the Moon in an exactly calculated natal chart are located not only in 
signs of the zodiac but in houses as well. There are twelve houses, which are 
produced by dividing into three sections each of the four quarters of the chart 
defined by the "cross" of horizon and meridian. Traditional astrology has been so 
hypnotized by the zodiac and the Sun factor that it has made the houses 
subservient to the zodiac. Actually natal houses have nothing to do with zodiacal 
signs. They are simply twelve equal sections of the space surrounding the newborn. 
Six of the houses are above the horizon; the six others divide the ace below the 
earth surface — which of course includes the entire half of the universe that is 
invisible to us at any time. To say that each house contains an equal 30 degrees of 
the zodiac is to misunderstand totally the meaning of the houses. It makes it 
impossible to define accurately the individual character of a chart. 
      The position of the Sun and the Moon with reference to the four angles of the 
birth-chart (i.e., their house positions) is essential in the determination of the 
potentialities of individual development of a person. Each house refers to a basic 
type of experience. Through these experiences a human being is able — or fails — 
to reach individual fulfillment. He must meet again and again these twelve essential 
types of experiences. The position of the Sun in a house indicates the type of 



experience which will most contribute to the person's self-fulfillment, if he 
concentrates his vital forces on it. 
      The house in which the Moon is located tends to indicate in which realm of 
experience the most basic Karmic problems have to be overcome, for the Moon is 
normally connected with the past. It shows how one can emerge from the past — 
and "the past" includes the family, culture and tradition in which one has been born 
— and, one might add, "past incarnations" or karmas, if one believes in these 
transcendent factors. Such an emergence is the condition for the realization of 
one's true individuality — one's deepest rhythm of existence. 
      What has been said in the last part of this article barely suggests how the three 
most important factors in a birth-chart, the Sun, the Moon and the Ascendant, can 
be interpreted in terms of a philosophy of life and a psychology which differs from 
the more traditional approach. Alan Leo's interpretation was mentioned at first 
because it is still very widely accepted by astrologers. From, a certain point of view, 
derived from a religious or esoteric tradition, such an interpretation, I repeat, is 
assuredly valid. However, and this is what I have tried mainly to convey in these 
pages, there are various possibilities of astrological interpretation. Each type is 
actually derived from a particular philosophy (or worldview); and it is my belief that 
new times demand a new philosophy. Therefore a reformulation of most of the 
traditional concepts of astrology is imperative.

Must You Be the Victim of Your Stars? No previous astrological knowledge is necessary for this highly 
accessible and engaging article on astrology and free-choice. This read is an easy and rewarding way to expose 
yourself to Rudhyar's astrological work. From 1967.
ADDED 4 Jan 2004

If we are to determine whether astrology really has value as a guide to 
richer living certain basic questions must be faced, analyzed and answered. 
       Do we really have "free" will, "free" choice? What provides the data for our 
value judgments on which crucial decisions — free choices — are based? Beyond 
lies the still deeper problem: When a person says, "I, Mr. So-and-So, am making 
this decision," what within him leads to the choice? 
       Philosophers have had to deal with this since the advent of Freud and depth 
psychology. Who, or what is "I"? At the moment of decision what does the 
choosing? Is it the whole of "me" or only a part — now that we have come to 
realize man operates on conscious and unconscious levels? If indeed "free" — or 
today we may say "authentic" — decisions can be made, who or what makes them? 

       The basis of astrology — that the planets, the Sun and the Moon impel or 
"compel" us to act in a certain manner according to our birth charts — seems to 
negate free will. But has man the power to overcome the pressures and influences 
of the stars? 
       The great 16th Century occultist Paracelsus said, "Whatever the stars can do 
we can do ourselves, because the wisdom which we obtain from God overpower the 
heavens and rules over the stars . . . Man's soul is made up of the same elements 
as the stars; but as the wisdom of the Supreme guides the motions of the stars, so 
the reason of man rules the influences which rotate and circulate in his soul." 
       The traditional view, resting on a strictly dualistic concept of man and the 
universe, is no longer acceptable to many people today. Scientific experiments with 
personality-altering drugs and hypnotism, and the findings of depth psychology, 
have shown us a very different picture of the human being. 
       In line with modern thinking a new type of astrological attitude is developing, 
a concept that an individual human being is represented by his birth chart. It 
reveals the seed pattern of the person's individuality and the basic structure of his 
life's unfoldment — as the acorn contains the germ and schedule of growth of the 
mighty oak. Could the oak overrule or alter what was latent in the acorn from which 
it originated? 
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       To what extent can we will to become what we are not? And if we can, does it 
make any sense? The whole problem of "free will vs. determinism," which has 
haunted Western thinkers and religious men and deeply affected our political 
institutions, in my opinion is fallaciously approached. 
       Our overwhelming and enduring Western concern for "freedom of decision," in 
contrast to the acceptance of "being determined" by one's birth chart, progressions 
and transits, can be shown to be based on an incomplete picture of individual 
evolution. When an individual reaches real freedom he comes to accept willingly the 
destiny conditioned by the time and place of his birth. His much-vaunted free will 
becomes the "will to destiny." He is utterly determined by what he is as a person. 
If he be true to himself he can choose only what is necessary for him. 
Necessity and freedom thus are integrated in him. 
       In terms of astrology there is a way in which an individual person can 
transcend the assumed influence of any particular planet. He can transcend it 
however, only in the sense that he can use it: make it serve the purpose of his 
individual approach to life, his destiny. 
       He can do so only if he in fact has become an "individual." What it means to be 
an individual can be explained by a simple illustration. 
       Let us say that the wife of a busy New York executive has been ordered by her 
doctor to Arizona to recover from serious bronchitis. She is learning to ride 
horseback and feels attracted to the young riding master with whom she spends 
long hours every day. He is single and she believes that he desires a more intimate 
relationship with her. Having a love affair for these few weeks would be diverting 
and completely safe. The decision is hers to make. Is she "free" to decide? 
       The moralist will say of course she is. But simply to say so is a naive and 
elementary way to assess a complex situation. The woman is not a simple 
homogenous monolithic entity. She exists at several levels. First she is a human 
being of a certain age. This categorizes her at the generic level of all human 
beings; they breathe, experience hunger and sexual urges and respond to basic 
biological stimuli. Since her birth in a particular American family her psychological 
being has been stamped with a definite set of social imperatives, molded by family 
and class attitudes and traditions and impregnated with ideas and ideals of the 
American culture. This is her cultural level. Then
      , being a living organism with individualizing features, which makes her 
different from even her sisters born in the same environment, she has reacted to 
the combination of generic and cultural forces by seeking her own unique manner 
of responding to every day challenges. Although at this level of being she may have 
fears, complexes and emotional problems, this is her ego-consciousness. 
       The woman in all her complexity faces the decision: will she or will she not 
give herself to the fascinating horseman? Each level of her personality meets the 
issue in a different way. Her sexual nature clamors, Yes! Her moral education 
thunders, No! The relationship with her husband conditioned by those with her 
father and brothers, her fear of pregnancy and a variety of other complexes may 
conflict within the sphere of her ego-consciousness. 

Let us now look at the situation astrologically and assume her Venus stands 
close to the riding master's Mars. Her progressed Sun is reaching her natal Uranus 
in the fourth house, while transiting Mars is passing over her Gemini Moon (the 
bronchitis). Will this intriguing planetary combination compel her to give in to her 
generic sexual urge or force her ego to surrender to a complex of frustration and 
loneliness fed by an unsatisfactory marriage? Where in all this is her "freedom of 
choice"? What is she? 
       My answer is that "she" is the total of her generic nature plus the product of 
her culture plus the result of childhood and adolescent experiences plus the Arizona 
desert situation and the riding master in it. The whole point however becomes: Is 
this total situation integrated so that she can make a "free decision"? Is she a 
conscious individual person aware of her identity and self? 



       If such an integration has not occurred a battle will rage in her personality. 
The strongest "force" will win, temporarily reducing the other factors to relative 
importance. But let us explore this "integration." 
       Each human organism has a unique birth chart. Each newborn has certain 
differentiating features and potentially may become an "individual", an indivisible 
whole with a particular rhythm of existence. The infant can have no consciousness 
of this because his brain-mind is not yet developed. 
       To develop this conscious mind definite types of cultural, religious and social-
ethical traditions are built by more or less consistent and permanent groups of 
human beings — first tribes, then kingdoms, nations, etc. Each child develops its 
mind and consciousness by using the language and following the patterns set by 
family, school and society. 
       In its prenatal stage the fetus is surrounded by a formative matrix of the 
maternal womb; but once born the child remains enclosed within a psychic womb 
wherein his mind and his ego grow and gradually mature. The fetus is not free 
within the womb except to kick around a bit. Is the teen-ager "free" while growing 
within the psychic wombs of family, culture, traditions, and college? He can kick 
around a great deal but nevertheless he is conditioned entirely by his physical-
cultural-social environment. 
       The philosopher who believes in "determinism" claims the teen-ager is in fact 
completely determined, whether he follows passively or rebels against his 
surroundings. Likewise the astrologer who believes in the "fateful influence" of this 
or that planet will say the human being is compelled to act according to the position 
of this or that planet in his chart. 
       Just as the fetus emerges from his mother's womb and experiences an 
increasing degree of muscular freedom, so the child having completed some sort of 
education should be able to emerge from the psychic womb of his family, culture 
and social tradition and be reborn as an "individual". That young people today 
more than ever are aware of this possibility — indeed, this requirement for full 
selfhood — is evidenced by their often passionate and hectic search for "identity." 
       As I see it, only the person who has emerged from the matrices of his cultural 
and social conditioning can be considered really "free to choose." He alone is able to 
make authentic decisions. The emergence from the social-cultural matrix means 
that the "reborn" individual, while he realizes his development has been 
conditioned, now finds his behavior need not be determined by single and separate 
pressures or pulls like those applied during his maturation. 
       When you are hungry your digestive organs exert a pressure on your whole 
organism determining a certain type of behavior: you must eat. The same thing 
happens when sexual glands secrete hormones that arouse in you the drive for 
sexual satisfaction. A particular single function among the many normally at work in 
your body takes hold of your behavior and thoughts driving the body toward the 
satisfaction it craves. 
       When this happens you are not free, for an individual is the totality of all his 
functions at all levels of existence. But you cease to be the real "you" (your true all-
inclusive identity) the moment one of your functions takes hold and controls 
muscles, psychic energies, imagination to satisfy their own end. 
       This situation resembles what happens in civic life when one particular 
pressure group forces its will on a legislative body or succeeds in drastically 
influencing the mind of the executive. Freedom then ceases to be a reality. He who 
is not whole and confident of his identity cannot make really free decisions. He acts 
as an agent for this or that traditional idea or collective attitude. 
       We can readily see how this applies to the question of astrology and free will 
and how inadequate is the astrological approach that deals with each planet and 
aspect as if they were singly determining influences. Every planet considered 
separately is a binding force; it drives the body-mind organism to the satisfaction of 
the life-function it represents. But the whole birth-chart is the signature of a 
man's freedom and his destiny, for it is the blueprint of an individual. 



       The whole sky represents the person who has become truly an individualized 
whole — or as medieval philosophers said, a microcosm in resonance to the 
universal-macrocosm. Whenever an astrologer singles out a particular planet or 
aspect as indicating a crisis, an accident or a stroke of good fortune, he is speaking 
of bondage, not freedom. When a doctor isolates a diseased organ and treats the 
disease instead of dealing with the entire organism and mobilizing its own healing 
power, he is approaching man as a complex mechanism on its way to inevitable 
disintegration, gear by gear. 

Now we shall return to the woman in Arizona trying to decide whether to have 
a love affair. If she follows her sexual impulses her actions are determined; the 
choice is not free. If she keeps her "virtue" because of the moral code she has been 
taught she is not free either. The power of a collective-cultural-ethical precept 
determines her. If she does not care about morals but is stopped by some ego 
complex or strictly social consideration, her choice is not authentic. Actually the 
character of freedom does not reside in whether she does or does not have an affair 
with the man but in the meaning and purpose of the love relationship or, the 
abnegation of it. 
       In other words, how she as a whole individual meets the situation, the 
significance she gives to it, the quality of the yes- or no-saying — these are the 
issues in which she can exercise truly free will. At the real spiritual level nothing 
compels her and every desire, act and thought can give richness, beauty and depth 
to her selfhood. 
       Astrologically, Mars will compel the sexual arousal, Uranus will tend to 
transform and renew her capacity for intimacy with men (including her husband) 
and the Mars transit over her Moon will stir up her femininity. But these influences 
will not compel her if she has emerged as an individual from the generic and 
cultural matrices which once were necessary for her physiological and psychological 
development. 

In the end the only true free will is the will to destiny and the really free 
decisions are those which are not "made" because they are so evident and 
necessary they might be said to make themselves. The freedom we have is to 
choose to be free and to remain so. We are born at a definite place and time in the 
vast environment of our solar system and the total galaxy. This place-time 
equation, of which the birth chart is the symbol or signature, shows what the 
human being potentially is as a whole, person. What would be the sense, of fighting 
destiny, willing to be what one is not?

To Love or To Be In Love. In this accessible article of timeless value Dane Rudhyar explores the eternal 
question of human love. In so doing he sheds new light on the place, meaning and symbolism of the planets 
Venus and Neptune in astrology. From 1958

This little word, "love," how it has been used, misused and abused! 

Everyone talks about love, from the Gospel writers to the young man who asks his 

date, "Do you love me?" Everyone at some time or other feels what he or she calls 

love, is exalted by the feeling — or distraught and torn. Crimes are committed 

because of love, and great sacrifices are made by glowing individuals in the name 

of love. Love and death ever mingle in the cup of the human soul. The sweet-bitter 

potion is concocted anew for each adolescent by the great witch, Life. 

To experience love is the unavoidable fate of every human being. This 

experience is the great maturing force for the young; to the mature grownup, it is 

the acid test of whether or not he or she has actually grown-up. Even to the aging, 

it may sometimes come as an intimation of what is beyond life or as a renewal of 
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life energy, a "second wind" needed to end the great race of human existence. At 

any age and in any circumstance, the experience of love offers to the human 

consciousness a mirror. The mirror says: "Yes, this is you. Did you believe 

perchance that you were something else? Look at your face. Plumb the depth of 

your eyes. What do you see? That, you are, in reality and in truth." 

According to the old mythological and astrological traditions, Venus is the 

symbol of love; and we often see Venus portrayed looking at herself in a mirror. We 

also know that Venus (or Aphrodite in Greece) rose from the foam of the sea; some 

have described her as wearing a necklace of pearls. These are all deeply significant 

symbols which it would be well for us to understand, for love without understanding 

may turn into a hollow mockery or tragedy. To love without understanding must 

inevitably end in pain, pain for the lover or the beloved — usually for both. 

The sea is the universal symbol of the vast, undifferentiated energy of life. 

Everything that lives can be said to have risen out of the sea. In modern 

psychology and in our dreams, the sea represents the "collective unconscious," the 

unknown and undifferentiated depths of our psychic human nature out of which the 

differentiated consciousness of what we call the ego, "ourselves," emerges. In this 

sea, all men are one in their common humanity; indeed, all living things are one in 

this ocean of life. 

It is out of this oceanic unconscious oneness that Venus — the love experience 

— arises, naked, wearing pearls. The pearl is the product of some irritation of the 

life substance within a shell. Love is always born of "irritation." What is separative 

and self-insulated — i.e., en-shelled — must be stirred, hurt, aroused. Love is 

always the result of a need. Some deep unconscious yearning or lack, some 

fundamental hurt forces the living soul to awaken, to act; it begins to build itself up 

in iridescent layers of feeling. It must answer to the challenging realization that 

somehow it has to emerge out of the shell of ego separativeness and out of the sea 

of unconscious existence. Blind adolescent love is the answer. Pain after pain, pearl 

after pearl, the goddess of love arises into the light of consciousness. As she sees 

herself in the mirror of the beloved's eyes under the daylight of consciousness, this 

undifferentiated life power of the sea becomes aware that she is a differentiated 

human soul, an individual in love with another. This awareness is a radiance. 

Mythology is an attempt at symbolizing and dramatizing the basic 

experiences which all human beings can, more or less vividly, make consciously 

their own. Venus is the human experience of love under its many forms and at its 

many stages. This experience presents itself in numerous shapes inasmuch as its 

relation to our whole personality can infinitely vary. We may envision Venus as she 

arises from the sea, glowing with the barely conscious infinitude of the universal life 

force. Virginal in its untouched potentiality of as yet incomprehensibly complex 

relationships, she moves upon the solid land where all human beings meet and 

interact in hunger, in desire and in fear. We may see her playing games with other 



gods and mortals, stirred by jealousy, angry and destructive, perhaps even 

intoxicated. 

At long last, the experience of love may come to yearn for the sea; and the 

human soul may stand once more where the billowing waves foam, as they break 

over the shore of conscious existence, seemingly repeating her adolescence. But 

now perhaps she stands consciously facing the infinitude of the sea, her feet (i.e., 

her understanding) bathed in the illumined substance of this forever ebbing and 

flowing ocean of life. Through this understanding, Neptune, the great power of the 

sea, speaks to the now chastened Venus. The experience of love assumes a new, a 

transfigured meaning for the human soul. 

When Venus is pictured rising out of the sea on a huge seashell looking at 

herself in a mirror, the symbol portrays a love which is completely self-engrossed. 

The adolescent, we say, is in love with love. "In love!" Perhaps, later on, this love 

will become more rigidly attuned and attached to a particular individual; but that 

will simply mean that the adolescent love which was the answer to a nearly 

undifferentiated need for intimate relationship with some "other" — almost any 

"other" — is now defined by a more differentiated psychological need or complex. 

The need, being more differentiated, more precise and limited by antecedent 

experiences, requires for its satisfaction a particular type of person, perhaps a 

unique individual. 

This, however, does not change the character of the love! There is 

nothing especially valuable about loving only one particular individual if the loving is 

a possessive, jealous, binding and perhaps stultifying type! What counts (spiritually 

or in terms of any significant and noble kind of morality) is not how many persons 

one loves, but the quality of that love. There are marriages which are worse than 

quasi-prostitution when considered, not in relation to social convenience and 

regulations, but in terms of value to the human soul and the growth of individual 

consciousness. 

Here we come to the distinction to love or to be in love. There is a distinction 

and it is often made; but whether it is given its real and deeper meaning is another 

matter. The usual idea is that to "be in love" or to have "fallen in love" is a more 

basic and essential, more valuable feeling realization than simply "to love." It may 

be so, but it depends entirely upon the character and quality of the love. 

When you say that you are in love, it means precisely that you have been 

drawn into the whirlpool of life energies of a magnetic field produced by the 

relationship between you and another person. You are caught in that field. You 

accept, happily perhaps — but also often reluctantly and with periodic attempts at 

disentangling yourself — the state of being part of that field, of being bound (or at 

least bounded) by the rhythm and scope of the play of the energies of that field, a 

field seemingly disparate from your own being. 

Venus is essentially the power of magnetism. It is the Venus power which 

produces the lines of forces of any magnetic field. Anything which responds to and 



is drawn into the field must organize itself according to the pattern outlined by 

these lines of force. It is inevitably structured by the rhythm of the energies within 

the field. He or she becomes a creature of that field, a creature of love — at least 

until he or she is able to generate a centrifugal (Martian) force able to overcome 

the field's interior magnetism. 

When I said "a creature of love," I meant that the relationship itself is the 

creative transforming factor in the situation; the two persons who have fallen in 

love are conditioned and moved (positively or negatively, in joy or in pain and 

anger) by the relationship. Their egos may think that they built that relationship; 

but, actually, the relationship and the play of the life energies control them. The 

lovers must satisfy the love power, regardless of what that power does to them as 

individuals. Their actions and feelings are compulsive, or at least mainly so. 

Love is a power. The Venus experience has behind it the immense and 

inescapable tides of the sea — that is, of the whole life urge of the human species, 

of animal instincts and social traditions. Yes, tides! The Venus experience forever 

oscillates between love and hate, between subservience to the field of the 

relationship (Venus) and the yearning to escape from it (Mars). The Earth, as a 

planet, is balanced between these two forces, centripetal and centrifugal. Either the 

conscious or semi-conscious interior feeling reactions of the mates to their love 

relation, or outer events which actually exteriorize their totally unconscious 

responses, will periodically force the centrifugal Mars urge to freedom to disturb the 

Venus field of the relationship. Unconsciously, the lovers will seek for some external 

person or circumstance which will help them to break through the boundaries of the 

field. 

When, on the other hand, a person truly "loves" without being compulsively "in 

love," this love manifests essentially as a conscious force seeking to establish a 

relationship in terms of recognized, understood and accepted individual needs. To 

love, in that sense, is a positive statement of relationship with another person. He 

or she who thus loves imagines and works toward the unfoldment of a love 

relationship. To this sustained act of love creating — and it must be sustained and 

victorious over countless obstacles if it means anything at all — the lover 

consciously seeks to bring happiness and soul growth to the beloved. This love is 

purposive; the other type (the "falling in love" type) is fundamentally compulsive. 

There is, of course, nothing wrong about compulsive love! Such a love is 

normally the best way to overcome and possibly transform a stubborn ego. Indeed 

the compulsive power of that love is often the direct answer to an exaggerated and 

equally compulsive egocentricity — in which case, the ecstasy of love blends, often 

tragically or bitterly, with the groans of battered egos. 

Moreover, most human beings are still children. They want to be caught in the 

whirlpools of the life energy, of the love power. They are afraid to take a stand 

alone, as individuals; or, if they take it for a brief moment of release from the 

normal bondage of their race and society, they cannot hold it against the aroused 

pressures of their surroundings and their instinctual life urges. Thus, they let 



themselves be rolled to and fro by the tides of the love power. They are in its 

waves; the tide possesses them; they willingly agree to be creatures of the sea, 

even if their minds have to build up superficial explanations to protect their sense 

of spiritual pride. 

The individual who is able to love in freedom and conscious purpose 

accepts the tides, the depths of love, the power and the storms. He or she does 

not seek to escape (if truly free and an individual) into asceticism or into a variety 

of schizophrenic illusions; nor does he or she collapse into a panicky yearning for 

security. There can be no security for the person who, as an engineer (symbolically 

speaking), consciously wields power; the engine may always blow up at anytime! 

Such a person has assumed a status or position in terms of his or her individually 

recognized and accepted destiny; having assumed a responsibility, he will discharge 

it — to the best of his or her ability. 

In this conscious and purposeful compassionate love, the Venus power is also 

active; but it is a Venus that has returned to the sea after harrowing experiences 

on land among mortals and gods. Venus experiences consciously now the sea's 

infinitude; the whole power of Neptune, overseer of the tides, flows into the being 

that once unconsciously emerged from the sea, an adolescent looking at herself in 

a mirror. The Venusian power of the service of Neptune. Compulsive passion 

becomes the compassion of a love that is boundless as the sea. Truly conscious 

love is always, basically, compassion. 

Such a Neptune-transfigured Venus love no longer calls forth an inevitable 

Mars reaction of escape from the binding patterns of a love field. Neptune is in itself 

a tidal flow; it contains both tides, ebbs and flows, are rhythmic expressions, is the 

power of Uranus. 

Venus, if acting alone, must arouse the polar and complementary energy of 

Mars. Compulsive love is wedded to some degree of tragedy; the one follows the 

other sooner or later — and there is no greater tragedy than a soul's refusal to 

grow, out of fear, weariness or despair. But where Neptune flows unhindered into 

the power of Venus, transfiguring its love nature, then Uranus acts not against 

Neptune, but through Neptune's power. Neptune and Uranus are two aspects of the 

same will to transformation which, if allowed to operate within the human psyche, 

transforms Saturn's rigid and opaque structures into a clear lane through which the 

Sun may then pour its beneficent light. 

To love — or to be in love — the choice may come to us all. Both ways may 

lead to the same end, in time — through pain, when happiness would mean 

bondage. No one can deliberately choose what he or she is not ready for, is not 

able or willing to accept. If this be the case, the life urge and circumstances are 

allowed to choose for us. We have to learn to live, for a time at least, with this 

choice. 



Man As A Solar System. Rudhyar offers fresh insights into the relationship of the macrocosm and the 
microcosm in this popular article.

Much has been written about the planets used in astrology; but, 
unfortunately, each planet has often been considered as an entity in itself 
radiating some sort of "influence" upon the Earth and all beings on its surface. The 
approach is not unlike that of old-time students of anatomy who considered each 
organ of the human body as an entity in itself only vaguely related to the whole 
organism. Such an analytical approach is still followed, even in medicine. The 
doctor, using very complex methods of analysis and tests, studies the heart of his 
patient, or his lungs, or his eyes as if each were a separate entity. If he is an 
ophthalmologist (eye doctor), he may tell the patient suffering from the 
inflammation of some eye membrane or from incipient glaucoma that the eyes are 
sensitive to his general condition of health; having said that, he dismisses 
everything except the eyes. 
      The same applies to other organs—for instance, to the pancreas in cases of 
diabetes. The doctor is a "specialist." Hopefully, if in an exceptional hospital one 
deals with many specialists, each looking at one organ, a doctor – or tomorrow a 
computer – may somehow add up all these analytical data and a total picture of the 
patient’s organism may emerge. But the whole is not merely the sum of its parts. 
      The situation in astrology is very similar. There was one astrologer whose 
specialty was Pluto; another emphasized Uranus, or the Moon, or progressions, or 
perhaps solar returns. Such individual preferences or specialized studies, statistical 
or not, are understandable; but the real issue reaches much deeper than the 
special interest of this or that practitioner. The issue is whether astrology 
should deal with planets as single entities and sources of energies or with 
the solar system as a whole – i.e., as an "organism" as a cosmically organized 
system of interdependent activities. 
      This is a fundamental issue, you cannot really understand the behavior of any 
organ of the human body unless you see it as a specialized field of cellular activity 
through which a basic organic function is performed. This function is depending on 
other functions for its operation; it is usually balanced by another function having 
an opposite or contrasting character. The healthy operation of every function 
always depends on the delicate interplay between all the functions of the body — 
and not only of the body, but also of the psychic and mental levels of activity. 
      This is so evident that one should hardly have to speak of it; yet, in practice, 
this evidence is rarely considered as a basic factor in either medical diagnosis or 
astrological birth-chart interpretation. It certainly is not given the place it should 
have in textbooks on astrology; and nearly all astrologers are haunted by the 
archaic concept according to which a planet is like a god who "does 
something to you" and whose doings can be characterized as fortunate or 
unfortunate. Yet would it make any sense to say that the liver is good and the large 
intestine or kidneys bad? 
      It is said now that astrology is the study of the "cosmic environment" of the 
Earth and of man; thus, the term "cosmecology" has lately been used as a scientific 
substitute. But it is not enough to speak of the solar system as our cosmic 
environment. The word environment does not readily tell the whole story even 
though today we are beginning to realize that the biosphere – man’s environment 
on the Earth surface – is made up of interdependent life species and is deeply 
affected by the state of the air, soil, ocean, rivers, etc. 
      The fact is that very few people do consider the Earth globe an organism 
because they still implicitly believe in the old religious tradition according to which 
man does not really belong to this planet but was sent there by God to gain certain 
kinds of experiences or learn some lessons – and man was given carte blanche to 
so with everything in Nature as he pleased. Likewise, most people today cannot 
think of the solar system as an "organism," even though it clearly is an organized 
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system of activities structured by cosmic principles of ordered motion. 

The Harmony of the Spheres 
Cosmic forces are active in and through the whole solar system. Interplanetary 
space, we now know, is not "empty." Powerful forces interplay within it; currents of 
energy circulate through it. If astrology means anything at all, this meaning is 
based on the assumption that the human organism and the entire biosphere 
organically operate in resonance to the rhythm of these currents. The solar system 
has been considered a vast "cosmic clock" to which the little "cosmic clocks" inside 
plants, animals, and men are attuned. The inner organic clocks of a man somehow 
become set at the moment of birth, and the positions of the planets – the several 
"hands" of the "solar-system clock" – enable us to tell the way in which this organic 
clock has been set. Knowing this, we can deduce how the most basic functions in a 
man’s total organism will operate during his individual life. 
      A planet by itself does not do anything to anybody. It simply indicates 
how a particular function of the human organism (body and psyche) operates in 
relation to the other functions. These functions constitute a kind of hierarchy, the 
most fundamental one being probably the heart function, yet a function related to 
that of certain brain centers and glands. The astrologer’s problem is, and always 
has been, that of identifying the functions – or basic types of activities – whose 
rhythms are attuned to the rhythms of each of the planets. 
      This is what Pythagoras meant by the study of the "harmony of the spheres"; 
and interestingly enough, the ancient concepts of this great mind who lived 25 
centuries ago are now being revived, of course in new terms, by the most 
progressive physicists, mathematicians, and astronomers of the day. Likewise, the 
renowned occultist, alchemist, and physician Paracelsus wrote some five centuries 
ago: 

To understand correctly the meaning of the worlds alchemy and astrology, it is 
necessary to understand and realize the intimate relationship and the identity of 
the Microcosm and Macrocosm and their mutual interaction. All the powers of the 
universe are potentially contained in man and man’s physical body, and all his 
organs are nothing else but products and representatives of the power of 
Nature . . . If I have "manna" in my constitution, I can attract "manna" from 
heaven. "Saturn" is not only in the sky, but also deep in the earth and in the ocean. 
What is "Venus" but the "Artemisia" that grows in your garden? What is "iron" but 
"Mars"? That is to say, Venus and Artemisia are both products of the same essence, 
and Mars and iron are the both the manifestations of the same cause. What is the 
human body but a constellation of the same powers that formed the stars in the 
sky? He who knows what iron is knows the attributes of Mars. He who knows Mars 
knows the qualities of iron. What would become of your heart if there were no Sun 
in the Universe? What would be the use of your "vasa spermatica" if there were no 
Venus? (from Franz Hartmann, Paracelsus, pp. 287-288) 

What all this means is that man is, at his own level, an organized system of 
activities, just as the solar system is, and that these two systems exist in a 
"harmonic" kind of relationship. It is not only that man resonates to the 
rhythm of the solar system, for the reverse is also true. Man’s action and 
reactions can also introduce elements of discord in the solar system. It is a two-way 
attunement. In this sense, in however small measure it may be, every man is 
responsible to, or at least involved in, the welfare of the solar system. 
      A birth-chart is, therefore, a two-dimensional picture of the solar system seen 
from the point of view of a particular locality on the surface of the Earth at a 
particular time. As such, it is also a kind of blueprint of a three-dimensional human 
organism. But John Smith’s organism can also be thought of as mankind – or 
human nature – looked at from the point of view of a particular set of parental and 
social circumstances. Every newborn emerging from the mother’s womb is a 
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particular and to a degree unique example of the potentialities contained in human 
nature. The basic potentiality is that this baby organism will learn to talk, to think, 
and to became and "individual," self-reliant and expressing whatever is exactly 
meant by an individual soul. 
      Each planet in the chart represents one basic set of functional potentialities 
inherent in human nature – just as every planet in the solar system represents one 
"tone" in the cosmic chord of the solar system, the Sun being the "fundamental 
tone" or "tonic" of that cosmic chord. In the following, I shall attempt to define in 
relatively new way the functional potentiality represented by each planet. 

The Planets as Organic Functions
THE SUN: As most but probably not all of the energies circulating through the solar 
system originate in the Sun and life on Earth depends primarily, if not exclusively, 
on the solar radiations, the Sun in a birth-chart represents the power of organic 
and psycho-spiritual sustainment. The type of energy which most basically sustains 
you and, therefore, on which you mainly depend (and should depend) in your most 
primordial organic activity is defined by the position of the Sun by zodiacal sign and 
natal house at birth. The degree on which the Sun is located is also very important, 
for the symbol for this degree should reveal the nature of those experiences 
through which an individual can best realize the essential purpose of his existence. 
The problem, however, is what system of symbolism should be considered most 
valid. Personally, I find that only the Sabian Symbols answer the main requirement 
of such a set of 360-degree symbols; and this requirement is an inner structural 
consistency so that all degrees are seen as sequential phases of a cyclic process of 
unfoldment. I should add that the formulation and interpretation of these Sabian 
Symbols is still far from truly adequate. Attempts to characterize the meaning of 
each degree by analytical and statistical procedures seem to me futile and based on 
a wrong concept of astrology. 

THE MOON: From the archaic point of view, the Moon is the "Light of the night." 
During the night, man sleeps and recovers from the activities of the day. The Moon 
can, therefore, be seen as the recuperative functions. If one considers dreams as 
very significant factors, especially at the psychological level, the Moon can be 
interpreted as a power of inspiration and even revelation. It connects us with the 
beyond through often imprecise and confusing images or warnings. If the Moon is 
seen as the one satellite of the Earth, possibly defining by its revolution the 
outermost boundaries of the Earth’s "aura" (or astral body), then it represents 
more specifically the point of sensitiveness to change and opportunities for growth. 
It tells us, in our birth-chart, the type of energy and of experiences which will 
enable us best to adjust to the requirements of any life situation; thus, it 
symbolizes our natural capacity for adaptation to our environment. 

MERCURY: Biologically speaking, this planet represents the electric potential in the 
human body and the way in which it operates through the nervous system. It is 
that which carries messages from the senses to the brain and from the volitional 
centers to the organs of actions. It, therefore, links the outer and inner realms of 
human existence. Without this Mercury function, the Moon capacity of adaptation to 
the environment could not operate. At the psychological level, Mercury associates 
sensations, images, ideas, concepts, and values. As it connects repetitive events, it 
is the foundation for what we call "memory," which in turn is the basis of all 
thinking processes. The Mercury function is, thus, involved in all mental-activity. Its 
potentiality of remarkable development characterizes the human species. One 
should be careful, however, not to a associate the mind as a whole with Mercury. 
The Mercury function makes possible the operation of the mind in the human 
organism; it is not the mind. 

VENUS: On the basis of the information provided by the Mercury function, the 



organism-as-a-whole gives what is happening, or has happened, a "value." Venus is 
the holistic planet par excellence. It gathers up all that reaches the consciousness 
and evaluates the situation as a whole, judging it pleasant or dangerous, exalting 
and potentially fulfilling or debilitating and frustrating. On the basis of this 
judgment of value, the organism-as-a-whole, and in more evolved and 
consciousness man the ego and the will center, reacts or positively responds to this 
situation. Venus does not really refer to "love"; and it should not always be 
considered "favorable," except perhaps in horary astrology. If it can be said to refer 
in the body to some of the procreative organs (ovaries and testicles), it is because 
every living organism instinctively seeks to reproduce itself; and where there are 
two sexes, reproduction based upon and glamorized by the power of attraction we 
call love. At the psycho-spiritual level, this love function operates as the drive 
toward union of complementary polarities, a union necessary to bring some 
valuable contribution to society. Or else Venus refers to the love rapturously sung 
by mystics seeking to reach the "unitive state" – i.e., prefect union with God. 

MARS: On the basis of what the Venus function has judged to be valuable or 
dangerous, the Mars function operates as motion toward or away from an 
experience. Mars "rules" all muscles, all that by using which the organism acts. At 
the human level, Mars is the capacity for creative self-projection, for taking an 
initiative which may transform the environment. The ascetic yogi uses this Mars 
function in subduing his instinctual drives. More generally, speaking, where Mars is 
placed in the birth-chart tells us how we can be most spontaneous or more active. 
This spontaneity may be blocked by Saturn or transcendentalized by Neptune; and 
when Mars is retrograde, this capacity for self-projection may be at least partially 
affected by some deep complex which sends the spontaneous desire to act back to 
the Venue function for reassurance or reinterpretation. "Is my doing this really 
worthwhile or safe?" 
      Mars need not mean "aggressiveness" in the usual sense of the word. It has 
this meaning in our society because we extol competition and violence; and this is a 
result of a culture which is based on repression, puritanism, and only at best on the 
desire to transcend biological drives in order to reach spiritual union. 

JUPITER: Jupiter is the great alchemist who metabolizes everything that the body 
or the ego-mind has absorbed, "assimilating" it. It seeks to make of every part a 
thoroughly integrated and soundly functioning contributor to the welfare of the 
whole. The keyword of the Jupiter function is "together." It is, thus, the social 
function in all its forms. Mankind has made use of this potentiality of social 
integration in a remarkable way; but so have the bees and the ants, except that 
man tries hard to transcendentialize this Jupiter function, while the bees and ants 
have succumbed to Saturnian rigidity. Jupiter is the capacity to expand and to 
utilize resources most efficiently for the sake of the whole. It is the managerial 
function; and all organized religions are expressions of the Jupiterian drive for 
fellowship and large-scale integration. 

SATURN: This function both works with and also opposes the Jupiterian function. It 
limits but also focuses. It defines but in so doing allows for the transfer of 
knowledge. It binds the individual to a particular place, set of relationships, or way 
of life; but it also makes him feel secure. By stressing what is different and unique 
in an individual, the Saturn function builds an ego which eventually may separate, 
alienate, and also freeze all possibilities of spontaneous and warm responses to 
experience; yet it can give a sense of individual responsibility and the ability to 
stand alone and to resist shocks. 
      Where Saturn is located in a chart, there the organism (and the mind) tend to 
feel most vulnerable and insecure; therefore, there also the individual has the 
opportunity to assert himself in his most characteristic and significant manner – 
provided he has endurance and inner stability, two constructive aspects of the 



Saturn function. 

URANUS: This is the planet of transformation, the foe of all Saturnian 
crystallization, and also the challenger of the normal drive for security and comfort 
and of all types of "establishment." Where Uranus is located, one can expect crises 
– and the way of crises is most often the typical human way of growth. Ego, 
tradition, and all kinds of institutionalizing usually will only surrender after radical 
crises. The problem is always how genuine and permanent the surrender – and 
what comes next. 

NEPTUNE: Neptune symbolizes the "universal solvent" of the alchemists, that 
which dissolves all that remains of the structures erected by Jupiter and Saturn 
after Uranus has shaken them loose. Neptune refers to that through which the 
lesser mind is able to merge into a vaster consciousness and a more inclusive sense 
of reality. Neptune’s location in a person’s chart indicates the manner in which 
some basic conflicts can be resolved and participation in a greater community can 
be achieved. At that point in the chart, the individual may be oversensitive and 
vulnerable to glamour – not because of his organic weakness, but because of a too 
idealistic or future-oriented nature. 

PLUTO: This planet represents whatever in an individual life tends to reduce 
everything to its most fundamental nature. The power it symbolizes ruthlessly 
destroys all superficialities, shams, or hypocrisies and lays the mind bare. Yet the 
position of Pluto in a natal house in most cases indicates the field of experience in 
which the individual can make his greatest contribution to society. At this point, the 
individual can reach rock bottom and on the rock build the foundation of his 
personality. What Uranus shakes, Pluto will pulverize. Together with Neptune, it 
may produce a maelstrom that will engulf the past; but the ultimate depth can 
often prove to be the gates to never-before-envisioned heights. What Pluto above 
all demands of the soul is courage – and humility. Pride may reach momentary 
exaltation in a Plutonian situation; but it inevitably will be broken, and humiliation 
will be experienced by the one who had no humility.

Astrology - Sacred & Profane. This significant article shows there has always been two basic approaches to 
astrological knowledge - the Sacred and the Profane.

A great deal of confusion seems to exist with regard to what astrology is 
and, as far as we can know, has always been. In order to reach a clear 
understanding of these issues, we must first realize is that every culture, every 
society, has its own astrology. There is a basic foundation for all these different 
astrologies, but each astrology in each culture has its own character, its own way of 
interpreting the stars, the Sun and Moon, the planets and their motions. Moreover, 
in every culture, as far was we can know, there have always been two levels at 
which astrology has been understood; though, in many old cultures these two 
levels were constantly interrelated and in a sense formed only one. In such cases, 
only the applications of astrology can be said to differ. 
      All systems of astrology are of course based on the idea that a correlation 
exists between the motions of observable celestial bodies, particularly the Sun, 
Moon and planets, and certain types of events on the surface of the earth, or in the 
lives of human beings, which have a more or less repetitive character. 
Nevertheless, the fact is this correlation can be given a variety of meanings and, 
granted that it exists, it can be interpreted in at least two basic ways. 
      In ancient cultures, astrology dealt with the relationship between the Sky 
(capital S) and the earth (or rather earth-nature which is the variety of biological 
processes observed by human beings that has very definite effects upon the lives of 
these human beings, at first in strictly collective sense such as the tribe, the society 
and the kingdom, and later took on a personal, individual character). In a sense we 
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are dealing with events in archaic astrology, but there cannot be any astrology if 
we do not also basically deal with repetitive events, or periodical manifestations of 
something that we call nature: the seasons, the weather, or human moods. Later 
we work with certain types of emotions that have a tendency to recur and therefore 
to have been given definite names and classification. We are thus essentially 
dealing with celestial processes and natural processes on earth—a polarization of 
the Sky and earth; the Sky is positive, the earth receptive. In astrology there is a 
correlation between the two. The celestial processes have a definite impact on the 
natural processes on earth or in a human being. In ancient cosmology this meant 
that the Sky was the abode of the gods, of divine beings, celestial hierarchies 
whose power and dictates organized and controlled everything that occurred in 
earthly nature and in human nature as well as in the processes of vegetation and 
climate, and in the destiny of kingdoms and nations. 
      We could of course look at astrology strictly in terms of predicting these events 
so that we could to some extent be prepared for, and if not control them, at least 
control our approach and reaction to them. We could also concentrate on the 
concept of the Sky as being the abode of gods who could be reached to some 
degree by human beings and who could be prayed to, propitiated, asked favors of 
and so on. We could therefore have a religious approach, or rather a sacred, 
magical or theurgical approach to astrology. These two approaches—the strictly 
event-oriented and the god-oriented, the one dealing with effects and the other 
with causes-were probably differentiated enough so that for the people at large the 
event-oriented approach was probably the most important. Yet since the processes 
of life constituted the main motif in the seasonal rituals and magical ceremonies—
so often based on sexual symbolism in ancient societies—the two levels of astrology 
were hardly differentiated. 
      Today we are dealing with a kind of astrology that may have had its roots in 
Chaldea and Egypt; nevertheless, it has come to us almost solely through Greek, 
Alexandrian, and later some Roman astrologers-the main one being Ptolemy of 
Alexandra in the second century AD. Society by that time—at least in its upper 
classes—had become definitely individualistic, and since the great Greek period 
very rationalistic; yet the ancient mystery cults were not entirely forgotten, and 
even intellectuals kept referring to the gods and connected the gods with the 
planets. Thus, on one hand astrology dealt with events in the lives of individuals, 
and predictions for individuals, and on the other it was still to some extent 
connected with the religious approach. This dualistic situation was still in effect 
through the Renaissance and post-Renaissance classical centuries of European 
culture, although the Greek deities became purely symbolical of course and 
practically all that remained of astrology was the prediction of events. There was 
relatively little concentration on nature and natural processes. 
      Nevertheless there were also at the time alchemists such as Paracelsus and 
Boehme who wrote about astrology in terms of processes, and about its relation to 
the foundations of human life, not merely along materialistic lines, but in terms of 
what Paracelsus called spirits, that is, in terms of occult and superphysical 
manifestations. Man, however, characterized as a rational creature to whom God 
has given both reason and a soul, has an independent capacity for choices, and was 
therefore thought to be superior to what were understood as the elemental forces 
of the planets. Human beings could therefore counteract or control the planets in 
some way; and it was said: "The wise man rules his stars, the fool heeds them." 
      Today we have again to some extent a dualistic approach, but one quite 
definitely reinterpreted. I have spoken of its as the dualism between an event-
oriented astrology—strictly predictive astrology based on the concept that the 
planets, Sun, Moon and stars send emanations or rays which act directly or 
indirectly on events in the biosphere and on human beings—and a person-
centered type of astrology which essentially deals with the psyche of human 
beings, with describing character traits, strengths and weaknesses in the nature of 
a particular person, and also to some extent with the process of development of the 



person from birth to death. 
      Since 1935-36, when I wrote The Astrology of Personality, I have stressed 
what eventually became known as humanistic astrology, an astrology essentially 
concerned with the process of the development of human personality from the 
cradle to the grave. From the point of view of humanistic astrology, a person is not 
considered exterior to his or her birth chart, but rather the birth-chart represents 
the blueprint, as it were, of the personality; it symbolizes what was potential at 
birth and what has to be actualized step by step as the human being grows through 
childhood, adolescence and maturity. What I stressed in that approach was the 
meaning of life, the meaning of events in terms of the place those events occupy 
in the development of the whole person. 
      Thus, astrology again finds itself in a dualistic situation. There are endless 
arguments between at least the two basic groups. On one hand are those 
astrologers essentially concerned with concrete events who, if they are scientifically 
inclined, try to prove by statistical, empirical methods that astrology "works." On 
the other hand is a smaller group of astrologers who try to use astrology as a 
purely symbolical language enabling us to give a more fundamental and more 
significant meaning to all the events of our lives. This humanistic approach also 
deals with events, for events, whether of the "inner" or "outer" life, make up the 
fabric, as it were, of our lives. But the humanistic astrologer understands a person's 
life as a development process. He or she tries to see how events can be given 
meaning as phases of this process, actualizing step by step what was potential at 
birth. Such an approach to astrology deals with a person's life and how it operates 
as a whole, with events as turning points in life. It deals essentially with dharma, 
with understanding what we were born for and the steps by means of which we are 
fulfilling our dharma. 
      Astrologers operating in such a way are psychologists but not psychologists of 
analytical, empirical, behavioristic or personality worshipping types trying to make 
a person "bigger" or "better." They represent the kind of psychologist who has a 
sense of the sacredness of human life and sees it as a ritual which individual 
persons perform—and are meant to perform—consciously, and from which they 
are able to extract a profound meaning. In this conscious performance of their life-
rituals human beings are different from animals, who also perform their dharma, 
but do so under the rule of instinct with no possibility of not being true to their 
nature—a possibility which, since humans can be true or not true to their natures, 
is both our glory and our tragic burden. The reason for this possibility that man will 
not be true to his essential nature is that by finding out what he is not, through 
pain and suffering and tragedy, he is left to discover consciously what he is—his 
true dharma—and he is thereby able knowingly and willingly to perform that 
dharma. 

Astrology, from that point of view, is the help which the Sky gives us in the 
performance of our dharma. The birth-chart is a celestial message that indicates 
to us, if not exactly what our dharma is, then that which by implication is the best 
way and best circumstances, the best types of experiences which, by using our 
physical, psychological and mental capacities, we can reach through to a state of 
human and personal fulfillment, and also eventually transform ourselves and reach 
beyond the strictly personal and strictly human frame of reference. 
      This of course leads to the possibility of what I have called a transpersonal 
astrology, or an astrology dealing essentially with the possibility for a human being 
to transform radically the implications of his being, and to ascend or rise from the 
level of purely human consciousness and activity to a much greater and more 
spiritual field of activity and consciousness which, for lack of a better term, we can 
call trans-physical and trans-human. Theosophy refers to this stage as the realm of 
the masters—the White Lodge—a realm in which human individuality, while being 
retained as a foundation, is nevertheless completely transformed and transfigured 
by the realization of the unity of all men; the realization that humanity's task is to 
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make manifest on earth the archetype of the Word-in-the-beginning, the image of 
the divine in man, the Logos. 
      It is to this last mentioned type of astrology that I have consecrated my last 
books and my last efforts. Its implications are very vast, and they are of course 
quite metaphysical. They correspond in a sense to the kind of astrology known in 
ancient China, particularly where the Sky represented an ideal that had to be 
impressed upon the wild impulses of human nature; upon human beings as purely 
a higher form of animal life; and upon society gathering an organization of such 
beings under a central control symbolized by the Emperor. The Emperor was the 
Celestial; he was a god-man, and he stood between the Sky and the earth as a 
lens, focalizing, as it were, upon the world-stage—upon his kingdom—the power, 
the destiny and the harmony of the Sky. 
      There is of course much more that could be said about astrology and 
particularly about what I have called person-centered, humanistic and now 
transpersonal astrology; but unless we understand what I have sketched in the 
foregoing, it would be difficult to orient ourselves to a higher aspect, so-called, of 
astrology, because we would still take for granted that there is one astrology which 
started somewhere in Chaldea or wherever and has developed, and is now still 
developing, in the same way, along the same lines, with the same material and for 
the same purpose. From my point of view, such an assumption underlies a 
completely erroneous approach and is creating a tremendous amount of confusion 
in the field of astrology. 
      In conclusion I should add that what I have written does not meant and should 
not be taken to imply that astrologers who have taken the event-oriented approach 
and predict events or personal developments in either a person's character or 
affairs of life are "wrong." Such an approach undoubtedly satisfies the need of a 
large number of human beings, even though one perhaps should not speak of 
needs but rather of wants born of insecurity and lack of faith in life itself. Neither 
am I disparaging astrologers who are trying to prove astrology's validity by the use 
of scientific methods, statistics and the like; I am simply stating that there is 
another level on which astrology can be approached and used, and that that level 
corresponds in some way to the sacred level at which archaic astrology operated in 
the hands of priests and initiates. Beyond these approaches to astrology one may 
also have to add a strictly occult approach to which H. P. Blavatsky referred in The 
Secret Doctrine; but we have to realize that such an approach does not deal with 
human beings or nature in physical form, but rather refers to an astral world—a 
world of forces of which astrologers today know nothing. Times may come when 
occult knowledge of cosmic forces affecting the realm of the akasha will be 
available to a number of people, but thinking along such lines as a justification for 
any of the approaches which are known today in western astrology does not seem 
to me valuable. 
      Thus, I believe the issue is not between using that kind of occult astrology or a 
more popular, scientific or symbolic kind of astrology, because all we know belongs 
to the realm of human nature, of physical nature, and the lives of individual 
persons who are still functioning as embodied personalities.

The Beauty of Aging. One of Rudhyar's most popular articles, The Beauty of Aging explores Saturn 
Transits, Saturn Returns and Transits of Neptune.

The radical changes taking place in family life under the relentless 
pressures of industrialism, big business, and frequent moves related to the 
search for new jobs or advancement have brought to the fore new problems 
concerning what we call "old age." Much too often, two of the most characteristic 
features of the American way of life — the cult of youth and physical vigor, and the 
drive toward achievement and personal success — have made men and women 
regard the natural aging process as a tragedy whose last acts have to be delayed or 
prolonged at almost any cost. Medical technology was spurred by these 
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psychological drives and in turn gave them more power by evoking the mirage of 
everlasting youthfulness. This mirage, which commercial interests presents with 
increasing vividness to easily affected and confused T.V. viewers and magazine 
readers, has given greater strength to the fear of death, for death is presented as 
the ultimate affront to individuals yearning for unceasing achievement and power. 
      The result of these socio-cultural and psychological developments has been the 
appearance of a multitude of problems concerning "senior citizens" and, in general, 
a deterioration or perversion of the natural aging process. In older cultures, this 
process was met with quiet acceptance and reverence. It was seen imbued with 
most valuable possibilities and spiritual meaning, leading to a death which was not 
only the obvious end of an organic life process, but also a release of a spiritual seed 
out of which, in due time, a new birth would evolve. 
      This belief in rebirth did not always take the form of an acceptance of the idea 
of personal reincarnation. It did not have to do so in societies in which individualism 
and the glorification of the personal "I" had not become dominant factors. The 
dying person could easily accept being absorbed in a tribal or all-human psychic 
collectivity from which cyclically new individuals forms of existence always emerge 
linked with, but not identical to, the old ones that had experienced death. 
      Individualized forms of consciousness appear, bloom in personality, disappear; 
but mankind remains. Life does not die. To realize that this is so, to let go of the 
particular form and return peacefully to the ocean of life whence at birth this form 
emerged — this is what the natural process of aging could and should bring to 
harried individuals. It does bring quiet acceptance and peace when the individual 
comes to experience his or her life as a process. This process has various phases. 
The last one is that of "detachment"; and in this detachment, there is not only 
serenity, but in many instances also a glow of transcendent beauty and charisma. 
      When rightfully used and not in terms of fortune telling (or even sophisticated 
predictions based on traditions or on modern statistical research), astrology can 
help us, modern men and women, to feel life and give meaning to the development 
of consciousness in cyclic processes, rather than in terms of rigid form-bound 
entities we call "individuals" clamoring at ever step: "I"! Astrology is not the only 
way to foster such a priceless realization. In ancient societies — most specifically, in 
India — a human life was understood to be a process divisible into four basic 
phases. These four stages were childhood and studenthood, biological and social 
maturity, and dedicated service for the next step we call death and the state 
beyond. Unfortunately, Western individuals have usually lost any deep feeling of life 
processes. They experience what the psychologist Carl Jung graphically called "the 
cramp in consciousness" — what one might also call "ego-sclerosis." To them, 
astrology can perhaps be the most significant and easiest means for freeing this 
cramp and for dissolving ego rigidity and the toxins it engenders. Yet, I repeat, 
astrology can only bring about, or at least start, such a process of liberation and 
ego decongestion if it is a "holistic" kind of astrology dealing primarily with cyclic 
motions and playing down the importance of planets and signs as separate and 
quasi-unchangeable entities. 

n what concerns us in this articles two planetary cycles are particularly to 
be considered: the nearly 30-year cycle of Saturn (i.e., the number of years it 
takes this planet to return to the place it occupied at birth) and the much longer 
Neptune cycle, whose approximately 164-year cycle can be divided into four — and 
in some cases three and five — periods. Saturn returns to its natal place during the 
30th, 59th, and 89th year — or, in some cases, a few months before or after. It 
opposes its natal place at ages 15 or 16, 44 or 45, 74 or 75. Neptune comes by 
transit to the square of its natal place at age 39 or 40. It reaches the trine aspect 
to its natal place at 53 or 54; and the exact trine aspect is usually repeated three 
times within at least a twelve-month period. 
      These aspects are formed in every human life lasting long enough to 
experience them. They are generic, not individual; but they acquire an individual 



significance if they occur near other planets and in terms of the natal houses they 
fall in. This individual significance can usually give a valuable clue to the actual way 
in which the person can be expected to respond to the age situation; more than 
this, from the point of view of the "humanistic" approach to astrology I have 
promoted, it is a clue to the best way (because the most natural way) the person 
can shape his or her response to the life situation then occurring — particularly in 
terms of his or her consciousness of aging. Such a consciousness can be a 
significant factor even in youth, as often people in their twenties already deeply feel 
the aging process in its first manifestation, which we call "maturing." 
      In its mythological representation, Saturn refers to the cosmic power that 
brings any cycle to its conclusion. Saturn is said to symbolize time; but for most 
people of the Western world, time has unfortunately an almost exclusive 
quantitative character. A person feels he has much time, little time, or no time. We 
usually think that if we are bored or waiting for something we want to happen, time 
moves slowly; if we are happy and engaged in an activity we greatly like, it moves 
too fast for us. This is a subjective approach; it does not deal with the objective 
reality of time, but with our individual sense of time. In this sense, time is merely a 
frame of reference we use to measure the speed at which we act or our relative 
inability to act. This speed is experienced and instinctually (thus, unconsciously) 
measured according to cyclic patterns of change. The most basic of these is the 
average or normal length of a human life — that is, the span of life of a physical 
human body. In our culture, such a life span is traditionally defined in terms of 
years (the period of revolution of the Earth around the Sun) and of days (the period 
defined by a complete rotation of the Earth globe around its axis). 
      Thus, when we think that we "have little time left," we mean that, in terms of 
certain characteristics and more or less highly valued sets of activities, we have 
what, to us at that moment, seems only a small number of years or days — and in 
some crucial cases, perhaps hours or minutes (subdivisions of the day period) 
available for these activities. If we deeply experience this lack of time, we are — 
astrologically speaking — oppressed by Saturn. 
      We experience such a lack of time in two basic instances. If we failed to act in 
the past, we may now feel that we have to accelerate or rush our activity in order 
to finish what we believe we have to accomplish before the period in which it can be 
done ends — or else, if in the past we have started too many things now reaching 
maturity, we are oppressed by the feeling that we should complete them before our 
life span as a physical organism terminates. 
      In general, Saturn in astrology represents our personal involvement in a series 
of activities which we believe can be performed only during a particular well-defined 
period of our life — for instance, before we get married and have children, before 
we reach the age of retirement, or, in a more limited sense, before the day ends or 
vacation begins or ends, or before our husband comes back from work, etc. 
      Saturn refers to our conscious or subconscious sense of frustration as we feel 
unable to perform smoothly actions in which we have involved our ego and perhaps 
our pride. It represents a psychological sense of pressure affecting the spontaneous 
and natural rhythm at which we, as a whole person (or our body as a physical 
organism whose functions normally operate at a particular speed), are accustomed 
or prefer to act. 
      Today in America or Western Europe, a human life can be expected, under 
favorable circumstances, to last at least two and, in a majority of cases, about two 
and a half or even three Saturn cycles — thus, 60 to 90 years. These Saturn cycles 
essentially refer to the relationship between the character of our basic activities and 
our subjective sense of time. 
      The years preceding the start of our second Saturn cycle (i.e. the period 
between 27 and 30) in most cases constitute a period of readjustment and 
reevaluation. During these years, what is actually at stake is the development of a 
new way of experiencing time with reference to an at least relatively new level of 
activity and consciousness. There is a new level of consciousness because the most 



important of our activities are then being gradually (and perhaps mostly 
unconsciously) referred to as a more individualized and creative sense of "being I." 
This new sense of individuality is the seed result of what has been experienced 
during the first twenty-nine years of life. When the new Saturn cycle begins, this 
new awareness of individual selfhood should, if all goes well, become more concrete 
and better defined. 

The individual should normally accept the limitations defining and bringing 
to a focus the new sense of individuality. Such an acceptance implies a deep-
seated, though usually not clearly conscious, realization of the span of years within 
which these limiting boundaries (mental, social, family, personal, physical) can or 
should be "full-filled" according to the general patterns of the culture and society in 
which we are operating as adults. 
      A sense of personal attachment to what the envisioned type of activity can 
normally be expected to bring comes with such a realization. The mature ego feeds 
on such an attachment — while in earlier years, the adolescent and post adolescent 
ego most often gains strength from rebelling against prenatal expectations and 
social-educational pressures. These represent the basic form Saturn takes in the 
consciousness of the growing person during his or her first 30-year cycle. 
      The years between birth and 30 have an astrological midpoint: the time when 
transiting Saturn opposes its natal place. This occurs between 14 and 16, 
depending on the zodiacal sign in which Saturn was placed at birth. In the second 
cycle, the midpoint occurs between 43 and 45. In the fist case, we have the often 
dangerous period of rebellion and confusion following puberty; in the second, the 
equally dangerous forties, which I once called the period of adolescence in reverse 
because much that occurs during the psychological (if not biological) "change of 
life" is often an attempt to compensate for the frustrations of adolescence. In the 
third Saturn cycle, this same transiting aspect takes place around 73 or 74, 
frequently a time of biological crisis. 
      In all these instances, the possibility of emotional (first cycle), mental, religious 
or social (second cycle), or biological and spiritual reactions is strong. What is 
reacted upon is the pressure which had resulted from the changes following the 
events connected with the beginning of the cycles — that is, at birth, around 29 
and 59. After puberty, the teenager reacts against the set of family patterns into 
which he or she was born and which have molded his or her childhood. During the 
dangerous forties, the individual reacts against the limitations which the mature 
state or social existence had imposed upon his or her ego. The revolt has emotional 
and often sexual components; yet, underneath them, the psychologist can most 
often find an ego protest against cultural and religious traditions — and often this 
protest turns into a deep religious crisis. 
      Finally, the midpoint of the last Saturn cycle tends to bring either some kind of 
illness or slow biological deterioration, or (in rarer cases) the fulfillment of the new 
and higher consciousness that began to take form before the age of 60. In ancient 
China and Greece, the 60's were said to be the age of wisdom — at least for the 
relatively few individuals whose vitality remained unimpaired and whose minds 
were able to harvest the essence of their life experiences, at the same time 
reaching beyond dependence upon the outer forms these had taken. 
      These opposition aspects of the transiting Saturn to the natal Saturn, therefore 
characterize periods of months during which a kind of detachment is possible; new 
events are likely to present opportunities needed for such a feeling of liberation 
from the past — provided the I-center of the personality is able and willing to 
recognize this possibility and act accordingly! Such a kind of detachment tends, 
nevertheless, to remain within limits that the culture as whole and the collective 
mentality of the society of the time make very difficult to transcend. Yet today such 
a transcendence has become an ever-increasing possibility. Such a possibility can 
now be at least tentatively charted by studying the rhythm of Neptune's cycle. 
      Astrologers have given a great variety of meanings to Neptune — some very 



negative, others most glamorous. If Neptune symbolizes the vast ocean filling the 
larger part of the earth's surface. We can readily see that the sea can indeed be 
given many meanings. What mainly concerns us in this article is the relationship 
between Saturn and Neptune, and this relationship can most simply and concretely 
be characterized as that between solid boundaries and the fluidly of the one ocean 
out of which all land masses have arisen and into which flow the refuse of the 
myriad of life activities that developed on the continents. 
      All living organisms that grow or have their base of operation on land are to 
some extent attached to the land, inasmuch as they are dependent upon the 
products of the soil — even if, as birds, they seem to be free from constant physical 
contact with the solid ground. Animals as well as plants grow in particular regions, 
climates, and at certain levels of altitude. Early man, operating in tribal societies 
and cultures, was equally attached to a particular land to which he claimed 
exclusive possession. Men were attached to it just a fertilized ovum is attached to 
the mother's womb; and the tribesman's consciousness was as rotted in a collective 
tradition and its social and religious rituals as a tree is rooted in soil from which it 
takes its strength. 
      This rootedness in the land has at least been partially overcome by modern 
individuals; yet the vast majority of people are still attached to the region of their 
birth and to old cultural traditions. When this attachment is overcome, it tends to 
become attachment to the personal ego. The ancestral Saturn of the first cycle 
(birth to 30) then becomes the individualized Saturn of the second cycle (30 to 60). 
As to the third cycle (60 to 89), not many present-day individuals age in such a 
natural bio-psychic manner or experience the clarity of vision and of transcendent 
inner realizations that can bring to them the harvest of real wisdom. The wisest 
aspect of Saturn, I repeat, does not imply transcendence. It means only fulfillment 
in peace and beauty. Transformation, transmutation, transfiguration are processes 
which can be best understood by referring to the cycles of the planets beyond 
Saturn — Uranus, Neptune, and Pluto. 
      The Uranus cycle last 84 years. Today, quite a few people can experience the 
beginning of a second Uranus cycle, but usually not many years thereafter. The 
Uranus and Neptune cycles are closely related because Neptune's revolution around 
the Sun takes close to twice the number of years as that of Uranus. The Uranus 
cycle is essentially a cycle of change and transmutation, thanks to which the human 
being can move from one Saturn level (birth to 30) to the next. It is best 
understood as a series of twelve 7-year subcycles or as three 28-year periods. The 
28th birthday should normally spark the process that leads to the development of 
the new consciousness of time and individual selfhood which is due a year or so 
later. When the third 28-year period begins at 56, trends are usually set in motion 
which could lead to the possibility of consciously entering into a fulfilling third 
Saturn cycle (around 59); yet this result is assuredly not often what the human 
being will experience as he or she develops in his or her own way. 
      The Neptune cycle overarches this periodical action of Uranus upon Saturnian 
rigidity. Neptune presents to the land-bound or ego-bound consciousness a 
transcendent kind of vision. It can — yet need not — reveal transcending vistas of 
universality and selflessness. It reveals that from which a particular person 
emerged at birth and with which he or she will be reunited through the gates of 
death — that is, the oceanic community of humanity, seen as a spiritual organism 
beyond individual (Saturnian) limitation. 
      Such a transcendent revelation need not wait for the age of wisdom to begin. It 
is always possible, though rarely experienced in a truly positive manner, in youth. 
There may be limitations of it and perhaps a foreshadowing of the eventual 
realization. These glimpses into the universality of life and the unity of transcendent 
being pervading all separate forms of consciousness and rigidly defined egos may 
occur at all ages; but they are likely to be attuned to the inner rhythm of Neptune's 
cycle — that is, when the always moving (transiting) Neptune forms aspects to the 
zodiacal degree it occupied at birth. The most important of these aspects may be 



the opposition, square, and semisquare; but the trine and the quintile (72 degree 
aspect) are often also very significant. 

Because the Neptune cycle takes about 164 years to be completed, 
Neptune opposes the place it occupied in the zodiac at birth at about the 
age of 81 or 82. This opposition, therefore, occurs before the 84-year-long cycle 
of Uranus ends. It is likely to bring to the individual whose mind is still clear and 
widely open an ever-deepening feeling of detachment from whatever the ego had 
striven for and clung to as its exclusive possession. It may at the same time reveal 
a further process of biological deterioration or of functional impairment of some 
organs of the body. It tends to blur the memory patterns of everyday happenings 
because of a lessening of attention to everyday occurrences and to personal 
involvement in relationships, except where the Saturnian imprints of earlier 
traumas or frustrations may be concerned; these imprints, in some instances, may 
be the last refuges for the ego seeking to protect its identity. 
      If, however, Neptune has always been a strong influence in the person's life 
and career, the period succeeding the 80th birthday may witness a greater 
objectification of such an influence — thus, perhaps a wider social recognition of 
what the individual had tried to present to his community as a challenge to 
transformation at the broadly social, religious, or mystical level. Society may, as it 
were, catch up to the prophetic vision of the individual. 
      If this proves to be case, the years during which Neptune was moving in square 
aspect to its natal place are likely to have marked a turning point in the 
development of the Neptunian vision. In my own life, such a square occurred in 
October, 1934, and again during the first part of 1935. But it had nearly taken 
placed in the fall of 1933, when Paul Clancy, who had then recently started to 
publish "American Astrology," became warmly responsive to my new holistic and 
psychological approach to astrology. During 1934 and 1935, under this persistent 
Neptune aspect, a series of monthly articles was written which was at once 
incorporated into the book The Astrology of Personality; this started quite a new 
phase in the development of modern astrology, contributing to its wide acceptance 
by an increasingly psychologically-oriented young public. 
      The semisquare aspect of transiting Neptune to natal Neptune occurred 
between October and November, 1913, and June 1915. The first time this took 
place (with Neptune stationary retrograde at the exact minute of the semisquare 
aspect), I met a person who, three years later, was largely responsible for my 
coming to America. My first book and musical compositions — all very Neptunian in 
scope — were published in Paris during the spring and fall of 1913, a definite 
turning point of destiny in my entire life. 
      Neptune, exactly angular in my horoscope, reached 13 degrees, 14 minutes 
Libra, 120 degrees past its Gemini birthplace, on October 14, 1948. Within a very 
few weeks — at the age of 53.5 — I left New Mexico, where I was living, to travel 
to New York in response to the invitation of some young composers who had 
become interested in my music (which had not been performed for years) and in 
my astrological writings. This move had very important results, both immediately 
and particularly a few years later, as in New York my wife became involved in Dr. 
Moreno's psychodrama work, which in turn led to her work in a mental hospital in 
Iowa (a very Neptunian occupation), and because of what happened there to our 
divorce — all of which had equally Neptunian repercussions upon my life and 
consciousness. 
      The sextile of transiting Neptune to its natal place occurred exactly at the time 
I received a $1,000 prize from the Los Angeles Philharmonic Orchestra for 
symphonic poem — the only time I was so honored. Quintile aspects of the 
transiting Neptune to its natal place can also be very significant in ways that can be 
understood only with a full knowledge of a person's transpersonal (or, one might 
say, spiritual) life. They have occurred in my life pattern at the ages of 30 and 32 
and 64-65. In the first case, this was the time I tried to start a series of 
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publications dedicated to a new type of civilization — an attempt which very soon 
ended in failure because of total lack or response, even from my friends. It also 
marked the start of a new wave of composing along new musical lines and the 
writing of still-unpublished large volume on "world music," which at the time [1926] 
was truly revolutionary. 
      The second quintile (or, rather, the bi-quintile of transiting to natal Neptune) 
occurred at the age of 64-65, when I was in Europe bringing to astrologers in Paris 
my psychological and humanistic approach which had not reached them. A second 
trip to Europe, based on what had happened during the first, led directly to the 
publication of several of my books in English by a Dutch publisher — which in time 
resulted in the eventual wide spread of my ideas in America. 
      Today, the aging process is being scrutinized by medical researchers and 
sociologists — as well as by politicians in search of influenceable voters — who are 
deeply concerned with the welfare of older people sent into often premature 
retirement by our modern socio-economic practices and often left unattended by 
their children or grandchildren, who have moved far away from them in both body 
and spirit. The problems of old age have become a matter of extreme importance in 
a society in which the proportion of older to younger people is constantly 
increasing. 
      This is written by an 82-year-old man who is having a relatively unique 
experience of having to be perhaps more active and more involved in a variety of 
creative projects of an artistic, musical, literary, and philosophical nature than at 
any time in his life. Yet mine need not be a rare instance of the possibility of 
transcending the Saturnian limitations of old age — if not at the physical level, 
which has its own rather fateful rhythm, at least at that of mind and spirit. We 
could all let Neptune sing its oceanic song in our lives. We could leave behind the 
rigid boundaries of our culture and our ego patterns and embark upon wide open 
seas of consciousness — there finding peace and estacy in the contemplation of 
star-filled skies unbesmogged by human failures.

Statistical Astrology and Individuality. Explores the problems inherit in a statistical approach to astrology. 
One of Rudhyar's most important astrological articles

The fashionable thing today for any astrologer who wishes to show his or 
her intellectual competence above the level of popular astrology is to start a 
"project" in which statistics will be used as a research tool. Many such projects have 
been started; some have led to "interesting" conclusions; others were given up, for 
the research produced only statistical nonsignificant results. The most publicized 
statistical results were those obtained by French statistician Gauquelin; but many 
similar projects and their conclusions have been made in England, and in the United 
States, and no doubt in Germany. Perhaps the first scientist-astrologer to approach 
astrology statistically was another Frenchman, Paul Choisnard, who died in 1930. 
      A great many problems are involved in any discussion of the validity of using 
statistics in investigating the traditional claims of astrology – claims which establish 
a direct connection, strictly causal or otherwise, between the interrelated cyclic 
motions of the planets (including in this term the astrological Sun and Moon) and 
definite events on earth or characteristic traits in human beings. Some very basic 
questions should be asked; yet one finds them publicly discussed only on rare 
occasions, and this only rather superficially. 

Why and to what extent should the use of statistics according to procedures 
established by a certain class of officially recognized scientists be considered valid 
in the field of astrology? Are the astrologers who use this intellectual and analytical 
tool doing so in a truly significant manner, considering the traditional character of 
astrology or even in terms of a type of astrology fitting more meaningfully the need 
of present-day men and women? Why do they want now to use statistics? 
      The last question is the easiest one to answer. Astrologers are living today in a 
society which puts a premium on intellectual-analytical disciplines; and at a time 
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when the public interest in astrology has increased in a rather startling manner, 
two things have happened: (1) such a popularity has brought into the field many 
people who are trying to profit financially from it yet have no significant and proven 
knowledge of astrological methods and no conception of the astrological danger of 
their misuse in satisfying even more ignorant clients; (2) the worthwhile and 
trained astrologers suffer from being still scorned and ostracized by more 
scientifically trained persons who consider astrology to be a primitive superstition 
and who in this have the backing of old-fashioned laws so that indeed an astrologer 
even of the highest stature not only is not accepted in any official institution of 
learning – or, more recently, shoved in by the back door – but actually in most 
places is engaging in an illegal occupation, punishable by fine and/or imprisonment. 

      Thus, the eagerness which many astrologers display to use tools and methods 
of empirical research which today characterizes most branches of scientific enquiry 
is quite understandable. They hope and trust that by so doing they will be accepted 
on an equal footing by "the scientific community" whose influence dominates the 
modern mentality, especially in America. To use scientific methods is, therefore, a 
crucial matter involving social prestige and even security from legal prosecution. 
Thus, there must be "research" – this sacrosanct word among the intellectuals and 
directors of wealthy Foundations! – and any adequate type of research is supposed 
to make use of statistics. Statistics are used because any claim which aspires to be 
recognized as valid by the scientific mind (generally speaking and exceptions 
notwithstanding) must refer to measurable quantities. Our entire Western society 
is indeed dominated by quantitative values – by the amount of money involved, the 
number of war causalities, the time it takes for something to happen, and the 
percentage of successes and failures or yes or no votes. 

The general approach featured by the scientific mind is also an empirical 
approach; that is, it deals with observable facts. Besides, these facts must not 
only be observable with our senses or their mechanical prolongations, but they 
must also be observable by any "trained" observer anywhere and under rigidly 
defined circumstances which theoretically can be reproduced at will. The results of 
the experiments are said to provide "knowledge" – knowledge of "reality," that is, 
of how anything in our environment (which is supposed to include the cosmic 
environment) works. 
      Astrologers claim, "astrology works." Their explanation of how and why it works 
are often naive and nearly always rely on some metaphysical principle which cannot 
be called "scientific" because it rests on assumptions which (1) are not clearly and 
consistently defined and (2) are not adequately supported by observable facts – or 
else these facts could be more simply explained by theories which have been found 
valid in other related fields of experimentation. 
      Modern science, of course, makes great use of "theories" which are at first 
assumptions based on intuitive feelings and imagination – that is, on man’s 
capacity to produce images (or, as scientists say, "models") revealing as yet 
unperceived relationships between "events" or seemingly unrelated sets of 
operations. Certain characteristics make a new theory in science seem more likely 
to be acceptable and valuable; it should be as "simple" as possible, as "elegant" in 
its interpretation of known facts, and thoroughly consistent in all that can be 
deduced from it. 
      The first thing, therefore, that astrologers should attempt to do if they want to 
see astrology accepted as a modern type of "science" is to formulate its premises 
and its methodology in such a way that astrology as a whole should be presented 
as a simple, elegant, and consistent approach to human experience. This, however, 
is not done; and it is very hard to see how such a formulation of the "theory" of 
astrology could be accomplished when there is a great variety of astrological 
systems and schools which disagree on nearly everything except that somehow 
"astrology works." 



As a result of such a situation, astrologers who are eager to be accepted as 
"scientists" have practically no other recourse except that of following some 
strictly empirical methods. In other words, what they really say is: "We don’t know 
how it works or why it works, but we know from experience that it does work." Yet 
it quite obviously does not always work! There are any number of instances in 
which statements accepted as authoritative, or "aphorisms," when applied to this or 
that chart simply do apply. Astrological textbooks, old and new, are full of such 
statements which apply to some cases but not to others. The difficulty is obviously 
that most of such statements refer only to one particular planetary aspect or the 
position of one planet in a zodiacal sign or house; and today there are ten planets 
used in astrology – which means, scientifically speaking, ten variables. To analyze 
in strictly scientific terms any situation which includes ten variables, not to mention 
rather ambiguous frames of reference, is indeed a very difficult problem. It would 
have been considered hopeless before the invention of computers. 
      About the only things left to do, therefore, is to try to tabulate the number of 
instances in which a particular astrological factor – a planetary position or an aspect 
between planets – correlates successfully with known actual events or personal 
characteristics according to what it is asserted to signify and of those instances in 
which it does not correlate. 

This at least would be the logical scientific way to go about establishing 
"empirical proof" of the validity of the most important and widely accepted 
astrological statements filling our textbooks. Astrologers are recognizing a general 
hypothesis as valid beyond doubt: the positions of and interrelations between 
planets correspond to definite events on earth and traits of human personality. 
From this hypothesis, they make a vast series of deductions which they claim are 
justified if not by all facts, at least by a large number of facts. Let us, therefore, see 
in how many instances the celestial fact that Saturn is conjunct the Sun or Uranus 
is conjunct the Moon or Jupiter is square Saturn or Neptune is on the ascendant can 
be definitely and unquestionably correlated with a specific set of terrestrial events 
and human characteristics – and in how many other cases the correlation does not 
exist or is very doubtful. 
      Strangely enough, astrologers who today are involved in what they call 
statistical research do not follow such a procedure. They have opted for what I 
might call the reverse method probably because it is an easier one to follow but 
also because they are reluctant to claim that astrology is a valid scientific theory – 
as inherently valid as, let us say, Einstein’s Theory of Relativity. The latter could be 
proven valid by some rather clear-cut demonstrations or proofs; but, unfortunately, 
scientific theories which deal with human behavior (individually or in groups) and 
even with biological situations are not so easily "proven" true. Astrology today deals 
largely with psychological character and behavior of human beings; and it is indeed 
in that biological, psychological, and social field that present-day astrologers are 
mainly conducting their statistical research. 

If it were true, as Cyril Fagan stated before his death, that astrology was 
born in Egypt as an empirical science and that astrologers in Egypt, Chaldea, and 
Alexandria developed the data and aphorisms which are still in use today by 
patiently listing, generation after generation, observed correlations between 
celestial and terrestrial events, then such a patient and "scientific" empirical 
approach should have brought forth a wealth of quite provable data, relatively easy 
to test. But, as I said before, these traditional data and aphorisms are certainly not 
100% accurate. Then why not try to find out how accurate they are in, say, at least 
several thousand cases? Professional astrologers, having large files of charts which 
they interpreted for their clients, could easily provide such a number of 
authenticable cases. Every aphorism found in Ptolemy’s and classical European 
astrologer’s books could, thus, be tested statistically, one after the other. 



      But this is not the way statistically oriented astrologers have been proceeding. 
What they have done is to erect the birth-charts of several thousand generals, 
priests, artists, statesmen – or of people known to have a specific disease or social-
sexual problem – and to see whether in the charts of one of these categories of 
people one astrological factor is present in a particular location in a more-than-
average (i.e. statistically relevant) number of cases being studies. In other words, 
the researcher does not start with an at least relatively well-established astrological 
proposition then inquire whether, statistically speaking this proposition is valid or 
not. He starts with a bio-social category (professional, pathological, or whatever it 
be) "hoping" to find that there will be some astrological factor that will stand out as 
possibly referring to some basic characteristics of this entire category of people. 

But what does the category "medical men" or "general" actually mean in 
terms of the individual persons listed in books referring to that profession? Very 
little indeed! A youngster may take the medical courses or enter West Point or 
enlist in some branch of the services for many reasons, some of which may have 
very little to do with the character of the profession. A good general today may be 
an excellent administrator, or he may attain top ranks for various political reasons 
– and in the past because of his aristocratic background. All these things do not tell 
much about his personal character and his individual responses to life. 
      This is, of course, the typically scientific way of describing "reality" – 
description by category or class. A German shepherd dog is "a dog," whether he is 
a dangerous, violent animal or a loving companion for a blind person. What makes 
him a "dog" is a certain set of biological features; but science does not deal with 
what the individual dog is like and what is his place and function in our human 
world. However, defining a complex set of biological features and stating that Mars 
is found in, say, 65% of cases near the midheaven or the ascendant in the charts of 
"generals" are two entirely different things. The astrological and the biological 
statements belong to two different orders of concepts. 
      In astrology, Mars refers essentially to outward movements and to what makes 
these possible or desirable; thus, it refers to all muscles but also to the 
psychological drive toward a desired action. This is the basic Mars character. From 
it many secondary characteristics are deduced, but all of them are not necessarily 
relevant to an individual person who chart is being studied. Mars may mean 
aggressiveness, anger, intense desire, sexual potency, jealousy, and instinctual 
attraction for using weapons or metal tools, leadership under strenuous 
circumstances, a tendency to accidents, etc. It can refer indifferently to physical or 
psychological characteristics; both types may exist, yet one may entirely dominate 
the other. Moreover, a combination of other planets may produce effects similar to 
those of Mars and either enhance, frustrate, or condition this Mars factor. 

This is astrology; it is not modern science. Einstein once said, "Science knows 
more and more about less and less." This is the result of its analytical and reductive 
approach to the empirical data of human experience. Astrology, on the other hand, 
is based on the concept that ten or so variables in relation to a couple of frames of 
reference (zodiac and house mainly) can, singly and by their combination, enable 
us to understand the past, present, and future of not only human persons, but as 
well of any organized and steady system of activities, be it a living organism or a 
social institution. 
      How the fact that Mars is near the midheaven or ascendant of 65% of the birth-
charts of several thousand generals can prove in any way the validity of the claims 
of astrology mentioned in the two preceding paragraphs, I personally am at a loss 
to understand. The only reason to make such an assertion of even minimal proof is 
that the astrologers are so frantic in their attempts to make astrology "respectable" 
and of having it taught in universities (whose astrology, I would like to ask – Alan 
Leo’s, Fagan’s, Marc Jones’s, Ebertin’s?) that any little fact which seems to point to 
some correspondence between the planets’ positions in the sky and some terrestrial 



event or human feature is at once pounced upon with the exclamation: "Didn’t we 
say that astrology works?" Such a reaction may be understandable, psychologically 
and emotionally speaking; but it certainly does not fit the scientific mentality and 
its overcareful approach to reality. 

The Nature of Statistical Knowledge
We are today so used to refer almost everything to the result of statistics, to 
quantitative measurements and percentages that not only have we forgotten what 
qualitative means, but we are even beginning to think of sexual experiences in 
terms of electronic measurements of the intensity of muscular action in orgasms. 
How tragic! Some scientists, I believe, will never be happy until they can measure 
love in terms of electric nerve responses or of the increase of pulse when two lovers 
meet – a kind of lie-detector technique. We can now measure the intensity of the 
reaction of a plant to even the thought of a man deciding to burn its leaves, so why 
not measure also the feelings of a wife at the airport waiting to embrace her 
husband returning wounded from Vietnam or a mother’s love when she nurses her 
baby or perhaps cleans his diapers? These would be "interesting projects" – would 
they not – so that one could really scientifically see through the traditional glamour 
of love! 
      A U.S. president might also test scientifically the loyalty of his aides. Occultists 
have claimed at times that they could read anyone’s mind or judge the nature of a 
person’s emotions by watching the colors of his aura change. Theoretically, one 
could measure the intensity and frequency of these colors at least by comparison 
with the standardized color-chart. 
      These remarks obviously do not refer directly to statistics; yet in an indirect 
sense they do, for what is at stake in all such quantitative methods is the concept 
that quality can always be interpreted in terms of measurable quantities, vibratory 
frequencies or percentages. The basic question related to such a concept is whether 
real knowledge can be gained by considering categories (a collective factor) or only 
through a holistic approach to individual situations and persons. 

Bertrand Russell in his "Analysis of Matter" defined statistics "ideally as 
accurate laws about large groups." Even if "ideally" considered, the fact is that they 
have no real significance except in terms of "large groups." How large the group 
remains a question. The basic point is, nevertheless, that statistical statements 
concern classes of phenomena but not individuals included within these classes. 
Because of this, statistical knowledge is valuable only when one wants to know 
refers to the behavior of the class (or group) as a whole and there is no concern for 
the individual. 
      When an insurance company uses statistics of births and deaths to establish 
the amount of premiums which will allow the company a safe return above 
investments, overhead, and disbursements, it is of no consequence whatsoever to 
the managers whether insured Mr. Smith or another man dies. All that matters is 
the percentage of life-insurance policies for which each year the company will have 
to pay money to the survivors. Likewise, in electrical atomic phenomena, the 
knowledge that is required and statistically available is the number of particles 
which will behave in a certain manner. The behavior of an individual particle does 
not matter and may never be known. 
      The same is true of popular polls in politics – perhaps with the quite remarkable 
difference that apparently citizens do not vote as individuals, but as members of a 
social, ethnic, racial, or geographical class. If this were not so, the polls taken by 
questioning a few thousand supposedly representative persons would not possibly 
indicate what the votes of an electorate including many millions of persons would 
be. That is to say, these millions of people do not respond to the issues of the 
campaign "as individuals"; and this, of course, is the huge joker in the democratic 
system which is "ideally" based on the free decisions of individuals. 



The astrological approach to the problem of human existence has 
developed, I believe, in contrast to the statistical method, for this characteristic 
astrological approach deals essentially with individual whole situations or 
persons. What individualizes the typical astrological situation is its position in time 
and space. Astrology is fundamentally the study of the significance of space-time 
positions in terms of the balance of bio-physiological drives and functions within 
any more or less well-integrated individual system of organic activities. An 
individual person is such a system. 
      Carl Jung’s statement that all that happens at a particular moment of time is 
defined by the character of the moment is not completely true. The factor of 
location in space is also involved. What astrology studies is the relationship of any 
point in space to the whole surrounding universe at a particular time. The 
interpretation of what constitutes the surrounding universe (or the cosmic 
environment) may vary according to what is considered at any time to be relevant 
and usable factors; thus, at one time it may be seven planets observed on the 
background of relatively changeless star patterns (i.e., constellations) and at 
another time ten planets whose cyclic motions are plotted against the background 
of the cyclic Earth-to-Sun relationship (i.e., the Earth’s orbit). In the distant future, 
astrology may consider other factors "relevant and usable" – factors perhaps 
related to galactic phenomena. 
      The important point in any type of astrology is the belief that everything 
displaying a steady organized structure relating a small number of functional 
activities to each other can be given a meaning in terms of the cyclic interplay of a 
few relevant and usable factors dynamically interrelated in the cosmic environment 
of that structure. 

More simply stated: the astrologer observes the interrelated motions of the 
closest factors in the cosmic environment More simply stated: the astrologer 
observes the interrelated motions of the closest factors in the cosmic environment 
of a particular locality on the earth’s surface – i.e., the ten astrological planets – 
and having identified these planets with the most basic functions and drives in the 
total organism of a particular human being, he deduces from the interrelationships 
of the planets at a particular time what the interrelationships between the 
constituent parts of this human being will be. 
      This may sound very abstract to a fan of astrology who is told that he must 
beware of accidents or feverish complaints because Mars is now moving over his 
Sun in his natal sixth house; but I cannot see how astrology, especially natal and 
horary astrology, can be significantly justified in any other way. Only such an 
approach to the problem of the nature of astrology can explain why Jupiter, for 
instance, can refer to such diverse matters as wealth, authority, social prestige, 
good fellowship, a sense of self-righteousness, religious institutions, the condition 
of a man’s liver and solar plexus, or whether he is slim or fat, etc. 
      In other words, ten variables are considered sufficient to interpret and to 
attribute meaning to all past and present events and personal crises and to enable 
the astrologer to predict future developments. Moreover, the relatively simple 
formula which a birth-chart constitutes is said by the astrologer to define the very 
character of the "native" – even though human character is quite a complex affair! 
Obviously, it can only do so if the ten variables represents the basic qualities of 
existence which may manifest at any and all levels of human personality. We, 
therefore, are leaving altogether the scientific realm of quantitative measurements 
and in astrology we are operating in terms of the organic interplay between 
universal qualities or life rhythms. Each of these ten qualities – modified by their 
positions within frames of reference like zodiacal signs and natal houses – must, 
therefore, cover a multitude of cases. Mars can refer to any characteristic form of 
behavior, feeling-response, and mental activity which displays a "Martian" quality. 

Thus, if a person born with Mars close to the midheaven of his birth-chart, 



it makes no sense at all to tell him that by temperament he should be, or will be, a 
successful military man. This would be a reversal of judgment, for even if 60% of 
all generals were proven to have Mars near their natal midheaven, it does not 
follow that 60% of the people having Mars near their midheaven should enter the 
military service, hoping for several "stars" on their uniform. Astrology deals with 
individual persons; it is meant to help these persons to live a more harmonious 
and significant, a richer and fuller life. In pursuit of such a goal, quantitative factors 
are of little value, for what is at stake is the quality of each of the persons’ ten 
basic bio-psychic organic functions – the Sun function, the Moon function, the 
Mercury function, the Venus function, the Mars function, etc. 
      The specific "genius" of astrology resides in the astrologer’s ability to relate 
every trait of character, every mode of behavior, every form of intelligence, every 
vital feeling-response to merely ten variables. The more complex human existence 
becomes, the more each of those variables has to be loaded with possible meaning 
– a process which seems to be in direct opposition to the ever more refined type of 
analysis developed by modern scientists so specialized that indeed they come "to 
know more and more about less and less." 

Astrology as a Metaphysical Science
Yet one might consider astrology a science if one thought of it as a "metaphysical" 
science; but let us not be startled by the term metaphysical in relation to science – 
and I am not referring here at all to Christian Science or "metaphysical" types of 
New Thought. A new type of very successful scientist in various fields is becoming 
deeply interested in the "philosophy of science." In his search for "simple" and 
"elegant" solutions to universal problems, he sometimes comes very close to 
concepts formulated in different terms by Pythagoras and even Hermetic 
philosophers. 
      When Einstein sought to reduce every basic activity and process in the universe 
to a universal formula, he was acting as a metaphysician. He was seeking to 
discover through the multiplicity of secondary phenomena a fundamental principle 
or formula of action, undertoning, as it were, all of the infinitely varied rhythms and 
modes of behavior found in the cosmos. 
      But this is really what astrology has attempted to do for millennia. It has 
sought to know that underneath the complexity of traits of human character and of 
types of natural events and processes of existence, one can distinguish a few basic 
qualities and patterns of relationships; and it has claimed that these few basic 
factors could be related to the simple motions and interrelationships of the main 
components of the solar system; i.e., of our closest cosmic environment. This is the 
fundamental fact about astrology. It implies a metaphysical concept; and the 
problem it poses must be answered at two levels: (1) Can one really reduce all 
human activities and traits of character to the cyclic interaction of ten variables, 
whatever these variables may be? (2) If so, is the ever-changing pattern 
produced by the periodical changes in the environment of our planet, Earth, a 
relevant indicator of the operations of these variables? 
      The reader of this article may ask: What has all this to do with the statement 
that because Uranus is transiting over my Sun I should expect a quite radical 
change in my personal life or that because Saturn was in the second house below 
the horizon when I was born my financial affairs may be strained or frustrating and 
I may cling to my possessions because of a sense of insecurity? But he might as 
well ask: What has the quantum theory to do with the presence of radioactive 
"fallout" particles in a mother’s milk? The strictly empirical scientist may be content 
to establish statistics based on the analysis of mother’s milk in different parts of the 
world and at different times; and he may say that prospective mothers may go to 
live in the less contaminated localities. This, of course, would be "scientific"; but it 
would not deal with the basic issues and could produce peculiar social and 
psychological results. 
      In a similar sense, I do not feel that statistical research as it is being used 



today in astrology can ever touch the basic questions which astrology poses. As I 
stated some 36 years ago, if astrology is to be considered a science, it should not 
be as an empirical science, but as a kind of algebra based on a new and complex 
type of "holistic" logic dealing with the structural operations of a few variable 
factors which can be found at work in any steady and organized system of 
activities.

Probing the Human Mind. Another one of Rudhyar's most accessible articles, Probing the Human Mind 
explores how Mercury and Pluto correspond with the two aspects of Mind.

What is the human mind? How does it develop? How much is the result of an 
individual’s daily experience since birth – how much is inherited and determined by 
the individual’s environment and the patterns of his society? Is the mind an entity 
or a mass of forces and memories? Do we have one mind or many minds which 
often are at war between themselves – and if there are several minds, where do 
they come from, how do they develop, how can they be harmonized and unified, 
how can man become "at peace with himself?" 
      Many and varied answers have been offered to these and similar questions; 
philosophical systems, religions and psychologies have been founded upon these 
different systems. My purpose in this article is not to challenge the validity of any of 
them or to build another system but simply to interpret some evident facts of 
human experience and to clarify their meaning and their practical application with 
the help of astrology. The result will be a somewhat new interpretation of the two 
planets Mercury and Pluto. By means of it, a better understanding of the mental life 
of an individual should be possible; conflicts which so often disturb or rend asunder 
this mental life should become nearer to a solution. 
      When the child matures and begins to family, this family lives in a community 
and is subject to the pressures, laws, customs of a particular class of society, a 
particular culture and usually a particular religion. A family is a group of human 
beings who live together linked by ties of blood. Even if the baby happens not to 
have a family or not to have any vital contacts with it, he or she grows in the midst 
of a group of other human beings. He grows in a constant state of relationship with 
them. He is surrounded by love or hatred, jealousy or affection, interest or 
indifference, happiness or emotional conflicts. 
      The child experiences these relationships; he reacts as well to heat and cold, 
hunger and pain, well-being and stimulations of all sorts. He sees, hears, touches, 
feels, tastes, smells. A multitude of impressions, conveyed to his brain by senses 
and nerves, are remembered or dismissed, given value to, cherished or hated. He 
seeks to reproduce some again and again; he avoids or fears others. All of this 
builds up his personal, conscious mind. 
      This type of mind is based on direct and personal perceptions, on quick 
associations of sensations, which produce concrete pictures and more indirect, 
abstract, or symbolic "images" strongly associated with emotional response or 
"feeling." It is the type of mind which is founded upon memory, for without the 
memory of past impressions, there could be no real sense of value, no mental 
associations, no conscious and deliberate process of thought. It is the Mercury type 
of Mind. 

When a baby is born, he is part of a function in a wider social circle. In 
school or among his friends or in the street; when he hears the radio and sees 
motion pictures or reads the comics as well as his schoolbooks, then his mental life 
is influenced by something else besides his own personal and conscious reactions to 
sensations, pleasures or pain, and immediate experience of all kinds. He becomes 
subjected to the pressures of the collective mind of his society, his class, his 
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culture and religion. 
      This collective mind is already there when the child is born. He is subjected to 
its impacts, first, indirectly through the behavior, moods, and thoughts of his 
family, which he imitates unconsciously; the directly through the process of 
intellectual education. Any book he reads, any motion picture he watches, any 
opinion which impresses upon him a particular social or intellectual attitude and 
bias is part of this education by society. 
      This society compels him, subtly or violently, to adopt its standards, its basic 
ideology and its collective goals (or lack of clear goals); these constitute the 
collective mind, the Pluto type of mind, in the individual person. It is the mind of a 
generation, which in turn determines the collective way of life of such a generation 
or broad age group. It establishes the style of a period; this style characterizes all 
social, political, artistic, literary, scientific, and industrial activities during that 
period. 
      The passage of Pluto through one entire sign of the zodiac provides us with a 
most convenient and accurate means for establishing the style characteristic of any 
period or age group. The length of Pluto’s stay in any zodiacal sign varies 
considerably, from about twelve years in Scorpio to about thirty-one years in 
Taurus; this is because of the elongated orbit of this distant planet. Pluto crossed 
the sign Gemini in about thirty years (1882-1912); Cancer, in about twenty-six 
years. Pluto occupied, since 1938-39, Leo and went out of Leo around 1957. Its 
stay in Libra will be even shorter, as it will enter Scorpio in 1983-84 and Sagittarius 
around 1996. 
      Every person born with Pluto in Gemini has carried, therefore, as part of his 
total personality makeup the stamp of this particular Pluto-in-Gemini type of 
"collective mind." Pluto represents the focus of expression of this collective mind in 
him, which is as much as an integral part of his personality as the type of personal 
mind represented by Mercury. 

In other words, "mind" in an individual personality exists in two different 
conditions. In one condition (Mercury mind), mental activity is the result of the 
response of the individual to his immediate personal experiences, to all the 
impressions which he receives from the world around him, which he associates into 
definite mental pictures and concepts and fits into compartments. In the other 
condition, mental activity is determined by the impacts of collective "images" and 
ideas which did not arise directly form the individual’s personal experience as such 
but were imposed upon him by his society, his culture, and his religion. 
      Obviously, these two types of mental activity react upon each other and blend 
with each other. There is no clear-cut line of demarcation because what the 
individual sees, feels, touches, loves, or hates, as a purely personal being is already 
conditioned by the collective patterns of society. The child’s relation to his parents, 
to his home, his food, his playthings is influenced by the way of life and the "style" 
of the period. What he sees and hears, the moment he is born, carries the stamp of 
these collective characteristics of society. He can no more escape these than the 
fish can escape from its watery environment. 
      Nevertheless, as the child grows up, he normally tends to differentiate the 
Mercury and Pluto spheres of the mind. He at least tries to become an 
individualized, if not entirely independent, thinker. He places himself (whenever he 
can do so) as an objective critic of the collective mind which he sees at work not 
only outside of him in the men and women of his time, but also inside of him. 
If he fails to do so in any degree, then he lives and thinks only as a "mass man," as 
Mr. Average-Citizen, self-satisfied (even if inwardly bored) with his normality and 
his "successful adjustment" to society – which usually means unconscious and blind 
identification with the biases and set patterns of this society. 

If there is such a complete identification with these collective-mind 
patterns and ideals, then Pluto does not really operate in the natal chart, 



paradoxical as this may seem. A natal planet indicates a specific type of 
solution to a particular category of life problem. If the problem is not there, 
there is no reason for any planet to act as a solution to what does not exist. Thus, 
when the operation of the collective mind within the individual causes no basic 
problem – i.e., when its controlling power is taken for granted and unconsciously 
accepted – Pluto has no importance as a natal planet. It is important nevertheless 
as a transiting planet; it indicates then the changing pressures and demands 
which the basic way of life of society makes at every moment upon the individual – 
even if this individual accepts this way of life as unquestioningly as the animal 
accepts instinctual urges. 
      This distinction between Pluto as a planet in the birth-chart and Pluto as a 
planet moving by transit over the birth-chart is essential. It applies also, even 
though to a lesser degree, to the cases of Neptune and Uranus, for these planets 
are slow and they refer to factors in the human being’s natal psychological setup. 
      These three remote and recently made known planets symbolize powers which 
have always been active and always affect human affairs. But it is only recently 
that the operation of these powers has become the cause of specific and acute, 
conscious and individualized problems for the average human being. As these 
problems come to disturb vitally the minds of an increasingly vast number of 
individual persons, individual solutions automatically become provided by God 
and the creative spirit in every man. These individual solutions are symbolized in 
astrology by the natal positions (and the interrelationships or "aspects") of the 
distant and slow-moving planets beyond the ring of Saturn. 
      The zodiacal sign and degree on which these planets are found in the birth-
chart indicates the basic substance of the problems and the general character of 
the solutions they require. The natal house in which the planets are located reveals 
the particular field of experience in which this solution should be sought. 
Opportunities for working out this solution can, therefore, be expected in that 
particular field. Let us not forget that crises are opportunities. 

I shall take as an example the chart of Henry Ford, in which Pluto is placed in 
the sixth house and on the thirteenth degree of Taurus. The meaning of this 
degree, in the Sabian list of symbols, is given by the picture of "a porter 
cheerfully balancing a mountain of baggage". The picture suggests 
symbolically an extreme of self-reliance and faith, the joy of effort put forth, 
particularly in the completion of a task of service to people of a dynamic state of 
movement. The sixth house is, besides, the "field of experience" connected with 
labor, service, technology, training and procedures of work. 
      The house and degree position of Ford’s natal Pluto obviously fit well the type 
of individual solution which the pioneer industrialist was called upon, by his 
destiny or his creative genius, to work out. This is a solution of what? It is a 
solution of one of the basic problems of his generation with regard to the needs of a 
fasting-developing industrial civilization. 
      Pluto in Taurus is in a zodiacal sign which represents the evolutionary power of 
life from the roots upward, the one-pointed idea of progress from the material 
earth to the cultured person and the very concrete urge to see physical results, to 
produce and to achieve a social security founded upon the formal possession and 
individualized use of objects or tools. These characteristics of Taurus fit well indeed 
the main focus of attention, the basic desire and techniques of the Victorian Era, in 
which Ford was born (July 30, 1863). They given the keynote of "Pluto in Taurus," 
at least in our present modern society – and they define the "style" of the period, 
the Victorian way of life. 

One cycle of Pluto before (1606-1637), they fitted, in a somewhat modified 
way, the growth of modern nations and of "classical" thinking along the 
lines of empirical materialism, from which "modern science" has derived. Outer 
conditions change; yet a few basic attitudes and human needs can, under many 



forms, be identified as related to the passage of Pluto through each of the zodiacal 
signs. 
      Pluto in Taurus represents, thus, the "collective mind" in Ford’s personality and 
the problems of such a mind. Henry Ford was unusually sensitive, it seems, to 
these problems; he became interested in a type of business in which these 
problems seem to him particularly in need of solution and found this solution in the 
technique of mass production and the assembly line. This solution made him one of 
the richest men of the world and made millions of men automatons. 
      The development of Ford’s new technique occurred while Pluto passed through 
Gemini, but the social consequences of the revolution they caused came to lightly 
only during the passage of Pluto through Cancer; just as the social forces which 
asserted themselves early in the 17th century in the Elizabethan Age and at the 
close of the Was of Religion on the continent came to maturity only after 1660, 
when Pluto moved into Cancer, and the era of Louis XIV’s court at Versailles 
revealed the prototype of the Fascist state and sent the pattern of European 
classicism and rationalism. 
      In other words, Ford’s "collective mind" was of the Pluto-in-Taurus type; his 
most characteristic solution to the basic problem of his time was "Taurean." 
[Editor’s Note: This article was written three decades before Ford Motor Company 
introduced its best-selling Ford Taurus model.] However, as it became accepted, 
this solution helped create new social problems, a new way of life for America. It 
contributed to the modern meaning of the transit of Pluto through Cancer and then 
through Leo. It moulded the "collective mind" of men born during these transits. 

Transiting Pluto represents to men born previously a kind of "social fate," 
in that there is something in the social power it measures and symbolizes which, 
because it is entirely collective and impersonal, has massive weight and 
inevitability. It is the socially inescapable result of what the "collective mind" of 
previous generations had thought out, visualized, and set in operation. 
      But this Pluto, which is social fate (or, at a higher level, spiritual-cosmic 
necessity or karma), for already grown or growing individuals produces instead 
opportunities for the human being born. It presents the opportunity for each 
newborn to solve problems of the "collective mind." No natal planet ever represents 
fate or some inevitable outcome. It is, on the contrary, God’s solution to one of the 
newborn’s typical problems. It is a power within him, latent at first, but one that he 
always can arouse into activity, at least to some extent. 
      As the latent power of the natal Pluto is aroused into activity by the individual, 
it is the very force which can handle the problems of a Plutonian type as they are 
brought into focus by the transiting Pluto in the everyday experience of this 
individual But if this latent natal-Pluto power is not made active, then the individual 
becomes more or less helpless in dealing with the deep collective pressures and 
compulsions to which the transiting Pluto refers in his life. 
      In other words, the "collective mind" within the personality must be given 
expression and the opportunity to produce effective individual solutions to problems 
caused by the mere fact of living as an individual within a complex and ruthless 
society – or else the individual will be completely moulded by these problems and 
standardized by their impact. Indeed, he will cease in this respect to be an 
"individual." He will become one of the passive crowd, a mere example of a 
collective and impersonal type. The big question, therefore, is: How can a 
person rouse in himself the latent power of his natal Pluto and make it produce 
individualized solutions to the big social-political-economic problems of his 
generation? The answer depends upon the character of his own individual Mercury 
mind and upon the relationship (aspect) at birth between Mercury and Pluto. 
      The relationship between the two minds within a person (the individual) and 
the collective minds described at the opening of this article) is a key of very great 
significance, provided one understands first of all the nature of the Mercury mind. 
This is done astrologically by studying the direction of motion (whether direct or 



retrograde) of the natal Mercury, its speed, whether it rises before or after the Sun 
(the Promethean or Epimethean types of conscious mentality). etc. 
      The study of Mercury in a natal chart cannot be gone into now, but a few 
indications as to the meaning of the main "aspects" between Mercury and Pluto can 
nevertheless be given. 
      In the case of Henry Ford’s birth-chart, Mercury in Leo is square Pluto in 
Taurus. Mercury is, moreover, in the eighth house, which refers essentially to the 
products of partnership, to business, and to all the practical results of group 
activity. Mercury rises before the Sun and has, thus, a forward-looking, eager, 
"Promethean" or prophetic, quality. The Sun is also in Leo, opposed by the Moon 
and both are squared by Pluto. 
      The square of Mercury and Pluto is, thus, one might say, backed and magnified 
by the position of the Sun and the Moon (symbol of the generation and distribution 
of the life force). It is a forceful aspect which suggests a personality whose mental 
process are dynamic and without too much regard for precedents. Mental conflicts 
are also indicated and an inner tension between the individualistic and the 
collectivistic approaches to experience. Ford’s Mercury mind was intensely 
individualistic, but he contributed as much as any one man could contribute to the 
collectivizing and standardization of modern living – just as the all-individualistic 
late F. D. Roosevelt (with his Mercury and Pluto square) contributed to the trend 
toward collectivism and socialism because of the "need of the times". 

In the case of Lincoln, Mercury and Pluto are in conjunction and Jupiter is 
nearby also; the threefold group is in Pisces and square a conjunction of Saturn 
and Neptune. There, the individual mind is seen, as it were, almost identified with 
the collective mind of the period but at a point of focalization which is eminently 
dramatic and much in involved in the subjective realization of a state of social-
national crisis (Pluto-Jupiter square Saturn-Neptune). Lincoln became the symbol of 
a powerful social ideal; his individual mind became a lens to focus this great idea – 
and he incorporated the latter (a product of the collective mind of his generation) to 
the extent that he died for it and he now lives immortally in it, as the Great 
Emancipator. 
      A conjunction often betrays, however, a lack of perspective, a subjective and 
not too realistic involvement in the dynamic impulse which drives one ahead 
regardless of ultimate consequences. While this made of Lincoln a great symbol and 
a martyr to a cause, it also brought to the realization of this cause elements which 
in due time have proven themselves seeds of national problems of the greatest 
magnitude. 
      In Karl Marx’s chart, Mercury, at the beginning of Gemini, is sextile Pluto, at 
the end of Pisces; the same relationship is found in Carl Jung’s, Luther Burbank’s, 
and many prominent people’s charts. These men take a great collective idea and 
use their own thought processes, even their personal complexes, to work it out 
practically and effectively. They build systems or, like Burbank, new species of life 
or, like Abdul Baba, a new religious organization. In the case of a trine of Mercury 
to Pluto, there is less of the systematic building-up process and more of the 
imaginative or idealistic approach in whatever field this relationship operates. 
      The opposition of Mercury to Pluto should interest Americans particularly as this 
aspect is found in the birth-chart of American Democracy (July 4, 1776). One may 
say that with the official discovery of Pluto in the sky by astronomers, the conflict 
inherent in this opposition has been brought to a focus in the national 
consciousness; the discovery came at the time of the Depression, when the "rugged 
individualism" of American pioneers became rudely challenged by the apparently 
inescapable "need of the time" for some state management and centralized 
controls. 
      Actually, this line of opposition, Mercury to Pluto, is basic in our American 
society; strangely enough, we find a similar aspect in the natal chart of the ill-fated 
League of nations (Pluto in 6 ½ degrees Cancer opposed by Mercury in 3 ½ degrees 



Capricorn), which was President Wilson’s ideological progeny. In this chart, the two 
zodiacal signs involved are Cancer and Capricorn, as in the U.S. chart; but the 
positions of Mercury and Pluto are reversed. 
      The opposition is between the narrow field of integration (Cancer, the home, 
the individual person, the sovereign nation in a global world organization) and the 
larger field (Capricorn, the big organization, the state, the world federation). In 
American politics, the conflict was originally between the independent states and 
the Federal Union; today, it is more acutely manifest in the problem of reconciling 
the idea of freedom and dignity of the individual and the need for impersonal quasi-
totalitarian controls of large-scale management, necessary if there is to be vast 
productivity and abundance for all. 
      The individual Mercury mind faces the Plutonian "need of the times" and the 
answer of the collective mind; what this confrontation will lead us to can hardly be 
foreseen. In the meantime, it very often imposes upon the person too sensitive to 
social problems or two weak emotionally to met them positively the typical mental 
illness of our time, schizophrenia – a name which covers a magnitude of cases, 
varied as to the form of unresolved conflict has taken in the insane person, yet 
similar in that it reveals a basic split between the individual and the collective 
minds. 
      This obviously does not mean that such a natal opposition of Mercury to Pluto 
tends to produce a split personality! Much more is necessary, particularly with 
reference to the emotional life, to cause a psychotic condition. A great woman and 
leader, Annie Besant, had such a natal opposition – and a great many other 
"difficult" planetary aspects. Gandhi also was born with this Mercury-opposition-
Pluto aspect. What it indicates is the necessity, for the person with it, to work at 
the inner integration of these two polarities if the mental life. It indicates, 
thus, a great opportunity for mental achievement. 
      Another aspect worth noting is the quintile (72 degree) of Mercury and Pluto; 
we find it in the chart of George Bernard Shaw, one of the most brilliant minds of 
his generation, a great humorist and intellectual rebel against all the shams and 
traditional biases of his society. This aspects reveals a creative and free relationship 
of the individual mind to the collective mentality of the time. The individual thinking 
is free, buoyant, ready at all times to make new connection between words, 
concepts, situations. It is uninvolved in the fetishes of the collective mind. 
      In closing, let me repeat that the study of Mercury and Pluto and their aspects 
in a natal chart does not tell all there is to know about the mind of the person. 
Every element of the chart contributes to and is influenced by every other 
elements. Nevertheless, there is in any mind a basic polarity around which its 
processes are built and operate; there is no better way of knowing fundamental 
facts concerning these processes than the study of the natal pair Mercury and 
Pluto. 

The Four Faces
of Mercury

Everyone familiar with astrology and its tools knows the planet Mercury 
refers to mental activities and faculties of the mind. According to natal 
astrology, the position of Mercury in your birth chart symbolizes the quality of 
energy (the zodiacal sign occupied by Mercury) propelling your mind through the 
areas of experience (revealed by Mercury’s house position) where it best functions. 
But this is not the most fundamental approach to determining and understanding 
mental temperament, because it fails to focus on the cycle of Mercury as a whole, 
and on Mercury’s particular cyclic phase at the time of birth. 
      This section presents a valuable, easy-to-use technique allowing you to 
discover your fundamental mental type. It provides a four-fold classification of 
mental temperament derived from the major turning-points of the cycle of Mercury. 



Of ancient origin, the technique of "mental chemistry" was reintroduced into 
astrology during the early part of the twentieth century by the eminent astrologer 
Marc Edmund Jones. It was later refined and reformulated by Dane Rudhyar 
according to the humanistic approach to astrology. 

The Cycle of Mercury
One of the first things a student of astrology learns about Mercury is that because 
its orbit lies inside the Earth’s, it is never more than twenty-eight zodiacal degrees 
from the Sun. From our geocentric point of view, and because the Earth never 
passes between Mercury and the Sun, Mercury does not make the entire 360 
degree cycle of aspects with the Sun. These factors create an unusual situation 
characterizing the cycles of two planets lying inside Earth’s orbit— Venus and 
Mercury. Instead of forming a single conjunction and a single opposition with the 
Sun during each cycle, Mercury and Venus form with the Sun two different types of 
geocentric conjunctions–termed inferior and superior. 

The approximately 116-day cycle of Mercury begins with the inferior conjunction 



with the Sun. It is a celestial situation where the Sun, Mercury and Earth are 
aligned, with Mercury standing between the Sun and Earth (see accompanying 
sidebar). Occurring in the middle of Mercury’s twenty to twenty-four day retrograde 
period, the inferior conjunction inaugurates Mercury’s waxing hemicycle, which is 
analogous to the period between the New Moon and the Full Moon. Because 
Mercury’s cycle opens with Mercury leaping from setting behind the Sun in the west 
to rise before the Sun in the eastern morning sky, Rudhyar termed this half of 
Mercury’s cycle Promethean, for the mythological titan who stole the fire of the 
gods and gave it as a gift to humanity. 
      Mercury turns direct nine to fifteen days after the inferior conjunction, and 
about a week later Mercury reaches its greatest distance from the Sun. A few days 
later, Mercury begins moving through the zodiac quicker than the Sun (or more 
than one degree a day). The superior conjunction occurs when Mercury is at the 
far side of the Sun, and while moving close to its maximum speed of about 2º15’ a 
day. It is analogous to the Full Moon and marks the beginning of Mercury’s waning 
hemicycle, during which Mercury sets in the early evening after the Sun. Rudhyar 
termed the waning Mercurial hemicycle Epimethean, for the always backward-
looking brother of the forward-looking Prometheus. About four to five days after the 
superior conjunction, Mercury’s daily motion matches the Sun’s, and about two 
weeks later it turns retrograde. Then, ten to fifteen days after turning retrograde, 
the cycle closes with the inferior conjunction.

The Four Faces of Mercury The brief look at the Mercury cycle presented above 
provides the foundation for the four-fold classification of Mercury types: 
Promethean-Retrograde, Promethean-Direct, Epimethean-Retrograde and 
Epimethean-Direct. They are Mercury’s four "faces," each representing a particular 
mental temperament. 
      It’s easy to determine your Mercury type. First locate the Sun in your birth 
chart. If Mercury is clockwise from the Sun, it is Promethean. On the other hand, 
if Mercury is counterclockwise from the Sun, your Mercury type is Epimethean. If 
you’re simply looking-up someone’s data in an ephemeris, notice if Mercury is 
ahead or behind the Sun in the zodiac. If the Sun is further along the zodiac than 
Mercury, then Mercury is Promethean. If Mercury is further along the zodiac than 
the Sun, then Mercury is in its Epimethean phase. While you’re at it, check to see if 
Mercury is retrograde (indicated by the character Rx in Mercury’s column above the 
date row). For example, if Sun is ten degrees Leo and Mercury is two degrees Leo, 
retrograde, then Mercury is Promethean-Retrograde. In a horoscope, retrograde 
planets are indicated by the Rx symbol. In Khaldea 2001TM ephemeris and chart 
graphics, retrograde planets in displayed red. 
      The following depictions of Mercury’s four faces are expressed in general terms. 
They provide launching platforms for your own insight and understanding into the 
types. Don’t apply them rigidly. As with everything astrological, much depends on 
the horoscope as whole. In a subsequent section, "Venus Morning Star, Venus 
Evening Star," we'll take a similar look at Venus and its cycle. Then, in Section Five, 
we’ll refine our look at the inner planets even further and consider the sequence of 
Mercury, Venus and the Sun in the horoscope. 
      The graphics illustrating each of Mercury’s four faces provide examples of the 
positions of the Sun and Mercury for each type. The position of the two bodies 
within the wheel, however, is arbitrary. Mercury types are not determined by the 
position of the Sun and Moon within the horoscope wheel, but by Mercury’s 
direction from the Sun (clockwise or counterclockwise) and whether its motion is 
direct or retrograde.

Mercury shows its first face at the beginning of its cycle. Born anew from the cycle 
just closing, the Mercurial faculties of mind and communication have been 
impressed with a new quality of will, purpose and energy — symbolized by the 
zodiacal and house positions of the inferior conjunction which inaugurated the new 



cycle. But it will take the entire cycle for this new quality of fully unfold. Now, at the 
beginning of the cycle, it is pure potential — suggested by the astronomical fact 
that at the inferior conjunction Mercury is closest to the Earth, with its dark side 
facing the Earth. 
      Like the waxing hemicycle of the lunation cycle (from New Moon to Full Moon), 
the entire Promethean hemicycle of Mercury denotes eager, impulsive, 
spontaneous, form-building, involutionary and constructive activity. It suggest a 
restless mind concerned with new ideas, seeking new forms of creative expression. 
      Mercury begins its cycle during its retrograde period. A situation providing a 
symbolic key to one of the mysteries of the human mind and to Mercury’s dual 
nature — our mind and mental faculties develop counterpoint to the instincts of 
biological life and whatever is grounded in the past. The technological feats such a 
mind makes possible can greatly enhance life. But concentrated mental activity can 
also lead human individuals to live and work against the imperatives of life and 
nature. The Promethean threads a cutting edge. In mythology, it was Prometheus 
who gave the fire of mind to infant humanity. A rebel challenging the dominion and 
authority of the gods, the gods in turn exacted from Prometheus a severe penalty 
— perpetually having his liver eaten out by a vulture, only to have it regenerated 
and devoured again and again, until rescued by Hercules. 

If your Mercury type is Promethean-Retrograde, you possess a mind 
seeking independence from biological limitations and the dictates of social 
convention. It does so because it is driven by an intuitive impulse to realize a 
new quality of being, the full nature of which you may not as yet clearly or fully 
understand. But independence from natural compulsions and social convention 
often leads to a more or less violent rebellion against the past and its traditions, or 
from anything which holds back your mental eagerness. 
      Eventually, the Promethean-Retrograde type generally tires of resisting 
whatever she feels hinders her freedom. Then mental combativeness gives ways to 
a powerful intuitive identification with, and a creative contribution to, something 
greater than the person. 
      Because the Promethean-Retrograde phase lasts from ten to fifteen days, it is 
seen in only about one out of ten birth charts. Great minds and influential thinkers 
are found among Promethean-Retrograde types, including Aldous Huxley. A 
member of England’s most prominent scientific family, Huxley migrated to America, 
where he became a famous novelist and social critic. Always a futuristic thinker, 
Huxley’s Promethean-Retrograde Mercury is clearly shown in his best-known novel, 
Brave New World. 
      Mercury’s character is traditionally said to be asexual, and its significance in a 
natal chart doesn’t vary much between men and women. Women born during 
Mercury’s Promethean-Retrograde phase, however, often find themselves engaged 
in challenging traditional roles and in defining a new image of woman. Some of the 
most outstanding icons of new womanhood are Promethean Retrograde types. 
Victoria Woodhull, an early feminist of the nineteenth century and one of the 
most Promethean women of the modern era, is exemplary of the type. Chrissie 
Hynde — who opened the way for women to work as creative and musical 
principals in the world of rock music — is a contemporary icon whose legacy has a 
tremendous impact on creative young women. The editor of Cosmopolitan and 
author of Sex and the Single Girl, Helen Gurley Brown, is another 
Promethean-Retrograde woman.

The second face of Mercury begins when its zodiacal motion is stationary turning 
direct, it ends forty to fifty days later. A few days after Mercury turns direct, it 
reaches its furthest distance from the Sun, about twenty-eight degrees. Known as 
Mercury’s greatest western elongation, it corresponds with the waxing square 
aspect or the first-quarter lunation type. Mercury’s greatest elongation symbolizes 
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intensified, projective mental activity seeking external expression. About ten days 
after turning direct, intuition and future-inspired living quickens as Mercury’s speed 
of motion outpaces the Sun’s. Mercury is quickest around the superior conjunction 
which concludes this phase, when the mind is most eager, tending to run ahead of 
itself. 
      A Promethean-Direct Mercury suggest a mind generally more at peace with 
itself and its environment than the Promethean-Retrograde. Individuals of this type 
are likely to be driven by external, social and "real world" issues. Inner drives and 
issues, and personal experiences, are more likely to be the mental forces behind 
individuals born during Promethean-Retrograde. Both types indicate eager, 
energetic, intuitive, compelling and future-oriented mental temperaments, but 
while exemplary Promethean-Retrograde types tend to be visionaries dedicated to 
creating, formulating and dramatizing new ideas and new ways of life, Promethean-
Direct types are generally more able to effectively project their visions, reforms and 
agendas — often first inspired and articulated by Promethean-Retrograde types — 
upon the social and intellectual world, making things happen on a large-scale. It is 
no surprise this projective and effective Mercury type is seen in the birth charts of 
many successful politicians. 

If your were born during Mercury’s Promethean-Direct phase, you possess 
an intuitive mind coupled with effective faculties of communication, 
enabling you to both convince others of the validity of your ideas and to inspire 
them with your future-oriented, farseeing vision. If you were born near Mercury’s 
maximum elongation, you may be so mentally intense and certain that some might 
find you overwhelming, while others may find you mentally stimulating and 
inspiring. 
      Mind is neutral, which explains why astrological tradition assigns asexual 
attributes to Mercury. As a Promethean-Direct type, you need to focus on values 
(symbolized by Venus), because without a clear set of guiding values and ideals, a 
powerful Promethean-Direct mind can be a ruthless force. Cultivate mental 
watchfulness because your thoughts, ideas and visions may become concrete 
realities. 
      The second face of Mercury is seen in the birth charts of Presidents 
Einsenhower, Kennedy, Nixon, Carter, Reagan, Bush and Clinton. Fathers of the 
American Revolution, Thomas Paine and Thomas Jefferson, exemplify 
the Promethean-Direct type, as do Mikhail Gorbachev and Boris Yeltson. The 
originator of the Quantum Theory, Max Planck, was born during this phase as well. 
So were Franz Liszt, precursor of the modern superstar, and his friend 
George Sand, the famous nineteenth-century novelist and liberated woman. Al 
Gore and the Dalai Lama of Tibet are also Promethean-Direct types.

Mercury puts on its third face during the superior conjunction, analogous to the 
opposition and the Full Moon. Now is the moment the "seed message" impressed 
upon Mercury at the beginning of its cycle receives the light of meaning. It is also 
when Mercury is brightest and smallest, because most distance from the Earth and 
its biological compulsions. About five days after the superior conjunction, Mercury 
appears as an "evening star" near the in the western horizon, setting shortly after 
the Sun. The mind is most objective and deliberate in its operation about forty days 
after the superior conjunction, when Mercury’s velocity is reduced to match the 
Sun’s daily motion (after which it begins moving through the zodiac slower than the 
Sun). At the same time it also reaches its maximum distance from the Sun 
(corresponding with the waning square aspect and the third-quarter lunation type), 
representing a high degree of mental deliberation. 
      During the Epimethean hemicycle, what Rudhyar calls the "evolutionary, 
associative and generalizing aspect" of the mind dominates. The Epimethean-Direct 
mental type is characterized by a growing sense of a long-range, objective and 
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historical perspective. It symbolizes a mind in which eagerness and impulsiveness 
have given way to careful deliberation. Here the calculated risk replaces the 
intuitive gamble. It is often seen in the birth charts of gurus, spiritual teachers and 
religious leaders — transmitters and custodians of the many particular traditions. 

If your Mercury type is Epimethean-Direct, you probably have a practical, objective 
and analytical mind leading you to act on the basis of facts and past experience 
rather than on hunches and gut-feelings. Your well-organized mental faculties 
enable you to manage people and run things. But in doing so, you may need to 
keep an open mind and avoid rigid thought patterns. 
      As a third face of Mercury type, you are success-oriented and work 
hard to fulfill plans and goals. To realize your goals, you draw upon knowledge 
acquired though past experience and by observing the achievements and mistakes 
of others. Indeed, this is the main area were Promethean types and Epimethean 
types most differ in their approach: Promethean types eagerly forge ahead to 
pursue a vision or intuition flash; Epimetheans, regardless of how intuitive and 
impulsive they may be, tend to first distance themselves mentally and attempt to 
look at things objectively, to consider what past experience can offer the situation. 
Epimetheans can be daring and radical thinkers, but they tend to see their free-
thinking as part of a tradition operating within a historical context or movement. 
      The Epimethean-Direct type is seen in the birth charts of three of the most 
influential minds of the nineteenth century, individuals whose work figures largely 
in the development of the collective mentality of the twentieth century. Karl Marx, 
Charles Darwin and Sigmund Freud. Their work has made, in much 
different ways, a tremendous impact on current mentality. They formulated 
revolutionary theories based respectively on the study of historical and political 
precedents, the observation of biological types, and the study of psychological 
processes and disturbances. Leaders of the Bolshevik Revolution, Lenin and 
Trotsky, are also examples of Mercury’s third face. Other examples include Albert 
Einstein, J. Krishnamurti, George Gurdjieff and Indira Gandhi.

Mercury’s Epimethean-Retrograde phase begins when Mercury is stationary, turning 
retrograde, and about twenty zodiacal degrees ahead of the the Sun. In terms of 
duration, it is the shortest of the four types, lasting only ten to fifteen days. This 
means fewer than one in ten persons are born during the phase. During the fourth 
phase, the Sun and Mercury move toward each other — from opposite directions. 
The movement culminates at the inferior conjunction, when, in Rudhyar’s poetic 
words, Mercury "is once more fecundated by Solar will and power." 
      The fourth face of Mercury suggest a philosophical or introspective mental 
temperament. Like the Epimethean-Direct type, it carries a sense of tradition, but it 
is never satisfied with second-hand knowledge. The Epimethean-Retrograde type 
questions authority and social, religious and even scientific dogmas and 
presumptions. It is a phase of inner illumination. 

If you were born during Mercury’s fourth face, you possess a 
contemplative, deeply introspective mind seeking inner meaning. This 
doesn’t mean other Mercury types lack contemplation and introspection, just that it 
comes more easily and naturally for you. When in doubt, you’re likely to examine 
all the issues involved from every perspective. Your want to discover the reason, 
meaning and purpose behind everything, and you are unlikely to be satisfied with 
easy, superficial answers. Others exposed to your insight may mistake it for 
Promethean intuition. While Epimethean insights may affirm the intuition of 
Prometheans, different process stand behind them — one founded in an intuitive 
vision of the future and how things could be, the other based in an understanding 
of the past and how it leads to a creative future. 
      Individuals born during the Epimethean-Retrograde phase may at times 
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experience a profound dissatisfaction with the order of things as they are, with the 
status quo, and they may encounter a good deal frustration attempting to inspire 
others with their ideas and inner realizations. During such moments it is best to 
avoid protracted feeling of frustration. Focus on the future and its new possibilities, 
symbolized by the inferior conjunction just ahead—the seed consummation of the 
past cycle and the gateway to the future. 
      Sri Aurobindo, who was modern India’s greatest holistic mind and an early 
activist for Indian Independence, was born at the very beginning of the 
Epimethean-Retrograde phase. Marie d’Agoult, an influential nineteenth century 
social and philosophical commentator, and an early liberated women, also 
exemplifies the fourth face of Mercury. The surrealist painter, Salvador Dali, 
the Indian saint, Ramakrishna, and Ben Franklin were also born during the 
Epimethean-Retrograde phase. 
      Like female Promethean-Retrograde types, women born during the fourth face 
of Mercury often find themselves breaking new ground and embracing controversial 
issues. Their biographies, inner realizations and personal philosophies often inspire 
and guide others. Jane Fonda and Dr. Joyce Brothers are examples of the 
type, issue-oriented and intellectual, with a strong sense of precedents, they make 
a powerful impression while projecting a strong sense of natural femininity. 
target="_blank"Madonna, Tina Turner and Janis Joplin also 
exemplify the Epimethean-Retrograde woman, and in their biographies we witness 
some of the type’s "soul discontent."
In addition to enabling you to discover your intrinsic mental temperament, 
turning-points and stages of development throughout your life-cycle. This is easily 
accomplished by studying the secondary progressed Mercury cycle. 
      Progressed transitions from one Mercury type to the next are 
revealing. The critical, rebellious and combative side of the Promethean-
Retrograde type gradually mellows and learns how to effectively and constructively 
impress its future-oriented ideas upon others during the progressed Promethean-
Direct phase. Around the progressed superior conjunction, mental faculties are 
particularly keen. During the progressed Epimethean-Direct phase, the mind 
broadens its perspective, becoming more aware of things in their social and 
historical context. The Epimethean-Retrograde phase is an intense period during 
which the mind may become discontent and restless, longing for broader horizons 
and new possibilities. To make the best of new possibilities, the mind must first 
essentialize and give meaning to the past. For any natal Mercury type, it is 
therefore a reflective period suggesting spiritual discontent and discovery. It is the 
time of "seed-making," of preparing for the moment when, at the progressed 
inferior conjunction, the seed of the past cycle is impregnated with a new future.

An Attempt at Formulating Minimal Requirements for the Practice of Astrology. Deals with issues 
inherent in gaining official acceptance and recognition of astrology and its practice.

The considerable increase of public interest in astrology during the last 
few years has intensified problems of a social and psychological nature 
which have always been present in the astrological field, but at this stage must be 
seriously taken into consideration. Various solutions are being presented, some of 
which may create new and even more widespread and deep-seated problems. The 
issue is one of general significance because it extends beyond the practice of 
astrology and impinges upon the basic relationship between the freedom of 
individuals essential to a democratic society and the justifiable concerns of any 
organized community for the personal welfare of its members. 
      In a more restricted sense, the problem facing astrologers has been stated as 
whether or not the practice of astrology should be officially acknowledged as a valid 
occupation protected by adequate legislation. This means whether the persons 
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practicing astrology should be licensed by the State, or by a kind of nationwide 
Union or guild able to enforce certain regulations which would protect the general 
public from frauds or even well-intended but incompetent practitioners. The crux of 
the matter obviously is the word "enforce." Labor unions are able to enforce their 
demands because workers are necessary to employers, and to the welfare of the 
community and the nation. Astrologers are not necessary to society. They are less 
necessary than artists, musicians or writers of books. In order to be considered 
necessary they would have to come into a broad category which would include 
priests, family-counselors, psychologists of various schools, and the many types of 
spiritual healers. 
      To be necessary to a society is one thing; another is whether one can be 
dangerous to individuals, and thus indirectly to the community as a whole. A family 
counselor or a psychologist can give the kind of advice which can have destructive 
effects on the persons seeking their help. A totalitarian society which officially 
professes a strictly atheistic and materialistic life-philosophy, logically regards the 
priests of organized religions subversive persons teaching deceptive doctrines. In 
societies controlled by rigidly traditional Churches, astrologers and clairvoyants 
have been considered charlatans deceiving the naive; thus laws were passed 
against them. They have been treated with scorn wherever official modern science 
and its approach to life are practically worshipped as the only way to truth and 
sanity. 
      Today some of the most traditional Churches have become tolerant of what 
they once condemned; scientists are officially dealing with quasi-occult concepts, 
and many a psychologist is intrigued by astrology, or even makes use of it. 
Astrology may no longer be regarded as dangerous to the spiritual or moral health 
of the community as a whole; yet the indisputable fact remains that it can do some 
kind of psychological harm to the individual who practices it for his own use or who 
is professionally dealing with clients seeking help. If the practitioner makes 
mistakes, indulges in negative interpretations, predicts tragedies, and in general 
fails to understand the psychological state of those to whom he gives advice on the 
basis of astrology, the results can be serious. This kind of occurrence is certainly 
not unusual; and during the forty years that I have been writing on astrology, and 
deeply concerned with what a careless statement about "malefic" planets at birth or 
impending "bad" aspects could trigger within the mind of a client, I have received 
numerous letters from anxious or distraught persons who were hoping I could 
somehow free them from the remembrance of dire predictions. In nearly every case 
the predictions carelessly magnified the possibility of tragic events, or failed to see 
the potentiality of using difficulties for the development of character and as yet 
latent capacities. 
      As I see it, the main value of giving some kind of official sanction to the 
practice of astrology is that it would alert the general public, who knows of it only 
what newspapers and magazines print as Sun-sign readings, to the fact that the 
practice of astrology is not only a serious matter, but a method of facing life and its 
problems which can have harmful results if carelessly applied. Of course, every 
truth can be dangerous: physics and chemistry are susceptible to doing immense 
harm indirectly if not directly; and many persons experience illness induced by 
unwisely given drugs and careless, or standardized types of treatment. 
      What then is the solution? Greater skill alone will no solve everything, as skill 
may mean many things — "the operation was successful, but the patient died!" 
Perhaps the most important factor in the wholesome practice of any science, or 
even any art, is a strong sense of personal responsibility to the human being 
affected by the practice and this implies a clear and deep understanding of the 
world "affected." Every practitioner should take full responsibility for the 
statements, advice or suggestions he or she gives. The more respected the system 
of knowledge on which the advice or suggestion is based, the greater the 
responsibility of whoever uses the system. If the knowledge today is called 
"scientific," and accepted or taught as such by official institutions, the person to 



who them advice is given on the basis or it implicitly will tend to regard the advice 
as evidently correct. 
      For these reasons the problem today facing astrological groups is not only that 
of protecting the "good name of astrology" from untrained, incompetent or 
somewhat unscrupulous people who pose as respected astrologers — which actually 
is what astrologers are most concerned with! — but even more that of educating 
both astrologers — old and young — and the public eager for their advice and 
guidance; and by "educating" I do not mean giving instruction in formal classes 
regarding this or that system of techniques but stating what is involved in being an 
astrologer and in dealing with people on the basis of astrology, or in coming to 
astrology for guidance and the solution of one's problems. 
      This means an objective and unglamoured realization of (1) what astrology 
fundamentally is, and of (2) what it can be expected to do for, and to a person. 

1. It is not easy to present a definition of astrology which would be 
acceptable to all astrologers. In the following I have tried to stay clear of certain 
words which are tendentious, and simply to state what constitutes the minimal 
implications of the use of the term, astrology. However, in this paper, I am 
primarily concerned with natal astrology — the type of astrology which deals with 
the birth-charts of individual persons or collective social "persons" (nations, large 
and solid institutions, etc.) or more generally of any organized and relatively steady 
system of interdependent activities which can be considered a whole — an 
organism having a beginning and characteristic phases of growth and 
disintegration. 
      This being taken in consideration, astrology can be defined as the practical and 
psychological application of the theory according to which there is a direct 
relationship between the periodical motions of celestial bodies surrounding the 
earth and (1) recognizable patterns of events, (2) the basic structural factors in the 
character of living organisms, and the development of this character throughout the 
life-span. 
      The practice of astrology rest upon this theory. It is a "theory" in the sense in 
which we speak of Einstein's Theory of Relativity. The theory itself cannot be 
proven absolutely true, yet its consequences can be tested; and if this is done 
carefully the results are on the whole positive. The theory "works." It is based on 
the premise that we live in an ordered universe in which everything is in motion 
and subject to periodical changes according to cosmic laws. Astronomy simply 
observes, analyzes and defines the operation of these laws; astrology claims that 
this operation is meaningful and at least to some extent purposeful when related to 
the formation and development of human beings. What causes the relationship (or 
parallelism) between the dynamics processes with the universe and those taking 
place within the lives of any human being, at the biological and the psychological-
mental levels, is a question which, today as in past eras, various schools of 
astrology have tried to answer in many ways. The answer differs, and so do the 
methods used to evaluate the significance of this parallelism, yet the principle that 
there is such a correspondence, however it may be interpreted, is implied in all 
forms of astrology. 
      The essential factor in astrology is therefore the study of the motions of 
celestial bodies within the cosmic space surrounding the earth and its inhabitants. 
Two basic factors are involved: the celestial bodies (mostly the Sun, Moon and 
planets), and the space in which they move. This space can be divided in several 
ways. The most usual today is that which produces a zodiac divided into 12 
sections. However, a zodiac can be considered either as a field of cosmic 
"influences" which are aroused and focused by the passage of the (apparently 
moving) Sun, Moon and planets, or simply as an abstract frame of reference 
enabling us to plot the movements of the celestial bodies and to measure their 
angular relationships in geocentric space. 
      Moreover, two types of zodiac are now being used; most astrologers in the 



Western world are using the "tropical" zodiac — the zodiac of 12 signs — while in 
India, and recently a notable number in America and Europe, are using the 
"sidereal" zodiac based on 12 constellations. (These constellations are groups of 
stars which lie close to and divide the ecliptic — i.e. the apparent annual path of the 
Sun in the sky). 
      The type of astrology featured in "Sun-sign forecasts" — in newspapers, 
magazines and yearly analyses — so far has always made use of the zodiac of 
signs, which is related to the sequence of the seasons. Its main concern is the 
positions of the Sun, Moon and planets in zodiacal signs, each of which is given 
broad but specific characteristics. As it is based primarily on the sign in which at 
birth the Sun is located — that is, on the month in which a person was born — the 
meanings of "your birth sign" and the forecasts presented in Sun-sign readings can 
at best be very general. They divide all human beings in merely twelve categories, 
each category theoretically reacting to life-situations in specific ways and displaying 
more or less common features of character. 
      The nature of whatever impact the cosmic environment at a particular time 
may have to an individual can only be ascertained when a horoscope is precisely 
calculated for this exact moment and for a strictly defined locality on the earth's 
surface. In natal astrology the foundation for a significant astrological interpretation 
of a person's temperament and life-development must be a birth-chart exactly 
calculated for the moment of the first breath. Other subsidiary charts can also be 
used; but the birth-charts remains the basic factor in astrology. It is taken as the 
beginning of individualized and at least relatively independent existence in the open 
cosmic environment. Before birth the embryo developed within a closed 
environment completely bound by the mother's womb; and it is only as the first 
breath occurs that the basic rhythm of the organism — blood circulation and 
breathing — operate in an individualized manner. 
      Any person claiming to be an astrologer able to advise clients on a strictly 
astrological basis should be able to erect an accurate birth-chart for a precise birth-
moment and locality. Only in some special instances could this be dispensed with if 
the astrologer uses a horary chart to answer a specific question posed by the client. 
Even then the use of the birth-chart of the enquirer is most advisable as a 
background. Horary astrology is a specialized branch of astrology and the majority 
of modern astrologers either do not use it at all, or are not conversant enough with 
its special rules to use horary charts reliably. Not only does horary astrology 
demand as much care in calculating its charts as natal astrology, but it implies a 
definite approach to the universe and philosophy of life; it belongs to the category 
of "oracles." It certainly has no place in a "scientific" approach to astrology, using 
the word, scientific, in its usual modern sense. 
      While the definition of astrology I have presented is essentially valid wherever 
astrology is used, it should be clear to everyone — fan, student and practitioner — 
that there are numerous schools and systems of astrology. Every culture of the 
past has had its own specific way of approaching and interpreting the parallel 
relationship between the motions or positions of celestial bodies and various series 
of events during a life-time or the bio-psychological features and purpose of a 
human person. Not only have different frames of reference for planetary motions 
and a number of secondary factors derived from such motion been devised, but the 
fundamental approach to astrology and the character and purpose of the practice 
have greatly differed. They are still differing today. 
      If we look at the situation in the Western world we find at least two basic types 
of approaches. I have called them the event-oriented and the person-centered 
approaches. Most people deeply interested in natal astrology combine them to 
some extent; yet each approach is based on a specific way of thinking about, 
interpreting and applying astrological data. One type of approach often denies the 
validity of the data the other uses, or of the conclusions being reached. This, of 
course, also happens in modern psychology and just as much in medicine. 
      The event-oriented type in its most popular aspect is a form of fortune-telling, 



in as much as it primarily stresses the prediction of future events. In its highest or 
more sophisticated form it becomes the recently much talked about "scientific" 
approach to astrology, emphasizing "research," statistics and increasingly complex 
mathematical calculations. 
      For the "person-centered" type of astrologer, astrology is a form of personal 
guidance aiming at assisting an individual in the process of actualizing as fully as 
possible his or her birth-potential. He is therefore concerned with events only in so 
far as they can be given a deeper, more encompassing meaning in terms of the 
whole life-pattern and the individuality of the person whose birth-chart is being 
studied. This type of astrologer considers predictions as potentially dangerous to 
the client because they can induce fear or unwarranted expectations as much as, 
and usually much more than they can be used wisely to prepare for occurrences, 
the precise nature of which can very rarely be ascertained by the astrologer, unless 
he is clairvoyant — and clairvoyance too can be unreliable. 
      The statistics-based knowledge of the meaning of various factors in astrology 
can be most valuable in dealing with large groups of charts, and in checking on the 
validity of the traditional teachings concerning the characteristic of signs, planets 
and interplanetary aspects; yet it is of little use when the astrologer faces an 
individual client with particular problems which are at least in some respect unique. 
No vital statistic gives a 100% rating. If 70% of the cases analyzed indicates that 
persons with a planet in a certain position achieve success in a field or contract a 
particular kind of illness, the individual person facing the astrologer could always 
fall within the 30% category. Statistical research does NOT deal with individual 
cases; but it can indicate the relative validity of the more frequently used 
astrological characteristics and techniques — thus increasing the credibility of the 
basic theory of astrology; and most astrologers today are very eager to see this 
done. 
      Recent discoveries in astronomy, cosmic physics and chemistry tend to add 
credibility to the theory, in so far as they reveal the close linking between, and 
even interdependence of all factors in a particular cosmic environment, such as the 
solar system. This nevertheless does not of itself validate the manner in which 
these cosmic correlation's are applied to individual persons in astrology. The 
astrologer who is primarily interested in the psychological welfare of his clients — 
and of himself as his own client! — tends to consider astrology as a universal 
language rather than as an empirical science having produced a consistent body of 
laws concerning the direct "influence" of celestial entities upon human beings. Both 
approaches to astrology undoubtedly are valid; they refer to two different types of 
temperament and minds. 
      As a person devotes himself or herself to the study of astrology, or even as he 
himself or herself comes to an astrologer asking advice, it would be well if all that 
has been stated in the foregoing were seriously considered, for so much depends 
on the attitude of mind and feeling in which one approaches astrology and any 
particular astrologer. The same can be said of going to a psychoanalyst. 

2. To know that something "is" should lead to ask further: what is it for? 
Yet most people do not bother asking what astrology can do for them, what it can 
bring to their consciousness and their life, or exactly why it could be valuable for 
them to have their birth-chart "read." Astrology has become fashionable. It 
intrigues or fascinates. And quite naturally we are curious to know what an 
astrologer might say about ourselves and especially about our future. This is a 
future-oriented age. People feel that mankind is passing through a critical period, 
perhaps a transition to something wonderful — or is it to a nuclear holocaust? — or 
(personally speaking) loss of job, sudden fortune, breakdown, divorce or ideal love? 
Everybody feels he is going somewhere, but hardly anyone knows where. Perhaps 
"the stars" will tell. What is the risk. It might be fun. 
      For some people a smattering of astrology and an easy familiarity with zodiacal 
signs and the names and popular attributes of the planets can be fun — and 



interesting topic of conversation, even a good way to show off at a party and to 
impress chance acquaintances: "What is your sign? etc." There is no great risk 
involved in such an approach. It belongs to an insecure and restless society in 
which bored or anxious individuals rush around from one thing to another, from one 
cult or one guru to another, somehow hoping that a deep inner emptiness might be 
filled. Everything is exciting; and nothing is taken very seriously. The end result is 
usually confusion. 
      Other people become truly fascinated by astrology, perhaps because it seems 
to them an open door to a greater reality. You stand at the threshold and you try to 
discover what is the vast world of planets and constellations, what does it really 
mean, how it can best be explored, rendered familiar. Astrology is old; it has an 
aura of mystery. It apparently is based on something which groups of men on all 
continents have found essential. One plays with its symbols, trying to make them 
fit everyday realities, to use them as lamps to light the way on repeated journeys 
into one's own depths — journey's toward one's real self, one's essential being. 
Besides does not astrology reveal to us what the members of our family, our 
associates and friends really are, underneath their everyday facades or their 
passing moods, in love or anger? We so want to know how people tick! And 
knowledge is power; or so we think. Many games of one-up-manship can be played 
with astrology — not to mention even less kind possibilities. 
      Many young people today study astrology — not too deeply perhaps — because 
some rather easy money can be made once they can calculate with fair proficiency 
the main data required for the erection of birth-charts and impress their friends 
with their interpretative ability. In the process their everyday mind and language 
become filled with astrological terms. They become caught in a world of symbols. 
Any astrologer should be aware of the danger of "professionalism," as the 
professional tends to refer constantly everything in his or others' life to his specialty 
and to be so involved in the language he uses that his mind becomes set in that 
particular line of thinking. It then loses the ability to see that astrology is only one 
approach to the solution of life-problems — one among many others. 
      The deeper and more enlightened student or practitioner very often is a person 
who has come to astrology as the result of his eager search for a religious or 
philosophical interpretation of life which led him to the study of archaic or Oriental 
wisdom. Finding that astrology has played such a capital role in ancient cultures 
and is still revered in Asiatic countries, he seeks to understand the basic reasons for 
such a universal use. This leads him to the study of the works of contemporary 
thinkers who deal with astrology as a particularly significant and practical 
application of metaphysical concepts which have a far wider relevance than their 
use in astrology. 
      A number of college-trained psychologists and even medical doctors are now 
studying or using astrology in order to able to approach their own professional 
problems in terms of a new dimension of existence — just as doctors today are 
studying the ancient Chinese method of acupuncture which also is the practical 
application of a basic life-philosophy: Taoism. Then there are also men whose keen 
intellect, conditioned by strictly empirical and materialistic attitudes of modern 
science, felt urged to investigate astrology to prove its utter fallacy, yet who 
reluctantly came to recognize the validity of at least its main premises, and have 
cautiously endorsed some of its traditional findings. 
      If these different ways which lead modern men and women to astrology have 
been mentioned here it is because so much depends on how astrology has been 
approached when the interested person begins to study and — often much too soon 
— to practice what he or she has learnt from textbooks or classes conducted 
perhaps by teachers who themselves have a very narrow and strictly technical 
understanding of what they teach. Any teaching of astrology should start with the 
question: Why do you want to learn astrology? What do you expect it will bring 
you; and to what use are you planning to put your knowledge? 
      The same questions should also come to mind of anyone asking astrological 



advice. One of the real possibilities of psychological harm, or at least confusion, 
faced by anyone consulting an astrologer results from the enquirer's false 
expectations of what the astrologer can reveal to him. Many people expect that the 
professional astrologer they consult will be able to tell them exactly what will 
happen to them and how whatever type of activity they are engaged in will work 
out. Others expect neatly formulated solutions for their psychological problems, and 
possibly definite reassurance as to the validity of their ambitions, their marriage or 
their new love. They expect from astrology what many young people are equally 
certain their guru can do for them — freeing them from anxiety, insecurity and 
doubts, and above all telling them precisely what to do and when to it. 
      This normally is too much to demand from astrology; even if in rare instances a 
wise and psychologically sensitive astrologer may show the way out of some 
obvious difficulty and indicate the best of several courses of action — or, what is 
easier, what the worse ones are. 
      In our democratic society which theoretically features the right and duty of the 
individual person to determine his own line of behavior and to choose freely his life-
work the astrologer's task should be to throw light on the options confronting the 
individual, to present any life-situation in an objective and un-emotional manner 
and, if possible, in terms of what the situation means in a particular phase in the 
entire life-long development of the person. Perhaps the astrologer's most important 
task is to give to past events and personal crises a new, more constructive meaning 
by carefully pointing out why and how they were necessary to the person's growth 
in character, strength and wisdom — thus, where they fit in the entire schedule of 
actualization of capacities and faculties which were only potential at birth. To 
transform events — especially difficult and painful ones — into essential phases in 
the total process of "self-actualization" and fulfillment of destiny: this is primarily 
what natal astrology should be able to do for those who believe in it and use it for 
themselves or for clients. 
      Seen in this light the practice of natal astrology — and, I repeat, natal 
astrology today is the most important and used form of astrology — is a form of 
psychological guidance; eventually it could also guide the medical doctor or anyone 
who accepts the responsibility of counseling other individuals. Because of this, it 
should be clear that astrology demands of those who practice it not only at least a 
minimum of skill in calculating and interpreting natal charts, and any secondary 
chart derived from them, but also at least a degree of psychological understanding 
of human nature and present-day social problems, and as much personal maturity 
as is possible. 
      One may easily test a person's skill in calculating birth-charts, progressions, 
transits, modes, midpoints, and whatever the system of astrology he uses requires 
in order to be effectively applied to an individual case; it is obviously much more 
difficult to test the "maturity" of a person accepting the responsibility of interpreting 
a client's chart. Yet this psychological-spiritual requirement is just as important, if 
not more so. 
      Whether really significant tests could be prepared which a person applying for 
an authorization or license to practice astrology as a professional would-be required 
to pass is a matter on which I feel unable to give satisfactory answer. The 
realization, by the "astrological community" and by potential clients, that ideally, 
tests for personal maturity would be valuable as a protection to the young and 
unwary would in itself be a significant step in the direction of making the practice of 
astrology more psychologically safe and wholesome. However, the general principle 
of the value of the governmentally enforced licensing of astrologers — or 
psychologists and other types of professionals who practice can harm people — is 
one which can be endlessly discussed. Many problems are involved. The first one 
obviously is whether any licensing does not infringe upon the freedom of speech 
and behavior of individuals. Many dreadful things can be done "for the good of the 
people." Where shall the licensing stop? Are politicians licensed before they take 
office? Should authors of books and publishers be subjected to censorship because 



what they say can hurt people and pervert their mind or morale? The list of such 
questions is endless. 
      When a State or a collectivity of people — like a labor union or a guild — starts 
to feel it has the right, and indeed the duty, to protect individuals from the harmful 
actions of other individuals, it is almost impossible to know where to draw the line 
and give up the paternalistic attitude. Everyone realizes the need for a police force 
as long as our communities, being so large and heterogeneous, cannot put upon 
wayward or even inefficient individuals the collective pressure needed to protect 
their members — not by law-enforcement but by moral and psychological pressure. 
Such a pressure implies, first and foremost, an effective type of education. 
      Education begins with the recognition that knowledge is necessary. 
This leads to the discriminative, objective and non-emotional determination of the 
kind of knowledge which is necessary. In the field of present-day astrology such 
a determination is made difficult by the fact that there are so many schools of 
astrology, each of which unfortunately tends to claim absolute validity for its basic 
concepts and its techniques. Who therefore could decide what an astrologer should 
know in order to obtain an official license to practice? Moreover, how could anyone 
prove that a licensed astrologer is wisely using what he is supposed to know, or did 
know when he passed the test? What is shown by the medical profession is a rather 
illuminating instance of how binding an all-powerful, and governmentally protected 
type of "union" can be. It can not only set old-fashioned kinds of educational 
standards which deprive the public of crucially needed professionals — professionals 
operating at several levels of proficiency — but it can also create and widely spread 
through a powerful propaganda machine a collective belief that only what it 
considers right and sound should be accepted and indeed permitted. Yet each year 
some two million persons are in hospitals because of illnesses caused by medical 
treatments and use of doctor-prescribed drugs. The same thing could be said 
concerning the field of psychology and psychiatry. 
      This is not said to condemn any attempt groups of astrologers are making or 
will make to establish some basic standards for the practice of astrology. It is 
stated to show what really is at stake. Any form of prohibition can often result in as 
great damage as the use of what is prohibited — and anyone who lived in America 
during the days of Prohibition should know, for it is this tragic use of legal power 
which more than any other social factor was originally responsible for gangdom, 
police corruption and the lawlessness characteristic of American society. Yet a 
nation does not learn from experience, and the same thing has been occurring with 
marijuana which over 55 years ago had happened with alcohol. Besides who can 
even stop a beginner in astrology from rushing into carelessly interpreting his own 
and his friends and relatives' birth-charts, progressions and transits? 
      Only one thing can really be valid: education. This means educating the general 
public as much as the would-be astrologer. The level of expectancy of the person 
seeking astrological advice has to be raised. Every person susceptible to going to 
an astrologer for having his horoscope "read" should be made aware of what he can 
expect and not rightfully expect — and of the possible harm implied in astrological 
interpretations, even from a successful and well-accredited astrologer. This is why 
this paper is written, in the hope it can be made freely available to many thousands 
of persons who do not understand the limitations of and the nature of the essential 
data required in the study of personal horoscopes. Each would-be client should be 
able to ask valid and important questions of the astrologer he consults, or to the 
friend who, perhaps uninvited, proffers free advice. He should realize that giving his 
exact birth-time to whoever asks for it can be quite unwise, as unwise as parking 
one's car with the key inside and visible. If astrology means what its devotees says 
it does, then it inevitably can be improperly used. What enforceable law or 
regulation could make certain it is properly used? 
      I repeat that what can be done is to make widely public the minimal 
requirements essential to the practice of astrology. It is the responsibility of the 
person asking for, or even leaning his ears to un-professional astrological 



judgments, to try to make sure that he or she to whom he is listening at least 
knows and can intelligently make use of these basic requirements. If he cannot be 
sure, the only other way is to see another astrologer and discuss with him what he 
has been told. I would suggest that any astrological organization having nationwide 
connections should form committees to which written horoscopes or tapes of 
interviews could be sent by anyone who feels uncertain about the quality of what 
an astrologer has given him. Such committees — and there should be one in every 
large city — could exercise formal influence, even though without any official 
authority to condemn or discredit. A reasonable fee should be charged for any 
application to review specific and documented instances presented to the 
committee. It would act as a kind of "consumer's protection" agency able to set for 
the astrological consumer certain lines of condition and self-protection. It would no 
take any position concerning the validity of any school, system or technique, for it 
would only be concerned with whether whoever claims to use a particular approach 
can actually operate effectively in terms of that approach. 
      In other worlds, what is required is NOT whether a particular type of system, or 
an interpretation of the basic data provided by astrology, is valid in itself — for 
astrologers could never all agree on that — but whether the person practicing the 
kind of technique he claims to use is able to do so accurately, and with a clear 
sense of his responsibility to the client whose mind and feelings may be deeply 
affected by what is told him. 
      Any professional astrologer asking money for an consultation should also be 
able to answer at least the simplest questions put to him by a client concerning 
what astrology is, how it works, and what the terms usually found in magazines 
and popular books precisely mean. For instance, he should be able to explain the 
difference between tropical and the sidereal zodiac, the broad meaning of the 
Aquarian and Piscean Ages, and what the terms progression, directions, midpoints, 
solar revolutions, planetary cycles, actually represent. Some of the tests proposed 
for licensing an astrologer seem to me to cover far too much (and in another sense, 
not enough); just as a psychologist in order to get a State license has to know a 
mass of academic material which (1) often irrelevant to the actual everyday 
requirements of his future practice, and (2) is no guarantee of his personal maturity 
and ability to safely and wisely deal with his patients. 
      In conclusion may I say that, as I see it, what is important today in the 
astrological field is not to try to set extensive and categorical "standards" which, it 
is hoped, would soon have force of law in the practice of astrology, but rather to 
educate people — and first of all astrologers themselves — in realizing the 
complexity of the astrological field. One cannot expect all astrologers to agree on 
the most valid methods to be used in the interpretation of charts, or even on what 
such an interpretation should cover and what it should reveal to the client. There 
are altogether different ways of defining and evaluating such fundamental data as 
zodiacal signs, natal houses, solar houses, aspects, solar charts, progressions, etc. 
Some systems do not accept the value of houses, but use primarily midpoints 
defined in a particular way and special charts recently devised. The use of statistics 
seems basic to a group of astrologers, and almost meaningless to another. Even 
methods of calculation differ in several instances. 
      Thus the only standardizing test could probably be whether or not the would-be 
practitioner is thoroughly familiar with the use of ephemerides, tables of houses, 
and such astronomical data as the lengths of the revolutions of the planets, their 
relative distance from the sun, the meaning of celestial and terrestrial longitude 
and latitude, of declination, right ascension, time-zones, nodes, parts and mid-
points. 
      An astrological college in which the most important systems of astrology would 
be taught could no doubt give degrees to its students, indicating proficiency in 
several branches and systems of astrological interpretation, and an extensive 
knowledge of the types of astrology used in past and present cultures. But it is 
questionable that such general knowledge would necessarily improve the quality of 



the interpretations and advice given to clients; for as an astrologer comes face to 
face with an eager, perhaps confused or even distraught clients, intellectual 
knowledge (including statistical knowledge) is not what really matters. The human 
quality of the relationship brought about by the astrologer's personality and his 
feeling-responses often is what is most important — and that quality cannot be 
standardized even less subject to legislation. 
      Much can be done, nevertheless, to foster a better, more constructive 
psychological understanding of the character, meaning and purpose of astrology — 
or, I should rather say, a clear grasp of the nature of the principles and premises 
on which astrology has always and everywhere been founded, of the various 
meanings it has been given and the several types of purpose it has been made to 
serve. This can only be done through an honest, enlightened and thorough program 
of public education, free from extravagant claims, dogmatic assertions and 
glamour. 

December 6, 1972

Address to the 1970 AFA Convention. From the early days of the Humanistic Astrology Movement.

In archaic times, before there were big cities and self-perpetuating 
religious organizations — and even later in remote agricultural or pastoral 
regions — human beings felt themselves to be part of nature. They identified their 
lives closely with the rhythm of the seasons. They looked to the sky for reassurance 
that this was a universe of order, and that above the confusing events and passions 
of their everyday world there must be the majestic, all-inclusive and meaningful 
Harmony of Cosmic Intelligences who have given form and significance to all 
existence here on this often cruel but beautiful earth. 
      The astrology of these early times was most likely very simple. Men observed 
the rising, culminating and setting of all celestial points and discs of light — the 
northwest, southwest oscillations of the sunsets, its different altitude through the 
years marking the seasons. Probably later on, they sought to measure the angular 
relationships of the planets as they moved from day to day using the phases of the 
moon as an archetype of these planetary cycles of relationship, and as such, 
measuring to be exact, requires a frame of reference, they presumably used groups 
of stars along the path outlined by the periodical movements of sun and planets as 
milestones along that path. As in tribal societies, division by clans was general and 
each clan used a totem (animals usually) as its symbolic, or perhaps psychic 
characterization it was fairly natural to project these totems upon the sky, thus 
deifying them, making them cosmic. This practice still was in use in Greece, as we 
can see from Greek mythology, even though in Greece the meaning of transferring 
heroes to the sky as constellations was more sophisticated. 
      It was with the Greeks, and their successors during the late Medieval and 
Classical period in Europe, that the relationship between man and nature — man 
and the universe — came to take on an entirely different character. The cause for 
the change was basically the development of a new type of mentality, at least 
among the intellectual, cultural elite. This change began to occur or to gain 
strength during the sixth century BC — a great turning point in human evolution 
(the time of Gautama the Buddha, Lao Tzu, Pythagoras, Zoroaster and other 
outstanding philosophers). 
      The development of the rational, analytical mind — of a search for objective 
knowledge — and social individualism (democracy) occurred while at least some of 
the leading thinkers realized that the earth was a sphere revolving around the sun. 
After the collapse of the Greco-Roman civilization, and the rise of dogmatic 
Christianity, we had to wait for Copernicus and the early beginnings of the 
Renaissance to see the new mentality overcoming officially the archaic one. 
      According to this approach man transcends nature and all its energies. Man as 

http://www.khaldea.com/rudhyar/afa70.shtml


a rational, God-endowed, free-choosing being is essentially exterior to nature — 
which means also to whatever effects stellar and planetary influences may have 
upon him. "The wise man rules his stars," by will-power, reasoning, objective 
knowledge of what to expect. Man was, it was believed, appointed by the Biblical 
God as master of everything on earth. He is to expand, to multiply, to aim at a life 
of plenty, of ever greater productivity. Classical European astrology is based on 
such an attitude. 
      It is the result of this western approach to existence and way of living, feeling 
and thinking which we are ineluctably facing today, ecologically, socially, politically, 
racially, psychologically and above all technologically. 

A most chaotic, critical, suicidal situation. There are nevertheless many people 
who are truly convinced that more of what we have now — technocracy, genetic 
control, depersonalization, a police state insuring at least for most people physical 
abundance as a wondrous goal — will bring to us a millennium. Alas, people are 
confused, do not think, are afraid to lose what they have if there is any basic 
change. 
      A few persons — in increasing number — who somehow have freed themselves 
from emotional and intellectual bondage to the cultural patterns and psychological 
images of our Western traditions, are developing a new attitude to life. They are 
doing so slowly, confusedly, painfully, and under increasing threats or pressures 
from the establishment in all its pervasive aspects. 
      These individuals and groups are seeking to realize in various ways — some 
very naive and with unwholesome implications — a deep feeling of attunement to 
the cosmic rhythms: a dialogue with the universe considered as an organic, 
unified whole. 
      The idea of a "dialogue" between a man and God is a basic feature of the 
Hebraic-Christian tradition. It was recently stressed by the Jewish philosopher-
mystic Martin Buber — particularly in his book I and Thou. If we believe in such a 
personalized God, we can accept the possibility of an inner dialogue in which this 
God appears to speak human words. The problem is to understand how such a 
communication can be established at a verbal conscious level; a difficult problem! 
      We can think also of an exteriorized kind of dialogue, in which God's words are 
parts of a celestial language. Astrology constitutes this language: like any 
language it uses symbols and it is collective, objective and impersonal — that is, it 
can be used or understood by any man on this earth — yet astrological "words" are 
coded so that they deal with personal values. The coding refers to the exact 
moment of birth (first breath) and the four angles of the birth-chart which gives us 
a relatively precise clue as to how the impersonal planetary symbols can be 
personally interpreted. 
      A birth-chart so considered is a word (or logos) expressing the Divine Idea (or 
need and purpose), which resulted in your birth. This Divine Idea is the potential 
You. In another but identical sense your birth-chart is the whole universe focused 
at a particular moment and place in order to fill the need of this moment and place. 
The fulfillment of this need is the one essential purpose of "You," as a particular 
individual person. It is what you are potentially; your one task, in God's eye — or 
in terms of your organic relationship the universe-as-a-whole — is to actualize this 
potentiality; as much of it as you possibly can in terms of your social environment. 
      The difficulty in so doing arises from the fact that, while this environment 
needs what "You" are potentially as a Divine Idea, those around you (parents, 
friends, teachers and any "Establishment" dominating this environment) very likely 
are not conscious of what this environment (and mankind in general) need; or they 
refuse to accept God's solution (i.e., the real "You") because this would be 
disturbing. So, they force upon this "You" a traditional, personal and family name, a 
set of cultural and social imperatives, an image of what they expect you to be. All 
of which represents the past — your Karma. 
      Any child meets in his parents and his society his Karma, good or bad. He is 



born to solve the need of his past; which is what the environment confronts him 
with. If this past is worthwhile, harmonious, inherently fruitful then he can fulfill it, 
as the flower and fruit fulfills the plant. But in a time of social and cultural 
breakdown, in periods of crisis and transition, the child is potentially the future 
solution of an intense need for catharsis and rebirth. Will he be actually so? 
      Most people hate to meet in their children the solution of their Karma and the 
failure of their society — so a great deal is done to actually make it as difficult as 
possible for the child to live according to his celestial potentialities — his celestial 
name. All of which is one of the main reasons for the spread of astrology today. 
      In our period of social as well as psychological crisis, when what is at stake is 
the value of Western civilization — and I include of course all Soviet countries in 
Western civilization — astrology can fulfill a significant function for individuals, but 
only if it faces the future and does not look back to the past, especially the 
European past. 
      I believe that it makes little sense to insist that there is only one astrology 
which started in Egypt or Chaldea three to four thousand years ago. Neither is 
there only one psychology, one medicine — and indeed one science. Every great 
moment of history has its own need — psychological, medical, astrological, 
scientific, political — a human, an evolutionary need. The need of Chaldea's 
peasants, kings or priests were very different from our needs — so were the needs 
of Medieval Europeans. What do we need most today that astrology can meet? This 
is the question — not that astrology as a thing in itself should be made 
"respectable" and taught in universities. We should ask first what astrology is worth 
today to individuals in a state of generalized crisis. 
      I do not believe that knowledge in itself as an abstraction, is necessarily a 
great and valuable thing. "Knowledge is power," you may retort. But power for 
what? To poison the earth; to destroy man, individually and collectively; to create 
through genetic manipulations monsters or automatons? 
      Can astrology help human beings today in meeting constructively their crises? 
Today — in our time of revolutionary crisis — yes. It can be a means to change 
the traditional Western, Hebraic-Greek-Christian attitude, by leading individuals to 
see themselves in a new relationship to the universe. To my mind, everything 
else is secondary. 
      By dealing with astrology in a humanistic person-centered spirit, we may help 
individuals to become aware of their own relationship to the universe — to learn 
their celestial Name and give up their social name and at least some of their 
prejudices. Astrology can be a bridge leading to a philosophy of life valid today in 
terms of our crucial needs. 
      It is such a philosophy that I tried to formulate in my just published book, The 
Planetarization of Consciousness. It is a "holistic" philosophy which deals with 
existential wholes — be they atoms, cells, persons, solar systems or galaxies. It is a 
philosophy of Form or Gestalt as well as a philosophy based on direct experiences 
— experiences, not considered as ends-in-themselves, but through which values 
and meanings can be understood and communicated to others. It is a philosophy of 
total acceptance. 
      Total acceptance of what you really are: what you are today, and more deeply 
still what you were at birth as a complex set potentialities which spelt your Name. 
This Name is your birth-chart. 

The general and traditional approach to astrology is that your birth-chart tells 
you what "you" have to deal with in this life; you, as an entity exterior to it. You 
should control the energies of the planets; the chart shows you the earth material 
you have to control, cultivate, dominate, transform. This approach to your chart is 
dualistic: you and it. 
      If the chart is "good" you are lucky; if it is full of "bad aspects," well, you have 
to learn to overcome them. They are outside of you. "Rule" your stars! 
      My approach is essentially different. You are your birth-chart. The chart is not 



something you have to change; you are not a god external to, judging your earth-
nature. The chart is what you are meant to achieve, and it tells you how to 
achieve it — that is, by fulfilling the potentialities it outlines. It is a set of 
instructions — what the universe wants you to be; your function in it, and how to 
best go about achieving it. 
      Theoretically you should fulfill this function spontaneously, naturally — because 
that is the real "You" in relation to the universe. But you are not born out of 
nothing. The past surrounds your emergence as a potential individual person. And 
this past (in the shape of family, society, culture, religion, morality, tradition) tries 
to make you develop and grow according to their will. 
      Of course the mind of the child needs such a family, social, cultural womb to 
grow, just as your body needed the mother womb to develop its organs to maturity 
— and these wombs (physical or social) can be beautiful. They can also, as today in 
most cases, be chaotic places — especially the social-cultural womb. 
      The point is however that they do not represent the celestial You. They do not, 
in many cases, help the development of the special individual potentialities which 
constitute this You. If you are to become what this You is meant to be — i.e. to 
actualize these potentialities — you have to emerge from this collective social past, 
to become truly an individual. 
      You can do so, unconsciously, driven by rebellion, ambition, passion, by pain, 
tragedy, by learning to discover what you are by experiencing what you are not. 
But there is also a conscious way of discovering your celestial Name — that is, what 
the universe wants you to be; and to understand the need of the world to which 
you are meant to be an answer. 

This conscious way can take many forms. Meditation is one of these. Study 
and the development of a mind able to pierce through the shams and illusions of 
your social environment is another way. Devotion to a person who, being himself 
free and aware of his celestial identity, may show you a way to self-realization and 
self-actualization, is also a way. And astrology can be still another way if it is 
approached in the manner I mentioned, and which I have tried to suggest in my 
many writings. 
      Such an approach is necessarily very different from the traditional one, because 
it has an altogether different purpose, and therefore it must give to many 
astrological factors a different meaning, or rather a different value. 
      The most obvious change, of course, refers to the idea that some planets, 
aspects, zodiacal signs or houses are "good" — others "bad." If a chart is to be 
judged good or bad, or better than another, it is evident that telling a person that 
"he is his birth-chart" can have very negative psychological effects. Just as if a 
mother keeps telling a girl: "You are a bad girl," this too is bound to be 
psychologically destructive. It creates a negative image in the child's mind. 
      This is why I have kept repeating since 1933 that an esthetical approach to the 
birth chart must replace an ethical one. The chart must be looked at as a whole, 
every part of which fills a necessary, valid purpose — even if this may mean a 
destructive or rather catabolic purpose. Any organic whole must contain functions 
which break-down foodstuff into chemicals that can be assimilated and eliminate 
waste-materials. Death is part of the life-process. The idea that life is good, and 
death bad is a spiritual absurdity. 
      Obviously some events are more agreeable and easily met than others. Some 
functions in the body cause pleasure and comfort; others bring at least a feeling of 
tension, if not pain. It is more agreeable to enjoy meeting a loved one than to fight 
in a war — but it may be a war for liberation, necessary for the fulfillment of your 
celestial potentiality, or more simply a cathartic, mind-renewing crisis which, if not 
faced squarely, would lead to stagnation or a dreary sense of dull resignation. 
      Acceptance — conscious and total — is not what people have so often called 
"Christian resignation." But such a total acceptance, peaceful if not serene and 
joyous, can never come to any individual haunted by the concept of "good" and 



"bad," fortunate or unfortunate. I have used, long ago, the term "the will to 
destiny," because here again if we separate destiny and individuality — if we 
oppose these two, the one to the other, or if oppose "free will" and "determinism" – 
we can never know what total and conscious acceptance means. 
      Individuality is the particular way in which the basic components of human 
nature are organized in your total person — a unique way. Destiny is the natural 
process according which the potentialities inherent in that unique arrangement, will 
be actualized — unless some more powerful pressures, psychological social, thwart 
or deviate this process. 
      You can help the natural development of this process, not by making frantic or 
tense efforts to "will" it, but by removing obstacles from its path. You are your 
celestial Name, but you usually do not know that there is such a Name, such a 
"You." You know only the ego, the at least partially false or inauthentic you which is 
the result of the pressures of your family and society, and of your organic, 
instinctive reactions against such pressures. If you do not react at all, then you are 
nothing but an ego, moulded by your tradition, your environment. You may be 
happy and lead an affluent suburban existence — but quite useless to the universe 
and to God, except perhaps in so far as you produce children who will rebel against 
you. 
      Astrology, as I see it, is one basic approach to the conscious and total 
acceptance of what you are; and it may lead to the discovery of who you are. But 
it is rather clear to me that the factors we use in our astrological charts are not 
always the most significant ones. There is of course the problem of the sidereal 
versus the tropical zodiac, and even deeper still of whether we are not giving to 
zodiacal positions and to the zodiac as a whole a far too important role or meaning. 
There is also the even more complex problem of the Houses — not only what 
method of calculation should be used, but the fact that we probably do not use the 
concept of House in the way that would best fit the new kind of astrology of which I 
am speaking. We should be realistic, rather than bound to old traditions which were 
probably very meaningful under ancient social and personal conditions, but which 
today do not, I believe, fit the real need of this time. 
      Again, what is this need? Well, the most revealing indication of this need is the 
rather sudden fascination of a vast number of young people with astrology. I do not 
believe such a situation has ever occurred in all human history. It therefore is 
tremendously significant, as are all unique phenomena. 
      If you think, as many people do, alas, that these young people are rather crazy 
and their views are perverted by fanatics, drug-addicts or communists intent on 
destroying our wonderful society — which actually does a very good job of 
destroying itself! — then what of the middle-age and old people who after all 
started this renewal of interest in astrology? 
      One may attribute this renewal and the always spreading interest of the new 
generation to one cause or another; but the only point which really matters is: How 
can astrology meet this evidently new, because unprecedented, situation? How can 
we meet fully, significantly, creatively the new need which this situation reveals? 

As my time is up I can only say here that it must inevitably be by a basic 
revaluation of the meaning and the purpose of astrology; for it should be 
obvious that what the youth of today wants of astrology — at least the youth that is 
struggling to find a new way of life — is not what the Chaldean priest-astrologer, 
the bored aristocrat of the Roman Empire, or the Renaissance prince sought in 
astrology. In our depersonalized technological society in which soon every person 
will be tagged, numbered, classified and watched by the authorities, astrology gives 
us the realization that, beside being a social unit statistically evaluated, we are 
essentially an integral part of the universe. 
      We have a celestial Name, and not merely a Social Security number and 
thumb-prints or voice-prints in police files. We want to understand this celestial 
Name, live fully and meaningfully all the implications of this Name, accept 



consciously and totally its cyclic rhythms of growth. 
      But to do so we have to be able to look at our birth-charts, progressions and 
transits in a way free from the good-bad ethical notions of a Western society in 
disintegration. We have to see this chart as a mandala, a sacred symbol of our 
potential divinity — to meditate on it — to welcome all its aspects and periodical 
changes as new openings, as an opportunity for unceasing rebirth. 
      This is the conscious way of individual personal growth. This is what astrology 
can be if it is to fill the need, the crucial need of future-oriented men, women and 
adolescents. This is the challenge. May we have the creative vision and mind-
freedom to meet it! And let us use astrology not for astrology's sake but for man's 
sake, that individuals may become more free and more eager to build a new 
civilization in tune with the universe — a new earth for a new heaven.

Concerning My Involvement with Astrology. Rudhyar's last statement regarding astrology and his 
astrological work. From 1983.

One of the main concerns of human society, ancient or modern, is, by an 
incessant collective effort, to expand the field in which we are able to perceive 
existence as ordered and predictable and by so doing to reduce as much as possible 
the realm in which "chance," unpredictability, the irrational and the traumatic can 
take place. This collective effort is at the root of all we call culture, religion, science, 
civilization; but the first known attempt to discover a consistent and dependable 
order in existence produced the earliest and most basic forms of what is today 
called astrology. As such, astrology can truly be said to be the "mother of all 
sciences" and the original core of all culture and religions. 
      The revival of interest in astrology in our 20th century can be interpreted in its 
deepest sense as being a "return" to the primordial "Mother-Image" from which all 
other attempts at discovering order and predictability in nature were derived. Why 
such a return? Simply because the Euro-American derivation from the archaic roots 
which has constituted our culture for at least 15 centuries, and actually since the 
days of Aristotle, has proven undependable: 15 or 25 centuries of humanity's 
collective efforts at attaining an internal (psychic) as well as external (social) 
security have led to an insecurity deeper than ever, to the hydrogen bomb and the 
dreadful products needed for waging chemical and electronic warfare. When 
modern men and women turn again to astrology, they are in a sense calling upon 
the archaic Mother-Image of universal order, the sky, asking her to reveal more 
dependable patterns of order and techniques of prediction, in a new way and for a 
new kind of mind. In this, astrology is not essentially different from either science 
or religion, and all three essentially are based on faith. 
      It may not seem strange to associate religion and astrology with faith, but it 
may indeed seem untoward to link faith with science. Our modern mentality is 
pervaded by glamour and psychological illusions concerning science, because we 
are still reacting against and compensating for centuries of religious dogmatism. All 
attempts to ascertain an absolutely reliable type of existential order and thereby to 
find security — and modern science is the most successful — are based on the faith 
that existence displays a basic and consistent order. Whether it be existence at the 
level of atomic processes, in the earth's biosphere or the Andromeda galaxy, 
science believes that this order can be demonstrated unchallengeably as an evident 
truth, at least to any mind trained in a specific manner. All sciences are also based 
on the belief that, once the principles and structural manifestations of order 
("natural laws") are known, human beings will be able, individually and collectively, 
to reach a state of ever-increasing security. 
      Behind the much-publicized "search for truth," what is really at stake is the 
urge to satisfy humanity's need for order and security more effectively. Yet today 
our science-worshipping society and the products of its child, technology, 
increasingly are unable to provide this sense of order and security. They have led 
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mankind to an unprecedented fear of total extinction and suicidal overpopulation. 
No wonder then that distraught members of an equally chaotic society increasingly 
turn to ancient concepts of order and security. They are moved by the semi-
conscious and confused realization that perhaps mankind might be "saved" by 
returning to some of these ancient concepts and by appealing once more to the 
Mother-Image of universal order once embodied in astrology — especially in China, 
India or Babylonia. 

When I began to work toward reformulating astrology and integrating it with 
broadly theosophical, metaphysical concepts, the depth-psychology of C.G. Jung, 
the philosophy of Holism of Jan Smuts, and the most inclusive, transformative 
visions of 20th-century thinkers and philosophers of science, however, I did not 
envision my work to be of the nature only of a return to an archaic, seemingly 
more secure past. More importantly I saw a transformed astrology as a door into a 
future realm of understanding order and feeling secure. Even (and perhaps 
especially) early in my work, evidence of concerns regarding the unattractive and 
psychologically unsound aspects of a popular approach to astrology were evident. 
Later on I was no more sympathetic to attempts to make astrology "respectable" 
by using scientific methods, especially statistics, to justify its validity. But I 
accepted the opportunity to use astrology as a vehicle for conveying to a broader 
public the larger scope of what I considered my work of destiny. I accepted having 
to write for popular magazine as, both, a way to solve a pressing financial problem 
and as an inevitable consequence of my particular "fate" and personal relationship 
to present-day society. I tried to use the channels of communication which this 
"fate" insisted I could not refuse — to use them in order to convey to a large public 
a type of attitude to life of conceptual integrity and even of poetic and spiritual 
inspiration which would reveal to whoever was open and ready the creative impulse 
for personal and social transformation to which my whole life is geared. 
      This is the inevitable destiny of the Promethean and prophetic mind: it has to 
meet the people it seeks to awaken and mobilize on the ground where they stand. 
It has to use whatever instrumentality circumstances make available. What counts 
is this availability, not an intangible, holier-than-thou purity. What would make 
one's attitude unethical at the intellectual level is not the fact that one accepts 
social compromise, but the far more serious possibility that one might lose sight of 
one’s true goal and become afraid for one's personal security — thus, not the 
danger of losing intellectual face, but the danger of losing spiritual faith. 
      Most essentially stated, my ultimate aim in reformulating astrology has not 
been to help people using or studying astrology feel secure by avoiding the 
unpredictable and traumatic. It has been to transform the search for a static kind of 
security by avoidance into a search for a dynamic kind of security that can be 
achieved only through understanding the place and meaning of the cathartic and 
transformative in human life. 
      In order to do this and in order to help astrologers not take for granted the 
exclusive validity of traditional formulas and aims, I have repeatedly asked the 
question, "What is astrology for?" Rather than trying to simplify astrology (as so 
many others, including Marc Jones, have done). I have tried to reveal its immense 
spiritual and psychological implications by linking it with the most profound 
philosophical issues (e.g., To what does a birth-chart really refer? What really does 
a person mean when he or she says ’I'? What really is the meaning of adversity and 
crisis in a human life?) — and this in the most popular kind of magazines reaching 
approximately a quarter of a million people a month (combined circulation) for over 
30 years. I have stress the symbolic nature of astrology rather than a materialistic, 
"scientific" approach to it, and I have tried to show the deleterious psychological 
effects of applying statistical probabilities to astrological guidance. I have tried to 
develop an approach to astrological symbolism that is, both, internally self-
consistent and inclusive and flexible enough to encompass new discoveries in the 
field of astronomy and new formulations in the philosophy of science. I have 



stressed, at a time when no other astrologer took the matter into consideration, the 
profound implications of the astrologer's psychological responsibility to the client. 
And I have tried to evoke a sense of my deepest attitude to astrology by defining 
the opposites: person-centered vs. event-oriented astrology; an astrology of 
understanding and meaning vs. an astrology of information and "knowledge," an 
astrology pervaded by the Yin-spirit typified by the illumined openness and 
acceptance of the figure of the Chinese sage vs. a Yang-motivated astrology of 
mastery and conquest over circumstances typified by today's technocrat. 
      As with everything else I have done, I have tried to show that astrology indeed 
can be a valuable tool, but only a tool — and not a tool to be wielded solely and 
violently by the ego to force what is accomplished with it to conform to 
preconceived desires or traditional norms. In today's era of worldwide transition 
and potential transformation, astrology can, indeed must, operate as a tool 
through which the creative and transfiguring spirit can operate in the world and in 
the lives of men and women. It should be a channel translucent to the light of 
meaning, for meaning alone is what can transform chaos into order.

PROBLEMS WE ALL FACE, as symbolized by the Twelve Houses

THE FIRST HOUSE
How to Become Your True Self

Have you ever asked yourself: What am I here for? What am I supposed to be 

in this life? 

If you have, you have begun to live in a new way. You have begun to tap, 

even if only slightly, the power of your true self. You are on your way to becoming 

what you are meant to be. It is a long way, a difficult one. One proceeds along this 

way very gradually, hesitantly; there are usually many setbacks. But it is the only 

way really worthwhile, really "exciting." It alone gives significance to life — your 

life. 

It is my deep belief that the function of astrology is to help men and women, 

who have begun to ask questions concerning the purpose and meaning of their own 

lives, to find answers to these questions. Astrology has, little of real value to offer 

to people who did not ask such questions. Astrology, for them, is a parlor game or 

a means to satisfy a more or less idle curiosity as to "what is coming next", "what is 

going to happen". This is all right as far as it goes; but the real function and value 

of astrology begin only when people ask of astrology rather than "what is going to 

happen to me", the far more important questions: How can I find out what I really 

am? How can I solve the problem which I am bringing to everything that happens 

to me? 

Every individual brings to all the problems of his life the greatest problem of 

all: himself. We may learn from our parents, teachers, priests or scientists how to 

meet intelligently this or that particular situation and problem, how to behave 

according to official and traditional rules of conduct in our family, society, business, 

clubs. We may learn these rules well and yet make a dismal failure — or a 
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completely meaningless average "success" of the major opportunities and the 

decisive crises of our lives. 

Why is this? It is because, while we may have learned to solve all sorts of 

external and social problems, we have never given much attention, or any attention 

at all, to the one fundamental problem of all: to find out the real purpose and 

meaning of our life. We have learned how to meet people and to talk to people in 

this or that standard situation — at home, in business, in places of amusement. We 

have not considered it at all important to learn how to meet ourselves every 

morning as we awaken and how to talk to ourselves when some new situation 

brings out in its a kind of response which seems to conflict with and disturb our 

cherished idea of ourselves. Did we ask then: What am I, really? Why do I act, feel 

or react differently from other people, from the way one is supposed to act or 

react? Am I so different essentially? Am I unique? If so, why am I unique? What 

is the purpose o£ my being different — the real reason for my feeling isolated, 

lonely? 

We often ask these questions — but in a rather vague way, shrugging our 

shoulders and quickly forgetting the matter because there seems to be no way of 

getting a convincing answer from anybody. In some cases, the shock of seeing 

ourselves reacting to life situations in ways which are not according to the usual 

standards is such that we keep worrying about it. We come to think that there is 

something wrong about ourselves, that we are abnormal, neurotic or "plain bad" — 

and we develop an oppressive sense of guilt or inferiority. 

We let these negative feelings develop perhaps; before long, we find ourselves 

in a sad predicament. Then all the things that happen to us in everyday life seem to 

go wrong, even if they started out with great promise of success, happiness or 

achievement. Perhaps we feel so upset that we decide to learn a new technique, to 

change our residence, our circle of acquaintances, our profession. Yet things still 

keep going wrong, possibly from bad to worse. What is the matter? Will we get 

"better luck" if we ask of astrologers what will be the result of this or that new 

move or plan of ours so that we may act "at the right time" and bet on the right 

horse, so to speak? 

We may avoid some serious mistakes or catastrophes with such help; but this 

help, in most cases, is aid in solving external problems only. Nothing will really 

work out well as long as the one problem behind all other problems is not solved, at 

least to some extent: Why am I different from others? What am I really? It is 

essential that each individual today should find significant, convincing answers to 

these questions, answers which will transform him, which will change his attitude 

toward his real self and the basic purpose of his existence here on earth, now in our 

present society. 

The first thing is to be willing and ready to ask these questions, to realize that 

it is important to ask them. The next problem is: Who will provide the convincing 

answers? 



Jesus, in the Gospels, said: Ask and ye shall receive. Many a great spiritual 

teacher has told us that when the pupil is ready, the master comes. It has been 

stated also that the whole of life can be our "teacher", that every friend or 

associate we have, our loved ones and also our enemies can give us the answer to 

this great problem of the "why" of our existence. In other words, we can see 

ourselves in their eyes, in their responses to us — whenever we really want to 

"see" ourselves as we are. We can understand our "differences", and perhaps 

our relative "uniqueness" of character and destiny, if we are objective enough to 

find in the reactions of friends or foes mirrors that reveal to us, directly or by 

contrast, our different and unique self. 

However, it is very difficult to be sufficiently objective for this. We need — or 

we usually think we need — a "key" in order to interpret what we see pictured as 

ourselves in and through others' reactions. Moreover, even if we understand how 

we differ from others — perhaps a very frustrating, confusing or bewildering 

difference — this is not enough. We must somehow know why we stand out from 

the norm, why we are unusual — perhaps to the point of neurosis. What is the 

sense of it all? If there should be no sense, no purpose, then, the only thing to do 

would be to become normal, average or at least comfortably "adjusted", whatever 

the cost to our pride, our hopes, our youthful ideals of unique accomplishment. 

Modern psychologists and psychiatrists often consider "adjustment" as the goal 

of their treatments; in many extreme cases, there is probably nothing else to aim 

at because the mental and neuro-psychological situation has become set beyond 

the possibility of creative or transforming change. Nevertheless, every crisis 

(mental or physiological) is the indication of an opportunity for change and self-

discovery. 

There are illnesses and crises essentially because people who experience 

them have long refused to ask questions as to the character and purpose of their 

true self. They dodge asking these embarrassing questions. Then the problems 

that they themselves pose to anything confronting them become more acute, 

more difficult to solve; they become more involved in their failures or "bad luck", 

more resentful of having "all these things happen to me!" This piles up and ends in 

a violent crisis. 

All crises, I repeat, are opportunities; but few individuals, while the crises last, 

can understand them as such! Who can open their eyes? Who can help them to 

meet their true self and to grasp the meaning and purpose of their "differences", 

their peculiar responses to life situations, their hopes and ideas which so few can 

share? 

Astrology offers such help, but only if used by an astrologer who is both a keen 

student of human nature or psychology and a person with spiritual vision and 

compassionate understanding. These are rare qualifications, but they are evidently 

needed, at least in some degree, because of the very character of the help 

required. What is required is, indeed, spiritual help and always more or less some 

kind of healing of mind and soul. It is the kind of help which a religious man might 



be expected to give to help an individual to become transformed by a new 

revelation of the character and purpose of his unique self and true individuality. 

How can astrology help men and women to gain such a revelation? It cannot 

be done by considering any one factor in the birth-chart of these individuals to the 

exclusion of other factors, for all the planets, cusps, nodes, parts, progressions and 

transits must somehow concur in the over-all answer to the one problem of 

problems. Nevertheless, there is in a birth-chart, calculated for the exact time and 

place of the first breath, a sector upon which one should focus one's attention in 

the solution of this problem. This part of the chart is the first house and the exact 

rising degree, the ascendant. 

Meaning of the Ascendant
The ascendant is the east point of the horizon in any ordinary astrological chart. 

Because the Sun rises in the east, it is at the ascendant at dawn. The ascendant 

symbolizes, thus, the dawn point, the beginning of every new life cycle. It is in 

astrology the point at which a new impulse to live takes external and concrete 

form on earth. It is, therefore, at this point that this impulse is to be found in its 

original pure character, before it becomes colored or modified by the struggle to 

exteriorize itself definitely in the midst of earth conditions and often against the 

resistance of the past, which always seeks to tone down every new creative 

impulse. 

If a person seeks to discover the nature of the basic type of energy which he 

can use, and should use, as he goes on living and acting, then he should look for 

the answer to his question to the Sun in his birth-chart. But energy is one thing; 

what we do with it, or what we should do with it, is another thing. It is valuable to 

know that one has the power to lead others, that one has great emotional vitality or 

a keen mentality or that one has a tendency to haste or anger; but what is far 

more important today, in our age of easily acquired psychological knowledge, is to 

know what we should use these powers for. It is to solve the many problems which 

constantly arise today as to what to do with what we have. 

The solutions to these problems must be found in the natal houses of the chart 

and in the positions of the planets, nodes, and so on in these houses. The houses of 

which I now speak are not the so-called "solar houses" which refer only to the 

distances between planets — and the Sun; they are actual divisions of the space in 

which a person lives and acts, here on earth. This "living space" is determined 

astrologically by the natal horizon and meridian; these cannot be calculated unless 

one knows the moment of the first breath. I say the first breath, for this is the first 

moment of independent existence as an "I am", as a self which must gradually 

find by himself (even if with the help of others) his own solutions to the problems of 

his existence. 

In the branch of astrology called "Horary Astrology", the ascendant of the 

horary chart is said to signify "the individuality of the matter in question." It 



establishes the problem being asked, as the individual asking it sees it and is able 

to formulate it. 

It should be clear that birth into the world, as an individual having independent 

existence, is the origin of all subsequent problems! There is, thus, no question 

more fundamental than the questions: How am I to solve the problem of my 

existence as an independent and unique "I"? Why do I exist at all? It is to the 

ascendant and to the entire first house (and its contents) that we must look first for 

basic answers to these questions. 

Everything that differentiates you from other persons has its source, 

astrologically speaking, at your true natal ascendant. There you find stated your 

uniqueness of being, the problem essential to the fact of being an individual ego, 

different from other egos; there also is the solution of this basic problem! Astrology 

actually shows us the solutions rather than the problems. Your birth-chart is "God's 

formula" for the solution of your problems; it is the Great Healer's prescription. By 

studying the solution, we can see what the problem is; but any positive use of 

astrology stresses solutions far more than problems. That is what you want to 

know, after all! You want to realize the real nature of your problems only insofar as 

this realization will lead to the knowledge of how they can be solved. 

Thus, the zodiacal sign on the ascendant and (if you can be sure of its 

accuracy) the degree of this sign are the first things to study. This means that there 

are twelve most characteristic ways in which you can assert positively your 

"difference" from others. However, in defining the meaning of the twelve possible 

rising signs of the zodiac, one must adopt a somewhat different approach than 

when thinking of these zodiacal signs with reference to the positions of the natal 

Sun or planets. Again, let me stress the fact that planets deal with energy — with 

the different kinds of energy needed to be active as a living person. 

The Ascendant (and all the houses in general) refer not to the nature of your 

energies as much as to the way you are using them and gaining experience by so 

doing. A natal house is a "field of experience"; as you experience life, you come 

gradually to know yourself. You know yourself through the twelve primary kinds of 

experience represented by the natal houses. In the first house, you should 

experience yourself as an ego, a relatively unique and different kind of self. 

The Rising and Ruling Planet
Mars in the first house emphasizes the need for strong action as a means to 

experience one's true self. A planet in the first house indicates the type of energy 

which it is best to use in discovering and exteriorizing your individual self. The 

only point to remember, however, is that a rising planet may also show a tendency 

to overuse such an energy, to use it at the exclusion of all others. If this is done, it 

leads to an over-strong kind of ego and to capitalizing too much upon what makes 

you different from others. 

For instance, if you have one planet rising in your natal first house, use it for 

all it is worth to you, but do not overuse it. Do not become altogether 



identified, as an ego, with it. If there are two or more planets rising, the 

problem is how not to become "split" in trying to become identified in your personal 

character partly with one and partly with the other. A problem of personal 

integration is shown for you to solve. It is easier, of course, if the two planets push 

you, as it were, in the same direction; but a man with Saturn and Neptune in the 

first house must watch lest he become pulled apart by opposite trends in his ego 

life. 

If there is no planet in the First House, the whole emphasis is thrown upon the 

ascendant; we must consider not only the characteristics of the rising sign but also 

those of the planet which "rules" this sign — what the planet is, where it is placed 

in the birth-chart, how it is aspected by other planets and what position it occupies 

structurally within the entire "planetary pattern" (for instance, if it is a 

"singleton"). 

The planet "ruling" the sign at the ascendant is always theoretically the "ruling 

planet" of the chart; however, if a particularly emphasized planet is in the first 

house, this first-house planet becomes, as it were, an all-important "prime 

minister" to the theoretical "ruler". The ruler holds the realm of the ego together; 

the prime minister does the most effective external work! 

In closing this brief study, I should say that, from the point of view presented 

here, the idea that the Sun symbolizes the real permanent "individuality" of a 

person and the ascendant his impermanent, fleeting "personality" does not apply, 

at least as usually understood. 

The ascendant changes its position rapidly, and thus affected by the 

geographical latitude of birth. It refers to a particular person, in a particular 

situation, and to everything that makes that person more "particular", more formed 

and precise in what he is. As I see it, spirit works through particular persons and 

situations, through what is unique and new in them. The one task of a truly 

spiritual life is for a particular person to accomplish the particular task for which he 

was born, at a precise time and location on earth. 

To be "spiritual" is to be able to bring to a clear and distinct focus the spirit, 

within and through oneself as an individual. The God-within is to be exteriorized, 

demonstrated, made actual. Every newborn has to do it, eventually and gradually. 

Every newborn has one particular function or task to perform, for which he was 

born. This is the focus of his "individuality", here and now — that which seeks to 

make him a spirit-oriented, creative, truly individual human being. 

The Sun is not this individuality, but it is the power needed and made available 

to the individual in order that this individual may be able to fulfill his unique 

function. The Sun and planets represent power and the energy necessary for 

action; the power within the potential individuality — a newborn. The power is 

there for this newborn to become his true self, his unique self; but he does not 

have to use it! He can refuse to use it. He refuse to assume the responsibility of 

being an individual. He can follow "the easy way out" — the way of the average 



man, the man who is not distinct from others, whose true self does not stand out — 

a much easier way, indeed! 

No astrologer can say positively and without fail whether a man will take this 

easy way; the decision rests mostly upon the person himself. Here is his sacred 

freedom. If he chooses to refuse to be an individual — in myriad of small decisions 

that total up to a big choice — then the indications found by studying the ascendant 

of his birth-chart will usually not work well or they will work in a negative manner. 

No one can tell if they will work. 

The more they work, and in a positive or definite manner, the more the person 

will experience himself and probably will demonstrate himself to others (barring 

some very hard seventh-house obstruction) as an individual. 

The danger of being too much of an individual lies in the tendency in many 

persons to stress "differences", whereas what should be emphasized is 

"distinctness". What matters is not of itself to be different from others, for this can 

lead to a sense of separation, isolation and complete ego-centricity. What counts, 

spiritually, is to be distinctly, precisely, in a clearly focused manner, what one 

essentially is. It is to be one's true self. 

THE SECOND HOUSE
How to Use What your Possess
When one speaks of "possessions" today, most people immediately think of 

the money they have in the bank, the house and the many gadgets they own, the 

size of their wardrobe, the make of their car and all that goes with these very 

concrete and tangible things. These are material possessions; but they are not the 

only kind of-possessions. We must extend the meaning of the word so as to cover 

all that the individual "I" can use as his own — and, using it, is able to 

demonstrate (to make actual, definite and visible) what he is. 

No one can say "I am" unless he has a tongue and larynx to say it with. No 

one can be a person here on earth without a body of flesh and bones and nerves. 

However, there are many people today who think that the body is the person, that 

out of the body a soul and mind somehow develop, that something happens 

gradually in the body in childhood which gives rise to the feeling of being "I". If this 

view is held, it may seem logical to say that the first house of a natal chart refers to 

the body — because, then, the body — is understood as the beginning of 

everything. But, in this case, one should realize that the "body" does not begin with 

birth. The beginning of the body is the act of conception, the fecundation of the 

female ovum by the male cell. 

If the body is what comes first in astrology, then the astrologer should make 

his charts for the time of impregnation and cell fecundation. But one never knows 

as a matter of fact within minutes or hours the time when this happens within the 

mother's body, even in the most favorable situations. Thus, the beginning of the 

body provides a poor start for astrological knowledge. 



However, astrology was built and has been mostly practiced by men who 

believed that a spiritual principle or entity — we may call it "soul", ego, "monad" — 

or whatever we wish — enters or becomes definitely linked with the body at the 

time of the first breath. This soul entity comes into this realm of life on earth for 

some basic purpose; it needs a living organism, a human body, to achieve this 

purpose. It has to exteriorize itself in and through a particular kind of body. It must 

"incarnate" gradually and always more completely with its individual characteristics; 

it must release from this body the energies and the powers required in order to 

fulfill the soul's purpose. 

Thus, for you, as an individual soul entity, the body is your first and basic 

possession. You could not be, as a concrete and active person, and proclaim "I 

am", without owning a body. There is a portion of earth-matter which is your own; 

it is your body. If this is destroyed (or taken away, as it may be in some rare 

cases), then you cease to be as an individual person, even though you may be said 

to remain as a "spirit", a soul or an abstract "I" devoid of physical substance. 

The first kind of ownership you experience is, therefore, the ownership of your 

body and of all its (potential or actual) energies. However, this body does not come 

out of nothing. It is a combination of two lines of ancestors, paternal and maternal; 

it results from a mixture of ancestral tendencies or, as scientists say today, of 

"genes". All these things are your inheritance from the past — the past of your 

family, of your race, of the human species as a whole. 

Into this blending, this synthesis of many elements inherited from the past, 

you come. You are the new factor, the at least potentially transforming factor. You 

have to make something new of all this past stuff if you want really to be yourself 

as a distinct individual aware of a particular task or work in life. This inheritance 

from the past has become yours at the moment of the first breath; you have to 

use it. 

As we grow through childhood, adolescence and early maturity, we constantly 

accumulate more possessions. Our body grows larger and heavier because we 

assimilate foodstuff; and there are many types of food! There is physical food, 

which we eat; there is also mental food(learning), which we store as remembered 

facts and ideas. To go through the process of education is to accumulate (and, one 

hopes, to assimilate) the mental foodstuff which makes your mind develop in a 

certain way — the way of your national tradition, your culture, your religious 

inheritance. 

You also develop through the years something else of the greatest importance: 

a feeling of value. Some things you feel are good, worth while, attractive — others 

are bad, worthless or destructive. This sense of value is also, at first, something 

you inherit from your family and your society; but, gradually, you may transform 

this inherited sense of value and establish your own values. You come to see as 

valuable a thing or idea which has proven worthwhile to you, as an individual. 

Thus, eventually, you own also standards of value which are distinctly your 

own and which perhaps single you out from your family, your class, your people. 



You may be utterly bored or repelled by baseball or television and love to pass long 

hours painting unconventional pictures; that establishes you to some extent as an 

"individual". People may think you are a freak; some may consider you a budding 

genius. But if you are not afraid to stand for all the things and ideas which to you 

are valuable, then you come to regard the conscious and deliberate use of anything 

you own as an individual responsibility. 

This, let us not forget, should include the use of your body and all its 

consciously directed activities; the use of your mind; and, as you grow older and 

establish yourself in society and in some business or profession, the use of the 

money you earn, the wealth you accumulate, the things you produce. All this that 

you own either by the fact of birth in a body, through education, or through your 

own work — is there for you to use. The problem is how to use it and what to use 

it for. The problem is there for you to solve in your own individual way and on your 

own individual initiative. 

I pointed out last month how the study of the ascendant and of the first house 

of your birth-chart can help you to discover what your true self is. The planets 

rising in the first house and the "ruling planet" (ruler of the rising zodiacal sign) 

suggest, moreover, what kind of activity, or what way of acting, will enable you to 

express outwardly this true self which you are. 

The next step is the study of the second house, a study which should be 

directed essentially toward a keener and deeper understanding of how to establish 

concretely and substantially your individuality by the very use which you make of 

what is "your own". 

However, many people do not really care to demonstrate their individual 

selfhood or their individual sense of value. They do not want to use their 

possessions except in the way the average person uses them. Indeed, they very 

often cannot be said to "use" their possessions; it is the possessions which use 

them! These people have become identified with their possessions; they become 

what they own, not what they were meant to be as individuals. They live so as to 

increase and pass on "property". 

They carry on the tradition established by the social position of their parents 

and impress it upon their children; they spend or waste what they own according to 

the custom of their class or the way an even more temporary "fashion" dictates. 

They do not want to stand out as individuals; they refuse to stand for anything 

which is not blessed by the collective sense of value of the average man and 

woman — the so-called "normal" people! 

Astrology can hardly tell whether not a person will become an individual and 

use what he owns (body, mind and wealth) as an individual, for it is every man's 

supreme privilege to choose his basic orientation toward his self and the use of 

his possessions. No astrological birth-chart will reveal definitely what this choice will 

be, but only the terms or conditions of the choice. A person can make such a choice 

as well in the midst of plenty as while struggling in poverty where the way every 

cent is spent counts; in vigorous health (where he can do seemingly as he pleases) 



or in illness (when he must save the smallest amount of vital energy to do what 

seems necessary). What matters most is not to be told whether one can expect 

much or little, but in what way one can use whatever one owns in the most 

individual, the most creative, the most generous, the noblest manner possible. 

Astrology can help us in this respect — but only if the astrologer understands 

clearly what the real problem is and that the purpose of possessions is to provide 

the means by which we may give substance and weight to what we are. We must 

realizing what we are by using what we own; we must prove what we are, to 

ourselves and to all men, by this use of our ancestral inheritance and of whatever 

we come to acquire; we must transform these inherited and acquired possessions 

to fit the purpose of our true self. These are three basic steps. 

The Natal Second House
It is, in my opinion, a serious mistake to think that the second house refers only to 

the usual kind of material possessions, to finances and to the person's ability to 

accumulate wealth. The second house refers first of all to whatever a person 

finds himself endowed with at birth: his body, his vital forces, his parental 

heredity, his cultural and social heredity. It indicates all that a "soul" is born into. 

If we believe in reincarnation, the second house refers also to what the 

reincarnating spiritual entity has built in past lives in the way of powers or abilities 

— what it is able to bring to the new existence, as a spiritual capital and a power of 

attraction. At any rate, the second house is the reappearance in a new body of 

powers which had been generated in some kind of "past". 

This is, however, only the first level of interpretation of the second house; the 

second level refers to the eventual fruition of whatever a newborn inherited at 

birth, as he grows up to active manhood or womanhood. We are all born with a 

capital — our body, our inherited mental abilities, our culture and social position. To 

become a mature person is to make this capital bear fruit. When we earn money, 

acquire property, gain friends and accumulate intellectual wealth, we simply make 

our birth endowment bear valuable fruit; we do it through our own efforts and often 

through "luck" — whatever this exactly means. 

At this point, the reader may confused by the fact that astrological textbooks 

speak of the eighth house, not the second house, as the section of the chart 

referring to inheritance and legacies. The "legacies" to which the eighth house 

refers are those which come to a person as a result of the relationships he makes 

or he keeps warmly alive through his life (seventh-house matters). 

On the other hand, the second house represents the native endowment of the 

soul, the natural hereditary transfer from parents to children. This transfer is 

unconscious; it is not a deliberate gift of one individual to another. It is heredity 

rather than inheritance. Where something is bequeathed as the this refers to the 

eighth house because it follows after a conscious relationship between two persons. 

Actually, when the astrologer considers the second house as that representing 

the money earned, the goods acquired, this is only half correct; all that man gains, 



while engaged in business or in any productive activity which depends upon some 

type of human exchange (physical goods or ideas), is basically an eighth-house 

matter because it is the result of human relationship (seventh house). 

Thus, strictly speaking, what the second house reveals is the individual's 

characteristic way of approaching the problem of (1) how to use what he is born 

with; then (2) how to orient the use of his inborn muscular strength, mental 

abilities, intuitions and of his social position so as to enter into fruitful 

relationship with other people — relationships and partnerships which will, in turn, 

make for him wealth of some sort. 

This "characteristic way" indicated by the second house is the way in which the 

individual truly reveals himself — the more so, the more of an individual the person 

is. It may not be at all, however, the way the individual will become rich, for it may 

not be his individual destiny that he should become rich in earthly goods! 

How can the astrologer determine what is this "characteristic way" in which the 

individual tends to use what he owns? First, we should study the zodiacal sign at 

the cusp of the second house of the exact natal chart and the position and aspects 

of the planet "ruling" this sign; second (and this may be even more important), the 

meaning of any planet, if any, found in the second house. 

It is my opinion that the cusp of the second house refers, generally speaking, 

to the basic attitude of the individual toward what is his own by right of birth. The 

planet ruling the zodiacal sign on this cusp indicates the type of activity through 

which this basic attitude is normally best exteriorized. If any planet is located in the 

second house, this planet refers more particularly to the type of activity by which 

the individual, as he grows up, is willing and able to acquire wealth or possessions. 

Any birth-chart must be judged as a whole. The natal houses represent the 

twelve basic "fields of experience", acting through which a man comes to realize 

who he is as an individual and, thus, gains maturity. The keyword here is 

"experience". A person must experience. He must dare to experience all that comes 

his way, at least once so that, by solving the many problems which such 

experiences and their results produce, he may become in full possession of his 

powers and faculties as an individual. 

This "full possession" is the ultimate goal of all second-house experiences. 

Physical goods or money, houses and bank accounts do not guarantee such a full 

possession of one's powers and faculties; indeed, they often hide the main second-

house problem and the way it should be solved. "Full possession" comes only 

through significant, purposeful and creative or transforming use. Only, the 

possessions which are thus used help the owner to reveal and to experience his real 

self, as an individual. 

THE THIRD HOUSE
Mastering Everyday Relationships



What we call in a colloquial sense "life" is a series of encounters. When you 

exclaim in a tone of annoyance or irritation "What a life!" you ordinarily mean that 

you have run against or counter to (i.e., you have encountered) a variety of 

incidents or of people that have hurt, frustrated, depressed or angered you. Things 

around you have not gone the way you would have liked; that is to say, obstacles, 

resistance, antagonism, enmity of one type or another have met your natural 

impulse to satisfy the desire for food, love and expansion of your mind and the 

eagerness of your ego to express its feelings and its characteristic nature. 

Any living organism and any ego normally wants to maintain itself in a healthy 

and happy condition, then expand, reproduce and impress upon others what he is. 

But no person or beast lives in empty space! We come to birth in a crowded world. 

Every place is occupied; everybody's affections are more or less attracted to 

various peoples or causes; everybody's time is somehow taken by one thing or 

another. All the persons you find around you when you are born have to make 

room for you if you are to have a fair chance to grow healthily among them. Some 

persons will make eagerly and lovingly (at least for a while!) a living space for you; 

others will resent your coming, and may either block your every move or fight you. 

Not only people around you may feel antagonism toward you; large sections of 

your community may be prejudiced against you because of various conditions or 

may harshly ignore your needs and troubles on general principles. Then the climate 

may be bad; food may not agree with you. All in all, your environment may be 

unresponsive to your appearance into the world — or even inimical. You will know 

all sorts of obstacles which may make you recoil in pain and fear. You, therefore, 

will be impressed, and perhaps depressed, by your limitations. These limitations 

demonstrate to you your own strength and your ability to cope with challenges and 

tests encountered in your everyday life and wherever you live. It is by becoming 

aware of these limitations — i.e., of how far you can go in your efforts at 

conquering the world around you — that you come to know exactly what you are 

and the value of what you own. It is true that some environments are far more 

inimical and difficult to live in than others, but, theoretically and philosophically 

speaking, any one born on earth is born in an environment which provides him with 

whatever he needs in order to discover what he is as an individual, what his 

particular destiny is and how to use in his own characteristic way all that he owns 

at birth (mainly his body and his inherited abilities). 

If the natal environment is tough, it is because the newborn is meant to 

develop strength of a sort in making room for himself in it. The needed amount of 

potential strength is there in him to match the harsh realities of life around him; 

the individual's problem is to transform this potential and latent strength into actual 

and effective power. If the individual is apparently defeated, it may be indeed that 

this seeming outer defeat is just what was needed by the individual soul to discover 

itself in an inner way or to learn a necessary lesson for future use or to clear up 

"old accounts" (karma). At least, you can interpret this outer defeat in these many 

ways if you accept the idea that man is essentially a spiritual entity born into a 



body in order to fulfill a purpose, that this birth into a body is not the first one for 

this soul and will not be the last. 

What should be understood in any case is that as the child comes into the 

world, he emerges into a definite environment. He must act in relation to this 

environment. It is in it that he experiences life, other people, many objects. He is 

challenged to take his own position in this environment, to approach it in his own 

way. The manner in which any person approaches the people, the things and the 

situations around him, defines what this person actually is. It defines his character 

and his resources. 

You can submit to your environment and develop a sense of passive 

acceptance or of personal inferiority. You can also fight back against the impacts of 

life and of people's actions toward you. You can be clever and cunning. You can use 

your inborn intelligence and instinct of self-preservation in order to change people 

and circumstances or to use them to your advantage. You can radiate such love 

and happiness that would-be enemies become friends or servants. In other words, 

you can relate yourself to people and things in your immediate daily surroundings 

in a great variety of ways. Your problem, as an individual, is to find the best way 

for you; and the best way is always the way which enables you to exteriorize and 

prove to others that which you essentially are as an individual — your true self. 

In the preceding articles of this series, I have shown how the first house of any 

birth-chart (a chart calculated for the exact moment of the first breath) indicates 

our true individual self in this particular life; what we essentially are, our difference 

from others, our characteristic purpose for being what we are — and also the way 

in which we can become, actually and precisely, this distinct and unique self by 

differentiating ourselves from others and establishing our own true rhythm and 

quality of being. 

I have shown also how the second house of the birth-chart refers to all 

inherited and acquired natural abilities, to our inner as well as outer, psychological 

as well as economic, possessions and wealth. These possessions are for us to use, 

as individuals. We cannot act in this world without owning some kind of material 

substance. The body is our first possession; later on, we come to own other types 

of material and mental properties, money and things of value. Our problem is how 

to use all of these significantly, constructively, with a sense of responsibility, so as 

to give us, as individual souls, the material bases of operation from which we can 

act and the energy or wealth needed for us to act in our own characteristic manner. 

Meaning of the Third House
We are; we own that which enables us to be ourselves, concretely and effectively. 

But how can we know the value and the power of what we own unless we discover 

what happens when we start using these possessions of ours! So the third house 

of the birth-chart is the "field of experience" in which we discover ourselves by 

testing the reactions of our environment to the way we use what we own. 



At first, the third-house environment is the nursery, the home, the close 

neighborhood. In this first environment, we find relatives, brothers and sisters, 

objects of various shapes, pets perhaps, friends, servants, etc. There is also the 

mother and, more or less in evidence (depending on social conditions and 

customs), the father. Our parents, however, constitute a somewhat special case 

because we have been born from them; we are related to them in an internal and 

psychic manner. Indeed, the baby at first psychically identifies himself with the 

mother; it is only when this identification breaks down that the mother becomes 

truly objective to the child and a part of his life environment; even then, the 

psychic bond between them makes the problems of child-to-parents relationship 

mostly a separate matter (a fourth and tenth-house matter, astrologically 

speaking). 

The field of the third-house relationships is one in which external entities are 

things against which, or in relation to which, the child seeks to discover: (1) the 

extent of his power, (2) the value of what he feels to be his own, (3) the results of 

various types of behavior. 

The first gestures of the baby should actually be understood as efforts at 

finding out how far his body domain extends, how far he can move without 

encountering resistance of some sort and pain. This is the characteristic third-house 

problem: how far can I go and get away with it! As the child grows into a adult, this 

question will be asked at various levels and in a multitude, of ways; yet it remains 

always the same basic problem: one must discover one's limitations. The best (if 

not the only really valid) way to discover them is by deliberate tests of strength in 

which people, objects or living creatures provide the testing mechanisms. The child 

who asks endless questions usually wants merely to find out how long he can 

attract the attention of someone — that is, how great is his power over people 

around him. 

True education should be directed toward providing for the child and 

adolescent conditions and challenges which will enable him, in a consecutive and 

coherent manner, to test one by one all his powers and faculties. To make things 

easy for the child is senseless; to make them too hard, needlessly confusing or 

bewildering is even more senseless. Training by providing an environment 

especially devised to draw out strength, endurance, quick response, adaptability to 

change and also sympathetic response, helpfulness, kindness, love, cooperation 

and creative imagination: this is the only valid training and education there is. 

When there is no such deliberate training, the complex and often chaotic 

events experienced in one's environment must act as the education. Then the youth 

may have to see his possessions wasted before he can learn their value and 

experience much pain before he can be convinced that violent action or stealing 

"does not pay." At this stage of individual development, however, one can hardly 

expect the child (or at a higher social level, the individualist bent upon self-

expression and egocentric activity) to think in terms of "laws of behavior." 



The third house is the field of judgments, of value based primarily upon 

expediency, and directly experienced responses. That the fire burns the finger is 

then far more impressive than a study of the chemistry of processes of combustion! 

That the big brother will "sock" you if you keep annoying him is an eminently valid 

proof that your power over him has obvious limits. That, on the other hand, if you 

are very good and "play the game" with your uncles or neighbors, you can get from 

them the gifts you want is also a demonstration of the value of adjustment to the 

ways of superiors. 

In the third house, everything revolves about the questions: What will this do 

to me? How can I find out the way to get the most out of the situation? How can I 

expand, or act the way I feel, without bad results? In this field of experience, the 

individual is purely egocentric; even kindness and love serve the purpose of 

personal expansion or personal happiness. All that is sought is to find out how 

everything works so that it can be used to demonstrate what one is. 

How does one find it? It is accomplished by the method of trial and error at 

first, then by the use of intelligence. 

Intelligence can be defined as the capacity of conscious adaptation to the 

requirements of the human environment. Intelligence operates by means of 

processes of thinking. To think is, first of all, to associate impressions and 

sensations so that we can become oriented satisfactorily toward everyday life. 

Thinking is conditioned first by the instinct for self-preservation and by the 

necessity to adjust oneself to outer conditions and to escape dangers of all sorts. It 

becomes eventually geared to a less immediately utilitarian approach to knowledge; 

yet at the third-house stage, it remains primarily the knowledge of how to get 

along and how to discover new ways of being yourself and finding out more about 

yourself. 

It is through this use of thought and by developing intelligence (at one level or 

another) that you can learn how to relate every fact of your daily experience. 

Intelligence is the ability to establish relationships. If you can establish satisfactory, 

wholesome and significant relationships between every part of your nature, you can 

become a well-integrated personality: that is, everything in you serves to enhance 

and strengthen your ego. There is no violent conflict between a part of yourself and 

another part, such as happens in the case of a split personality and even of all 

kinds of acute neurosis. 

Likewise, if you relate yourself satisfactorily to everyone in your neighborhood, 

your life becomes harmonious and fulfilling. If you learn to relate ideas with ideas, 

discovery with discovery, even new words with familiar terms, your capacity for 

original and clear thinking increases. You become not only learned (through mere 

memory) but wise (through integrated thinking). 

It is to all these things that the third house of your exactly calculated natal 

chart refers. From them, problems constantly arise. They are essentially problems 

of relationship; but in this kind of relationship, everything is seen in terms of the 

use you yourself can make of it. Third House problems are very concrete, very 



practical and immediate in their application. You may take a very idealistic and 

entirely impractical approach to solving these problems; yet you think you are 

practical. You are eager to demonstrate this new way of relating things and ideas 

which is "yours" — your opinion, your vision, your way of meeting problems. You 

should go ahead! Only you may soon find out by the response of your relatives or 

neighbors that your way is not the way that works best. Thus, you learn. 

What Are Third House Problems?
The zodiacal sign on the cusp of your natal third house, the planet which is said to 

"rule" this sign and whatever planet may be found within the space of this house — 

these three factors are the basic ones to consider in finding out what your basic 

"third-house problems" are and how best to solve them. 

The first thing to discover, in such a study, is the basic type of attitude toward 

(and approach to) your environment and the use of the power of thought which 

will serve best your purpose in this field of activity. It is a matter of orientation; the 

twelve signs of the zodiac should be considered as defining, in this case, twelve 

basic types of orientation. However, one needs great care in applying what one 

knows of the meaning of the twelve signs to the particular kind of problems 

connected with the natal third house — and, indexed, with any natal house! In 

some cases, the zodiacal meanings may seem applicable in a very precise manner; 

but every sign has a variety of meanings, and it is best here to consider only the 

most fundamental characteristics of the signs. 

In closing, let me say that the usual astrological textbook narrows down too 

much the meaning of the third house; brothers and sisters, short journeys, writing 

letters, etc., are only expressions of a far wider field of experiences and activities. 

The third house refers to our capacity to associate personal and immediate 

experiences into sequences (causes and effects) and groups. Here one comes to 

know where one is, and how much of an understanding of one's own self one can 

reach. Here we are in search of connecting links, in search of meanings, in search 

of demonstrations and proofs. 

This search is the very foundation of all thinking. It is said: As a man thinks, so 

does he become. Thus, in this house, we see the individual in the process of 

becoming what he is — or we see him stumble and fall, the victim of circumstances. 

THE FOURTH HOUSE
Ways to Stability
in our Personal Live

A young person graduates from college where he has lived and studied for 

some years; perhaps he is released from the Army after several years of training 

and service in unfamiliar cities and amid strange people. The young person has 



gained knowledge and experience; he has come in contact with many youths who 

also were seeking to find out what the world was all about, what people had 

thought and accomplished in past centuries and what seemed to be the job ahead 

for their own generation. The young person has discovered to some degree how he 

has behaved when encountering strangers, young and old; how he has met the 

tests of study and of friendship, of academic examinations under pressure, of life in 

fraternities and of rather hectic excursions into the dark borderland of those 

jungles, our big cities. 

He has indeed encompassed a great deal of, to him, new material; he has 

accumulated knowledge and memories, techniques and personal hurts, fears, 

blockages and complexes. He is aware of what he likes or dislikes, though this 

awareness is often rather vague and uncertain. Now, however, he is "free" in a 

world which has very little concern about him and which may well appear confused 

and chaotic. He is "free" to do what he chooses. But how is he going to choose? On 

what basis can he make his decisions and selections? To what purpose will he use 

his newly acquired knowledge? Obviously, a new step must be taken; but what 

should be this next step? 

As a rule, whenever possible, the young person goes home. But usually this 

going back home after a more or less extended period of adventuring and of 

learning "the ways of the world" is not a very deliberate gesture charged with 

profound individual significance. It is just the thing to do; we do it as a matter of 

convenience and custom and because our instinctive and natural feelings are 

involved and lead us back to our folks. 

There are many cases also in which the young man, quite consciously and 

deliberately, feels the need of going back to his life roots and investigating, kindly 

but critically, the beliefs, the ideals, the patterns of everyday behavior which, in his 

childhood, he took for granted, never even thinking of questioning their validity; 

now he is determined to question this validity. 

There are instances also when the youth feels sick and weary and wants to 

nurse for a time his physical, emotional or moral wounds; in other cases, he is 

totally confused and hurt to the quick; he can think of nothing except recovering his 

early childhood faith and identifying himself once more completely with the 

traditions and way of life of his ancestors. 

The "return home" is not only something which happens at the end of college 

years or military service. It is an ever-present fact of our inner life and a challenge 

to our ego. Let us say that we experience something new; we go, into it 

impulsively; we risk in the fray what we have and our very strength; we are hurt or 

elated — and through it all we either learn new and valuable lessons or we shrink 

back, hurt and defeated. Then comes the question: What next, little man? The next 

thing to do is either to go back to that which is the very foundation of one's sense 

of security and strength and tap once more the power and vitality of our own roots 

or to establish, on the basis of what we have learned and experienced, a new sense 

of power and of inner security. 



In either alternative, we are seeking to evaluate what we have discovered; to 

find where it fits; to "place" it in relation to something that we consider sound, solid 

and stable. We can do it in a rather automatic and instinctive manner by comparing 

the new facts with those things which, at home and in our childhood, we have 

taken for granted as being truly worth while. But we may also have seen our ideas 

of value, our sense of like or dislike so extended or changed by what we have 

experienced away from home that we do not want any longer to judge according to 

what our ancestral tradition tells us is right or wrong. 

As I use the word "home", I do not mean only the physical, or even parental, 

aspect of the usual home. I am speaking of whatever has given us our first feeling 

of stability, the feeling that we "belong" to something fundamental and vital, 

something with a past and a future, something that has roots and is to us also a 

life-giving root. Every person needs this feeling of stability. No one can really 

understand or give value to the many events occurring around him and to the 

varied encounters with people who pass and go unless he can refer them to 

something that is stable, a mentally significant, and emotionally satisfying "frame 

of reference". The question is: Where do we find it? 

It is evident, particularly today, that the parental home and all that goes with 

it does not always provide the adolescent with a stable "frame of reference". The 

home may be racked with conflicts, broken up by divorce; what is taught at Sunday 

School or seen on TV programs may dismay or confuse the sensitive child able to 

contact opposite points of view in books or through friends. The young person may, 

therefore, either refuse to accept wholly the "roots" which his home provides him 

with or soon discovers that there are no life-giving roots, no stability in his home. 

Then he finds himself in a difficult situation. He cannot refer the knowledge he 

has acquired or the experiences he has (as he moves about in his community, 

village or city) to anything dependable, basic and secure. Everything changes and 

fluctuates; there is nothing that is reliable and permanent, at least relatively so, 

nothing to return to when new experiences must be evaluated and understood. 

When this happens, the youth must find stability somewhere else than in the 

usual home, or even in his social tradition, ethics or religion. There is nowhere else 

to seek, essentially, except within himself; but before he comes to realize the full 

implication of what this means, he usually has to pass through many crises during 

which he discovers that every substitute "home" he has been trying yearningly to 

adopt proves inadequate. 

How can he be guided in his search for this elusive, yet so necessary, stability? 

This is the question which a vast number of youngsters and supposedly mature 

people ask of psychologists today because the solutions which the philosophers or 

religious teachers of older days have presented, and keep presenting, seem 

ineffectual or lacking in convincing power and root vitality. But most psychologists 

have likewise no real solution to offer, for they can only show to the confused and 

disturbed men and women of our hectic age the road to conformity. "Conform. Be 

adjusted — and all will be well." Will it really be well? Is this another opiate to calm 



the restlessness of the uprooted men and women of our cities to the point where it 

will not do too much harm to themselves and to society? Can all be well until men 

find a new quality of stability in their lives, a completely new approach to the very 

problem of stability? 

Significance of the Fourth House
The symbolism of astrology can help us understand in a very graphic manner how 

the kind of security ancestral roots and "home" foundations used to provide can 

become replaced by a new kind of inner stability. What we need to do is to consider 

carefully what is meant by the fourth house in the true birth-chart (that is, a chart 

erected for the exact moment and place of the "first breath"). 

In ordinary textbooks, it is said that the fourth house refers to the home, to 

one of the parents (opinions vary as to whether it is the father or the mother), to 

real estate and the present place of residence, also to the "end of things" — which, 

of course, may mean the return to the dust of the ground whence we come, as is 

said in the third chapter of Genesis. But the fourth house has a still deeper and 

more basic meaning in terms of the essential experience of the individual person, 

able to assert his own self. 

The basic meaning of the fourth house is obscured by the fact that most 

astrologers still think of the cusps (or beginnings) of the twelve astrological houses 

as occurring in the zodiac. A truly modern astrologer should realize that what 

makes the houses so significant — indeed, in my opinion, the most basic factor in a 

psychologically oriented type of astrology — is that they are equal divisions of the 

space surrounding man, as he is born and lives on the surface of the earth. The 

twelve houses constitute the basic framework of the individual human experience; 

they are twelve basic "fields of experience", passing through which man grows (or 

should grow!) to maturity as an individual person; they symbolize our world in its 

totality. 

This world starts at the surface of the globe. The "natal horizon" of a birth-

chart (the line from the true ascendant to the descendant or seventh-house cusp) is 

a representation of the surface of the earth, on which man breathes (first house) 

and comes in contact with all that lives with him on this surface (seventh house). 

This "natal horizon" is, in terms of man's personal everyday experience, the 

horizontal line which he follows as he lies down and sleeps. The meridian (the line 

which marks the beginnings of the fourth and tenth houses of the astrological 

chart) represents the vertical line, to which he aligns himself as he stands erect, 

asserting his selfhood, his verticalness of being, his full stature as an "I am". 

This vertical or "plumb" line reaches up to the zenith and down to the nadir of 

the space surrounding man on the surface of the globe. At the zenith, we see stars 

if it is night or if we can see through the glamorous light of the Sun. But if we try to 

look for the nadir, we find at first only solid substance — that is, the ground on 

which we stand. The first and obvious meaning of the nadir and of the fourth 

house is, therefore, this ground — we stand on it, we build on it. The fourth house 



is the "solid ground", the place of our "life roots", the "foundations" of whatever 

we build as an individual seeking to assert his own "I am" in a stable and relatively 

permanent manner. 

Here we find a sequence of significant ideas: 

(1) We stand on the ground as we establish our own body stature, as we walk 

toward what is needed to fill our essential needs or to run away from dangerous 

contacts. 

(2) If we consider ourselves as parts of a larger community, as members of a 

particular society, culture and ancestral line, we find ourselves rooted in the 

psychic substance and "soil" of a collectivity of human beings; indeed, we often are 

not even completely emerged as true "individuals" from the psychic envelopes (or 

"wombs") of our mother, our tradition, our Church or Party — that is, of all that has 

established for us, from the very moment of our birth, the fundamental way in 

which we should face the world and adjust ourselves to the pressures (the "line of 

gravitation") of our society. 

(3) As the time comes for us to follow the example of our elders and as we 

come of age as a (supposedly) mature personality, we marry and think of building 

ourselves some kind of home — whether or not it means an actual house we own. 

Then we take a stand in our society as a builder of home; if we are to make a real 

success of it, we must seek, first of all, to build solid foundations. These 

"foundations" may be psychological far more than actually made of stone; but in 

order to make them, we must, symbolically, dig down into our earth; we must do 

so in order to reach rock-bottom stability. 

This is as far as most people dream to go, insofar as their "fourth house" 

experiences are concerned. Yet the ground may be shaken from under your feet; 

you may become uprooted by wars, by necessary changes of occupation, by sudden 

losses or conflicts with your neighbors. The home you built, however securely its 

foundations seem to have been erected in the "rock" of faith, tradition and morality, 

may be taken away from you by society or natural storms. Where are you then? 

Where do you stand? How can you stand erect and say: "I am, and this is my 

world, my certainty." 

The answer is that you can dig farther down into the earth until (symbolically 

speaking, of course) you reach the center of the earth. As you "reach center", you 

shall find that you have reached your own center. You have become a "global" 

being. You are now like a planet moving in cosmic space, circling about a sun in 

company of other planets. You have become the citizen of a celestial society. You 

are in the kingdom of heaven, and the kingdom of heaven is within you — at the 

very center of your integrated and global personality. 

It is this change from "foundations" to "center" that I was hinting at a while 

back. It is a change of essential quality of consciousness and of feelings, a 

fundamental change in a person's approach to the problem of discovering a kind of 

stability and permanency which nothing can destroy — not even, in due time, death 

itself, provided the change is thorough enough. However, much is demanded of 



the human being before this change can be brought about. If one is busily engaged 

moving about and seeking an ever-larger field of operation on the surface of the 

earth or if one is sure that the only way to gain stability is to build heavy 

foundations out of "stones" (i.e., of the ancient dogmas and set traditions of your 

society), then one never will reach the "center". But, in the majority of cases, it is 

best not to try to do so unless one has a strong determination and intense faith and 

unless all else has proven unsatisfactory and hollow. 

A time often comes, nevertheless, when we have to choose what we truly seek 

and desire to reach. It is the strength of our desire which will make the decision, for 

every man chooses what he desires most, what he feels for most eagerly, what he 

believes in most implicitly. No choice is of itself wrong; none is basically greater 

than any other. What counts is simply whether or not it is your choice, whether it is 

the right choice for you at this particular time of your development. 

The process of reaching the center of our own global being is a very difficult 

and strenuous one. One can think, as an illustration, of the struggle necessary for a 

tree to send its tap root straight down, through rocks and clay, toward the center of 

the earth; of a man seeking to drill an oil well at great depth. But in these or similar 

illustrations, the problem is to tap some substance which lies deep under the 

surface, water or oil. The man who seeks to find stability at the center of his being 

cannot be deviated from his purpose by whatever resources or wealth he may 

encounter on the way; he must not stop until he has reached center. 

As he goes deeper and deeper, the pressure and resistance of earth materials 

grow greater, the heat is more stifling; but if he persists, if he is lured away neither 

by the excitement of the world on the earth surface nor by whatever wealth he may 

come to tap as he digs on; and if his strength holds out and he does not lose faith 

and courage, the individual must someday reach his goal. There he will find that, at 

the center, gravitation ceases; no heaviness is left; all "burdens are light," as Christ 

said. At the center, everything is perfectly balanced; one may move in any 

direction; every direction is the vertical; every direction radiates from one's 

creative self. 

Stability is perfect; yet it is a stability which brings one into a new and far 

vaster realm of being, where many new and greater problems arise. If one has 

reached one's own global center, one begins to operate in a dynamic, creative 

sense. 

What makes the motions of the planets and stars so stable in their orbits is 

that they move on. If they stopped one moment, everything would explode or 

disintegrate. The stability of rock foundations is a static kind of stability; the 

stability reached at the center of one's self is of an intensely dynamic type. If it is 

not dynamic, then it is not the real center. If the process — often a tragic one — 

then, too, one may be sure that what has been attained is not this real center. 

In any case, all experiences which the individual encounters in his search for 

stability and a secure basis or center of operation can be, astrologically speaking, 

referred to the fourth house of the natal chart of this individual. Obviously, what 



such a fourth house will show can at best be a most general indication of the type 

of experiences to be expected in this search. But, even so, a study of the natal 

fourth house and of the planets (and other factors) which may be found in the 

house should be deeply rewarding, if properly undertaken. 

Significance of the Fourth House Cusp
The first and basic factor to consider is the nadir point of the chart: the cusp of the 

fourth house. The zodiacal sign at the cusp and, if one is sure of it, the exact 

degree at this nadir point tell a basic story. From them, we can infer what the 

individual's characteristic approach to the problem of stability and of personal 

integration will tend to be as the result of his experience. 

The zodiacal degree of the natal nadir point indicates the path to the center 

of one's being because if one follows the line of gravitation which passes through 

the head, the erect spine and the feet, one reaches, first of all, the center of the 

earth; then the antipodes of the birth-place; and finally, in the sky of the antipodes, 

a certain point whose zodiacal longitude is that of the cusp of the fourth house. 

Whether one ever reaches the kind of stability which is found at the core of 

one's inner being or one is content to find an at least temporary security and base 

of operation in a solid, concrete foundation just below the ground's level, the cusp 

of the fourth house shows the way that destiny, or God, has prepared for you. It 

does not tell how far you will go and what will satisfy you, but it shows the manner 

in which you will have to approach the problem as a result of your life experiences 

since birth. 

In this fourth house field of experience, one deals with most intimate matters 

the moment one attempts to go beyond the surface concern with home, real estate, 

etc. Thus, examples out of the lives of famous people do not always lead to obvious 

results. This is the realm of "depth psychology" in the truest meaning of the term. 

There one is seen at a level which he usually seeks to hide from others, the more 

so the more he is a public figure. But the study of the fourth house is, therefore, a 

particularly fascinating study in any psychologically oriented approach to astrology. 

It is, moreover, one which would fill a very great need today, for modern men 

and women grow ever more insecure as the ancient foundations on which our 

civilization was built are seen collapsing or at least are found sadly in need of basic 

repairs. Out of insecurity and uncertain foundations, our uprooted individuals lose 

increasingly all sense of real and permanent value. Every effort should, therefore, 

be made to help people to reach their own centers by approaching in a new way the 

problem of how to find some stable basis from which they may begin to act as 

dynamic and creative individuals. 

THE FIFTH HOUSE
Your True Path of Self-Expression



When an astrologer who follows the usual type of practice looks at a birth-

chart, she tells or writes to her client, "Because your Sun or Moon is in this or that 

sign of the zodiac or house, because you have this or that aspect between this or 

that planet, you are such a type of person." In so doing the astrologer reads in the 

chart a number of characteristic features which depict what the person is. 

In these articles, I am taking quite a different approach to the study of a birth-

chart, for I seek to help you to find from your birth-chart how you can best be 

what you are intended to be. In other words, I am taking the attitude that your 

birth-chart as a whole tells what you should develop into as an individual — thus, 

the purpose of your existence on earth. The chart does not primarily describe what 

you are, but indicates the solution of your basic problems; it shows what you 

need, and by "you," I mean here you as an individual self, not the mass of physical 

and psychological tendencies which you have inherited from your ancestors and 

society. You, as an individual self, are intended to use these inherited tendencies. 

You are born in a particular family and nation and you are subjected from birth to 

the impacts of a particular social, religious and cultural tradition because this 

inheritance and early social environment are necessary for you to develop certain 

faculties or powers and to achieve certain things. Your being born in a particular 

place, at a particular time and in a particular family has a purpose. From the point 

of view of your true self, nothing in the world — health, wealth, love or success 

included — really means very much unless you can realize, understand and 

consciously work toward this purpose. All these things acquire meaning in terms 

of this purpose: that is, in terms of the individual self, you. 

Your birth-chart should, therefore, be considered as a general formula telling 

you how you can best use the energies of the human nature you have inherited. 

You inherited this human nature at the moment of your first breath, when you 

began to assert yourself as an independent self able to control (very little at first, 

then gradually more and more) a human body and all that goes with it. 

You then found out gradually by your constant attempts at using your body 

and its organs, and from the reactions of your environment to your own acts, what 

this human nature was over which you were meant to gain control. Gradually, this 

led, through the years of childhood and youth, to the establishment of your own 

personality; you became a particular person with characteristic features and 

abilities. 

To most people, it seems very easy to say, "I am Peter, or Jane" — or 

whatever one's name is. Yet if you ask members of a group, in school or in some 

meeting, to stand up in front of everyone and to say simply and definitely, "I am 

Peter," you might be surprised by the results. Many people — whether children in 

their teens or adults — when thus put on the spot, fumble, feel terribly shy, 

mumble their names, giggle or throw the name at you as if they wanted to hit you. 

They know very well, of course, that they are Peter or Jane; but especially if 

taken by surprise and confronted with onlookers, they find it very hard to make a 

clear, unequivocal, definite, unemotional statement. The way they say, "I am Peter, 



or Jane," the intonation of their voice, the way their arms or legs are held, the 

expression of their eyes will reveal a great deal of the psychological peculiarities of 

their personalities. 

It is not enough to feel within one's self or in relation to one's family 

intimates, "I am this or that person." What this person is has to become 

exteriorized and presented to others. It has to stand on its own feet and to make 

its impact upon the outer world of society. "I am Peter"; "I am Jane" — this 

has to be known and experienced by other people, by potential friends or foes, 

lovers or strangers. 

You have to state what you are and, above all, who you are, for the world is 

won over not so much by the "what" as by the "who." It is the way you release the 

power of your personality which will "sell" you to the world, make people smile at 

you or avoid you, hate and fear you. 

"Who are you?" the world asks. You will answer this question not only by 

saying your name, but by your bearing and personal attitude, including your 

posture and all habitual mannerisms. Your ever-repeated problem is how to answer 

in such a manner that you may be able to act out what you truly are as an 

individual I and to fulfill the purpose of your life on earth, without harm to 

others or to your I self. 

It is an everyday problem, for you never can tell whom you will meet or what 

new and unexpected situation will demand of you a statement of your own self and 

your own purpose. Many, indeed, when this occurs are found to be without distinct 

self and without definite or convincing purpose. People will tell you that they must 

"express themselves". Yet if you confront them unexpectedly with the challenge to 

state simply and clearly who is that self which needs expression and for what 

purpose this expression is needed, you will find very often that the answer given 

either is very vague and without individual character or that it is given without real 

conviction. 

Of course, there are schools and methods of training which are planned to give 

you the kind of assurance displayed by high-pressure salesmen or broadly smiling 

and baby-kissing politicians! But these standardized techniques of self-projection 

should not deceive anyone. They project no real self but only a mask of assurance 

hammering out blatant statements behind which the individual human soul is 

imprisoned, starving and weak. 

To act out what you truly are as an individual — this should be the essence of 

life in a really democratic society. To make it possible for you — more, to expect it 

of you — is the one purpose of democracy, even though a too often forgotten 

purpose! This means that you have established your personality on the ground 

which you have deliberately chosen, as an individual; that you have found your true 

home. Having found it, you can use it as a base of operation, act out what you are, 

then at will withdraw and regather strength and act again in your community. Thus, 

people will know you as you are; they will experience you in and through your 



actions and your creations, which will be truly the exteriorization of your 

individual selfhood and the release of your characteristic vitality and power. 

However, this is not all. As you release your energies, the result may be a 

constructive creative activity or it may mean also destruction. It may mean 

freedom and growth or enslavement and sickness — to others and to yourself as 

well. It is not enough to seek to act out what you are as an individual; you must 

permeate your actions with the quality of harmlessness. Harmlessness is non-

violence; it is the substance of peace and of a love that is true — and not only a 

form of possessiveness and of clinging in fear. You must express what you are and 

manifest in your creations your vision and your dreams; but in so doing, you must 

also beware lest there come harm to others and injury to your body and your 

psyche or soul. 

A great many actions performed by individuals eager to release their energies 

hurt others and, directly or indirectly, the individuals themselves. The egocentric 

person takes no thought of what his actions will do to others; he acts explosively 

and blindly, under the compulsion of feelings of pride, anger or lust; beyond these 

"three gates of hell" there stands fear, the root of all sins and all evils. Actually, the 

individual does not act; it is the energies of human nature which burst forth, as 

steam from a boiler. With this fact, we reach the very center of the problem we are 

discussing. 

When a man says, "I am angry," then proceeds to act angrily and in so doing 

hurts someone — and himself by reaction — what has usually happened is that 

anger was aroused in his mind or soul by the sight of some disturbing occurrence. 

This feeling of anger releases from various glands of the body (particularly from the 

adrenals) powerful chemicals which race through the blood and produce an emotion 

accompanied by some muscular action — the fist hits something or someone or the 

vocal organs shout insults, etc. 

Emotion means "moving out." In the emotion of anger, violence moves out of 

the body and spreads all around the angry person. In the emotion of lust, a 

passionate craving of the body and the desire nature reaches out for someone who 

is expected to satisfy the craving. But in such and similar instances of emotional 

outgoing, the whole individual person is usually not involved. The true "I" is not 

really acting himself out; he is like a weak king forced by an aroused mob to give 

his reluctant sanction to some popular deed of violence. Anger is the aroused mob; 

the mob controls the king, who stands powerless — or is busy somewhere else. 

A man says, "I am angry." But he ought to say rather, "Anger has overcome 

me." He, the true individual "I", has abdicated to the emotional impulse produced 

by a compulsive feeling and a sudden release of glandular hormones. He is not 

"master in his own home"; he is not an integrated person acting from the center 

outward. It is human nature that acts, not the individual self. The action is not 

"true" to the self and the purpose of the self; neither is it, in most cases, harmless 

because what we usually call human nature operates compulsively in terms of 



instincts which have no regard for any value except organic satisfaction, self-

defense and self-aggrandizement. 

It is true that there are individuals who are powerfully integrated and yet who 

deliberately perform actions which are destructive and harmful to others; but such 

basically evil individuals are more rare than people think. In most cases, violence 

and harm come out of personalities who are overcome by compulsive desires or 

fears; they are weak, unbalanced individuals. They have been hurt, oppressed, 

thwarted; and the hurt compels them to hurt others. What they need is, first, to 

work steadily toward inner harmony and integration; then, to set definite 

safeguards which would stop sudden emotional impulses from running wild or 

would lead them into other and constructive channels. 

The Fourth and Fifth Houses
If we translate these remarks into astrological terminology, we shall see that the 

problems here stated concern primarily the fourth and the fifth houses of the birth-

chart. The fourth house represents not only the physical home, but that more or 

less integrated whole which is called the "personality." The personality is the 

internal "home" of the individual self. In the fourth house, this self, which has come 

into manifestation with the first breath and in the natal first house, becomes a 

concrete, organized personality with some sort of roots or center of stability. It is 

no longer only "I am," but "I am Peter Smith," conditioned by heredity and by the 

environment he has grown in. 

The fourth house is the field of feelings because a man feels according to the 

kind of personality he has become stabilized into. The feelings may be consistent 

and well organized according to individually recognized and assimilated values and 

ethical-social principles; they may also be very inconsistent, changeful, 

uncoordinated — and over them, the true self may have very little control. 

As the feelings are, so will the emotions tend to be unless disturbances or 

obstacles intervene between what the person feels and what sweeps through the 

body and soul as an "emotional impulse" as a result of the feeling. A man may 

meet a beautiful girl and he may feel love for her; yet he may not be able to 

experience the full emotion of love, either because of some psychological 

complex (mother complex, for instance) or of some serious glandular deficiency. If 

he cannot experience fully this emotion, then either he will not act toward the girl 

as a would-be lover or he will act in an awkward, perhaps aggressive, violent and 

sadistic manner, as if he were challenging his own inability to experience love 

emotionally. 

These are parts of the great complexities of human nature and human 

character, and these complexities provide endless materials for the novelist and 

dramatist — also for newspaper headlines and criminal courts! Astrology can help 

us to understand better such psychological intricacies and to meet more wisely our 

own emotional problems. But such a help should be presented with the utmost care 

only, for the matters at stake are very elusive and subtle and the world of man's 



feelings and — emotions cannot be placed into set classifications, astrological or 

otherwise. 

The Fifth House Cusp
The zodiacal sign found at the cusp of the fifth house of the birth-chart (calculated 

for the exact moment of the first breath) is to be considered an indication of the 

type of self-expression through which your real self can best act out what it is and 

its true purpose of destiny. The position of the planet which rules this zodiacal sign 

will show, besides, the main field of operation in which this self-expression will best 

be focused or what will mainly condition it. If there are planets (also the Moon's 

nodes and the Part of Fortune) in the fifth house, added indications will be given as 

to the character and quality of your attempts at expressing yourself — thus, 

indications concerning your emotional nature and the influences acting upon it. 

These indication do not refer to what needs to happen, but to what is there for 

you, the self, to use. They do not represent Fate, but rather opportunities for 

realizing and exteriorizing your inner genius. If an architect is asked to build a 

house in the Siberian forest, it does not mean very much to say that Fate compels 

him to use wood as the main building material. We should say instead that he was 

born in Siberia in order to demonstrate what he can do (as an architect) with the 

use of wood. If he passes his time bemoaning the fact that he cannot make a 

marble house, instead of imagining new and beautiful ways of using the wood of 

the forest, he certainly does not add to his stature or fame as a man and as an 

architect. Marble could perhaps be imported under certain conditions; but then 

money would be required as well as special workmen, etc. 

The zodiacal sign on the cusp of the fifth house is the most basic indication of 

what is available in this life, naturally and spontaneously, as materials for creative 

individual self-expression. You must learn to use these materials, first and 

foremost; later on, other things may be added. 

THE SIXTH HOUSE
Personal Crises & Self-Improvement

In every one's life, a time comes when one is forced to realize that what one 

does, feels or thinks does not come up to the ideal of behavior, personal 

achievement and success which one has held. Even the most self-satisfied 

individual is aware of some lack; his self-satisfaction is ordinarily a screen behind 

which he hides a sense of unacknowledged inferiority, uncertainty or dread of 

failure. 

If there were such a thing as a completely self-satisfied person, life would 

someday prove to him that his body or his mind, his emotions or his nerves are not 



able to meet successfully some emergency or challenge. Illness, pain, inner doubts 

and conflicts are proofs of at least relative defeat or inefficiency 

The real problem, however, is what does the individual do with this experience 

of defeat? How does he cope with the realization that he lacks strength, endurance, 

adaptability, technical skill or wisdom, refinement and the ability genuinely to love? 

How does he meet the realization of the necessity for self-improvement? How 

should he meet it so as to insure the best possible results? 

A person is seen in his true inner worth when he faces the experience of 

inadequacy, lack, frustration or defeat. When he is equal to the ordinary needs of 

the day and able to meet with fair poise what life and society (or his family) 

demand of him, we see only his abilities at work. When these fail or are inferior to 

their task, when his body falls ill or his mind is thrown off its normal sense of 

stability, then we see the person himself. 

It is only in crises that we can ever know the real self of even our best friend 

or associate. But we actually come to know this self not so much by what the 

person achieves outwardly as by the way he approaches the emergency, by the 

quality of his response to lack and defeat. 

If a person with great reserves of vitality falls ill and makes a spectacular 

recovery, if a nation with vast resources throws itself with great success into a 

program of enormous production when confronted with war or disaster, this does 

not of itself necessarily reveal the greatness of the individual's inner self or of the 

soul of the people. What counts spiritually is the quality of the effort — and what 

this effort creates in the person or the nation. It is the aftermath of victory that 

tests the spiritual quality of the victory. It is what victory does to the mind and soul 

of the victorious. 

The word "crisis" comes from a Greek word which means "to grow." Crises are 

opportunities for growth as well as challenges; but there is growth and growth! A 

man can grow bigger and fatter, wealthier and more self-important. Does it make 

him better able to meet the next crisis? Does it make him come closer to a 

fulfillment of his true and essential purpose in life? If it does not, then it is only a 

false kind of growth. To grow is to become, actually and effectively, what you are 

in, potentiality, as a spiritual being, at the threshold of your birth. It is to achieve 

the essential purpose of your life as a whole — God's purpose for you, the 

religiously inclined person would say. 

The question is then: How can you best orient yourself to an oncoming crisis? 

If it comes unannounced (as does a sudden illness, an accident or death), what is 

the most basic power, function or drive which you should call into play in order to 

meet the emergency — and, what is more, to meet it so that you grow spiritually 

from the effort? 

Most people, obviously, do not stop to ask these questions and to find 

answers; it is well that they do not, at least at first! But when they grow older and 

realize that there is something quite wrong about the way they have approached 

their crises so far and dealt with their illnesses or sense of inferiority, then the time 



comes for finding out more about themselves and their innate abilities to meet 

these crises. Reorientation has proven to be necessary. New techniques, perhaps, 

must be learned — what is more fundamental, a new approach to the use of the 

skills one already possesses. 

This is where the idea of discipleship comes in. One may learn from written 

instructions or from an impersonal statement of what to do and the tricks of the 

trade. One may memorize exactly a set of responses — to a critical situation — for 

instance, what to do in a traffic jam when driving a car. This is technical 

knowledge; we, today in America, worship this kind of knowledge. But you may be 

a technically skillful driver and yet — through impatience, emotional recklessness or 

over-fatigue and nervous tension — cause a serious accident. 

The technique is there, adequate to meet the impending crisis; but your 

personal, emotional or physiological approach to the possibility of crisis may defeat 

your ability to use your technique. In some cases, a subconscious wish for failure or 

death may make this defeat almost compulsive. 

Discipleship, when properly understood, does not deal merely with the learning 

of a skill, but above all with being subjected to the contagion of example from an 

individual who not only has the skill, but is able to use it to the fullest in times of 

crisis. A student acquires knowledge from a teacher; a disciple receives from his 

master the power to transform his personal attitude to life, to himself and to God, 

so that he can use whatever knowledge he has — or whatever inspiration comes to 

him effectively and creatively. 

However, this power which the disciple receives does not come to him unless 

he qualifies for it. Therefore, he must discover the manner in which he can best 

qualify; this implies always some kind of preliminary reorientation. Before the 

disciple can actually receive the power to experience a true inner metamorphosis 

with the help of the master, he must desire to change and to grow. He must, be 

ready to serve and to obey, for true and eagerly accepted service is the only cure 

for egocentricity or selfishness. The capacity to obey and to take directions is 

necessary to the disciple if he is to pass successfully through crises which imply a 

challenge to the very existence of his ego, his dear ego. 

The Sixth House
Because the sixth represents fundamentally everything that deals with personal 

crises and the way to meet them, it shows, more than any other factor in the 

whole of the astrological field, how an individual person can grow and become 

transformed. It indicates, by its contents, the basic type or types of challenges to 

be expected whenever opportunities to growth are presented. These are presented 

either simply by life itself or with the added assistance of the master and spiritual 

guide, whose task it is to make the opportunities more definite and, thus, the crises 

more focalized and acute — a point very well worth thinking about and 

remembering. 



In traditional astrological textbooks, the sixth house is said to refer to 

employment (either to servants one employs or to one's employer), to everyday 

work, to all forms of training, to matters concerning health and hygiene — and in 

specific cases to Army and Navy service. As usual, such traditional meanings, if 

considered in themselves, are superficial, limited and fail to reveal the basic 

significance of this most important house. 

This basic significant is that of personal growth. Growth means transformation 

or change of condition. This change requires taking a new step forward (or, if the 

motion is negative, backward); in every new step one takes, there is a moment 

during which the person is off balance, having left a previous state of equilibrium 

(or stability) and having not yet reached the state ahead. 

This off-balance state means a "crisis." All crises are transitions between two 

states or conditions of existence and consciousness. Most transitions are difficult or 

painful; hardly any man will pass through them deliberately and consciously unless 

he is made to desire the risk by a sharp or poignant realization that he lacks some 

skill, that he has (at least partly) failed or been defeated. 

Illness is either the direct result of some defeat of the vital energies unable to 

cope with a challenge to grow stronger or a way of the soul to impress upon the 

outer consciousness the need for a revision of attitude — or the normal sign of 

bodily disintegration in old age. It may also be imposed upon the body (or the 

mind) by the violent impact of some over-all social crisis, war or revolution. In the 

last case, however, the twelfth house is the main field of disturbance; the sixth 

house (its polar opposite) shows mostly the response of the individual to the social 

situation. 

One should not forget, however, that for the individual to respond to a social 

or national need is the normal way to grow; this normal way does not inevitably 

require that the individual pass through acute crises or experience illness. What is 

demanded of the individual is that he contribute to the productivity and the growth 

of his community; this contribution takes the usual form of employment or service. 

Such a contribution may well include, nevertheless, a multitude of small crises or of 

determined efforts at adjustment to social conditions — even if it be only daily 

commuting in crowded subways or the effort to overcome fatigue every morning as 

the alarm clock (the modern slave driver) whips one out of slumber! 

If the relation of individual to community is negative, employment means 

slavery, crude or attenuated; if one's society is torn by wars and revolutions, the 

field of sixth-house experiences means compulsory military service of some sort. 

Crises become sharper then, even if small and repeated. Yet they still can mean 

growth for the individual; the slave can demonstrate far greater spiritual growth 

than his ruthless master! What counts is the attitude taken and the degree to which 

the spirit within, the inner self, has been aroused and has been able to induce 

transformations in the total personality; this should include, at least to some 

extent, the transformation of the body's responses and the transfiguration of 

instinctual urges and desires. 



At the limit, the alternative is transformation or death. Death can be a very 

slow and gradual process to which the individual soul assents (or which it even 

induces) out of weariness or despair. Growth always means some type of 

transformation. The message of the sixth house is: Be ye transformed! No person 

with an emphasized natal sixth house should seek to escape or to refuse to hear 

this call for transformation. 

To conform is to accept a static condition of existence; it is to accept the 

inevitability of crystallization, the degradation of the living into the inanimate, the 

stone. All dynamic living implies transformation — the transformation of one's 

personality and one's creative contribution to the transformation of one's society 

and civilization. To be creative is to be a power of transformation; it is to use crises 

to the fullest so that they come to mean effective and successful metamorphoses. 

This is the challenge of all sixth-house experiences. How can you meet it with 

the greatest chances of real success? 

If we look to the birth-chart for an answer to this crucial question — or, at 

least, for a clue which would help in clarifying the problem and its solution — we 

must first of all study the cusp (or beginning) of the sixth house. 

The Sixth House Cusp
The zodiacal sign on this cusp indicates the basic type of energy, quality of behavior 

or approach which the individual should use to the best advantage in solving the 

sixth-house problems. If the person's attitude to life is natural and spontaneous, he 

will tend to use the type indicated; but an individual's natural abilities are so often 

deviated or twisted by the pressures of family, of religion and of moral, social and 

cultural tradition that he loses his true, spirit-directed spontaneity and intuition. He 

faces crises and opportunities for growth, he approaches the problems of work and 

service not as an individual, but as a member of a family, group or party. Someone 

else or some intellectual and religious system conditions his responses at the most 

crucial times of his life — the moments of transition. 

If Aries is found at the cusp of your sixth house, for instance, you must meet 

the challenge of growth in a pioneer's way, as a creator of (relatively) new values. 

You are not going to grow by conforming to a past tradition, even though you must, 

of course, be fully aware of it and of its historical significance in yesterdays now 

gone. You should have the courage to go forth as a leader, to point out new 

directions of growth. You must pour yourself personality into your work. It is you, 

as an ego, who must first of all be reborn, for it is you — the individual — whom 

your society needs — but the real you, not the mask which your family and culture 

have carved in the image of old ideals. 

If Taurus is at the cusp of your sixth house, your approach should be different. 

It is the very substance of your personality which is to be transformed. You should 

tap the deepest roots of your being for power; your ability to use power is at stake. 

You are the alchemist who should learn to transmute lead into gold, earthly 

materials into solar energy. Take whatever materials you find around you and 



integrate them — or "transubstantiate" them, as Jesus did when he changed water 

into wine at Canna, then wine into spiritual substance at the Last Supper. 

With Gemini on that cusp, the individual tends to, or should, meet his crises 

and the opportunities for growth as a thinker; thinking in his case will tend to be 

expressed in some definite formula or intellectual theory 

The planet which rules the signs at the cusp of the sixth house will show, by its 

position in one of the twelve houses (and also, to some extent, by the aspects it 

makes to other planets), the "field of experience" in which the challenge to growth 

should be mainly focused or which will usually color the character of this challenge 

in its typical manifestations. The natal house in which the planet ruling the sixth-

house cusp is placed will also point, in most case, to the location of these typical 

challenges and crises. 

In the sixth house, we should see the solution of all individual problems of 

growth and self-improvement. There one meets crises and passes through 

transitions which determine one's standing as an individual. There the true spiritual 

self of an individual is seen acting directly or unable to act. There the one proves 

oneself truly victorious or defeated by the quality of one response, as an 

individual, to illness, failure, frustration or apparent defeat. 

THE SEVENTH HOUSE
Your Greatest Test -
Human Relationship

On the gate of the most famous sanctuary known to ancient Greece, are 

words which, translated, mean: Know Thyself! This was the great request of a 

civilization for which self-knowledge, reason, order, proportion and beauty were 

supreme ideals. To know oneself is, if the knowing goes deep and far enough, to 

realize clearly and objectively, without illusion or confusion, what one is; but it 

should also be to realize, to the best of one's ability, what one is for. It is to sense, 

however dimly and uncertainly it may be at first, the purpose of one's existence. 

I look at a chair; I can describe it and analyze all its parts and the way they fit 

with each other. I know then the structure of the chair; yet the purpose of the 

chair may escape me entirely. If I were a thinking bird able to describe a chair on a 

sun porch, still I would not know what the chair is for, even after perching on it and 

investigating it in a birdlike manner. If I have never seen or heard of an airplane, I 

can describe minutely a propeller which I find lying on the ground, yet never realize 

the purpose for which it was given its particular structure. The purpose of the 

object becomes clear to me only as I discover how this object relates itself to other 

objects within some larger construction — and particularly how it acts when it fits 

dynamically within the activity of an established group or community of related 

objects. 



I can hold an acorn in the palm of my hand; but analyzing its form and what it 

is made of will not reveal to me its purpose unless I am aware of the relationship of 

this acorn to the oak tree on which it grew and to the whole species of trees to 

which it belongs, as a seed. The acorn's purpose can be defined satisfactorily only 

in terms of the oak species of trees; its function is to serve the purpose of the 

species; that is, to insure the species perpetuation and, if possible, expansion. 

The purpose of the airplane propeller, likewise, is revealed when I see the 

plane ready for flight and the engine is started; then all that I have found out about 

the propeller's structure suddenly becomes invested with a purpose. What was 

before to me, having never heard of an airplane, a strangely shaped object is seen 

now as the performer of a significant function within the larger whole, which the 

entire plane is then revealed to be. 

The purpose of an object or entity is, therefore, known only (1) when this 

object is seen related to other objects and (2) when it is seen in action within a 

complex process of activity in which other objects are also operating. The liver of a 

man is only a mass of strange red-brown substance until we know where it fits in 

the body of the man and how this liver functions within the complete process of 

metabolism (food digestion, etc.). Then the purpose of the liver is demonstrated. 

The same thing applies to the individual person, though with some important 

differences. We may study a person and know what he is made of, as the 

expression goes; but this knowledge remains static, dead as it were, unless we see 

the man act in relation with other people and in relation to the group, the 

community or the nation of which he is an active member. Truly, the purpose of the 

one's existence is inherent or implied in what the person is (the structure and 

character of his body, mind and soul); but this purpose is revealed or demonstrated 

only as this person begins to operate as a functional unit with-in his community. 

Know thyself — this is the logical first step. But this first step remains barren 

of real results unless a second request is obeyed: act out thyself in relation to other 

selves and within a larger hole of human activity (group, town, nation, humanity, 

as the case may be). In astrology, the first step refers to the first house of the 

natal chart (calculated for the exact moment of the first breath); while the second 

step is symbolized by the seventh house, the house opposite the first. 

The Seventh House
The seventh house represents, therefore, essentially the field of experience in 

which the individual, by being able to act in relationship to other individuals and in 

terms of some larger process of human activity, reveals and demonstrates to 

himself as well as to others — the essential purpose of his or her existence. 

This statement is fundamental; all other meanings attributed to the seventh 

house are derived from it are secondary and often superficial. But we have to 

examine carefully what the term relationship signifies here; we have to be equally 

careful not to forget that relationship in action is meant and, what is more, a 

relationship which is referred to the over-all activity of a larger whole or organized 



system. Relationship, in this basic seventh-house sense, is functional relationship; 

it is a more or less integrated part of some vast progress in which many individuals 

cooperate. 

Cooperation, however, can have a destructive as well as a constructive 

meaning when understood in this general way. Thus, in astrology, the seventh 

house refers to divorce as well as to marriage, to war as well as to contracts of 

partnership, to effective hate as well as to productive love. In every organism, 

there are cell destroying processes (catabolic) as well as cell building activities 

(anabolic); both are functional and integral parts of the life process. 

If nations, when faced by the historical and economic necessity to cooperate 

and to pool their resources in peace refuse to do so because they are bound to old 

patterns of nationalistic selfishness or greed, this refusal compels cooperation to 

turn negative and to become war. The blood of enemies mixes in the soil of 

battlefield because the blood of lovers could not mix in the joint progeny of two 

people bent on sharing and on building up a vaster human community. 

Relationship, in the seventh house, is functional relationship. It is relationship 

acted out for a purpose which includes, and in a sense transcends, the purpose of 

individuals in the relationship. It is with reference to this larger purpose that the 

smaller individual purposes acquire their full and truly significant meaning. 

However, the individuals may not be aware and still less clearly conscious of this 

larger purpose. They may obey it instinctively, as in the mating activities; or they 

may struggle toward the fulfillment of it against emotional and mental resistances 

of all kinds, as in the case of establishing a religious community on a new basis or a 

federation of nations. 

All experiences dealing with mating belong to the field of the seventh house, 

provided mating serves the purpose of life and of the animal or human species. In 

the vegetable or animal organism, this service of the individual organisms to the 

species to which they belong is entirely unconscious and compulsive. In humans, 

however, the mating instinct becomes more or less conscious and can be controlled 

(or frustrated in various ways). Then it becomes love. As a result, a new situation 

develops; what belonged entirely to the seventh house's field now has to be 

referred at times to other houses, particularly the fifth house. 

Traditional astrology refers all love affairs and all emotional activities which fall 

into the category of self-expression, whereas the seventh house is the field of 

marriage and conjugal living. What differentiates the two categories of experience 

is whether or not the relationship between two individuals is functional. It can be 

functional in terms of either the propagation of the human species or the work of 

a social community (the production of social-cultural values). On the other hand, 

the purpose of the relationship can be that of providing emotional release, 

excitement or pleasure to two persons (or perhaps even only one of the two). 

The typical love affair has no purpose except to allow a man and a woman to 

express themselves emotionally and physically. In some cases, children are not 

wanted — and the normal biological and reproductive function of the union is 



frustrated. If there is no deliberate frustration, then the love affair is a gamble or 

risk-taking adventure — in this, a characteristic fifth house experience. 

Even if marriage does not fulfill or intend to fulfill the purpose of reproduction, 

the marriage partners are, nevertheless, recognized parts of their community; the 

lack of children may release other energies (intellectual, artistic, religious, 

educational, etc.) which fulfill definite functions in the cultural-social life of the 

community. 

If a love affair stimulates — and is meant to stimulate — the cultural creative 

activity of the participants, it begins to operate as a seventh house function. The 

relationship is productive and functional in terms of society or of the human race. 

The fact that it may be only temporary is of relative unimportance, especially in our 

days of frequent divorce. More significant, but not always to be considered a 

decisive factor in the classification, is whether society officially recognizes and 

accepts the relationship, as it does in marriage. What is really crucial is whether or 

not the couple recognizes that their relationship, legalized or not, serves a 

purpose in a larger social, cultural or spiritual process. 

This distinction had to be emphasized because it has a basic importance in all 

problems born of human relationships. Fifth house problems are problems in self-

expression. You act out what you are as an individual; in so doing, you should seek 

not to harm other people — and yourself also! You release what you feel is your 

purpose or your way of doing things. You let go of your emotions; you should try to 

do so as an integrated, harmonious personality, rather than in hasty and violent 

reaction to some emotional irritant. But at this fifth-house level you are the actor, 

the star; the world seems to you to be your stage. Nevertheless, what you feel to 

be yourself may not be at all your true self! 

How can you find out what is your true self and the real purpose of your 

existence? This can be done only by acting on the basis of a more or less 

permanent relationship to a particular person or group and for the deliberate 

fulfillment of a superpersonal, communal social or universal purpose. This means 

accepting the responsibility of performing, a function within the field of activity of 

a larger organism, a community. The community, maybe your family, social group, 

town, humanity as a whole; but it must be a community which you can know and 

experience fairly well. The function which you select should be one which you can 

understand and effectively discharge. 

You may soon realize that you made a mistake. The function and the 

community which attracted you at first may prove alien to your deeper nature. 

Then, by contrast and through your experience of frustration and hostility, and 

finally by passing through a crisis of separation, divorce, repudiation, surrender and 

perhaps emptiness and isolation, you will come to discover what your true function 

is. 

This discovery can be very gradual. Many attempts and many crises may be 

required before the essential potentialities of your own individual selfhood may 

become concretely actualized and clear to you, as well as to others. But however 



long and tedious (or tragic!) the process, it is only through such a process that 

what you are can be proven by the one irrefutable proof: the proof of work. "By 

your fruits, you shall be judged." 

The creative characteristics of individual selfhood can become demonstrated in 

the test tube of human relationship only. No individual can be sure of his own life 

purpose, and he cannot truly convince any group of persons of the validity of his 

vocation or God-given destiny until he has met successfully the test of relationship 

— unless he has proven himself able to perform his function as a needed and 

significant phase (however humble) of the complex pattern of activity of some kind 

of community, be it a very small village or a great nation. 

Role of the Seventh House
If we look at the matter astrologically, we should see, however, that the 

performance by an individual of his or her social-cultural function takes place in the 

field of the tenth house: the field of professional activity, of public prestige and 

achievement. It is in the tenth house that the purpose of the individual's existence 

in relationship to his family, his society, his civilization is truly and actually fulfilled; 

but this fulfillment depends upon what has happened in the seventh-house 

field of experience. 

The seventh house is the foundation; it is the testing ground. To solve the 

basic seventh-house problems, to emerge victorious from the tests, the loves and 

conflicts of relationship, to orient oneself successfully toward the goal of conscious, 

effective and needed participation in the work of the world: these are the 

steppingstones to the consummation of one's individual selfhood and one's true 

vocation. 

The key to the solution of the problem which human relationship poses is 

participation. Relationships should be entered into and fulfilled as a foundation for 

a wholehearted, profound and vital sense of participation in some kind of 

community. A human relationship is great in proportion as it produces, bears fruit, 

the effective, significant and creative participation of the partners in the work of the 

world, at one level or another. A relationship between two or more individuals 

which produces no worthwhile participation of these individuals — or, at least, of 

one or more among them — in the activities of the community or the growth of 

civilization is an essentially meaningless relationship. 

Ask yourself, therefore, as you enter into some new partnership of any kind: 

Am I — are we — willing and ready to aim this partnership toward the achievement 

of a more sound, intense and productive (or transforming) contribution to our 

society? If you are not willing, or if you are afraid, to face this question, then the 

relationship will tend to be barren. It may provide you and the other (or others) 

with temporary satisfaction or excitement; but it will most likely lead to an 

increasing number of problems or to an unproductive self-enjoyment in each other, 

devoid of any feeling of responsibility and leading to a slow form of spiritual 

crystallization or regression. 



The moralist and the psychologist stress greatly the idea that you must not be 

selfish in any partnership; you should give of yourself to the other, love and 

understand him. This is right, of course; but it is just as essential to see to it that 

the relationship itself be not selfish and isolationistic. The character of the 

relationship; as a social entity, counts as much, as the love of the partners for each 

other. The husband and wife are responsible for what their marriage will be and 

what it will produce and create. It is not only a question of sharing between two 

persons, but of the participation of the couple, as a unit, in the activities of their 

community. What will they both bring to the world as a result of their relationship? 

This is the problem. Here again astrology can help us to orient ourselves more 

effectively and harmoniously to this problem. 

This orientation is suggested to you by the character of the seventh house of 

your natal chart, by the zodiacal sign on its cusp, the planet ruling this sign and any 

planet which is located in the seventh house. 

The first thing to realize here is that the zodiacal sign at the cusp of the 

seventh house — at the descendant — is always the opposite of the sign at the 

cusp of the first house or ascendant. When, therefore, we describe the meaning of 

the rising sign (ascendant), our description must include characteristics of 

individual temperament which would fit the fact that the opposite sign is at the 

descendant. 

One could take every one of the twelve possible combinations of zodiacal 

ascendants and descendants and characterize them in an attempt to correlate the 

indications produced by the presence of opposite zodiacal signs at both ends of the 

natal horizon. The point which I have sought to stress here, however, is that these 

two ends of the horizontal axis of the natal chart operate inevitably in relation to 

each other and that the problems indicated by the nature of the ascendant can 

never be really solved except by taking into consideration the nature of the 

descendant. 

Selfhood and relationships are the two poles of one single fact; we are born on 

the surface of the Earth teeming with other lives. Birth demands of us that we 

come to know ourselves, what we are. But it calls upon us also to seek to discover 

the why of our existence; this discovery can never come to us fully except through 

human relationships. It may mean the experience of love or that of enmity and 

hatred; nearly always, it must mean both, in varying degrees. But be it love or 

hatred, association or war, there must be relationship. 

Yet relationship cannot be an end in itself; socialization cannot be an absolute 

ideal for human beings — no more than individuality and spiritual isolation can be 

goals endowed with an absolute value. Reality, growth, evolution, spiritual peace 

and divine harmony can only be found in the dynamic interplay of the self (seeking 

to discover its highest and purest truth of being) and of the experience of 

relationship — through which the self can demonstrate the validity and reality of 

this truth of self. 



The most godlike individual is, therefore, he who loves most, he whose field of 

relationship includes the most, he whose experience of relationship is the most 

vivid and the most productive. 

THE EIGHT HOUSE
How to Solve
the Problem of Living

The obvious meaning of the term business requires no explanation. The 

word is on everybody's tongue; there are few Americans who are not concerned 

about some kind of business, whether they pass their time clipping coupons from 

stock certificates or go through the daily routine of factory, shop or office work. To 

be in business or to profit from business makes of business "everybody's business." 

Thus, colloquially used, the word actually comes closer to its original meaning; 

the word business signifies simply the condition of being busy — busy meaning, 

according to the original Anglo-Saxon term, active. In French, the corresponding 

word is affaire, meaning that which is to be done. 

In order to be active and to do something, we have to enter into relationship 

with some kind of material upon which we work or with some person with whom we 

act. In our complex society, practically any type of activity requires coming in 

contact with other persons. It calls for some kind of buying or exchange, some form 

of association, however temporary. 

The important point here is that when we buy something or when we associate 

our efforts and skill with those of another individual, we follow precedents. Our 

activity, the way we approach and deal with the other person or group of persons 

follows a more or less predetermined pattern. Essentially, there are two kinds of 

precedents: there are instincts, which not only the body must obey, but which are 

also deep compulsions within the emotional life; there are social, religious and 

cultural customs and traditions which normally direct our activities into generally 

accepted collective forms of behavior. 

An individual may try to rebel against following these instinctual-emotional and 

social-cultural patterns of activity (also of thinking and feeling); but even in our 

democratic society which recognizes the theoretical right of the individual to be 

self-determined and free in his expression, the individual's freedom is considerably 

limited by common customs, moral traditions, laws and regulations. We cannot run 

naked in the street; we cannot go into a store and simply take what we like or even 

what we need to save us from starvation; we cannot kiss spontaneously a stranger 

who attracts us or slap a police officer who objects to our jaywalking or to the 

speed at which we drive. 



In ancient tribal societies or in modern totalitarian states like Fascist Spain or 

Communist Russia, the freedom of the individual to act as he pleases is even more 

limited; it is, indeed, practically nonexistent. Everyone has to conform in every way 

to collective patterns according to rigidly enforced laws. One is even expected to 

conform in one's thoughts and feelings. 

We must realize, however, that the need for adhering to various types of group 

patterns of behavior is found wherever, there is life. It is present, at first, as sheer 

biological necessity. What we call instincts are manifestations of this necessity. We 

must conform to instinctual patterns of behavior in order to perpetuate and to 

reproduce ourselves as living organisms, as human bodies. When tribal societies 

are formed and achieve an increasing degree of social stability and group 

consciousness, the purely unconscious instincts of the animal are extended from 

the biological to the psychic and social fields of collective behavior. Taboos, rituals 

and traditional precedents compel every member of the tribe to conform rigidly, 

basically, for the sake of collective biological, social and cultural survival. 

Even today, we are trained from the cradle on to conform to a large number of 

definite patterns of behavior and of thought — by our parents, teachers, friends. 

Nonconforming brings punishment or, later on, social isolation and ostracism. The 

question, therefore, is not, in actual practice, whether or not we have to conform, 

but how much we are compelled to conform. The compulsion can be an internal 

psychological one (we can be compelled by our unconscious emotional reactions, 

fears and complexes) or it can be external and enforced by what we call law. 

In other words, there are some areas of living (or fields of individual 

experience) in which conforming and following group precedents are necessary for 

personal or group survival. There are other areas in which conforming may or 

should not be required; still others where the compulsion to conform is a threat to 

progress and sanity and kills all spontaneity and creativity — leading, thus, sooner 

or later, to atrophy, crystallization, paralysis and death. 

The fight for individual freedom and for allowing creative self-expression is, 

therefore, a struggle to reduce the extension of the areas of living in which we must 

conform or else suffer worse deprivation. It is a struggle between the will to 

transform what is today (in order to create a richer future) and the pressure to 

conform to what has proved valuable or necessary for survival in the past. This 

struggle goes on incessantly in the world. It goes on in the cosmos as well as in 

human societies and within the individual personality or the group. It gives rise to 

basic and often most tragic conflicts. 

The Eighth House
The problems these generate are difficult to solve; yet if not solved, they tend to 

lead to insanity and bio-psychological disintegration. A whole nation can become 

insane and on the verge of disintegration; witness, for instance, Nazi Germany. 

These problems must, thus, be understood; first of all, they must be resolutely 



faced. Astrologically speaking, they are to be faced in the eighth house of the natal 

chart. 

This rather mysterious house (or field of individual experience) had quite a bad 

reputation in traditional astrology, and it is still defined in most textbooks as the 

"house of death" — but also of "regeneration." What is meant by these terms, 

death and regeneration, is in most cases not made clear or else the explanation is 

quite unconvincing. Particularly the usual explanation fails to show logically why 

this house of death should follow the seventh house, which is described as the field 

of intimate partnership, conjugal love and, in general, of opportunity. 

The deeper interpretation of the eighth house rests with the fact that as 

individuals meet, trade, associate, love or hate, they at once have to face the 

necessity to conform to predetermined patterns of group behavior; if they refuse to 

conform, they must face the consequences of this refusal — which can mean death, 

but also, in some cases, regeneration. 

We do not need, however, to discuss the matter in such extreme personal 

terms. The conflict between the need to conform to social patterns or precedents, 

and the eagerness to make any new association or opportunity produce an 

unprecedented harvest is the cause of the major problems everyone has to face in 

business and in the business of living which underlies all industrial or commercial 

activities. 

It is clear that this conflict between the requirements of conforming to laws 

and customs, and the desire for unprecedented profits (psychological as well 

as financial) reaches an extreme of intensity at times when entirely new 

opportunities for personal and group expansion and desires arise. They arrive when 

there is a business boom, when the possibility to make trading and human 

association extraordinarily profitable occurs. 

This has been the case in an unparalleled manner since the beginning of the 

Industrial Revolution some 150 years ago. Not only have the concerted activity of 

individuals and the pooling of individual resources and individual abilities or 

imaginative ideas produced enormously profitable results (thanks to machines and 

technological procedures), but the number of human beings able to work 

productively together has vastly increased during the same period. The effect has 

been a fantastic increase of what we call today business. Men have driven 

themselves to a never before experienced fever of activity; they have done more 

things (affaires) than ever, and they had to do them in association. Any kind of 

association produced immense results; limiting this associative activity to 

precedents could only limit the profits — at least of those who engineered and led 

the group activity. 

Thus, precedents were thrown overboard in America (and to a much lesser 

extent in Europe); American productivity boomed. It was the age of rugged 

individualism and even more rugged and ruthless associations (trusts, cartels, etc.). 

The result is modern commercialism. 



The fruits expected by the partners as the outcome of their association can 

truly be of many kinds. What establishes the worth of a relationship is not only 

whether it conforms to precedents or it makes new paths for the activity in 

common of the associates, but it is also the nature of the results expected of this 

relationship. 

We have two factors to consider. The purpose of the relationship is the primary 

factor; then comes the way in which the associates work toward the realization of 

this purpose — the technique of realization. This technique may be conventional 

and according to precedents or it may be original and defying precedents; it may 

conform to a social or business norm of behavior or it may transform the ways of 

custom and demonstrate a new principle of conduct. 

If what is expected of the association by the partners is a customary type of 

production and profits, the tendency is to follow technical precedents; if any 

modification is introduced, it is superficial only and it does not defy tradition. If, 

however, the association is formed by individuals for new and unusual purposes, it 

is more likely that conformity to old ways of doing things will not be considered 

valid, except perhaps as a temporary expedient or a camouflage. 

In an astrological birth-chart, the character and quality of the approach of the 

individual toward all basic life associations (whether of the conjugal or the business 

or cultural types) is shown at the descendant and in the natal seventh house. The 

fulfillment of the definite purpose of the life as a whole is to be referred to the 

zenith (or midheaven) and tenth house — though it is implied in the individuality of 

the person (ascendant and first house) as a "God-given" potentiality. It is in the 

eighth house, however, that the solution of the problems attendant to the practical 

working out of the life purpose through human associations is to be looked for. 

There the business of living is seen in everyday operation; there the practical, 

concrete issues it raises have to be met; there ideals of relationship, love and 

conjugal happiness or the plans for business profits have to be made into workable 

realities. This is not a place for dreams or for beautiful words. The eighth house is a 

field of experience where substantial realities are to be built by constant efforts, 

prolonged and repeated activity, whether according to precedent or along radically 

new or partly new lines. 

In the second house (the opposite of the eighth house), the incarnating self, 

the "breath of spirit," finds itself active within a body and hemmed in by human 

nature. The self has to deal concretely and practically with the materials of the 

body and the vital energies of generic human nature. It has to use these materials 

or become completely involved in them and "materialized." 

In the eighth house, it is the social consciousness of the individual and his 

approach to steady associations, to love and partnership, which find themselves 

confronted with the rules and the customs of his society. He may approach people 

with great ideals of love and sharing in his heart, but he has actually to meet these 

people within the framework of social-cultural order. 



What will this framework do to his ideals? Will he have to conform to 

regulations, hypocritical phrases and the many rituals of society; to compromise 

utterly in his contacts with others, in his marriage life? Will he, on the contrary, 

defy convention with rebellious ardor? If he does, will he see his ideals shattered 

and his sanity questioned or will he prove himself victorious, a reformer, a creative 

pioneer and the father of new precedents? These are questions which the natal 

eighth house raises in every chart. 

To suggest solutions for the many problems related to this eighth house is not 

an easy matter. Yet the intuitive astrologer should be able to show to his or her 

client some kind of basic line of orientation along which the client should best be 

able to deal with the difficulties he will tend to meet in practicing the business of 

living. If he deals successfully with these difficulties, he will experience a 

regeneration. He was born as an individualized "breath" or life impulse; but now he 

is reborn as a social person able to participate effectively and productively in the 

organic pattern of activity of his group, his nation, his civilization. 

The term, social, as used here, may be applied to any kind of group. The group 

may be an occult brotherhood, a church, a transcendent spiritual community. Thus, 

the pattern of activity in which the social person participates may be a ritual, a 

magical ceremony of whatever may be imagined as a transcendent spiritual work 

on so-called higher planes. In all cases, this participation means the rebirth of the 

individual within the group; this rebirth requires at first conforming to the group 

pattern, just as birth necessitates the acceptance by the incarnating spirit of the 

limitations of a material body and of the functional rhythms of the life which 

circulates through this body. 

However, conforming may mean a complete and passive self-loss of the 

individual into the material body and its vital functions (in the case of birth) or into 

society and its customs (in the case of social rebirth); or else conforming may be a 

deliberate procedure undertaken as a means to become accepted by the group so 

that the power of the group may be used sooner or later for a creative and 

transforming purpose — the individual's purpose. These constitute the two 

possibilities open to every man and woman in the eighth-house field of experience, 

the negative and the positive approach. No astrologer can tell which approach you 

will take. 

THE NINTH HOUSE
How to Expand
Safely and Sanely

Sooner or later, every individual seeks to expand the field of his activity and, 

by gaining a wider experience, to find a broader consciousness of life and selfhood. 

Every individual, consciously or unconsciously, acutely or dimly, feels this urge to 

be more than he is. We may call this urge ambition; but to call it so does not solve 



the problem to which it gives rise. Because ambition too often manifests under 

negative or destructive ways, the use of this term tends to confuse the issue. 

We seek expansion; there are a number of ways in which as a social person 

once can legitimately, safely and sanely expand. In astrology, these ways refer to 

the various fields of experience represented by the ninth house of the birth-chart. 

However, if one is to expand safely and sanely and to become one's "greater self," 

the person has to orient himself correctly as he enters these fields. He has to 

approach the matter of expansion with a constructive mental and emotional 

attitude. If he does not, he is defeated even before he starts; his experience of self-

increase ultimately turns bitter and toxic, leading to some kind of illness or insanity, 

mild or acute as the case may be. What then is the right, constructive attitude? 

Before we can define in practical terms what this attitude demands of the 

individual, we need to understand clearly the foundations of personal development 

from which the urge to self-expansion derives its strength and dynamism and the 

general direction in which it normally operates in our present-day society. The first 

point to consider is that human expansion takes place essentially at two levels: the 

organic and the social. 

From the time of birth, the human organism increases in size. This increase is 

merely the prolongation of the prenatal development, and it is due to the 

assimilation of external foodstuffs. The growth is instinctive and compulsive 

biological and natural. Nevertheless, this process of growth can be interfered with 

through improper and insufficient nourishment, as the result of psychological and 

social pressures or obstructions of many kinds experienced by the child in his 

environment. The problems which arise in these early fields of human experience 

should be referred astrologically to the second, third and fourth houses of the natal 

chart. 

Through these houses in their initial aspect, the physical organism of man is 

built. The individualizing spirit which incarnated at the time of the first breath 

gradually learns to adjust to, and more or less to control, the basic materials 

provided by heredity and environment. In the process, he develops individualized 

traits and faculties of his own which he tries spontaneously (when allowed to do so) 

to exteriorize and display. In the process, he becomes conscious of what he is, of 

his desires and of his failures in attempting to satisfy these desires (fourth and fifth 

natal houses); then he seeks to improve his techniques, to reform his ways and to 

gain a new orientation toward other people and the way of working with other 

people (sixth house). 

The individual's truly conscious and responsible life begins only as he gains a 

vivid and real sense of relationship to others whom he meets as an individual, that 

is, of his own free will. As he meets them fundamentally as equals, he begins to 

feel that, together with them, he will be able to work out some new phase of 

activity and gain new experience which he could not reach alone or in the protected 

field of his home environment. 



The human being becomes, thus, a social entity. He participates more or less 

consciously in the complex whirl of activity which constitutes society; he 

experiences, profitably or not, the result of this participation (seventh and eighth-

house fields of experience). He is in business — the business of living in society, as 

a social unit in the midst of a multitude of other social units. 

It is at this point that the real question of conscious and deliberate expansion 

poses itself and a variety of specific problems gradually arises. The business of 

living in society can be met in a positive or in a negative manner. We can so 

thoroughly and unquestioningly conform to the traditional patterns of our society 

that we become a mere cog in the social machine. We act according to set and rigid 

precedents. This may bring to us vast profits. We may become bigger social units, 

successful creatures of the way of life of our society; but we remain creatures, not 

creators, however big and powerful we may be according to ordinary social 

standards. 

We may also infuse into the necessary element of conformism, required in the 

business of living, the transforming of imagination, emotion and will of the true 

individual self. We may learn to use the patterns of the group to which we belong 

as a means to impress upon society our vision and the purpose for which we were 

born as individualized spirits. Then we act as creators, even though we may be 

temporarily ignored, repudiated and unsuccessful according to the usual standards 

of our generation. We may not become bigger social units; yet we may become 

greater individuals — provided we do not break down or collapse in the attempt, a 

constant danger! 

In either case, we need to orient ourselves consciously toward the many 

activities of society. We need to know where the various relationships which we 

have made fit into the larger pattern of the present-day world; how we and our 

associates can ride upon the expanding tide of society or how we can use adverse 

social winds to reach our goal. In numberless ways, we should learn how we can 

use intelligently the tremendous energies generated by human cooperation and 

production, whether in business or in the realm of culture. 

The natal third house refers to those experiences which one can have with 

single persons in one's immediate environment or with the small tools needed for 

everyday personal living. There the individual learns to discover the extent of his 

abilities, his power, his persuasive strength by trying them against this or that 

relative or neighbor; he may learn how to become a passive creature of his 

environment and to avoid hurts by pleasing this or that person. 

Meaning of the Ninth House
The ninth house, on the other hand — the polar opposite of the third — deals with 

those facts and lessons of experience which derive from our effort to understand 

and to come to terms with the ceaselessly expanding vistas of human association 

and human commerce. There we learn to assimilate the treasure of human 

knowledge which is passed from generation to generation and to which every 



generation adds the harvest of its many experiences. There we seek to relate 

ourselves, as a thinking (thus a social-cultural) person, to thought itself. We study 

the process of thinking, the generalizations and abstractions of the human mind, 

the laws conceived by that mind as tools for understanding and for ever more 

successful group activity. 

Thus, the ninth house is said to refer to philosophy, to the abstract mind, to 

law. It is also related to long journeys, foreign affairs, diplomacy; finally, it is the 

field of religion and mystical or prophetic experiences. These varied meanings are 

all expressions of the basic and ultimate purpose of the house, which is assimilation 

of all that is unfamiliar or distant and the inclusion of all that is at first alien, 

disturbing and seemingly unusable. To include always more, to assimilate that 

which constantly challenges you with its differences, if not its antagonism: these 

are the requisites for true conscious expansion. They alone can make man greater 

and true to his destiny. 

The above mentioned characteristic meanings of the ninth house should, 

however, be studied more closely, for much is hidden in words such as law, 

metaphysics, religion, prophecy, etc. — much that every thinking individual, eager 

to sustain and implement his personal growth, should truly understand rather than 

merely take for granted. 

First, the concept of law. There seem to be several kinds of laws; we speak of 

the "laws of Nature," of "moral law" and of the many laws which the government of 

a country decrees or votes in order to define precisely what people should or should 

not do in certain situations. However, we should realize that all laws represent a 

generalization and codification of the common experience of human beings able to 

share the results of their experience over more or less long periods of time. 

Jurists and lawyers speak of the "common law" in contradistinction to the more 

officially stated and recorded type of law proclaimed by king or parliaments. But 

whenever a law is not founded upon a common experience of value, it is a 

command, an edict or a temporary experimental regulation: it is not actually a 

"law," and it cannot be enforced very long — unless new circumstances prove its 

utility. 

The true process of lawmaking can be seen clearly in science. We say usually 

that the scientist discovers a law of Nature. But by saying this, we beg the 

question, for no one would know whether Nature acts according to what we call 

laws unless it was the common and consistent experience of men that some well-

defined causes are followed by certain effects. 

Actually, therefore, a scientific law is simply a generalized statement saying: it 

has been the common experience of trained observers that, under well-defined 

conditions, specific results follow certain actions or phenomena. The scientist 

generalizes upon the recorded experience of trained observers in order to enable 

other men to expand in safety the field of their activities, to protect themselves 

collectively against either familiar or as yet unknown dangers, to live a more 

abundant life, etc. 



As to the concept of "moral law," this is a projection of an ideal of human 

conduct which the spiritual elite of mankind has demonstrated to be the effective 

way to reach expansion in the direction of the next evolutionary step which 

humanity is slowly preparing itself to take. 

Buddha, Pythagoras, Jesus, St. Francis constitute examples of what the 

average individual may become millions of years hence. The Sermon on the Mount 

establishes a pattern of interpersonal behavior which, if rightly practiced, must 

produce a type of spiritual expansion that is safe and sane and leads to a more 

inclusive and more abundant life, of which "love" (agape, in Greek) is the motive 

power. 

Religion, too, is a way of dealing with the urge for human expansion. In all its 

forms, it seeks to help individuals to meet and assimilate a broad category of 

unfamiliar experiences which otherwise might be frightening and dangerous. This 

category of experiences refers to any and all contacts with a realm of forces and 

with psychological processes which transcend the normal experience of the average 

man and, thus, confuse and bewilder him because he is neither able to dismiss 

them nor to understand or assimilate them. 

It does not matter how a particular religious philosophy or theology interprets 

supernatural or extra-sensorial experiences. The point is here that it gives us a 

convincing interpretation, thanks to which the experiences are given a cause that 

fits within the ordered scheme of the universe which we are ready to accept. We 

needs this sense of order just as much as — or more than bread. 

If there were no religion, people would go mad when faced by these irrational 

or transcendent experiences. Men do go increasingly insane when, as today, the 

traditional interpretations of religion seem to lose their validity. Yet these 

experiences, whether seemingly external (like the apparitions of saints or demons) 

or more obviously internal (like fears of the unknown, vague feelings of self-loss in 

the universe, ascetic urges, sudden changes of consciousness, etc.) are integral 

parts of one's effort to become more. 

Neuroses and psychoses of many types (though not all types, evidently) are 

the result of such an effort, when it is frustrated, premature or occurring under too 

adverse conditions. The effort may be neither deliberate nor even consciously felt 

as such; yet it is operative simply because man is man and not mere animal, 

because we can — and, therefore, must strive (even if only in the slightest degree) 

to become more. 

This striving is just as natural to humanity as is the evolutionary trend which 

makes family groupings expand into tribes, tribes into nations, nations into empires 

or federations and eventually into a world community. This expansion of social 

groups occurs, by means of travel, of trade, of intermarriage and of diplomatic or 

educational exchanges. These various means are all to be referred in astrology to 

the ninth house; they indicate that a process of absorption and assimilation of 

foreign and alien elements is taking place. It is not basically different from the 

process of assimilation of transcendent, irrational, superpersonal experiences which 



goes under the name of religion. The ultimate purpose and function of any true and 

universal religion is the development of a "spiritual communion of souls," whether 

in this or another world. 

The deeper function of astrology is also to lead individuals to a sense of 

participation in a universal order of which the visible sky and the motions of planets 

and stars are significant manifestations. If your birth-chart is the symbol and 

signature of your true personality, then because this chart is the actual projection 

of the whole sky, you are yourself the whole universe in miniature — a small 

cosmos in which the vast universe (macrocosm) can be seen focused on Earth. 

But so is your neighbor, your friend — and your worst enemy! You are all one 

and the same vast universe, but seen at different times and from different places 

on the surface of the Earth. All planets operate in you, as well as in the criminal or 

the saint. The same human stuff is there in all men; only the relative proportion, 

the arrangement of elements, the balance of the various functions of human nature 

differ. If you truly realize this, your approach to your enemy and to the heathen 

and the gangster must change. The change should mean an expansion of 

consciousness, for it will mean growth in your ability to include the alien and the as 

yet unknown. It will mean greater understanding, greater love — and one more 

step taken toward your own latent and as yet unrevealed divinity. 

Two Ways of Expansion
Expansion may be based on cooperation, peaceful inclusiveness and love; it may 

come as a result of killing and "eating up" what you find around you. In the first 

case, we progressively becomes more than what we are; in the second, the greedy 

and voracious person becomes merely a bigger man. He becomes, socially and 

psychologically, fat. These two ways of expanding represent essentially the two 

basic approaches to the problem of expansion and, thus, to ninth-house 

experiences. A third way would be, however, the completely negative approach: 

that is, the refusal to expand. 

Each way produces characteristic challenges and problems. One type of 

problem arises from the refusal to expand or the inability to make oneself desire 

expansion in one realm of activity or another; also from the repeated frustration of 

this expansive urge through conjugal, family or social pressures; perhaps as the 

result of having been shocked by unusual and premature experiences of a 

transcendental or socially tragic nature. 

Another type of ninth-house problem is the consequence of the constant effort 

to absorb more than one is able to assimilate; this may mean more food, more, 

wealth, more social or political power — even more learning, more unrelated facts, 

more experiences with foreign people or alien philosophies, too many dreams. 

Problems also develop out of the attempt to cooperate and to love, where no 

response comes to love and cooperation. To help others where no assistance is 

asked of you, to heal where healing is deliberately resisted and unwelcome this, 

too, leads to difficulties. To avoid them or to deal with them, knowledge, 



understanding and wisdom are needed. Psychology, philosophy, religion, the study 

of law and custom are meant to give us such a knowledge and understanding. But 

we must seek that knowledge, welcome the understanding and reorient ourselves 

deliberately toward our "greater life." We should do so in a manner that is truly our 

own if we want to gain a deeply valid and personally useful harvest and, on the 

basis of this harvest, achieve our individual life purpose: that for which we were 

born as spiritual entities in an earthly body. 

The "manner that is truly our own" is implied in the ninth house of our natal 

chart. As in the case of any house, we should study the zodiacal sign on this ninth-

house cusp, the position of the planet which rules this sign and the aspects it 

makes to other planets, the contents of the house (i.e., how many zodiacal degrees 

it contains and what planet, if any, is located in it). 

What you will not be able to discover, however, is whether you should seek 

expansion by traveling afar rather than through a deep study of philosophy or law 

or through the path to profound and transforming religious experiences, cosmic 

consciousness or prophecy. You can see indicated a general approach to any and all 

experiences of expansion into vaster fields of activity, consciousness and 

understanding. You can see, symbolically stated, the path to your "greater self" and 

the best way (the, to you, natural way) to proceed as you go along; but you will 

not find anything telling you precisely: "This is what you should seek." The path 

may lead you to and through many fields. 

THE TENTH HOUSE
What Can You
Contribute to Society

When a girl or boy graduates from high school or college, a phase of life 

ends. During this phase the child — later, the adolescent — finds himself on the 

receiving end of his relationship to his family, community and, generally speaking, 

to society. He had not asked to be born into this family and society. He was born, 

weak and unable to make his own biological and psychological-mental adjustments 

to his environment. It was right, therefore, as well as necessary, that his family and 

society should attend to his needs, guide his growth and bring him as it were up to 

date on the evolutionary road of human progress. 

When the youth reaches his twenties, it is usually taken for granted that he is 

biologically, psychologically and intellectually developed to the point where his 

relationship to society can reverse its polarity. He has received; now he is expected 

to give. His elders confront him and ask of him that he decide the nature of the 

contribution he can and is willing to make to the maintenance, the expansion or the 

transformation of his society. 



There was a time, not far distant, when the youth actually had very little 

choice in making this decision. If a boy, he was expected to follow in the footsteps 

of his father and to begin his apprenticeship in the same profession, trade or 

occupation. If a girl, she was to marry a man whose class and way of life were 

more or less closely determined by her father's standing in the community and the 

size of the dowry he was able or willing to provide. In either case, there was a 

degree of flexibility in the determination by the parents of the manner in which the 

children would have to play their parts in society; yet, basically, the family tradition 

and the success of the father established the type or level of participation expected 

of the youth. 

The only thing asked of the young man and woman was that they should 

discharge well the duties established by past examples and fulfill significantly and 

nobly the function in society which they had been led to assume, whatever it be. 

In our days, especially in the United States, the situation facing the youth out 

of school or college is very different. There are cases, of course, in which the child 

is pressured into pursuing the same career as his father, into taking over the 

ancestral business; he may spontaneously and readily fit himself into the patterns 

which father or mother has built and which brought them success, at least of a sort. 

Yet, basically, in modern life, the youth has a freedom of choice concerning 

what his or her life occupation shall be; within a particular profession, he or she can 

introduce a new approach, truly his or her own, different ways of doing things and 

other goals. Marriage not being a social compulsion, the girl can pursue a career or 

work in an office or factory; indeed, she very often is obliged by economic necessity 

to work for a living — and she must choose what she wants to do. 

Where there is such an individual freedom of choice, new problems arise. How 

is this freedom to be used, and to what end? What does a job or career mean to me 

personally? What do I expect from it? What shall it give me, and — just as 

important — what shall I give to it; what am I willing, ready and able to give to it? 

What can I do best? 

Back of these questions, there are still deeper ones which more or less 

insistently call for some kind of answer; above all: what is the meaning of my 

relationship to my community, my society, my culture? What is the value of what I 

have been taught in school and in church, of the example my parents presented to 

me, of my schoolmates and friends behavior? How much is it right for me to 

conform to what everybody calls normality? How much should I try — indeed, how 

much can I afford to try to be myself — an individual — with a "relatively unique 

temperament or destiny and relatively original ideals? 

It is not easy for the youth to answer these questions. As a result, many 

protect themselves by not asking them! They look in books at some official list of 

occupations, at how much these pay, what advantages they offer, what special 

training they require. The boy or girl gradually eliminates many possibilities; if he 

cannot make up his mind as to the rest, he may go to an expert in vocational 

guidance and submit to intelligence tests, aptitude tests, personality tests, hoping 



to be given an objective and scientific answer as to what he is best fitted to do, 

what is most likely to bring him success and happiness. 

Such testing procedures are, in essence, analytical; they may help to eliminate 

various fields of activity which require definite aptitudes (physical, intellectual or 

psychological) which the youth lacks. They do not usually seek to bring the youth 

face to face with the central question: What should my purpose be in selecting my 

life work? 

To make enough money to have a comfortable home, keep up a family in fine 

style and to become a respected member of the community — these are what one 

could call the normal purposes of the socially well-adjusted boy. The same type of 

ideal, with differences of function, would be normal for the well-adjusted girl, eager 

to be a mother and have a lovely home. 

In following these patterns of social normality, the youth acts on the basis of a 

collective consciousness and of collective ideals — very much as did the young men 

and women who had no freedom of choice in their professional or conjugal lives. 

But the modern youth has freedom; freedom means, whether one likes it or not, 

responsibility for the choice — responsibility for the use to which this freedom is 

put, for the purpose directing the way it is used. 

The responsibility may be rejected, and no real attempt may be made to 

discover a truly individual purpose guiding one's selection of his life work. Then the 

line of least resistance is followed and freedom becomes bondage — bondage to an 

attitude of passive acceptance or of violent rejection of the example given by the 

parents, the relatives, the friends; bondage to one's emotional reactions to 

experiences in the home or the school; bondage to one's psychological make-up. 

The modern youth seems to be free to select the profession he or she wants; 

but what does the selecting? Is it the true self of the young man or woman or the 

complexes which have been built through years of disturbed childhood and 

confused adolescence? Does he select a career just because his father had one 

diametrically opposite, because "Mom knows best" or because of a sense of 

inferiority or unconscious guilt, perhaps as a punishment or an escape, as a release 

for an overaggressive attempt to compensate for some deeply felt inferiority or to 

forget some basic childhood hurt? 

Psychological tests may help to answer such crucial questions — crucial 

inasmuch as they may determine whether the whole life will be colored by inner 

frustration and unhappiness or will produce truly fulfilling experiences. Yet the usual 

tests alone cannot do much in many cases unless they are accompanied by a long 

and deep process of psychological re-education also, a costly one, beyond the 

financial capacity of the average person. Can astrology give answers which would 

be more easily available, more simple, yet reaching deeper to the core of the 

problem? 

I would hesitate to say enthusiastically yes to this last question, knowing fully 

how extremely difficult it is for even a psychologically minded and efficient 

astrologer to give real and basic help to a person faced with the problem of 



selecting an occupation. Nevertheless, there are points of very great importance 

that the astrologer could clarify for his client, basic issues of a psychological and 

spiritual character which the study of the person's birth-chart can help to decide 

effectively, provided a rather new approach is taken to the whole matter of 

vocational guidance through astrology. 

The central issue is that when a man or woman decides upon a life work he or 

she should be choosing the means by which what he or she is, as an individual, can 

be demonstrated and made effective. The part an individual assumes in the vast 

system of activities of society establishes the field in which he should be able to 

prove himself and his worth. Every person must, in some fashion, give this proof, 

the proof of works — "By your fruits you shall be judged." Where can he give it 

most satisfactorily? 

Roles of the Various Houses
In astrology what the individual is, in a relatively unique and original manner, can 

be seen by considering the ascendant and first house of his birth-chart, erected for 

the exact time and place of his first breath (his first act of independent existence). 

The ascendant, however, refers to the potentiality of being — the as yet unrealized, 

unexpressed, unfocused character of the individual-to-be. This potentiality then 

becomes concrete actuality through the gradual building of a definite personality. 

The heredity (second house) and the environmental influences (third house) 

provide the infant with materials (physical, psychic and mental which become 

absorbed, assimilated and incorporated in the field of experience of the fourth 

house (the place where personality is built, the home, the root foundations). 

In the seventh house, a person having tried to express himself spontaneously 

and to release the extra energies not needed merely for maintaining his body (fifth 

house), having been bruised and hurt and having tried to learn better (sixth house) 

enters into the field of human association with a more or less conscious or steady 

readiness to cooperate with others. Association, cooperation, partnership mean 

essentially activity in common. In the seventh house the individual learns to adjust 

his activity so that it fits with that of other people, adding something to the others' 

actions and receiving in return. 

In the eight and ninth houses the individual becomes more deeply and vitally 

concerned with and involved in common forms of activity. He learns from 

precedents or rejects them, perhaps with immature emotional excitement. He 

studies the laws or customs regulating all social intercourse; he expands his 

understanding of the varieties of human temperament by studying history, 

philosophy, by traveling. As a result of all this, he "comes of age" (at least 

theoretically) and is, or should be, ready to prove himself by contributing to his 

society and to the human race. 

What the youth should contribute to his society is what he essentially is. Every 

newborn is a new element that humanity needs. If as a grown individual the person 

fulfills his true nature, he thereby solves his own problems and meets also the need 



of his society, the need which he should meet — for every man is born when and 

where he needs to be born for his own soul growth and, as well, when and where 

he is needed. The basic question to answer is, therefore: What is my true nature; 

what is the truth of my individual being? 

Everyone is born to live the truth one is. Alas, often one finds oneself, as one 

is born, surrounded by social lies and personal fallacies. He is made to mold his 

mind after obsolete social patterns, to polarize his feelings in response to parents, 

teachers and older playmates who may have failed to demonstrate their own truths 

as individuals. The adolescent becomes confused and cannot see or sense what he 

is and what he is born for. Not realizing what he is, he does not know either what is 

his real contribution to society. In his doubt and confusion he tries to decide what 

to do by conforming to some average standard of normality. 

One may be a success in the world. People may think he has contributed much 

to his society. But if his life comes to feel increasingly empty, it may well be that he 

has not contributed what he was meant to contribute; he has not contributed his 

truth. 

Seen from such a point of view, the problem of finding one's life work takes on 

a twofold aspect. First, the youth should discover what he is; then he should try to 

find a field of public or professional activity in which he can best make his own 

characteristic contribution to society. 

The best place may not mean the easiest! The best profession or occupation is 

the one in which he will have experiences which will stimulate him most to be his 

true self and to give of his true self. 

If it is your characteristic contribution to bring spiritual light to people, you 

may well do so most effectively in very dark social conditions. If you are meant to 

stir, rouse into action, take the initiative, break old patterns, the best place to do so 

is likely to be where there is inertia, senseless conformity to routine behavior or 

worship of traditional cultural patterns. 

In attempting to help a person to discover his or her true vocation, the 

astrologer will find in this person's birth-chart indications which refer not so much 

to a particular professional activity, but rather to a basic nature of the contribution 

which the person could make effectively in almost any profession. What counts is 

the type of experiences which the profession provides, not the profession as a thing 

in itself. What matters essentially is not the job, the place, the exact type of work 

you engage in, but what you can contribute to people and to the job out of your 

own personality and in a (relatively) unique way. 

For instance, you have Libra on your birth-chart's midheaven, the essential 

character of the contribution which you can make to your society is one which deals 

with values, particularly with group values. This Libra type and Venus type of 

contribution can be made obviously in the field of culture because culture is based 

on a certain set of values which are defined and applied, directly or symbolically 

directly through social and group behavior; symbolically through the fine arts. But 

the sense of value is not limited to the cultural field. It is needed in every realm of 



social and personal activity. Libra refers to the establishment of significant 

groupings of human beings — thus, to all associations which have a significant 

purpose in terms of human, national, spiritual unfoldment. If you have Libra at the 

midheaven, you may realize your vocation in organizing groups in any professional 

field, in bringing more value, more beauty, more harmony to any place in which 

you work. You do not need to be an artist or a beauty parlor operator or a fashion 

designer. 

There are several types of astrological indications which can be and have been 

used in vocational guidance; but anyone using them should realize at the start that 

in our modern society, there is practically no hard and fast line separating one 

profession from another; that the job you hold does not, in most cases, classify you 

irrevocably as one type of human being; that manual work can be as respected as 

intellectual accomplishment and basketball coaches in colleges make as much 

money as and are often better known than the college presidents. 

Moreover, changing one's occupation is a most common occurrence; a we are 

not tied down to a single job. But the person is irrevocably what he is. He brings 

himself to any job, any career. The problem is not so much at first one of 

discovering a one's abilities as of finding out what one is ready and emotionally free 

to do with one's abilities. 

The Midheaven of Your Chart
The individuality of the self is shown astrologically at the ascendant; therefore, a 

study of the ascendant and of the planets in the first house is a most important 

factor in real vocational guidance. Nevertheless, it still remains true that the 

zodiacal sign at the cusp of the tenth house (midheaven) indicates, together with 

the planetary ruler of the sign, what your essential contribution to society basically 

is. The way in which you should demonstrate your true self and the power of your 

true self is shown especially by the planet ruling the midheaven sign. The house of 

your natal chart in which this planet is located should tell where (that is, in what 

field of experience) your essential contribution to society can best be made, at least 

under normal circumstances. 

For instance, if you have Libra at the midheaven and Venus in the fourth 

house, your home, considered as a field of activity, should be an excellent place to 

demonstrate your sense of value, your culture, your ability to bring harmony and 

beauty to others. If you are an artist or writer the indication is then that you should 

work in your home rather than in a public office. In a more spiritual sense, it means 

also that you should build within your own personality this sense of proportion, of 

value, of harmony. 

An interplay between your public life (symbolized by the tenth house) and your 

private life (fourth house) should be in this case your goal. You should dare to 

express publicly and professionally your true "I am" (the Venus symbol) — and, in a 

more superficial sense, your emotional experiences. On the other hand, the 

spontaneous contribution you made to society in your work or in your group 



contacts with people should become the very material you can use in your own 

personal development. You will grow by giving out what emerges from the depths 

or center of your personality. 

In astrological practice much importance is also given to a planet (or planets) 

located in the natal tenth house. In my opinion, however, such a planet should not 

be considered as indicating any particular occupation or profession, but only the 

kind of experiences the individual is likely to meet in any profession he or she may 

have. 

For instance, Mars in the tenth house will not necessarily make of you a 

military man, an ironworker or a surgeon, that is, it will not lead you necessarily to 

a Martian profession. But in whatever profession you are engaged, you can expect 

to have to use your Mars function — your power of initiative, your emotional 

energy. You will be called upon to lead, perhaps to open new paths; you should 

throw yourself completely and in a very personal, intimate way into what you are 

doing. If you find yourself following a conventional path with no desire for initiative 

or direct action, if you fear being personally involved in your activities as a 

participant in some public or professional function or cause, then you should know 

that you are not living up to what God (or life) expects of you. You are blocked by 

some complex or parental influence which you should try to understand and face 

courageously. 

If it is Jupiter which is located in your tenth house, you should know that it is 

natural for you to be called upon, in however small a way, to accept some 

responsibility for or in a group. If you refuse to identify yourself with a social 

position or an image of authority and to use the power and prestige of it for 

whatever you feel to be constructive, then you cannot expect to live your life fully 

and without a sense of frustration. 

If, Saturn being placed in your tenth house, you scatter your interests and 

seek ambitiously to expand "all over the map" instead of bringing your experiences 

in your public or professional life to a clear and steady focus of expression, then 

you may be headed for a fall — or at least you will not avoid the depressing feeling 

that you have failed in your God-appointed life task. 

THE ELEVENTH HOUSE
After Success - What?

You have struggled eagerly and persistently to achieve something. You now 

have what you wanted. What will you do with it? What will you do with your 

success? 

Perhaps you have failed; whatever you sought to gain or achieve is out of your 

reach, at least for the time being. You face loss or defeat. What will you do with 

your failure? 



These positive and negative alternatives, in one form or another, sooner or 

later confront any human being. The individual living in society among other 

individuals must of necessity strive after some goal, whether trivial or of the utmost 

significance. He is compelled to seek participation in the activities of his society. 

The woman who bears children and hardly leaves the seclusion of home is 

participating in the continuation of her race and her nation; directly — or indirectly, 

through her influence over husband and children — she is an active part of society. 

She, like her husband and children, faces success and failure. 

Will it be true of her and of them that "nothing fails like success?" Will they, 

perhaps, having met failure, find in themselves the power and the imagination to 

use this failure as a springboard for magnificent victories? They could also glide 

passively and hopelessly from failure to failure toward personal disintegration or 

social servitude. If theirs is the way of achievement, they may so soberly, wisely 

and imaginatively make use of success that they will reach greater 

accomplishments. 

The key to an understanding of what is implied in these four alternatives is the 

small word "use." Failure can be used creatively as well as success — and often 

more easily. Success as well as failure must be used courageously, wisely and, 

above all, significantly and creatively if it is not to lead to inner or outer defeat. 

It is relatively simple to win victories or to obtain academic degrees certifying 

your skill. It is often far more difficult to know what to do with your achievements: 

that is, how and where to put them to use. Any achievement which is not 

consciously used — or deliberately and intentionally placed in reserve for future use 

— tends to lose its value. It is the use which you make of victory and success, of 

failure and defeat which establishes your worth. 

The mere fact of success or failure, of gain or loss tells only one side of the 

story. Achievement is but a pedestal; the real question is: What kind of statue or 

monument will you build upon it? It could be a monstrosity or a banal imitation; it 

could be a great work of art, a beautiful and inspiring sculpture stirring the 

imagination and feelings of your people. What will it be? You must choose and 

prove the worth of your choosing. 

What many people do not realize, or do not want to think about, is that the 

choice is being made by them, even — if unbeknown to them, while they are 

striving for victory or achievement. 

If it be true in your case that "nothing fails like success," it is because the way 

you have sought success — the methods you used and the spirit in which you used 

them — contained already in seed the inevitability of spiritual defeat after outer 

victory. Or else, because you became so blindly identified with the struggle, you 

could not be objective to success when it came. Success came and possessed you; 

you did not use success as a springboard for future success, as a tool for greater 

achievement — above all, as a gift to humanity. 

Success or failure can be used imaginatively and creatively only if you 

have not become identified entirely and blindly with your struggle for 



achievement. The typical man of action in most cases does become identified with 

his activity. He is so completely involved in his activity that once his climbing efforts 

have made him reach the plateau of success he does not know what to do except 

race around excitedly across the plateau or build monuments to his own glory. 

The struggle for attainment, once the plateau is reached, turns into a will to 

self-aggrandizement and, even more, self-perpetuation in fame or progeny. The 

ego becomes as involved in self-satisfaction ("Was I not wonderful?"; "Did I not 

save the situation?") as it was in mobilizing all its energies in the determined 

struggle for survival or attainment. 

To achieve means literally "to come to a head" (from the Latin, caput — head). 

Achievements can indeed "turn your head." Success, like strong liquor, easily goes 

to your head. What does head actually mean in these colloquial statements? 

Head means brain and the various nerve centers of consciousness whose 

operations build up, from infancy onward, what the psychologist now calls the ego. 

The ego is the achievement of human living at the level of physical organic 

existence and within the framework of one's family and community. Success 

normally builds a strong ego because it gives the person an at least relatively 

outstanding place and position in his community or group. The ego of a person and 

the position of this person with reference to his associates or his kin are definitely 

related — and both are to be referred, in astrological analysis, to the tenth house of 

the natal chart (calculated for the exact moment of birth), particularly to the zenith 

point. 

The zenith is the point above your head. It is a projection (in terms of zodiacal 

longitude) of your head upon the sky. It is your transcendent head, your life 

achievement; it is your ego. If the spinal column symbolizes the "I" of a man, the 

head is the dot above the "I." It is the place where the consciousness of having 

achieved some kind of status (or position) as a individual among individuals is 

established. 

The ego, however, can develop through negative as well as positive 

experiences. The experience of failure and defeat can lead, at least in many 

instances, to the formation of an exceedingly strong and stubborn ego. The process 

in that case is one of psychological compensation. The psychologist Adler has 

particularly studied and stressed such a type of process. In it a sense of inferiority 

(caused by physical incapacity, emotional insecurity or experiences of social 

discrimination and humiliation in early youth) becomes changed into, or masked by, 

an attitude of aggressive superiority. This compensatory attitude builds up the ego; 

but it is a negative build up which inevitably implies tensions, strain and often 

violence — to oneself as well as to others. 

What follows then? Both the ego born of defeat and insecurity and the ego 

growing big with success and social-professional prestige have to operate in 

society; they must deal with groups of people in everyday life. They operate by 

using the energy which gave them strength and power. In the first case, that 

energy is essentially negative; it is an energy of protest, born of resentment, 



rebellion, perhaps of the will to revenge or destruction. In the second case, the 

success-born ego faces the society or the group that made this success possible 

with a proud expansiveness, perhaps benign and somewhat patronizing attitude. 

Realm of the Eleventh House
In the first case, the ego seeks to use its tense rebellious strength to transform or 

destroy the conditions which brought about failure or loss to the personality — 

unless defeat was so thorough that the ego-building process could not operate and 

the person collapsed, froze in fear and self-pity or escaped into insanity or "false 

paradises" (drugs, religious fanaticism, amusement and sensation seeking, etc.). 

In the second case, the success-born ego seeks to enjoy success; and success 

can best be enjoyed in the company of friends — or in lavish shows of generosity 

and display of wealth and power. 

In both these cases, certain types of experiences are met. Whether they be 

born of negative or of positive situations, they refer in astrology to the field of the 

eleventh house. Astrology textbooks speak of this eleventh house as that of friends 

and hopes and wishes, but this is a very inadequate and superficial 

characterization. Nevertheless, it can be understood in its true and complete 

significance if one has grasped the meaning of the statements in the foregoing 

paragraphs. 

The term friends symbolizes whatever type of relationships a man enters into 

as a result of his social and professional status or position which includes, naturally, 

the relationships based upon the fact that one belongs to a certain family, group, 

class or religion. The term covers membership in clubs, associations, political 

parties and to all group activities with which one identifies oneself as a member of a 

particular culture. The eleventh house is the field of culture, for culture is the result 

of group achievement and steady social interchanges; it is the flower of the plant of 

organized and collective human endeavor. 

But the eleventh house is also the field of all those experiences which an 

individual has when, dissatisfied with or rebellious against his culture, he takes the 

attitude of a reformer or a revolutionist. It is the field in which he gives expression 

to his resentment, his hostility toward his society — and also to his "divine 

discontent" which urges him to sacrifice his own position, security and happiness as 

a crusader for progress and justice. 

In the eleventh house we do not see merely hopes and wishes (such 

unconvincing and non-dynamic, noncreative terms), but even more, a man's ideals, 

his passion for collective improvement, his burning zeal for reform, his faith in 

humanity and in humanities future. In this house the path begins which may lead to 

rebirth or to the martyr's death, to social immortality as a Promethean spirit and a 

civilizer or to the personal collapse of the premature and reckless revolutionist who 

— not being psychologically strong and certain enough — may end in the hospital 

or the insane asylum. 



The martyrdom, the jail, the asylum are met in the twelfth-house field, but 

also in this house the socially accepted and socially adjusted person, through the 

friends he has served and loved, reaches his social reward. The realm of public 

institutions (twelfth house) does not contain only hospitals and jails; we find in it 

also academies, Nobel Prizes, political "plums" and all kinds of social honors in 

recompense for past service — and old age pensions, insurance benefits, etc. 

Just as in the fifth house a person can display and make use of the power 

which accrues to him if he manages wisely the wealth of energy of his physical 

body and the innate abilities of his inherited nature (second house), so in the 

eleventh house the individual can spend the profits of his business and the wealth 

which accrues from his partnerships (eighth house). The fifth and eleventh houses 

are opposites; so are the second and eighth. 

But if partnerships have been pervaded by a negative quality by greed or 

hatred the eleventh-house experiences are those of social isolation and 

friendlessness. One's hopes turn sour, and one's ideals become bent deathward; 

there is bitterness, despondency and the road to loneliness, which ends in the 

tragic twelfth house. 

Yet there can be a higher positiveness beneath the surface of a seeming 

negative state! There are men who refuse to enter into the cheap and meaningless 

relationship of the people around them (seventh house); who refuse to conform 

where conforming means hypocrisy and slavery to senseless destructive or 

decadent patterns of social behavior (eighth house); who challenge the laws of 

custom and tradition in their search for a nobler wisdom and a greater vision (ninth 

house); who dare to bring down from the star at the zenith of their individual 

selfhood a new light and a new power, even though they must do it alone and 

without sustainment from family and community (tenth house). 

These are the reformers, the great dreamers whose dreams become human 

tomorrows, the seers who have the courage to act out their vision. Through them 

humanity expresses its hopes and wishes for a nobler future, its ever-dynamic, 

ever-creative "divine discontent" with that which is set, static, traditional and rigid. 

The farther one goes from the beginning of a cycle, the more complex the 

pressures and influences which bear on new fields of experience. In the first three 

houses, the issues are direct and clear; astrological indications can be interpreted 

imply the planet ruling the zodiacal sign at the cusp of the house, the house in 

which this planet is located and the planets (if any) found in the house being 

studied. 

But when one comes to consider the last houses of the natal wheel, one should 

realize that these are always influenced by their opposites and by whatever 

experiences have been encountered in the process of personal and soul 

unfoldment. Therefore, the problem of interpretation becomes far more complex 

and difficult. 

We saw in a previous article that if one seeks to understand and solve 

problems connected with the tenth house, especially at the level of professional or 



public activity, one must take into consideration not merely this tenth house, but 

the three preceding angular houses (which begin at the ascendant, the nadir and 

the descendant). Likewise, a thorough study of eleventh-house problems requires, 

as a background, a full grasp of conditions affecting all other succedent houses 

(second, fifth and eighth), as well as the tenth house. 

In the succedent houses, the individual always meets his greatest tests. In the 

angular houses (first, fourth, seventh and tenth), the individual comes to 

experience himself, his status (private and public) and other selves; but in the 

succedent houses (second, fifth, eighth and eleventh), the individual must 

decide how to use these experiences and the energies which the experiences 

have made available to him (energies born, of selfhood, of integrated personality, 

of human partnership, of professional activity). It is this decision and the way in 

which he manages to carry it out which test the individual. They prove his worth. 

The eleventh house is the field of experience in which the final tests are met. 

For Jesus it meant the tragic night before the crucifixion. He had challenged death 

— the most rigid tradition and custom of mankind! He had now to prove that he 

had the strength to accept a gruesome way of dying, so as to be able to experience 

himself as a victorious challenger in the resurrection. These experiences of Jesus 

are symbolic of similar and lesser encounters which every person must meet who 

dares to challenge the heavy weight of the past and the bondage to tyrannic 

powers produced by the failures — and also the successes — of his race and 

society. 

Success and the products of success can indeed become tyrannical. Wealth can 

enslave. "Productivity at all cost" may cost the individual, and the nation, spiritual 

integrity and freedom. Victory may lead to a false sense of security. No astrological 

birth-chart can ever tell with certainty what type of response an individual will 

make to the tests of the eleventh house; I repeat, no natal chart can tell what will 

happen. The birth-chart shows, nevertheless, what way the person should best 

orient himself or herself when confronted with the tests. The birth-chart is the 

universe's solution to your problems. However, the cosmic language is highly 

symbolic and hard to decipher. This is so, however, simply because that in you 

which is to do the deciphering is not your intellect or even your rational mind, but 

your intuition. 

THE TWELVETH HOUSE
The Art of
Bringing Things to an End

If you ever have had to improvise a speech after a dinner party, you should 

know how difficult it is to bring your talk to a convincing and significant end. When 



coming to the close of their speeches, many speakers fumble, repeat themselves, 

go from climax to anticlimax — and perhaps at long last let their words die out 

wearily into an inconclusive end. The listeners by that time have become tired of 

expecting the end, and their minds promptly dismiss or forget whatever might have 

impressed them at some point of the speech. 

The composer of music, the dramatist and novelist often find the same 

difficulty when confronted by the obvious necessity of bringing their works to an 

impressive conclusion. It is relatively easy to start something; the natural impulse 

of life within you, the emotional eagerness to express yourself can do the starting 

— and the people's attention is not yet well focused or critical at the beginning. 

They are warmed up only gradually and will forget how the thing began. 

But nature in you will not produce a significant, worthy of remembrance 

conclusion; the natural end of everything is exhaustion — you get exhausted and so 

do the people around you. Your speech, or you yourself, dies rather meaninglessly 

of old age; the great moments of your speech or your life are clouded up by the 

settling dust of a wearisome end unless you, the self, the spiritual being, take 

control and, binding up all the loose strings of your great effort, gather into an 

impressive and revealing conclusion the most essential elements of your message. 

Everything that came before may be largely forgotten; but such an end will be 

unforgettable. It impresses itself into the mind and soul of the people who are 

witnesses to it. It is like a seed, the last product — the consummation — of a yearly 

plant's life. The seed falls into the ground; but in it the power of ever-renewed life 

is contained. From that seed an abundance of results will come forth. "Except a 

corn of wheat fall into the ground and die, it abideth alone; but if it die, it bringeth 

forth much fruit" — (John. 12:24). 

Symbolically speaking every great and significant conclusion to a prolonged 

human effort can be a "seed." Every cycle of experience, as well as every human 

life, can end with the release of such a seed conclusion; if it does not, then what 

remains is only a fleeting and impermanent memory in the mind or the feelings of 

some witness to its achievements. The beauty of the flower of the cycle may be 

remembered; the leaves may have given shelter and food to some living creatures 

who lived more happily because of them; but if there is no seed, the essence and 

substance of the cycle of experience, of the speech, of the life are lost. 

The Twelfth House
Astrologically speaking the achievements are symbolized by the tenth house of the 

natal chart (calculated for the exact moment of birth); but the seed consummation 

is represented by the twelfth house — the last phase of the cycle of experience. In 

this twelfth house the individual should bring all things to a significant and 

unforgettable end, an end filled with the creative potency of new beginnings. This 

alone is real success. 

In India, where the belief in reincarnation has prevailed for thousands of years, 

it is said that the last thought held in death conditions the future birth. But by this 



last thought is meant more than a mere fleeting thought! What is implied is the 

final consummation of the long process of living experience, the "Last Judgment" 

(for the individual) — a balancing of the accounts of life within a final experience of 

value. 

What value have I given to my life and to all I have felt, done and thought? 

What new value have I been able to project, as an individual, into the world? What 

value did my kin, my associates, my friends, my community find in my life; finding 

it, did they become for it better human beings? 

The body dies; but the value remains. It remains in a social form, in the 

memory of friends or foes, if I have been able to make a valuable contribution to 

my community. The value of an Edison shines forth in every electrical lamp; it has 

its undertones in any phonograph recording. 

The element of value is not a social factor only. It is above all a personal and 

spiritual factor. By living man adds value to his soul, for the soul is the granary in 

which the harvest of all cycles of experience is kept; this harvest of seed is the very 

substance of man's eventual immortality in a spiritual body. When the granary is 

full, then man reaches individual immortality. He has overcome death, not by 

denying it — a futile gesture — but by learning how to die significantly: to die the 

death of the plant which is rich with fertile, life-renewing seed. 

Death can be made creative, exactly as the conclusion of the orator's speech 

or of the great author's novel can be made creative. They are creative if these ends 

release into the world unforgettable meaning and value, if they fill the soul's 

granary with a substantial harvest. The art of bringing everything and every 

experience to a creative ending is the greatest of all arts — and perhaps the least 

practiced in our Western world! 

In old Asia death was seen with no fear or sense of tragedy because men there 

saw death as a phase of life — an end which was also a beginning. They prepared 

for it soon after reaching the age of personal maturity, just as a speaker 

deliberately works out a vital and effective conclusion for his speech, or the writer a 

striking end climax for his short story. How to tie the loose ends of living together, 

how to learn to meet the last moment before the great silence falls upon the living 

organisms, how to die with the whole of one's creative energies focused upon 

rebirth — this, every individual should learn. He learns it by realizing that every day 

is a small life cycle, that every experience should produce its seed harvest, that 

every human relationship can end in beauty or at least in profound significance if 

the value it holds is consciously extracted and understood by the participants. 

There is no end that could not have led to a harvest of meaning and value for 

the soul that lived to face it — even the seemingly most tragic conclusions. The 

only tragic end is the end one lives through in complete meaninglessness and utter 

weariness or boredom — that is, in spiritual defeat. 

In order to make a significant end, creative of new and greater cycles of future 

experience, one thing, however, is needed; this is the courage to repudiate the 

"ghosts" of the past. It is this repudiation which is also called severance. There can 



be no real freedom in rebirth without conscious severance from the past, without 

the ability either to bring the whole past to a significant and harmonious conclusion 

or the courage to say finished and to dismiss the memory of what one must leave 

unfinished, unassimilated, unsolved if one is to enter the new life, the new cycle of 

experience. 

Ghosts linger on, alas, with subtle tenacity in the unconscious — the ghosts of 

things undone, of words unsaid, of small or big gestures which the heart and hands 

could not be made to perform. The speaker who sees from the clock on the wall 

that his time is over, that he must bring his speech to an end, may suddenly 

remember all that he had meant to say but did not. Will he try to crowd the unsaid 

into a jumble of last-minute statements which would leave his hearers completely 

confused? Speakers often try and, thus, defeat themselves. One must have the 

courage to dismiss the things unsaid, the gestures unlived, the love unexperienced 

and make a compelling end on the basis of what has been said and experienced. 

This takes skill, of course; but it takes, even more, courage. It is a peculiar 

type of courage, a psychological kind but courage of the purest type and often far 

more difficult to summon than the strength to die well in the excitement of battle. 

The nature of this courage is usually neither recognized nor well understood. It is 

not an emotional or physical kind of courage. It is partly mental but mostly an act 

of spiritual will. You take your loss, and you go on anew — knowing full well that 

some day, in some place, the ghosts that you dismiss will be met again. But if, in 

the meantime, you have grown enough and established yourself at a higher level of 

consciousness and power, you will know better how to deal with the unfinished 

business. 

Almost every fire leaves some ashes; every tree produces, besides seeds 

which germinate during the following springtime, green leaves which fall and decay. 

That which decays is fertilizer for that which will be born again; but with the 

reintegration of this fertilizer as chemical food for the new vegetation, there comes 

also the reappearance of the ghosts of the past — the memories of failure, the 

subconscious pulls of the unlived life of yesterday. 

I have spoken in the language of symbols; but these illustrate facts of 

everyday life. Every day is a cycle of experience; every year, a round of births, 

maturing and dying. He who can live fully in the shortest possible span of time, he 

indeed is the master. He lives in a perpetual state of fulfillment; in the fourth 

dimension of time — past, present and future rolled into an experience of perfect 

activity which leaves no ghost, no ashes or, to use a well-known Hindu term, no 

karma. 

The House of Karma
Astrological textbooks repeat that the twelfth house is the house of karma and of 

bondage. But it is also potentially the field of fulfillment and the symbol of the 

perfect end which is the prelude for more glorious tomorrows. What the natal 

twelfth house indicates is how you can reach perfect fulfillment, if you can at all 



reach it. It does not say whether you will or will not reach it. It does not say 

whether or not you will leave, at the close of your life cycle or of any smaller cycles, 

many waste products and much unfinished business. It does not say whether or not 

you will be able to dismiss your ghosts — dismiss them with a blessing and 

courageously renew your mind and your life. But it tells you something concerning 

the nature and insistency of the ghosts you will have to deal with; it gives you a 

general picture of your subconscious — the realm of ghosts and of the remains of 

unsolved problems or unlived experiences. It suggests to you the best way to deal 

with your ghosts and the disintegrating products of your subconscious. 

The twelfth house gives as positive indications as any other house. There are 

indeed no bad houses. There are, nevertheless, fields of experience in which crises 

do occur; they must occur, for the sake of your tomorrows, for the sake of the 

future you, your greater self. 

In the sixth house, the crises you meet are a preparation for your life of 

relationship (the field of the seventh house); you must meet them, and meet them 

successfully, if you are to experience true partnership and the deep, vibrant sharing 

of steady companionship. In the twelfth house crises are the outcome of the way 

you have worked out your relationship to family and community, to your culture 

and its values. 

In the twelfth house you meet the results of your social and professional 

failures or frustrations — but, as well, of your successes and wealth. Above all you 

meet the less obvious results (the karma) of the methods you have used in order to 

reach fame and power or of the laziness and inertia which have brought you inner 

or outer defeat. Many achievements indeed produce a shadow as dark as the 

attainments were spectacular. Success often engenders resentment or enmity and 

perhaps causes misery or death to others. 

Are you aware of these negative results? Are you aware also of those inner 

shadows: the fears, the sense of guilt, the remorses, the nightmares repeating past 

tragic scenes you cannot stop — the shadows which your own actions have 

produced, directly or indirectly, willingly or unwillingly? 

Some day you will become aware of, or at least you will experience the results 

of, this shadow part of your inner being and of your outer achievements. Then 

there will be a crisis. If it is dire enough, you might be led by it to a hospital, an 

insane asylum, a jail; you may develop unexpectedly psychic gifts and behold the 

ghosts you have created. Obviously it is only rarely that a twelfth-house crisis is so 

serious. 

Nevertheless, such crises must be met. If we do not meet ghosts, we may be 

blocked by hidden enemies, another traditional twelfth-house characteristic. In any 

case, it is the shadow of our failures or our successes which we must face; we face 

it in an even more concentrated form as we ready ourselves to make more 

important and creative beginnings. 

The only way to deal with a shadow is to illuminate it by use of sources of light 

placed in different directions. It is not to become frightened or frozen up. Ghosts 



and shadows must vanish if subjected to the light of understanding and 

compassion. 

Astrological tradition has given the meaning of "the end of things" to the fourth 

house; the reader may, therefore, wonder how this fits in with what has been 

stated in the foregoing paragraphs. This problem can be solved if you realize that 

the end of which the old astrologers spoke was a total end, an end without 

subsequent beginning. In the twelfth house, the individual faces an end which can 

and does become a beginning — thus, a transition between two cycles. A transition 

means a critical state, the threshold between two conditions. 

But let us suppose that you stumbled over that threshold and collapsed; that 

as you met your ghosts, they overcame you. Then the new cycle is not a real 

rebirth but a more or less swift descent into the abyss of final and total 

disintegration. As you reach bottom (the nadir or fourth house), the end without 

possible beginning occurs. 

In everyday life, many things do die without any conceivable return, at least 

insofar as your personal consciousness will ever be able to know. In horary 

astrology, when a person inquires about a particular concrete matter, the fourth 

house of the horary chart refers indeed to the end of the matter. Yet what seems 

very dead may leave ghosts; in this case, the remains of the matter you thought 

ended will come back in your subconscious life to obsess you. 

The point is that nothing should be allowed to die a final death; everything 

should be transformed and transfigured — transformed in the eleventh house and 

transfigured in the twelfth. Every cycle of activity, as it comes to its eleventh and 

twelfth-house stages, should (theoretically) become transfigured into a new 

beginning of activity at a higher level. Nothing comes to a dead end unless at some 

crucial time of crisis and opportunity it has failed to become transfigured or 

translated into something new and greater. The symbolical place where it can 

become so translated is the twelfth house. It is only when this translation has failed 

that the ultimate fourth-house end comes inevitably, by progressive stages (in the 

first, second and third houses considered in a purely negative sense as phases of 

disintegration). 

The twelfth house is, therefore, a most profoundly important field of 

experience, far beyond the superficial meaning attributed to it by classical 

astrology. By studying the zodiacal sign on its cusp, the planet ruling this sign and 

whatever planets (or other astrological factors) may be located in this house, one 

may come to understand better some of the deepest problems which an individual 

has to meet. These problems deal with the subconscious, with the way to deal with 

the insistent memories of the past and with karma, with the challenge to 

transfigure every closing cycle into a new and higher cycle. It deals even with one's 

approach to sleep every night and with the attitude one holds toward the activities 

of the day which is closing. It deals with all forms of activity because every act 

begins in a first-house phase, reaches achievement in a tenth-house zenith and 



must be brought to a significant conclusion if there is to be further progress, 

greater activity and true individual growth. 
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Astrology is an attempt to bring order, consistency and meaning to the 

series of usually confused and conflicting happenings which constitute our life 

experience. The "basic scientist" likewise, as he tries to discover "laws of Nature," 

seeks to reduce the complexity and seeming chaos of natural phenomena to simple, 

regular and predictable patterns. Order and simplicity are the two foundations of 

"predictability"; and the sole business of the scientist, at the level of applied 

science, is to predict what will happen when. A law of science is a formula of 

predictability. It states that this will take place when such and such things occur 

together under such and such conditions. 

Where astrology essentially differs from modern science is, first, in making 

certain assumptions about the universe and man; secondly, on the basis of these 

assumptions, in seeking to discover not only the "order" inherent in the events of 

life on earth, but also their "meaning." 

The scientist also makes basic undemonstrable assumptions which he calls 

"postulates"; and religion likewise makes there is one God, Creator of all there is. 

The main premise of astrology, which partakes somewhat of science and religion, is 

that our solar system is an organized cosmic system — perhaps indeed an 

"organism," in the broader sense of this the basic unprovable assumption that word 

— a "whole" constituted of interrelated and interacting "parts." 

If the solar system is a definitely organized cosmic whole or organism, and if a 

human being on earth is also an organism, it is logical to expect that the principles 

of organization and cyclic growth of the cosmic system (the solar system) have 

some definite relationship with the principles, which determine the formation and 

development of a human person. The ancient astrologers started from such a 

premise and, deducing from it a series of consequences, formulated a system of 

interpretation of human experience which we know today as astrology. By 



using this system, we can discover the order and periodicity which is inherent in 

events of our life, where before we could only witness chance and meaninglessness. 

All astrology is interpretation. When we say that Aries "rules" the head or 

Jupiter the liver, we interpret the cyclic motions of the Sun or of Jupiter in the 

zodiac as "corresponding to" certain periodic changes and organic functions in a 

human body. Something happens in the solar system and something happens in a 

human body; we say that the former can provide a basis for the understanding of 

the latter. To say this, however, makes no sense whatsoever unless we have 

first postulated that the solar system as-a-whole and the human person as-a-whole 

are significantly related to one another by the simple, yet fundamental, fact that 

both are "organisms." 

Astrology as used today and in the past, without such a basic premise, has no 

theoretical justification. It is because the modern college type of mind, the so-

called "scientific" mentality, does not accept the premise, and usually does not even 

understand that this is the foundation of all traditional astrology everywhere on 

earth, that our officially trained intellectuals scorn and ridicule astrology in all its 

forms. 

The Saturn boundaries
This kind of preamble seemed necessary to indicate why it is so essential for the 

astrological student to learn to think of the solar system as an organized whole. If 

we keep this basic principle constantly in mind, we should be able to solve quite 

simply some of the controversies prevalent in astrological circles. I am speaking 

here particularly of the claim advanced by some that the more recently discovered 

planets (Uranus, Neptune and Pluto) are "higher octaves" of planets closer to the 

Sun (Mercury, Venus and Mars in particular). Another related matter is the question 

of whether the remote planets actually can be said to "rule" certain signs of the 

zodiac — for instance, Uranus ruling Aquarius, Neptune ruling Pisces; Pluto ruling 

some say Scorpio, others Aries. 

I believe that if we understand the real principle of organization of the solar 

system, the above-mentioned questions do answer themselves. The key to such an 

understanding is Saturn. The first thing we should know about the solar system in 

astrology is that what happens beyond Saturn's orbit has an altogether different 

meaning than what happens between Saturn and the Sun. Indeed, the solar 

system, as a finite and circumscribed system of organization, extends only as 

far as Saturn's orbit — just as the human body extends only as far as its skin, if we 

think of it as a concrete and circumscribed organism. 

This does not mean that the concretely physical human body is the limit of the 

human individual. Today, everybody speaks somewhat glibly about the "aura" of a 

man (meaning by the term a variety of things); and modern psychologists base 

much of their approach to the human personality upon the realization that the field 

of consciousness and the ego are surrounded by a vast unconscious realm, a kind 

of psychological "aura" in which strange and disturbing forces are operating. What 



this actually means, generally stated, is that any individual whole (organism) is 

itself a part of a larger whole. A molecule is a component part of the greater whole, 

the cell; the cell fulfills a definite function as a part of an organ of the body. A man 

is a functioning part within the total planetary wholeness of the earth, which in turn 

is part of the solar system. The solar system is one of many such systems in a 

larger cosmic whole, which we shall here assume to be our galaxy; and galaxies are 

parts of meta-galaxies, or finite universes, etc. 

No organized unit of existence exists separately. It is a whole that contains 

interdependent parts; and it is itself a functional unit related to other functional 

units within a larger whole; a vaster, more inclusive scheme of organization. For 

this reason any organic whole must contain two different levels of activities. At one 

level, it is strictly what it is as an individual whole — it is a relatively "closed" 

system. At another level, it is in constant interplay with the other individuals which 

are parts of the same "greater whole"; and moreover it is subject to the action of 

this greater whole. That is to say, every cell of my body is related to every other 

cell; above all, it is subject to the pressures and demands of my organism as-a-

whole, even as it is fed by the substances in my blood coursing through my entire 

body. 

The conscious and the unconscious
This can be expressed in more psychological terms by saying that while I know 

myself as a distinct individual person, John Smith, I also am aware (or should be 

aware) that I am a member of the human race and a participant in a particular 

cultural and national whole, together with a multitude of other individuals. I am an 

individual, but I am as well a part of a collective whole — my community, my 

civilization, the human species, the earth, etc. 

I can thus distinguish within the totality of my personality a field of 

consciousness and activity which is the domain of my ego, "I, myself"; and a much 

less precise realm, fading out into complete unconsciousness, in which the 

collective mentality, the collective feelings and "images-symbols" of my culture and 

my race are constantly acting upon the conscious "me." 

The collectivity in which I operate as an individual is bringing to me new 

thoughts, new interests; and it is as well subjecting me incessantly to pressures of 

all kinds, trying to use me as its tool or agent, asking me to conform to its 

demands and to transform or surrender much of my "individual rights," my 

egocentric attitudes or fears, my ideals, my reluctance to act in terms of the 

collective interests or passion. 

The psychologist following the trend of ideas initiated by Carl Jung speaks of 

the "conscious" and the "collective unconscious"; the ego is seened by Jung as both 

the circumference and center of the "conscious" — that is, of all that is happening 

within the field of consciousness of the "I." These concepts, however, because of 

the "scientific" and empirical nature of Jung's approach to psychology, are rather 

vague and, in a sense, confusing. They fail particularly to give a satisfying picture 



of the ego, for to say that the ego is both the center and the circumference of the 

field of consciousness is to miss the most important fact of a deeper, more spiritual 

psychology. 

Astrology can clarify the psychological picture most significantly by telling us 

that Saturn represents the structural power which builds the ego, while the Sun 

is the central source of the energy which animates the whole system of personality 

(corresponding to the whole solar system). It can show also how the human 

personality, as soon as it reaches a higher state of development, finds itself 

constantly subject to the pulls of two great forces, that of the Sun and that of the 

galaxy. 

We have, in other words, three basic centers of influence in the full-grown 

individual personality: the Sun, Saturn and the galaxy — the latter operating in the 

personality through the planets that are beyond Saturn (i.e., Uranus, Neptune, 

Pluto and probably one or two more as yet unsighted planets). The field of activity 

extending (symbolically at least) between the Sun and Saturn is the field of the 

conscious; it is energized by the Sun and structured at one level by Venus and at 

another by Saturn. The field of activity beyond Saturn's orbit represents all that is 

also beyond the strictly conscious activities of the individual, of the person defined 

by his or her ego structures and by the shape and the limits of his or her physical 

body. These two fields are essentially different in character. 

The Venus-archetype versus the Saturn ego
What do I mean by "ego structures"? Everything that gives a particular and 

relatively unique shape to our inner life — to our feelings, thoughts and responses 

to everyday events — is included in this term. We are born in a particular 

environment and with a particular heredity (genes), at a particular time in history. 

We are subjected from birth (and indeed before birth) to incessant impacts and 

challenges. To these the newborn is forced to respond in some way — either in the 

way of a positive response or by refusing to react, which means a negative 

response. The sum total or synthesis of all these responses manifests as the 

"structure" of the consciousness — the Saturn-ego. Saturn represents the power 

that organizes or systematizes all these responses into traits of character, into 

complexes and personal idiosyncrasies. To this we refer when we say: "You must 

take me as I am; that's the way I am." Thus speaks the Saturn-ego. 

There is, however, within the human personality a central power which we 

should not confuse with this Saturn-ego. It is actually an impersonal force — 

indeed, what we might call the "life force." It is to this that the Sun refers in 

astrology. This solar force is actually undifferentiated at source. The Sun should, 

I believe, be considered as a lens through which is focused and released the 

universal energy of space itself (or of "God" if we wish to use a religious term). The 

Sun does not produce energy as much as it brings a "higher" type of creative power 

into atomic-physical expression. Likewise, a "source" does not manufacture water; 

water is released through it on the earth surface. 



The sun, in a human being (and in a birth-chart representing this being), is, 

thus, a super-personal "principle" or "source of energy." The originally 

undifferentiated solar energy becomes differentiated as it passes through the 

"spheres" (or orbital spaces) of the planets. Mercury transforms it into the basic 

electrical force which animates all things; Venus, by adding to the bipolar 

mercurial electricity the factor of magnetism, leads to the formation of "electro-

magnetic fields." 

These Venusian "fields" constitute the seed patterns of all that lives. They are 

not visible normally to man's present eyes; but they are, nevertheless, the power 

that compels the acorn to develop into an oak tree and not into an apple tree or 

any other plant. They are what a Platonic philosopher might call the "archetypes" of 

all species of life. Each biological species has its own archetype or seed pattern. 

In the case of man, however, it is possible for each at a certain stage of 

human evolution to become spiritually individualized. That is, as Rudolf Steiner 

once put it, every man can become an entire species of life. In every man today is 

the potentiality of his manifesting, in actual living, a unique "archetype." It is only 

as he does so that he becomes truly an "individual." Before that, he is only a 

member of the human species modified by racial and environmental conditions. 

This Venusian seed pattern of individuality, however, is not the ego! It is the 

"Higher Self" or "Spiritual Individuality" of a person. It is not built by Saturn; it is 

instead the spiritual form which the superpersonal Sun force assumes in a 

particular person but which remains latent in most human beings as they grow up 

through childhood and adolescence; as they are subjected to the impacts, 

pressures and challenges of family, religion, school and society. 

It is, I repeat, the person’s responses to these impacts which gradually builds 

up the character traits and complexes of the Saturn-ego. All that the Venusian seed 

pattern within the growing human being can do, in the great majority of cases, is to 

stand as a potentiality, an imminent presence, seemingly "asleep," yet 

occasionally perhaps being felt by the maturing person in times of crises or acute 

emotional challenges. 

Jupiter and Saturn are the planets which rule over all social functions, all that 

relate us to our group, our community. Jupiter marks in us the development of the 

"social sense," the feeling of fellowship, of "belonging." Saturn crystallizes his 

feeling in establishing the "place" which we occupy in society. Saturn represents the 

father, traditionally, because our father gives us our socially recognized "name" and 

normally has much to do with our position, class, wealth, etc., in the community. 

These give stability to our ego. 

When we are completely dominated by the Saturn-ego, we tend to act in an 

egocentric manner. The structure of our consciousness becomes rigid, unyielding, 

dogmatic. This rigidity of character and ideology grows the stronger the more 

insecure we feel, socially or in terms of family and group relationship. Of course, 

the Saturn-controlled field of consciousness is in any case filled with solar energy 

and vitality, for the Sun force flows indifferently upon everything; but this Sun force 



cannot radiate outward beyond a rigidly dominant Saturn. It is caught by the 

Saturnian structures of the ego and manifests as egocentric power, pride, 

dictatorial attitudes — all of which usually hide a deeper sense of insecurity or 

inferiority. Our present world is filled with such Saturn-egos. 

The challenge of the galaxy
A time may come, however, when Saturn's power is being challenged; and the first 

challenger is usually Uranus. When Uranus, Neptune and Pluto act in the 

personality in a focused manner (i.e., at times of strong "transits"), personal crises 

tend to occur — unless Saturn, out of fear, is able to stifle the disturbance for a 

time. 

These three planets beyond Saturn represent energies which stream from the 

outer space and toward the field of the Saturn-bounded solar system. They are the 

basic powers of the collective unconscious seeking to "invade" the realm of the ego-

structured consciousness, the realm where the "I, Mr. So-and-so" rules. This 

invasion is, however, in most cases essentially salutary, even if temporally 

shattering. It represents the action of the vaster cosmic whole, the galaxy, seeking 

to feed the consciousness with "spiritual food" seeking to heal the personality of its 

binding and stifling egocentricity — a healing which may require at first a severe 

catharsis. 

Unfortunately, the ego-dominated consciousness sees in all such galactic 

attempts intrusions, unacceptable challenges to its "sovereignty." This Saturnian 

fear increases the rigidity of the ego-structures, and a struggle develops — perhaps 

a violent crisis. The powers of the galaxy try to break down or, if possible, to inspire 

and transform the Saturn will of the ego, while they also try to arouse the Venus 

archetype out of its slumber by compelling the Sun force to "resonate" in a new 

way to the galactic keynote. 

The important point, in terms of this article, is that Uranus is the spearhead of 

a power which moves from outer space toward Saturn and the other planets. While 

the tide of the Sun force moves from the central Sun, through the planets and 

toward the periphery of the system, the galactic energies move from what, to us, is 

outer space (yet is rather the "body" of the galactic organism) toward the Sun. 

Thus, Pluto, Neptune and Uranus constitute the three basic phases of a process 

operating in a direction opposite to that of the process known within the solar 

system proper, from the Sun to Saturn. The first process is centripetal; the second, 

centrifugal. 

Planetary "octaves"
When Uranus, Neptune and Pluto are considered as "higher" expressions of such 

planets as Mercury, Venus and Mars, all these planets are lumped together into one 

category. The closer planets are seen to represent a "lower octave" of biological-

personal functions or energies; the more remote ones, beyond Saturn, a "higher 

octave" constituted of more transcendent and "spiritual" activities or qualities of 

being. 



There is some truth, no doubt, in such statements if one restricts oneself to a 

consideration of only the external events of a person's life. The "illuminations" 

which Uranus may bring to the consciousness that is not frozen into Saturnian 

rigidity can inspire and transform the Mercury mind. The compassion and 

inclusiveness which are characteristic of Neptune do act directly — if allowed by 

Saturn so to act—upon the sense of value and the feeling-judgments represented 

by Venus. The power of inescapable destiny and total surrender to a cause, which 

defines essentially Pluto's operations, do transform — if allowed to do so — the 

strictly personal initiative of Mars. 

But the essential fact is that the activities of Uranus, Neptune and Pluto run 

counter to the normal functions of Mercury, Venus and Mars. The former are not 

just personal activities of a "higher" kind; they are activities meant to disturb and 

transform — indeed, utterly to repolarize and reorient those of Mercury, Venus and 

Mars. The source of Uranus' power is basically different from that of Mercury's 

power. 

You do not understand the meaning of the difference between "conscious" and 

"unconscious" if you say that the unconscious is a "higher" type of consciousness; 

yet this is what so much that passes for occultism or metaphysics seems to be 

saying these days. To use the word "super-conscious" does not answer the difficulty 

either! The galaxy is not "super" to the solar system, no more than a city is a 

"super citizen." The difference between the galaxy and the solar system refers to 

the fact, stated early in this article, that everything that exists is balanced 

between two pulls of opposite and complementary character. Collective and 

individual constitute the two polarities of all existence. One polar current always 

opposes the other; yet they meet. In the solar system, they meet in Saturn. 

Saturn, from the point of view of the Sun force, is the limiting agent defining 

boundaries of individual existence in a particular life organism. But Saturn, from the 

point of view of the galactic power, is a "place of power" — the shrine, the "Secret 

Place" of the Kabbalist, the Diamond Body also — within which the two forces, 

galactic and solar, can be integrated. There, collective and individual may meet 

and interpenetrate in rhythmic "marriage." But this can take place only when 

Saturn-the-ego has surrendered its fortified walls, its exclusivism and its fears; 

when the "I" is transfigured by the light that streams forth from "the brotherhood 

of stars" (galaxy). Then the Sun force and the galactic power course through the 

total organism of personality. 

The concept of "rulership"
The idea that a planet "rules" a zodiacal sign has very little to do with the assumed 

"fact of experience" that the "natures" of the planet and the sign are similar or 

friendly to each other (as many astrologers say). The concept of rulership is 

deduced logically from the position of the planets in the solar system. It has 

meaning in a strict sense only in terms of a closed system of life organization; 

thus within the purely individual field of consciousness limited by the orbit of 



Saturn. If we study the traditional scheme with its "day-houses" and "night-

houses," in which each planet "ruled" over two signs of the zodiac, this conclusion 

is hardly avoidable. 

In this scheme, the Sun and Moon considered as one bipolar unit (the two 

"Lights") stand at the center, and Saturn at the periphery: 

Here we have the solid and steady pattern of the bi-polar life force which 

streams from the Sun and returns through the consciousness of the individual to 

the Moon. The zodiacal picture is one in which the first degree of Leo is the starting 

point. This is the zodiac of individuality, in contrast to the zodiac of nature 

which begins with Aries. 

The scheme of rulership establishes six levels or "planes" we have in it, thus, the 

usual division of the "One Divine Potency" (which is the undifferentiated energy of 

space) differentiated into six "powers" or shakti. This is the basis of all sevenfold 

systems of classifications found in most metaphysical-occult and mythological 

traditions. The "seventh" is an unmanifest principle, which can be seen only in its 

sixfold expression. 

If we start from the ego consciousness of man today (Saturn level) the Sun-

Moon level is the sixth: the level of pure duality, the foreshadowing of the "divine 

marriage" of Sun force and galactic power above mentioned. The Moon is indeed 

that which "hides" the power of the galaxy, for her hidden side is always turned to 

outer space (as far as we, on earth, are concerned). As that "hidden side," she is 

the male god, King Soma, ruler of the great mysteries, whose progeny is Mercury

—wisdom (the fifth level, the illumined mind). 



In an "open system," the concept of rulership has no evident place. At best, 

one can speak of zones of focalized influence. It is only in such a sense that one 

can say that Uranus tends to operate in a more focal manner when in Aquarius, 

Neptune when in Pisces. 

Aquarius and Pisces come into the rulership scheme under the Moon's line of 

influence; and I just stated that the Moon "hid" the reality of the galaxy—being the 

"mediatrix," the Muse, the eternal feminine whose dark side may either lead you to 

the Brotherhood of Stars or to the abyss of the "eighth sphere" (the realm of 

disintegration, hell). 

If Uranus finds a focused field in Aquarius, and Neptune in Pisces, then Pluto 

should inevitably be related to Aries; yet astrologers today very often say that Pluto 

"rules" Scorpio. If this were true, the entire pattern of rulership would be 

meaningless, for anything that breaks a logical sequence can have no significant 

place in astrology, all "experimental evidence" notwithstanding — the latter turning 

out to be, in most cases, but the "feelings" of some atrologers that something 

should belong somewhere, feelings which usually are quickly contradicted by some 

"proof" (statistical perhaps) adduced by some other astrologer! 

Planets Before and After the Natal Moon. In this classic article Rudhyar explores the significance of planets 

enclosed by the Sun and Moon, as well as how the planets the Moon conjoins immediately before and after birth 

figure into the individual's destiny.

ADDED 1 August 2007.

Since the beginning of the new upsurge of interest in astrology some sixty 

years ago, a great variety of new techniques have been devised and promulgated 

by European and American astrologers. These techniques have become in many 

cases increasingly complex; and the addition of as-yet-undiscovered planets, of a 

multitude of "sensitive points," of secondary charts supplementing the birth-chart 

and lately of variously calculated "sidereal zodiacs," progressions, directions, etc., 

has produced such a mass of "data" — very often conflicting ones — that it has 

become increasingly difficult to integrate all this astrological material and to arrive 

at a direct, convincing, vital grasp of the essential factors in a person's individual 

character and destiny. 

It has seemed clear to me for many years that to increase the quantity of 

information leads most often to a loss of well-focused perception — and that what 

is most needed is not so much a vast array of surface elements and charts as a 

penetration in psychological depth based upon relatively few and simple facts. 

There are simple facts derived from the related positions and motions of the planets 

which have remained mostly ignored. 

As I see it, astrology is essentially a discipline of thought, a way of discovering 

the order which is inherent in all existence, but which so often eludes us because of 

our natural lack of perspective upon our everyday life experiences. It is a way to 
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see through the complexities of our life and to obtain a grasp, indeed a vision, of 

the basic rhythm of our individual existence. 

This rhythm constitutes our individuality — and also our destiny (in the real 

and constructive sense of this much-abuse word) because destiny is simply the 

unfoldment and progressive actualization in time (and through various cycles of 

personal activity) of what each new-born is potentially at birth. We may not fulfill 

this "destiny"; and most people's lives do not actually manifest or exteriorize their 

basic "individuality" — because the rhythm of the latter soon after birth tends to be 

covered up and stifled by all sorts of collective and traditional family, social, 

cultural, moral and devotional rhythms. But the very purpose of astrology today is, 

I believe, to help people discover the basic rhythm of their individuality and the 

structure of their destiny. The astrological birth-chart (and its progressions and 

transits) can be a revealing symbol of this rhythm and structure of character. 

However, if we think of the multiplicity of events to come, and if we try to 

predict these precisely, we almost inevitably lose the "feel" (the intuitive 

perception) of the basic rhythm of individual existence. This rhythm is based upon 

very simple beats and relationships, in which a few fundamental factors are paired 

or respond to each other as they unfold the life potential latent in them at birth. Of 

these fundamental factors, the most important are the Sun and Moon; they 

represent the two polarities of the life force — indeed, the two poles of all forms of 

existence. The Sun releases the energy potential; the Moon distributes it 

according to the need of the organism. 

The Moon is the one satellite of the earth. The Moon's orbit surrounds our 

globe, somewhat as a cosmic-psychic (or "astral") womb. This cosmic envelope 

centralizes and distributes to the earth globe the energies which circulate through 

the whole solar system. These energies come (mainly at least) from the Sun; but 

the cyclic motions of the planets cut through the constant flow of solar energies and 

produce all kinds of crosscurrents and whirlpools of intensely charged particles 

which hit and enter this lunar "womb" within which the earth rotates daily. The 

position of the Moon at the instant of birth indicates — symbolically, at least — the 

essential way in which these energies reach the native; it establishes a kind of 

"astral" umbilical cord — or a center of diffusion for solar-planetary vital and 

psychic currents. 

The related positions of the Moon and Sun in the birth-chart reveal the phase 

of the soli-lunar cycle (the lunation cycle of some 30-day length) at which the 

person is born. This phase characterizes the person's soli-lunar or lunation type. 

One can be a New Moon, First Quarter, Full Moon or Last Quarter type person—just 

as one is an Aries, Cancer, Libra or Capricorn type. The "lunation cycle" refers to 

the soli-lunar relationship, which constantly changes; while the "solar-year cycle" 

refers to the season of birth and the soli-terrestrial relationship. 

Planets between the Moon and Sun



If we take a chart like that of Premier Nehru of India — born November 14, 

1889, at about 11:00 P.M. — we find the Moon at 10° Leo coming to a square to 

the Sun at 22 1/2° Scorpio. This birth, thus, occurred a little before the Last 

Quarter phase of the lunation cycle, as the Moon will make an exact square to the 

Sun at about 23 1/2° Scorpio. Some eight days after Nehru's birth, the Moon 

reached the Sun close to 1° Sagittarius; and a new lunation cycle began. During 

these eight days, however — which, by "progression," correspond to eight years — 

the Moon crossed Saturn, at 3° Virgo, then Mars, Uranus and Venus in Libra, 

Mercury in early Scorpio. The power and meaning of these conjunctions made by 

the Moon were strongly impressed upon the first eight years of development of 

Nehru's personality. Such early imprints are always very basic. 

It can be shown in a multitude of cases that the first planet which the Moon 

crosses after birth identifies one of the most basic characteristics of a person's 

individuality and destiny. This planet colors, as it were, the manner in which an 

individual orients himself most naturally at first to the reception of life energies; 

thus, the nature of the planet indicates what the native will draw upon in order to 

feed his individuality and (as a result) in order to assert himself in the fulfillment of 

his destiny 

In Nehru's birth-chart, Saturn is therefore the indicated focus; it characterizes 

the line of intake of solar-planetary energy and the type of strength and function he 

will (and should) normally seek in the exercise of his "life role." We have the same 

situation in the chart of Khrushchev, for there the Moon at 24 1/2° Virgo makes its 

first conjunction with Saturn at 21 1/2° Libra — before reaching a Full Moon 

opposition with the Sun at 29° 59' Libra, two and one-half days after birth. Mao 

Tse-tung's chart (granted the date is correct) presents the same picture. 

The Moon-to-Saturn indication suggests dependence upon some sort of 

tradition or "Father Image" as a source of life strength. Nehru was the spiritual son 

of Gandhi, who left him, as it were, his inheritance. Khrushchev and Mao rose to 

power along the pathway opened by the rigid ideology "fathered forth" by Marx and 

Lenin. 

In the case of Abdul-Baha, the son and devotee of his father, the great 

Persian Prophet who claimed the status of "divine manifestation" and led the Bahai 

cause, now (a century later) spreading through all continents, the sixth-house Leo 

Moon made its first contact with the opposing Saturn (later, Neptune) in Aquarius 

— a very strong indication, as there are, thus, no planets in half of the chart. 

The famous astrologer Evangeline Adams had at birth a sixth-house Moon, 

and its first conjunction was with Saturn in the ninth house; she revived and 

popularized an old current of ideas which had lost most of its power, and her life 

work was based upon it. In other cases, the Moon-to-Saturn contact reveals — a 

deep concern with psychological (Freud) or political-religious (Cromwell) historical 

trends. 

With Jupiter as the first planet contacted by the Moon, one expects a deep 

reliance upon social values and fellowship, upon what comes from one's class, caste 
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or status; and this applies to the Conservative Prime Minister of England. Mr. 

Macmillan has the Moon in Aries coming to Jupiter in Taurus, but after opposing 

Saturn retrograde at 25° Libra. In the chart of Philip, husband of Queen Elizabeth, 

the Moon in Leo is making its first conjunction with Jupiter and, soon after, Saturn 

in Virgo. The Queen's Moon in Leo crossed Neptune — soon after her birth, while 

opposing a conjunction of Mars and Jupiter rising in Aquarius. 

As in the case of the English Prime Minister, our equally conservative President 

William McKinley had his natal Moon but half a degree behind Jupiter, with the 

Sun not far ahead — all in Aquarius, with Neptune and Mercury in the same sign. 

His birth exemplifies that just-before-New-Moon type of personality, which often 

tends to become significant — through some kind of sacrifice, death or legacy — to 

his society. When a planet is, as in such a case, sandwiched between the Moon and 

Sun, it acquires a very important meaning; all that it represents focuses, as it were, 

the relationship of the individual to his time or his environment. 

This focusing resembles somewhat the focusing of vital energies in a vegetable 

seed falling into the soil, where eventually it may become a source of new life. 

A notable example of such focusing is that of the German philosopher Kant, 

whose legacy of thought had considerable influence. In this chart, it is Mercury (21° 

Aries) which is sandwiched between the Moon (13 1/2° Aries) and Sun (2° Taurus). 

The same situation exists in George Washington's birth-chart, with the Moon in 

Capricorn, Mercury in Aquarius, the Sun in Pisces. Washington's mental attitude 

toward problems of the new nation he helped so much to found had a lasting 

influence —particularly in the field of foreign affairs (natal Moon in ninth house). 

Coming back to a Moon's first contact with Jupiter, we find this in the birth-

chart of Martin Luther and Mohammed (as given by the French Astrologer of the 

Classical Era, de Boulainvillier). Here the astrological condition can be seen to refer 

to the religious destinies of these great reformers (Islam developed at first as a 

reform movement at the fringe of a Christendom torn by conflicts). On the other 

hand, in the chart of the great saint and organizer of convents, Teresa of Avila, 

the sixth-house Leo Moon (at its north node) makes its first conjunction with a 

ninth-house Saturn in Sagittarius — an excellent picture of religious fervor and 

concrete consecration. The Sun at 0°27' Aries and Venus conjunct the ascendant at 

24° Aquarius (with Neptune and south node Moon at 19° Aquarius) complete a 

most fascinating picture. In Hitler's birth-chart, also, the Moon is just about to meet 

Jupiter (in Capricorn). He was able to handle the power of social discontent and of 

social cohesion in his unfortunate country. 

Among outstanding political figures of our day, we find two men of related 

importance and significance, President Charles de Gaulle and Chancellor 

Adenauer, in whose charts the Moon makes its first contact with Neptune, then 

Pluto. These two remote planets met in 1891-1892, and this conjunction sounded 

the keynote of our atomic (or electronic) age. Such conjunctions occur only every 

492 years and, thus, establish a 500-year rhythm which is basic in the evolution of 

human civilization. 

http://khaldea.com/charts/charlesdegaulle.shtml
http://khaldea.com/charts/washington.shtml
http://khaldea.com/charts/immanuelkant.shtml


The French and German statemen were born before the start of this new age; 

but their public destinies became "set," as it were, by the pressure of the first tragic 

manifestations of this period of history just beginning. Naturally, in millions of 

human beings' birth-charts the same approach of the natal Moon to the Neptune 

and Pluto conjunction can be found; but most people respond but feebly to such 

vast pressures or focusings whereas (and for a variety of other reasons) de Gaulle 

and Adenauer have stood as architects of the resurgence of their respective nations 

— old nations, yet still insistently related to the fate of mankind in the new age. A 

similar picture is found in Stalin's birth-chart as the Moon in Aries meets, after 

birth, a close grouping of Neptune, Mars and Pluto in Taurus. The introduction of 

Mars sounds a note of violent ruthlessness in the pursuit of a vast national purpose. 

As mentioned before, English Queen Elizabeth II has the Moon "applying to" 

Neptune — both in Leo — and opposing a rising conjunction of Mars and Jupiter. 

Here a basic conflict or dilemma is shown — perhaps symbolizing the conflict 

between England's old Neptunian (sea power) empire, now the Commonwealth, and 

the evident need for this island (which the sea no longer protects) to throw herself 

into the crucible of a Western Europe which, once totally integrated, could rival in 

power Soviet Russia and the United States. 

In many notable personalities, we find the Moon making its first contact with 

Uranus. As examples, one can give President Kennedy and statesmen like 

Napoleon, and the apostle of a perpetual revolution, Leon Trotsky. Also, we 

could add challenging creative personalities such as poets Dante and Byron, writer 

George Bernard Shaw and, in the field of vast enterprises, steel magnate 

Andrew Carnegie. 

The Moon is coming to Mars after birth in the charts of the statesmen of violent 

action, Bismarck and Mussolini — and less expectably in the chart of Albert 

Einstein, who was a lover of peace, yet whose famous mathematical formula 

started the trend of experiments which led to the atom bomb and whose name was 

used to induce President Roosevelt to initiate the bomb project In President 

Wilson's chart, the Moon is coming to a conjunction of Venus and, almost at once 

afterward, of Mars. The diplomat-king and lover of "good things," Edward VII, had 

at birth the Moon applying to Venus in Libra and the ninth house; but Edward VIII, 

who surrendered the throne for his love, and George IV, who ruled during the last 

World War, had their Moons applying to Mars. 

Before and After
If the first planet which the Moon meets after birth represents the focus of future 

destiny and the most characteristic orientation of the native to the reception of life 

energy, the last planet which the Moon crossed before the moment of the first 

breath can be seen to symbolize a past orientation. By "past orientation," I mean a 

basic life attitude which the native inherited, either from his parents and his society 

or (if one believes in "reincarnation") from a "previous life" (whatver these terms 

exactly mean!). 
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Every new form of activity in the universe is always conditioned (I do no say 

"precisely determined"!) by a past mode of activity. This past may remain as 

biological instinct, as inherited predisposition, as ingrained habit, tradition of "soul 

memory". 

In some instances, the past is very close to the present; and there are 

individuals born with the Moon closely surrounded (one used to say "besieged") by 

two planets. Great psychologist Carl Jung was born with the Moon at 16° Taurus, 

followed by Pluto at 23 1/2° Taurus and preceded by Neptune at 3° Taurus (this 

grouping being square the Sun and Uranus in Leo and Saturn at 24° Aquarius). 

Thus, the Moon had crossed Neptune before Jung's birth moment and was nearing 

Pluto. 

Jung's psychology (or rather psychotherapy)is based on the "process of 

individuation" leading to the emergence of unconscious drives and images 

(represented by Neptune) and to their integration with the consciousness within a 

vaster field of integration, which is represented by Pluto. One might say that Carl 

Jung had a Neptunian (mystical, imaginative, poetic) past, which became 

transformed into a new (Plutonian) "depth-psychology" centered around the 

process of rebirth to a vastly inclusive field of "personality integration." 

In the case of Andrew Carnegie, the Moon in Aquarius is sandwiched 

between Neptune and Uranus in the third house. One lacks the necessary 

information to explain this situation in terms of his personal life (which is the 

essential factor); but while the steel magnate's contribution to society and his 

destiny were certainly transforming and Uranian (even in the ruthlessness of his 

methods), there must have been back of his drive for expansion a certain depth of 

humanitarianism and a feeling for large organizations which could be called 

Neptunian. His Foundations testify to this innate sense of the vast realities of our 

industrial age. 

Mussolini's chart presents, on the other hand, a Moon surrounded by Pluto, 

Saturn and Mars — all in Gemini. The historical and psychological background of Il 

Duce's Fascism (even going back to the old images of the Caesar type and the 

Roman Empire, which have haunted our tragic European civilization) is well 

represented by the Pluto-Saturn conjunction over which the Moon had just passed 

before Mussolini's birth. The Moon, thus, was propelled from this background into 

the arms of a violent Mars. The Italian past exploded through Mussolini into the 

Fascistic and Neo-Classic defeatism (for it was really defeatism!) of the period 

following the first World War. 

It is not necessary, however, that the planet preceding the natal Moon in the 

zodiac should be very close to this Moon in order to convey indications of 

significance. In both Charles de Gaulle's and Adenauer's birth-charts, the planet 

which precedes the Moon is Mars — and both leaders founded their successful 

statesmanship on a background of war. In the case of Khrushchev, the Moon is 

ahead of the grouping of Jupiter, Pluto and Neptune in Gemini; his orientation to 

power emerged from this planetary background, symbol of a stern social-
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revolutionary ideology. For President Kennedy, the background of the Moon is 

Neptune conjunct Saturn and, still further back, Pluto . . . which could be 

interpreted in several ways. For Nehru, it is Pluto-Neptune, which the Moon had 

crossed a few days before his birth. 

Quite evidently, the indications one can obtain by such a type of analysis are 

quite general; besides, they deal in most cases only with the psychological attitude 

of the person whose birth-chart is being considered unless this person has a 

particularly public life and the Moon can be considered to refer also to the type of 

public he draws toward himself and from which he receives sustenance — (psychic 

as well as financial or political). In any case, the indications thus obtained have to 

be integrated with those given by the entire "planetary pattern," especially as the 

latter is studied in relation to the place which each planet occupies within the 

lunation cycle which began with the New Moon before birth. 

For instance, in President Kennedy's case, the New Moon before his birth took 

place at 29°23' Taurus on May 21, 1917 — just past Mars, Jupiter and Mercury, all 

in Taurus. This grouping of five planets emphasizes, therefore, the Taurean 

character of the President's basic vitality and conservative dynamism (his 

Catholicism, for instance). But Uranus (the transforming agent) in Aquarius, 

squaring this pre-birth New Moon, stands alone outside of the tight grouping of the 

planets spread between 12° Taurus and 2 1/2° Leo — forcing Kennedy's attention 

away from the spring signs of the zodiac and toward Aquarius. At birth, the Moon 

had left this planetary grouping and was advancing toward Uranus. Uranus, is here 

the pull to the future, the will to change; and Kennedy was elected on a typically 

Uranian slogan, "The New Frontier." 

In the case of India's leader, Nehru, we find a tenth-house conjunction of 

Neptune and Pluto standing apart from a planetary grouping spread from early 

Virgo (Saturn) to early Capricorn (Jupiter). The Moon before his birth had crossed 

the Neptune-Pluto conjunction; and here we have the background of Nehru's 

career — a new era for very old India, still filled with vast spiritual-social concepts 

to which Gandhi gives a new impetus. Nehru follows Gandhi; but, left alone to meet 

the concrete social problems of India, he has to use equally concrete and stern 

methods. His Moon after his birth reaches to Saturn and all the planets ahead, up 

to Capricornian Jupiter — and this represents Nehru's work of destiny. 

YOUR LUNATION BIRTHDAY

Dane Rudhyar

First Published

Horoscope Magazine

December 1949
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This four-part article is a short, popular version of some of the material which appeared in Rudhyar's 1946 book 

The Moon and Its Cycles - which was a precursor of sorts to Rudhyar's seminal 1967 book The Lunation 

Cycle. 

Your Lunation Birthday provides an abbreviated and accessible introduction to the lunation cycle and the 

eight lunation types. If you find Your Lunation Birthday useful, please refer to The Lunation Cycle - use the 

link below to purchased it from Amazon.com - for a fuller and more significant treatment of the subject.

Part One 

The Soli-Lunar Relationship

It has become customary among people interested in astrology to say: "I 

am a Leo," "I am a Sagittarius." What is meant by such statements is that the 

individuals in question were born when the Sun was located in the zodiacal signs 

Leo and Sagittarius. Zodiacal signs — which must be clearly differentiated from 

zodiacal constellations (groups of actual stars) — are simply 30-degree sections 

of the path which the Sun describes in its apparent yearly motion from one spring 

equinox to the next — more precisely, from two successive northward crossings by 

the Sun of the celestial equator. 

The Sun is in Aries when it is located from 0 to 30 degrees away from the 

vernal equinox point (Aries 0°). It is in Taurus when it has traveled from 30 to 60 

degrees from this same starting point of the yearly solar cycle. To say, "I am a 

Taurus native," means, thus, that one chooses to characterize one's own nature or 

human type by using as a "frame of reference" the apparent motion of the Sun 

every year from one vernal point to the next. 

The position of the natal Sun within this zodiacal frame of reference defines 

what we call the "birthday" of the person — at least, within the limits of accuracy of 

our modern calendar. The birthday is, thus, exclusively a "solar" factor and has 

meaning solely in terms of the significance of the Sun. 

It should be clear that any other important natal factor which has a regular 

cycle, for which a precise and logical starting point can be easily ascertained, might 

also be used in the same way as we normally use the Sun in order to determine a 

different kind of "birthday". 

For instance, a planet like Jupiter crosses the equatorial plane northward at 

regular intervals; these crossings could be considered (and are so considered in 

mundane astrology) as the beginning of a Jupiter "year", lasting nearly twelve solar 

years. Then, the position of Jupiter at birth could be defined with reference to this 

Jupiter "year"; when Jupiter returns to its natal place, a person could then be said 

to have his "Jupiterian birthday". 

Such a procedure would be followed in any civilization which would consider 

the Jupiter factor as being more basic than the Sun factor and which would base its 

calendar upon the cycle of Jupiter instead of upon that of the Sun. This would be 

logical and feasible, whether or not it has ever been done. 

http://www.amazon.com/exec/obidos/ASIN/0943358264/khaldea


Actually, because astrology and the use of a calendar began in societies mainly 

concerned with agriculture and the need to establish as clearly as possible the 

rhythm of seasonal changes, the position of the Sun — the one basic source of heat 

and light — has always been featured in the making of a calendar. It has not, 

however, always been featured as exclusively as it is in our present "solar 

calendar". There have been so-called "lunar" calendars, and the Islamic calendar 

still belongs to this category. 

It is incorrect, however, to call "lunar" any calendar or time pattern which is 

established by considering as the basic unit of time the period from one New Moon 

to the next-that is the "lunation cycle". Such a lunation cycle is soli-lunar, not 

really lunar, for it refers to the recurring period of the successive conjunctions of 

the Sun and the Moon. New Moons and Full Moons are not, strictly Speaking, 

"lunar" factors; they are phases in the relationship of the Moon to the Sun, as 

it is seen from the point of view of the Earth. 

The Lunation Cycle is a cycle by the related motions of the Moon and the 

Sun. It belongs, therefore, to a different type of cycle than the yearly cycle of the 

Sun from vernal equinox to vernal equinox. The former is a "cycle of relationship" 

— the latter, a "cycle of positions". The distinction between these two categories of 

cycles is basic and must be made if astrology is to have solid and logically 

consistent foundations. 

This distinction is that between the "sidereal" and the "synodic" periods of the 

planets. The former refers to the regular motion of a planet to a (theoretically, at 

least) fixed starting point. The vernal equinox point, a characteristic star which is 

supposed to be "fixed", constitutes the beginnings of such cycles. The year, the 

sidereal day, the transits of a planet from its natal position to this same position 

years later are, all "cycles of positions"; they refer to the distances of a moving 

factor (Sun, earth meridian, planet) from one set point to this same point again. 

Only one basic factor and its motion are considered. 

On the other hand, where "cycles of relationship" are studied, two moving 

factors are considered. The cycle begins at the time of their conjunction, climaxes 

at the time of their opposition, begins again at the next conjunction. Not only the 

lunation cycle belongs to this category, but all usually called "cycles of planetary 

conjunctions" — such as the well-known cycle of the Jupiter-Saturn conjunctions, 

which lasts about twenty years. 

The soli-lunar cycle extending from New Moon to New Moon is, in my 

opinion, just as important in practical astrology as the cycle of the solar year; but 

while it has a most fundamental and recognized place in mundane astrology and in 

all agricultural and climacteric approaches to the study of astrology, it is not given 

sufficient meaning in natal astrology, in psychological-astrological studies and also 

in the type of personal guidance featured in astrological magazines. 

We consider as basic the twelve-sign zodiacal cycle of the Sun (the year) and 

the twelve-house pattern derived from the daily motion of the horizon and meridian 



of the Earth, both of which are "cycles of positions". But just as basic are all "cycles 

of relationships" between planets, the prototype and model of which is the soli-

lunar cycle — the measure of the true monthly periods of time. This period, the 

month, is necessary as a vital intermediary between the year and the day — just 

as, philosophically speaking, "mind" is the necessary intermediary between the 

realm of "spirit" (the Sun and its yearly rhythm) and that of "material body" (the 

Earth and its daily rotation). 

There is but one Latin word for "mind" and "month", mens, from which also is 

derived the word for "measure". Mind — and also in a certain sense, soul — belongs 

to the middle realm in all trinities of principles of being. Mind is the "formative 

principle"; this principle, which is the controlling factor in all actual manifestations 

of life (i.e., in all "organisms"), can be understood only in terms of the interplay of 

polarities — the yang and yin of old Chinese philosophy, the solar and lunar factors 

in Alchemy and in the more profound systems of modern psychology (particularly 

C. G. Jung's). 

To study only the Moon and its sidereal real "cycle of positions" is to ignore the 

meaning of mind and soul, for these elements of our most vital nature are 

expressions not of a lunar factor, but of a constantly evolving soli-lunar 

relationship. This relationship is symbolized and actually represented in astrology 

by the lunation cycle, whose cyclic series of phases are not lunar, but soli-lunar. 

Truly, we may say that the "phases of the Moon" are changes in the 

appearance of the Moon only. Actually, however, we do not see the Moon itself as a 

body; we see the solar light which this body reflects. The Moon has no phases, 

really. It is the light of the Moon which varies and has phases; it varies because it 

is the expression of the relationship between the Sun and Moon. To ignore this 

distinction is to be philosophically blind to one of the greatest and most basic 

realities of life and organically embodied existence on earth. It is to miss the central 

key to the most potent of all mysteries. 

Of itself, the Moon is nothing — as, of itself, mind is either nothing or (in some 

cases) a power for destruction. The Moon has vital power, meaning, purpose only 

as that which gives form to and distributes organically and harmonically the "ray" of 

the Sun. Likewise, mind has vital power, meaning and purpose only as that which 

gives form and individualized being to the "divine spark" as that which builds a 

"soul-organism" as a dwelling place for this "spark" emanated from the one Divine 

Father. 

This is not merely metaphysics or spiritual psychology. It is the most practical 

of all keys to the everyday life and, as well, to the achievement of the great work to 

which Alchemists, Occultists and Theosophists of all ages have guardedly referred. 

It means that, in the cyclic development of the soli-lunar relationship through the 

monthly lunation period, we can find the most profound, most vital, most practical 

pattern of unfoldment for the powers of personality — a guide to the actual living of 

our organic, personal, psycho-mental life. 



It is only through the living of this life that we can ever hope to realize and to 

fulfill spirit in ourselves — individualized spirit, God imminent, the Christ within. 

Spiritual living is not away from the earth but at the core of the earth-born 

organism which is represented, in blueprints, in the birth-chart of the individual — 

at the core and through it! Indeed, it is through the illumination and the clear, 

objective vision, of which all Full Moons are the ever-renewed symbol. 

Part Two 

Solar and Lunation Birthdays

At the New Moon, the Moon is united, as it were, with the Sun (i.e., in 

conjunction). It is being impregnated by the ray of the Sun. This ray of spirit 

impresses upon it a new purpose, a new act of spiritual will, a new creative impulse 

— indeed, a new answer to a vital need which had become outstanding at the close 

of the lunation cycle just ended. 

Spirit is that which provides answers to every vital need, solutions to the 

pressing problems of living organisms and human personalities born of the earth. 

But these answers to needs and prayers, these spirit-emanated solutions must be 

made understandable and acceptable for human beings. They must be formed or 

formulated as new techniques, new organizations, new words, ideas or laws. It is 

as the light of the Moon waxes toward Full Moon that this process of organic and 

social formation or intellectual-mental foundation takes place. 

At Full Moon, this process reaches a climax and fulfillment or else the failure of 

the process is revealed and separation or disintegration begins. If there has been 

fulfillment, then the purpose released at the New Moon, as an act of spirit and a 

creative impulse from the heart of the Sun, now becomes a conscious realization, 

an objective image, a clear concept, a "vision" or illumination. As the light of the 

Moon wanes, what has been fully realized has to be disseminated. The 

consciousness of the illumined individual, of the clear mind is to be spread among 

men. New systems, new meanings, new philosophies are to be built. 

The individual can live consciously what he "saw" because his mind, once truly 

awakened or illumined, has power over material substances and organic processes, 

because the clearly realized meaning can indeed transform both the past — which, 

by becoming significant, is entirely renewed or "redeemed" — and the future — 

which is determined according to the character of the understanding (positive or 

negative, constructive or destructive, as the case may be) which the individual has 

extracted from his previous experiences. 

What has been left undone during a cycle is responsible for new needs or 

problems arising as the last phases of the lunation cycle occur. The failures have to 

be dissolved, the inertia challenged; the ineffectual techniques have to be given up. 

The last quarter phase of the lunation cycle is filled with revolutionary challenges, 

reform, self-overcoming, self-sacrifice; these total up to new essential needs, for 



which the creative Sun-ray, impregnating the Moon at the New Moon, will once 

more give solutions and harmonizing, healing answers. 

The point which must be stressed is that this complete monthly cycle of the 

soli-lunar relationship can and should be considered as a celestial framework within 

which the birth of an individual occurs — a framework as significant as the zodiac. 

A person's birth moment can be referred to the zodiacal cycle, and the 

particular character of his birth is then defined by the degree of the zodiac on which 

his natal Sun is placed. He is a "Leo type" or "Pisces type", which means that he is 

born at a particular point, moment or phase of the "cycle of positions" which begins 

every year at the vernal equinox. This is his "solar birthday". 

But a person's birth can be referred also to the lunation cycle. He may be born 

just after New Moon or at the first quarter (Moon square Sun) or near Full Moon or 

late in the waning period of this lunation cycle. This point, moment or phase of the 

cycle at which his birth occurred determines his "lunation birthday". Every month, 

he will experience a new "lunation birthday", as every year a man has a solar 

birthday. 

Both types of birthday are equally significant. Indeed, the lunation birthday 

may give a more practical and more vital key to an understanding of how this 

person meets the challenges of everyday life, orients himself to society and to the 

business of participating in the "work of the world", how he faces "reality" — as we, 

men on earth, can actually and personally experience it. 

If this be true — and the truth of such an assertion is, I believe, both logical 

and validated by experience — then it constitutes a real challenge to the astrologer. 

The latter has been accustomed to interpreting the solar birthday of a person by 

dividing the zodiac into twelve signs of 30 degrees each and by giving a great 

variety and wealth of meanings to the position of the natal Sun in any one of these 

zodiacal signs. He has divided all human beings into twelve categories and types, 

according to the zodiacal position of their natal Sun: this "typing" is the basis for 

the type of personal guidance or forecasts found in present-day astrological 

magazines. 

If the astrologer now seeks to give meaning to the "lunation birthday" of a 

person, he has also to "type" all human beings in some manner, according to the 

phase of the soli-lunar relationship (the so-called "phases of the Moon") at or near 

which birth occurred. 

The simplest and most understandable way of doing this seems to be to speak 

of a "New-Moon type" of birth, a "first" and "last quarter type", a "Full Moon type" 

— simply because these four most characteristic appearances of the Moon in the 

sky are matters of common and universal experience among men of all continents. 

But such a fourfold division is not quite sufficient for practical purposes; besides, 

the way of using it and its scope must be carefully determined. 

It is many years ago now since I published a series of articles discussing this 

matter of phase analysis of "cycles of relationship"; I still consider valid the 

eightfold type of division I presented then. It applies particularly to the soli-lunar 



cycle from New Moon to New Moon. A twelvefold division of the cycle is entirely 

sound whenever one deals with "cycles of positions" — as in the cases of the solar 

year and the sidereal day. An eightfold division seems to me philosophically valid 

and supported by tradition whenever we deal with the cyclic interplay between two 

moving factors and, thus, with the constantly changing results of their 

relationship. 

Relationship generates power; without relationship, there is no power 

available for release. The rhythm of basic releases of power, at least in the realm of 

"life" (i.e., biopsychic, organic activity), seems to be essentially symbolized and 

measured by the number 8. This was so in Hindu, Chinese and Christian Gnostic 

symbolism; and the eightfold division of a circular field of electro-magnetic energy 

is a very basic one, even in modern scientific technique. The fourfold cross, 

foundation of both the twelvefold and the eightfold divisions of the circle (or cycle), 

establishes the points of basic crises in the relationship between the two polar 

factors being considered. But four more points, bisecting the four quarters, are 

necessary to mark the positions (or moments) of greatest momentum or most 

critical release. 

Thus, eight sectors are constituted, each encompassing 45 degrees of the 

complete circle — just as the familiar solar zodiac and the wheel of houses include 

twelve divisions of 30 degrees each. As a result — the "lunation birthday" of a 

person is to be found located in one of these eight lunation sectors, and the 

lunation type of the individual can be determined. There are eight such types — 

instead of twelve, as in the familiar solar-zodiacal method of typing. 

As we shall see presently, it is easy to ascertain the type to which one belongs 

simply by finding out how many days from the preceding New Moon one was born 

— or, more precisely and accurately, what is the distance (arc or angle) between 

one's natal Moon and one's natal Sun, which can be done by referring to your birth 

chart. [You can also use the Aspectarian section of the online KhaldeaEphemeris to 

determine your lunation type.] 

The next thing is to define, as broadly and inclusively (yet also as significantly 

and practically) as is possible within the limited space at our disposal, the 

characteristics of each type. The solar Aries type, Cancer type, Sagittarius type of 

persons have been described almost endlessly in recent astrological books and 

magazine articles. A vast amount of observations and the study of thousands of 

birth-charts in relation to the known character and destiny of the persons to which 

they refer will be necessary before an equal wealth of data, type characteristics and 

referent occurrences can be available with regard to the eight "lunation types". Yet 

a basic start can be made, to which much will have to be added as this new 

approach arouses an increasing amount of interest. 

I have no doubt that this eightfold kind of typing will prove illuminating and 

will serve the most desirable end of an ever more thorough and more vital 



understanding of basic human responses to life and of the intricacies of man's 

psychological approach to what is, to him, actual and concretely experienced 

reality. One of its great advantages, considering our modern twentieth-century 

*mentality, is that such a type classification deals with factors the importance of 

which in human life, human growth, human moods, etc., can be readily accepted. 

Part Three 

About Lunation Types
The "Lunation Type" to which one belongs has nothing to do with the time of 

the year or the season in which birth occurred — thus, with the serious problem of 

the reversal of seasons in southern latitudes. It has nothing to do with the zodiacal 

longitude of the Sun; therefore, there is no question to be raised by pseudo-

scientific and confused minds as to how the sign Aries can retain the same 

astrological characteristics when it no longer coincides with the celestial span of the 

constellation Aries. 

In defining this "lunation type", one refers only to the state or condition of the 

relationship between the Sun and the Moon at birth. This relationship can be 

measured accurately by referring to a modern ephemeris — [such as the 

aspectarian section of the online KhaldeaEphemeris] — giving the exact 

longitudes of both "lights" and the aspect which they make to each other. But the 

state of the soli-lunar relationship can be made as well a matter of direct sense 

experience simply by studying the shape of the lighted portion of the Moon visible 

in the sky. 

It is not the Moon which changes, but only the amount and shape of the 

lighted portion of the Moon — and this amount and shape of lighted lunar surface is 

at all times an exact expression of the state of the relationship between the Sun 

and the Moon, as seen from the Earth. 

What this relationship measures and represents is primarily how the life force 

and all life processes operate in the organic whole (body plus psyche) which 

modern psychologists call "personality". All life processes are bi-polar; all obey a 

tidal rhythm or to and fro motion; all include, likewise, both anabolic and catabolic 

(cell-building and cell-destroying) phases of activity. The individual person acts and 

reacts in everyday life according to a basic kind of balance between these life 

polarities. It is this particular kind of balance or dynamic equilibrium which 

establishes the dominant keynote of the personality. 

In this keynote, two elements are blended: the spiritual and the psycho-mental 

elements — thus, symbolically, the solar and the lunar factors. If "solar" spirit 

represents the archetypal selfhood of the individual, the idea and purpose of the 

Creator for that particular individual — thus, the "greater will" of the Self or God 

within — the "lunar" life processes are those very agencies required to fulfill this 

divine purpose and will. 

http://www.khaldea.com/ephemcenter.shtml


These life processes are physiological, psychic and mental-defining, thus, three 

levels of personality expression. At the biological level, the Moon refers to the 

circulatory systems of the body and particularly to the complex activity of all the 

endocrine glands, as they pour chemicals of all kinds into the blood and lymph 

streams. At the psychic level, the Moon symbolizes the flow of "psychic energy" or 

"libido" of modern psychology and the compensating influence of what Jung calls 

the "anima". At the mental level, the Moon represents the general function of 

adaptation to the challenges of life, which is at the root of all feeling judgments, all 

sense of good and evil, all intuitions of value. 

It is, briefly said, upon all these functions and activities that rests the essential 

task of making the solar-spiritual will and purpose effective on earth and among 

men. It is within these functions and activities that God's "idea" of the individual 

person can and must become incorporated if life is to be a successful answer of 

the spirit to a poignant need of humanity and of a particular soul. 

Thus, if we want really to "know" a person and the power, of his or her total 

being for achievement or failure, what we need first of all to understand is how the 

"lunar" agencies, organs, functions, etc., are related to the "solar" purpose which it 

is their one and only task — spiritually speaking — to exteriorize and make 

effective. To live a spiritual life is not to aspire or yearn for some remote spiritual 

realm or being. It is to make the spirit-emanated purpose of one's life actual and 

effective in one's personality and, through one's personality, in one's community 

and nation. 

Every human being is born with the inherent, yet only potential, ability to 

achieve this task. How can he do it best, most easily, most effectively — and this 

means, how can he most successfully meet the constant challenges of life and 

everyday earthly existence? This is the basic question which any valid type — of 

astrological help and interpretation should be able to answer, at least tentatively. I 

maintain that the core of the answer is to be found in a study of the soli-lunar 

relationship at birth, when it is referred to the whole lunation cycle. The first thing 

is to ascertain the "lunation birthday" and the "lunation type" to which the person 

belongs. 

The characteristics of the eight types are derived from an analysis and 

interpretation of eight sub-periods within the lunation cycle. They are based upon 

the realization that every lunation cycle means the working out of a solar purpose 

and impulse released at the New Moon — and (if all goes well) made clear, while it 

is being fulfilled through some adequate instrumentality, structure or organization, 

at the Full Moon, then spread out into society. 

The second basic factor to recognize is that the inertia of past structures 

(personal and social), of habits, customs, institutional and class privileges, 

frustrations and fears (individual and collective, conscious and mostly 

subconscious) always resists the new creative spiritual impulse released at the New 

Moon. This release takes place in the "inner" life of the soul or psyche; it is born in 

relative darkness and unconsciousness, often surrounded by fear, despair or at 



least confusion — in a "manger", symbolically speaking. As it emerges into the 

conscious life, it arouses opposition, thus conflicts and a struggle of wills, often a 

clash or a crucial complex. 

Thus we have, in simplified and sketchy outline, the following pattern of 

unfoldment from New Moon to New Moon: 

The Waxing Period 

A. Moon conjunct and up to 45° away from Sun: The vibration (or "tone") of 

the new solar impulse stirs the inner, subjective life and spreads outward. 

B. Moon from 45° to 90° away from Sun: There is a struggle of wills, as the 

new impulse faces the resistance-inertia of crystallized forms, memories, etc. One 

notes a search for "new land", virgin fields of experience. 

C. First Quarter Moon to 135° away from Sun: This is a period of crisis in 

action, repudiation of the past, building of new structures. There is a forceful, 

organizing approach to reality, decision. 

D. Moon from 135° to opposition aspect to Sun: A critical, self-improving, 

evaluating approach to reality is noted. Devotion or clarification of individual goals 

takes place. 

The Waning Period 

E. Full Moon to 225° away from Sun: Objective, conscious approach to life and 

reality keynotes this. The original impulse ("tone") has become a (relatively) clear 

concept or "image". A new kind of power develops; it is mental-social, rather than 

biological-instinctual: the Apollinian or "classical" attitude. Negatively, it denotes 

separation from what had been built during the waxing period. 

F. Moon up to Last Quarter phase (waning-square aspect): There is a 

demonstration of the concept or "vision" gained, dissemination of ideas. One feels 

increased awareness of participation in society or reaching beyond reality. 

Ideological struggle and perhaps fanaticism result. 

G. From Last Quarter to waning semi-square of Moon to Sun: There is a crisis 

in consciousness. Social decisions are made. Revolution or reform results. Catabolic 

activity is noted. Building of strong, tight groups dedicated to ushering in the new 

cycle yet to come is undertaken. Negatively, dictatorial attitude and ruthlessness 

come to the fore. 

H. From waning semi-square to New Moon: One notes a reaping of harvest 

and sowing of seed. Personal sacrifice and attitude of service to institutions and 

groups are keys. We see petition to the spirit, prophetic attitude. It is a linking of 

the past to the future — or total disintegration. 

It is from this pattern that the basic characteristics of the eight lunation types 

presented below have been derived. These characteristics can take on, it is sure, an 

immense variety of aspects; yet they constitute the foundation for eight definite 

and typical approaches to reality and to everyday personal and social experience. 



To put it differently, for as many basic ways of meeting the task of demonstrating 

effectively and vitally the power and purpose of the spirit within — of incorporating, 

realizing, acting out and multiplying through new creations. 

Part Four 

The Eight Lunation Types

NEW MOON TYPE  Soli-Lunar Arc: 0° - 45°

You belong to the New Moon Type, if you were born at New Moon or within the 

three and one-half days following New Moon (Moon less than 45° from Sun). 

Your typical personal characteristics are: a strongly subjective, emotional and 

impulsive approach to life and to everything that attracts your attention; a 

tendency to be emotionally confused or to reach out eagerly toward some deeply 

felt compelling goal, to project your feelings upon people and situations, without 

much regard for what these actually are in themselves. 

Examples of the type: Freud, Queen Victoria, Woodrow Wilson

CRESCENT MOON TYPE  Soli-Lunar Arc: 45° - 90°

You belong to the Crescent Type if you were born from three and one-half to 

seven days after a New Moon. 

Your typical personal characteristics are: determined self-assertiveness, active 

faith, the eager desire to carry out an inwardly felt command and to clear the way 

for the fulfilling of new goals; negatively, a sense of frustration and of struggling 

against too great odds. 

Examples of the type: Louis XVI, Abdul Baha, Franz Liszt, Ralph 

Waldo Emerson, Andrew Carnegie.

FIRST QUARTER TYPE  Soli-Lunar Arc: 90° - 135°

You belong to the First Quarter Type if you were born from seven to ten and one-

half days after a New Moon. 

Your typical personal characteristics are: strong will and organizing ability, the 

instinctive rebellion of the man of action against a binding or inadequate social-

ideological tradition, ability to make decisions — at times, ruthless ones; self-

exaltation in the thrill of activity and overcoming difficulties, negatively, a sense of 

defeat. 
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Examples of this type: Joseph Stalin, Oliver Cromwell, Walt 

Whitman, Baudelaire.

GIBBOUS MOON TYPE  Soli-Lunar Arc: 135° - 180°

You belong to the Gibbous Moon Type if you were born from ten and one-half to 

fifteen days after a New Moon. 

Your typical personal characteristics are: a desire to improve yourself and others, to 

evaluate things and people, to handle symbols of value (including money), to bring 

a social trend to a conclusion; devotion to a personality you consider great, self-

overcoming, yearning for more light. 

Examples of the type: Count Hermann Keyserling, Louis Pasteur, 

George Gershwin, J. P. Morgan.

FULL MOON TYPE  Soli-Lunar Arc: 180° - 225°

You belong to the Full Moon Type if you were born from fifteen to eighteen and 

one-half days after a New Moon (i. e., less than three and one-half days after Full 

Moon). 

Your typical personal characteristics are: mental objectivity, the ability to make 

ideals concrete, to receive illumination or "visions" and to give them symbolic 

expression, to fulfill the past; negatively, a sense of being divorced from reality and 

divided against oneself. 

Examples of the type: Goethe, Rudolph Steiner, Krishnamurti, 

Mary Baker Eddy, Evangeline Adams.

DISSEMINATING MOON TYPE  Soli-Lunar Arc: 225° - 270°

You belong to the Disseminating Type if you were born from eighteen and one-

half to twenty-two days after a New Moon or three and one-half days to seven days 

after the Full Moon. 

Your typical personal characteristics are: the ability to demonstrate to others what 

you have learned or envisioned, to disseminate ideas, to participate in social-

religious movements and to fight for what you see as the right, to be a crusader 

and a disciple; negatively, to become lost in social or moral fights, to develop 

mental confusion or fanaticism. 

Examples of the type: Thomas Jefferson, Disraeli, Teddy Roosevelt, Hitler, 

Bismarck, Richard Wagner.

LAST QUARTER TYPE  Soli-Lunar Arc: 270° - 315°
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You belong to the Last Quarter Type if you were born twenty-two days after a 

New Moon or seven days before the next, or about seven to eleven days after the 

Full Moon. 

Your typical personal characteristics are: the ability to manage and organize people 

on the basis of ideas and social-political concepts, the eagerness to force issues and 

to produce crises, to change people's beliefs, to reform and transform, to build 

ideological structures or systems, to work hard toward some future goal regardless 

of the immediate results; a tendency toward humor or the inability to take 

criticism; a dictatorial attitude. 

Examples of the type: Gandhi, Annie Besant, Lenin, Trotsky, 

Mussolini, George Washington, G. B. Shaw, Victor Hugo.

BALSAMIC MOON TYPE  Soli-Lunar Arc: 315° - 360°

You belong to the Balsamic Moon Type if you were born from twenty-five and 

one-half to thirty days after a New Moon — or less than three and one-half days 

before the next. 

Your typical personal characteristics are: an eagerness to serve social institutions 

and organized groups, to bring the past to a conclusion and to sacrifice yourself for 

the future's sake, to become completely identified with great ideals or causes 

regardless of consequences; prophetic gifts, a sense of personal destiny, of being 

led by superior powers, of finality in all things and in all your judgments. 

Examples of this type: Thomas Paine, Abraham Lincoln, Cecil Rhodes, 

Havelock Ellis, Robespierre, Kant. 

THE MOON'S NODES AT BIRTH

by Dane Rudhyar

First Published

American Astrology Magazine

December 1949

The Moon's Nodes at Birth shows the place and meaning of the Moon's Nodes in natal astrology. It examines 

the significance of the Moon's Nodes in the houses of a natal chart and the importance of natal planets situated 

on the Moon's Nodes.

ADDED 20 December 2004. 

The nodal axis of the planets and the Moon is the line of intersection between 

the plane in which a planet accomplishes its revolution around the Sun and the 

plane of the ecliptic (or zodiac) in which the Earth performs its yearly motion also 
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around the Sun. In the case of the Moon's nodes, the revolution is not around the 

Sun, but around the Earth. 

At the north node the Moon passes from the hemicycle (half-cycle) of south 

latitude (south of the plane of the ecliptic) to that of the north latitude; and the 

opposite occurs at the south node. The entire nodal cycle of the Moon is said to 

begin at the north node. The meanings attributed to the north and south nodes — 

also to the two hemicycles which these begin — are derived from the basic 

significance given in our civilization since the dawn of history to any motion 

directed toward the north. Northward motion is motion toward the spirit; 

southward motion is motion from the spirit, which may mean either the release of 

spirit toward earthly manifestation (spiritual Incarnation, sacrifice, the fall of the 

seed to the ground) or a withdrawal away from spiritual values or from a condition 

of integration (thus, decay, disintegration, excavation of unassimilable elements 

and refuses). 

Considering the north node of the Moon as a "point of intake" (in ancient 

symbolism the Dragon's Head) and the south node as a "point of release"; (the 

Dragon's Tail) — or in a more strictly biological and functional sense, as "mouth" 

and "organs of evacuation", (also the procreative organs) — the problem, however, 

is to define what it is that is taken in and released. 

There is a problem, because the answer to the question depends whether a 

strictly geocentric or a strictly heliocentric approach is taken. In dealing with 

ancient man's attempt — during the "vitalistic" Ages — to find some kind of 

principle of order in the startling phenomena of eclipses, I have taken the archaic 

geocentric approach according to which the nodal axis represents the relationship 

between the solar and the lunar polarities of Life. What happens at the nodes when 

the Sun and the Moon form characteristic eclipse — alignments in which there is an 

extraordinary unification of these two polarities. Generally speaking, the north 

node, or Dragon's Head, is a point at which the solar spirit is penetrating the lunar 

instrumentalities of Life. The power absorbed is solar power; the Moon absorbs it. 

The Earth is the field in which the two polarities of life operate at all times, either 

for construction (anabolic action) or destruction (catabolic action). 

From the modern, heliocentric, astronomical point of view the situation is 

entirely different, at least on the surface. The plane of the ecliptic is not the plane 

of the apparent early motion of the Sun as much as it really is the plane of the 

Earth's orbit. The nodal axis of the Moon links therefore the Moon-plane and the 

Earth-plane. Whatever energies are being absorbed by human beings on the Earth 

are therefore lunar energies; and the north node symbolizes the intake by earth-

nature and by man's earthly personality of the power of the Moon. 

However, the meaning of the Moon, in the sun-centered modern approach to 

the entire solar system, becomes also different from that it had in the old "vitalistic" 

cosmologies and astrology. The Moon is now the one satellite of the Earth; more 

significant still, the symbolical sphere traced by the Moon in her motions around the 

Earth's globe is like a womb or electro-magnetic field. It is the Mother-envelope and 



the Mother is the symbol of protective agencies, and in general of the faculty of 

adjustment or adaptation to the constant challenges of the outer and inner 

environment. 

This faculty, this power to meet the demands of embodied existence and, in so 

doing, to gain experience and "food" of all types, is what today the Moon 

represents. It is this power which earth-born organisms absorb at the "point of 

intake," the north node. And so we have the following description of the meaning of 

the Moon's nodes and nodal hemicycles: 

North Node: Point of intake. Earth-nature is open to and receives the Moon's 

energies. 

South node: Point of release. The results of the assimilation by the living earth-

organism (or personality) of the Moon's energies are exteriorized, or (when 

negative)' are evacuated or repudiated. 

Hemicycle beginning with north node: During this period, when the Moon has 

north latitude, her power is absorbed, then (especially around the point of 

maximum north latitude) assimilated by the personality. New faculties or powers 

are built. 

Hemicycle beginning with south node: As the Moon moves in south latitude, 

earth-nature lets go of the results of the assimilation process (whether these be 

"seed" or "manure"); however, after the point of maximum south latitude is 

reached and the Moon moves again northward, the organism or personality 

becomes repolarized in expectation for a new period of intake. 

Application to Natal Charts 
Because the nodes are results of the interaction of two orbital planes they must 

always be considered as the two ends of a line or axis. It is the axis which counts, 

and also the entire process defined by the "cycle of latitude" cut in two by this 

nodal line. North and south nodes have meaning properly only within the sweep of 

the entire cyclic process — just as the mouth and the rectum have meaning in 

terms of the entire progress of food-assimilation, or metabolism. 

Indeed, all cycles of latitudes represent processes of metabolism, the 

assimilated products being the type of energy of which the planet whose nodes are 

being considered is the (symbolical) source or outlet. It must not be forgotten, 

however, that even in the most modern approach to the solar system the planets 

still represent agencies which differentiate the one basic energy radiated by the 

Sun. Lunar energy is therefore still, at root, the Sun's energy, a reflected and 

"lunarized" aspect of it. Planets are outlets of energies, rather than real sources. 

There is only one source of energy: the Sun. 

The Moon's nodal axis has been considered an "axis of fate;" and much of 

personal fate indeed is a function of the personality's ability to adapt itself to the 

demands of life and society in its environment. Any factor in the total makeup of 



personality closely involved in the operations of this process of lunar adaptation is 

singled out by this involvement, which reacts thus upon the feelings, the moods, 

the psychic sense, the mental ability to "sense" situations and people — all derived 

from the basic lunar power of adjustment to the environment. 

Thus, the manner in which the Moon's nodal axis is related in a birth-chart to 

the planets, to the horizon and meridian, and to any other natal factor or axis (the 

nodes of other planets, the Parts, etc.) is of the greatest significance. First of all, 

the Moon's nodes axis divides the natal chart into two hemispheres; and every 

natal factor acquires a general meaning by its position on one side or another of 

this nodal axis. The hemisphere which is located between the north node and the 

south node in the usual order of zodiacal signs (Aries, Taurus, Gemini, etc.) 

represents the zone of assimilation and anabolic, up-building activity. The other 

hemisphere, from south node to north node, is the zone of either positive or 

negative release — release of seed-elements, or of unassimilated refuses. 

We discussed recently in the pages of this magazine the U. S. chart erected 

for July 4, 1776, 5:13 P. M. In this chart the Moon's north node is on Leo 7 l/2°, the 

south node on Aquarius 7 1/2° — and the Moon on Aquarius 27° 12'. Thus, the 

Moon has passed her south node and has an increasing south latitude; she is at her 

phase of maximum release or exteriorization. The typical American individual 

indeed releases and exteriorizes the lunar ability to adjust to the challenges of his 

environment, and this in an unusual manner; but this ability was actually built in 

his ancestral European past, after some centuries of concentration on intellectual 

analysis and on the ambition to master earth-materials by stressing the ego's will 

to conquest. 

The nodal axis passes (in the Sagittarius rising chart) through the second and 

eighth houses — thus stressing the factor of resources and management of 

resources. The second house refers to the resources of the individual and the way 

he uses them; and it carries the south node emphasis. The American individual is 

characterized by the way he releases (and frequently wastes!) his resources. What 

he fails often to see is that these resources and the positive lunar power of mastery 

over circumstances are built in his national eighth house; that is, as a result of 

partnership, commerce and commingling of efforts. America was built through 

partnerships and the fruits thereof; the individuals as such released her wealth, and 

often squandered it. Now the Government and large-scale organizations do the 

same — perhaps because the recently revealed Pluto is in the second U. S. natal 

house and fairly near the Moon's south node. 

In the north node hemisphere of the U. S. chart we find Neptune, Saturn and 

Pluto; in the south node hemisphere, all other planets. This may seem puzzling; but 

all it means, from the point of view I present here, is that the American people are 

building, or can best build, new powers of adaptation to the challenges of our 

modern world, through the use of the Neptune, Saturn and Pluto functions — which 

can be said succinctly to mean: through federation and faith in distant horizons, 

through a strong framework of law and ego-power, through large-scale 
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management and integration of production. The U. S. Uranus, Mars, Venus, Jupiter, 

Sun, Mercury, are, on the other hand, basically polarized in the direction of the 

exteriorization and release of the lunar power which had been acquired in the 

ancestral past of the American people. 

In this sense, the south node refers to acquired tendencies, to innate gifts, and 

to the instinctive, nearly automatic type of activity through which these inherited 

tendencies, gifts, abilities are released quite spontaneously. To bank too heavily 

upon these inherited powers, and especially to take them for granted is very 

often to follow the way of "self-undoing." It may also mean the spontaneous 

exercise of "genius." In both cases, character often fails to develop, because of lack 

of real "self-exertion" — self-exertion being one of the characteristic attributes of 

the north node type of activity. Character is built at the north node; innate talents, 

or genius, or charm is released at the south node. 

In Queen Victoria's case, the "inner" planets (Mercury, Venus) and the Sun 

and Moon are in the north node hemisphere; all "outer" planets (from Mars to 

Pluto) in the south node hemisphere. She had to build her own inner life and 

personality; but her ancestral position, her outer life, and all the powers of her 

realm made of her a great personage. 

Most typical is the case of Mussolini; for in his birth-chart all planets are in 

the south node hemisphere. In a sense, he was merely an exteriorization of his 

ancestral, national past. He was entirely dominated by his or his people's karma. 

His natal Sun-Mercury conjunction was moreover in square to the nodal axis at the 

very apex (or bottom) of this south node hemisphere — the point of maximum 

south latitude of the Moon; the point of final self-emptying and disintegration in 

chaos. 

Lenin's birth-chart offers another interesting illustration, with Saturn, rising 

in Sagittarius, the only planet in the north node hemisphere. He built his power and 

character with Saturnian authority, fanaticism and ruthlessness; but made himself 

the "Father" of one third of the world's population in travail of a new social order — 

whether for good or ill, is not the point here. 

Planets at the Nodes 
A planet in conjunction with one of the Moon's nodes affects profoundly the 

capacity in an individual to take in and deliver lunar power — or we might say, to 

"metabolize" (absorb, digest, assimilate and perhaps repudiate in parts) his 

experience. The planet may either color the quality of this assimilation process, or 

set a special field for its most characteristic, destiny-establishing operations. 

In Governor Warren's chart Pluto is only 8 minutes of arc away from the 

Moon's north node in the fifth house. It sets a political and administrative stage for 

his life-lessons in adaptability. In General Marshall's chart, not only Mercury is one 

degree away from the Moon's north node, stressing his intellectual approach and 

the correlative power of mind necessary for an Army Chief of State, but he was 

actually born the day of a partial solar eclipse (Sun and Moon conjunct, some 13 

degrees ahead of the north node). In the birth-chart of Nikolai Svernik, official head 
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of state (but of course not actual ruler!) in Soviet Russia, we find Saturn conjunct a 

tenth house north node. A tenth house conjunction of Neptune and north node 

represents the musical emphasis in the life and personality of Arnold Schoenberg, 

the iconoclastic composer — and of the American composer, also a great pioneer, 

Charles Ives. The same conjunction (with Pluto one degree away) in the chart of 

Gabriel Pascal, the eminent motion picture director (associated with G. B. Shaw), 

led him to the Neptunian field of the films. 

The Sun's proximity to either one of the Moon's nodes, usually reveals an 

eclipse before or after birth. H.P. Blavatsky was one instance, and the 

configuration is over-emphasized in Karl Marx' chart, as he was born during a 

solar eclipse, also at the north node. There, the two basic expressions of a positive 

soli-lunar (or earth-moon-sun) relationship, a "new moon" and the north node, are 

combined. The power of integration along a line of destiny becomes a driving force 

in the personal life; all else is subservient to it. 

A solar eclipse at the south node, in an individual's chart, means theoretically a 

forceful release of character and an over-insistent projection of inherited gifts or 

powers. The great Persian Prophet, Baha'u'llah, had his Sun rising conjunct the 

south node and the star "North Scale." His Moon was 40 degrees ahead. There had 

been a total solar eclipse at the south node, three days before his birth. The Bab, 

his "Herald," was born also one day after a south node eclipse of the Sun and at 

dawn. 

I mentioned last year the general significance of the conjunction of the natal 

Moon with one of her nodes, and the related emphasis upon the "Mother Image," if 

not the actual mother, in the growth (or failure to grow!) of the ego and 

personality. Dependence upon the mother (or a substitute) is usual, in one form or 

another, with the natal Moon at the north node. If at the south node, the trend is 

toward either a repudiation of the mother and her influence, or the transformation 

of the actual mother-relationship into a transcendent psychic Image which becomes 

the channel for the stressful release of the psychic energy (cf. Nietzche's case, his 

relation to Cosima Wagner, his powerful Anima complex, etc. — and also the case 

of Richard Wagner himself); or a powerful yearning for being an actual mother 

and exercising maternal authority over physical or intellectual-spiritual children. 

In President Truman's chart, the north node is rising, with the Moon below 

it and thus having already entered the realm of north latitude; and it is a most 

powerful Moon, alone in the below-the-horizon hemisphere. It was stirred by a 

south node solar eclipse at the time of his popular personal success and re-

election in the fall 1948. He had known how to show, character and to identify 

himself personally with the fate of his nation — a transcendent Mother-Image 

replacing his most influential mother, who had passed away. The south node eclipse 

released the energy of what he had built. 

In Henry Wallace's case, the Moon's nodes axis coincides instead with his 

natal meridian. With the north node at the fourth house cusp his positive focus of 

adaptation is in the inner life, the home; the south node focus releases the power, 
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gained in the inner life, in the public, political (Capricorn) sphere. In contrast, we 

have Mahatama Gandhi with the north node at his natal Mid-Heaven. Politics was 

his line of greatest personal exertion; the development of his inner life, the harvest 

of an ancient past. 

The Nodes in the Houses 
The nodal axis may coincide also with the cusps of two opposite, and 

complementary, houses of the natal chart. In these cases, the affairs and types of 

experiences signified by these houses tend to become productive of results upon 

which the destiny of the person rests. This does not mean that everything in the 

fields of these houses is "fated" and beyond the person's will or power of choice. It 

means that, there, the forever lasting civil war between the past and the future, 

between the compulsions (real or imagined) of yesterday and the decisions which 

alone can build creative tomorrows, is finding its main battlefield. There, decisions 

are made, or fail to be made; the results are either a creative life, or a fateful sense 

of failure or guilt which (unless courageously overcome) spells spiritual regression. 

Even if the nodal axis does not fall on the exact location of house cusps, its 

position in any pair of opposite houses gives a special type of emphasis to these 

houses. Where the north node is — the house, the sign of the zodiac — there 

progress through personal self-exertion is most likely to be made. Where the 

south node is, there habits are more likely to be formed, or followed; it is the "line 

of least resistance," but also of least exertion. It is easy to act in terms of the type 

of activities signified by the south-node emphasized house or zodiacal sign; but this 

very ease may mean a taken-for-granted attitude which tends to defeat the deeper 

or higher (because most creative) purpose of the Self, the God-within. It may also 

mean an impersonal or super-personal release of power, or genius. 

In both the cases of the "spiritual geniuses," the Persian Prophets 

aforementioned, the south node is just above the Ascendant. The individuality of 

such beings was super-personal, the power of an ancient past released through 

personages of extraordinary power and completely inborn wisdom and actual 

knowledge. In contrast we see a John Barrymore, with the north node below the 

natal horizon in the first house, seeking to build up his personality, to progress as 

an individual, reaching occasionally high, but pulled back by a seventh house south 

node — by habitual associates, by an intemperate yearning for love, and by a deep 

sense of inner insecurity — again centered at his seventh house where Jupiter and 

Pluto in Taurus square a nearly exact conjunction of Sun and Venus at the chart's 

nadir. 

In the chart of the great French poet, Victor Hugo, we see the north node 

conjunct Mercury in the fifth house. He dramatized himself, as well as became a 

great playwright — this was the field of his progress; he was a hard worker. His 

enthusiasm for social ideals and reform shows, on the other hand, in his eleventh 

house south node. He fought for social causes, was exiled, dramatized his exile. He 

remains known mostly as a great literary and theatrical genius; yet also as the 

poetic voice of the French humanitarian movement and of 19th century liberalism. 
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Thus, the north node and south node, the fifth and eleventh house meanings, are 

balanced and integrated in an unusually creative life. 

In the chart of the French socialist leader and statesman, Leon Blum, we have 

the opposite setup, with the north node in the eleventh house, the south node in 

the fifth house. Here personal progress, integration, the field of intense and 

sustained efforts is the field of social ideals and reform — the making of great 

dreams come true. The field of least resistance and of greatest ease is the fifth 

house — that is, a way of meeting life's challenge by personal self-projection, by 

self-dramatization, by gambling freely with self and others. 

Such nodal characterizations naturally must not stand alone. What they 

indicate is both very deep and subtle; factors often unrevealed by outer living and 

public behavior. To discover what is truly positive spiritual progress in a man's life, 

and what is an easily successful release of ancient abilities and inherited gifts, is 

often very difficult. To know what is a great talent based on strong personal efforts, 

and what is spontaneous genius flowing through the personality without perhaps 

adding greatly to personality or character — this is even more difficult. Yet to the 

psychologist, to the counselor and spiritual guide, such a knowledge may prove 

essential. The study of the Moon's nodes axis at birth will give them invaluable 

clues. 

PROGRESSED LUNATION CHARTS

Keynotes of Personal Unfoldment Dane Rudhyar

First Published

Horoscope Magazine

March 1959

An addition to our ongoing series on lunation factors, Progressed Lunation Charts explores how the 

Progressed Lunation Cycle, and charts drawn for Progressed New Moons, represent a schedule or basic 

framework of lifelong personal unfoldment. 

ADDED 14 November 2004. 

As we study the birth-chart of a person, what we have in front of us is 

essentially a formula indicating what are the potentialities inherent in this particular 

human being — potentialities only, we should not forget! While the birth-chart of 

a person is to the entire life of this person, once it is lived, as an acorn is to the 

majestic oak tree which has weathered countless storms, nevertheless, this oak 

which comes out of the acorn need not be majestic, need not weather storms or 

escape pests. It may be trampled upon when young by large animals or cut as a 

sapling by careless human beings. The pattern of the oak which one might see in 

the acorn, if one were "clairvoyant," is the guarantee that the tree growing out of it 

will not be an elm or an apple tree; but it is no guarantee that the acorn will turn 

into a magnificent, well-formed oak. 

In a similar sense — though with some fairly obvious differences which will be 

clarified later — the birth-chart of an individual shows us what particular kind of a 



human being the person can become; but it does not tell us of itself whether this 

individual will fulfill the congenital potentialities of his own nature and to what 

extent the actualization of these potentialities will be frustrated, thwarted, distorted 

during the process of growth. 

The growth of a human personality is a very complex process because all sorts 

of things may happen to it. A child grows to maturity (or to what passes for such!) 

in the midst of a society which is an infinitely complex and ever-changing network 

of relationships. Every relationship makes an impact upon the growing child; and 

the child is not able to adjust simply and spontaneously to this cultural, religious 

and interpersonal or social environment, as, for instance, a lion cub adjusts to the 

pressures and dangers of an African jungle. The cub may die; but if he does not, 

life is most likely to be quite "normal" for him in the way of leonine normality. For a 

modern city-bred child, there is really nothing that can compare to this kind of 

natural normality and life expectancy. 

We grow through endless confrontations and problems — and today far more 

so than in the past. Some basic turning points or crises of growth are found in any 

life, the more so the more the person lives actively, deeply and as an individual. 

Some of these crises are essentially biological and are met at certain ages — for 

instance, adolescence. Other crises are strictly individual and may happen at this or 

that time in the life span. The potentiality of such crises at such and such times is 

inherent in the birth-chart. We deduce the timing and nature of the crises from 

what we call "progressions" and "transits." 

Given a thorough knowledge of all planetary cycles in their complex interplay, 

all progressions and all transits can be deduced from the moment of birth — that is 

to say, the whole future of the solar system is implied in that moment. But to 

visualize where all the planets will be during the whole life of a person and the 

relationship between this ever-changing patterning of all the planets and the birth-

chart would be nearly impossible. Thus, astrology distinguishes usually between the 

study of the natal chart as a pattern in itself — and, in a sense, as an unchangeable 

pattern, a basic frame of reference — and the study of progressions and transits. 

Progressions are usually based on the principle of the symbolical equivalence 

of a day (a complete cycle of rotation of the earth around its axis) to a year (a 

complete revolution of our planet around the Sun). Thus, we say that what occurs 

ten days after birth (as the ephemeris will reveal) is a symbolic key to the 

understanding of events or inner changes to occur actually ten years after birth. 

Transits, on the other hand, refer to the positions of the planets at any time of 

the life being considered. So, in order to know what will be the transits for your 

child born this year (1959) when he will be 20, you would need to consult an 

ephemeris for the year 1979. 

There is often a good deal of confusion in people's minds concerning the 

difference between progressions and transits. Some astrologers rely entirely on 

transits; others "swear by" progressions. Why the two types of approaches? The 

only answer which seems to be logical and sound is that progressions refer 



essentially to a process of internal or subjective growth in which the potentialities of 

the individual's selfhood unfold, much as leaves unfold out of a bud. On the other 

hand, transits refer to these changes which mainly come from the outside or with 

reference to the position the individual self occupies within a larger cycle — for 

instance, the changes which come to a plant because of the weather or of the 

passage from one season to another. 

It is true, of course, that both types are inherent in the time of birth; but the 

progressions deal with transformations of the rhythm of the self — while transits 

refer to the impact of the environment as a whole upon the self. To return to our 

plant illustration; the transformation of seed into germ, into stem and branches, 

flowers and fruit is internal, spontaneous — while a frost and a drought which 

impair or destroy the plant are factors which, while they affect the plant just as 

much, belong to the larger whole of the earth environment and climate. A bad seed 

produces an unhealthy plant; this is "progressions." A wet, cold spring may also 

produce an unhealthy plant; but this is "transits." 

The Progressed Lunation Cycle 
The lunation cycle refers to the period from one New Moon to the next — a New 

Moon being a conjunction of the Moon with the Sun. It lasts between 29 and 30 

days. Any birth occurs within a lunation cycle, either when the light of the Moon is 

increasing or when it is decreasing. Except in relatively rare cases when birth 

occurs exactly at New Moon time, there has been a New Moon less than 30 days 

before one's birth, and the next New Moon occurs some days after birth. 

As, according to the usual system of progressions, one day corresponds to a 

year, if a New Moon has occurred 18 days after your birth, this means that when 

you were 18 years old, you experienced a conjunction of your progressed Moon and 

progressed Sun — that is to say, a progressed New Moon. As the period between 

the two actual New Moons is (approximately) 30 days, the period between two 

progressed New Moons in your life is a 30-year period. We speak of a "lunation 

cycle" lasting about a month; so we may speak as well of a "progressed lunation 

cycle" lasting about 30 years. 

Such a cycle has not been given much, if any, attention by astrologers — at 

least, not as a basic factor in the development of a human personality. Yet, the 

monthly lunation cycle and the New Moon chart are constantly being used, 

especially in mundane astrology. If there is validity in the study of this 

(approximately) 30-day cycle concerning human affairs, then there is no reason 

why the corresponding 30-year cycle of the progressed lunation cycle would not be 

even more important in a person's life. Moreover, if there is validity in casting a 

chart for every New Moon, month after month, then there should likewise be great 

value in erecting charts for the two or three progressed New Moons which an 

individual lives through. These should logically characterize the general — very 

general, yet significant — quality of the 30-year periods of life which they initiate. 

The reason such progressed lunation cycles have been left mostly unnoticed, 

no doubt, is that no man lives through the progressed cycle of any planet except 



that of the Moon — no other progressed planet returns to its natal place during a 

human being's life span. Thus, the very concept of "progressed cycle" can be 

applied only to the progressed Moon (which returns to its natal position in a little 

more than 27 years) and to the conjunctions of this progressed Moon to other 

progressed planets. Of these conjunctions, only that of this progressed Moon to the 

progressed Sun (i.e., the progressed New Moons) is really characteristic. 

Another reason is that most students of progressions pay attention primarily 

(and often exclusively) to the aspects formed by a progressed planet to the natal 

positions of the other planets; hence, most astrologers would tend to consider the 

conjunction of the progressed Moon to the natal Sun more important than the 

conjunction of this progressed Moon to the progressed Sun (that is, the progressed 

New Moon). 

This progressed New Moon, however, occupies a unique place because the 

basic pattern of human growth and of the changes in the operation of the vital 

energies (the bi-polar "life force") should be referred to the positions and motions 

of the two "Lights" — Sun and Moon. The true frame of reference is not either the 

Sun or the Moon considered singly, but the forever evolving relationship of the 

Sun and the Moon (the lunation cycle). 

I have occasionally discussed in this magazine the meaning of the various 

phases of such a cycle; but I had not considered until recently the value of making 

exact charts for the progressed New Moons as indicators of the basic "tone" of the 

30-year cycle which these new Moons usher in. I find, however, that such 

progressed New Moon charts are very worth while making and studying, that they 

throw a very interesting light upon the 30-year life periods they define. I have, 

moreover, come to the conclusion that these progressed New Moon charts should 

be made for the localities at which the person lives when the actual New Moon 

occurs. By this, I mean that if a New Moon occurred 20 days after, your birth, the 

chart for it should be cast for the place where you lived at the age of twenty days, 

not twenty years. This means, of course, that in most cases the charts are cast for 

the locality of birth, as few children travel far before they are, say, 90 days old! 

I have tried the other way — that is, casting the New Moon charts for the 

localities to which the native may have moved at the corresponding age, counting 

years from birth instead of days — but this did not seem to give as significant 

results. The point is that astrology is, I believe, an interpretation of the actual 

astronomical facts as they happen and where they happen. The New Moon which 

occurs when you are 20 days old is actually seen from the place where you are 

then. Now, we interpret symbolically this actual event by means of the technique of 

progressions when we say that the state of the solar system 20 days after birth 

indicates the phase of personal development which we reached at the age of 20 

years; but this interpretation — 20 years — does not alter the fact — 20 days! As 

we erect a chart for a progressed New Moon, we erect it for the actual fact; and the 

actual, fact is that we experienced this New Moon as a 20-days-old baby from the 

angle determined by our locality at that time. 



Some people would say to this that by having moved to a new location when 

we are 20 years old, we alter the effect of the New Moon which actually occurred 

when we were a 20-days-old baby. But this to me sounds unconvincing. It results 

from an inaccurate grasp of what man can do by his so-called "free" will and also 

from a misunderstanding of what astrology presents to us. As I wrote at the start of 

this article, a birth-chart deals with potentialities but not with the actual life events 

of the native. If a New Moon occurred when you were 20 days old, what the chart 

for this New Moon shows is the basic framework and quality of your personal 

development from the time you were 20 to 50 years of age — but this framework, 

this basic quality of personal existence, is shown as potentialities only — that is, 

when you reach age 20, your potential of life energy will have such and such 

individual characteristics. The chart reveals, we might say, the schedule and the 

basic type of activity needed for your growth; but whether or not you actually fulfill 

this schedule and develop to the extent you might have developed, that no one can 

tell precisely. 

In other words, a New Moon occurring when you were a baby three weeks old 

sets, as it were, the schedule and plan for what you should do after you come of 

age at 21. The "setting" is done where you were at the age of three weeks, not at 

the age of 21! At 21, you may have moved far away from your birthplace; but that 

was part of your response to the possibilities shown in your birth-chart — and in a 

sense also in the New Moon before your birth, a subject I cannot discuss in this 

article. The moving does not alter what had been "set" three weeks after your 

birth; it only changes the way you may respond to what had been set. 

I discussed this matter at some length because it affects a number of 

astrological techniques — and, indeed, the whole approach to astrology itself. We 

are usually very eager to show forth our power to change or control circumstances, 

to make "decisions" which will alter our life. But, in truth, we do not change our 

potential of existence — no more than an acorn can modify itself into an elm! 

Our "freedom" of decision resides in what we do with this basic pattern of our 

selfhood. We may fail to take advantage of some crucial possibility, and this may 

alter the events of our succeeding years and decades; yet that will not change the 

basic pattern of what might have unfolded ten years later. Only, we shall perhaps 

be able to actualize but a small fraction of that possible unfoldment because of the 

failure of ten years before; at worst, what we shall actualize will have taken a 

negative coloring — a frustrated or thwarted potential of growth often turns 

negative. Our unlived life indeed can invalidate or kill us! 

Progressed New Moons in Roosevelt's Chart 
I am taking as an illustration the two progressed New Moons in the life of Franklin 

D. Roosevelt because his well-known chart usually can be shown to symbolize 

very accurately his character and significant life pattern. He was born on January 

30, 1882; I believe an at least approximate 8:45 P.M. time of birth is now well 

authenticated. The first New Moon after his birth occurred on February 17, 

1882, at 9:50 P.M., in Hyde Park, New York, his family home (as far as I know, he 
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should have lived there 18 days after birth); the second progressed New Moon 

occurred on, March 19, at 7:17 A.M., presumably also at Hyde Park. The charts for 

these New Moons are given here and should prove quite revealing to students. 

The first New Moon refers by progression to the time when the young 

Roosevelt was just about age 18 (mid-January, 1900). His father died 11 months 

later. He probably had just entered college, as he graduated from Harvard in 1904, 

then was admitted to the bar in 1907. His first public office began in 1910 (New 

York State Senate). 

We see the first progressed New Moon chart stressing an exact trine of 

Venus, the Sun and Moon at the entrance of the fifth house, with Mars in the ninth 

house (the law). All planets are contained within that trine except Uranus, singleton 

in the eleventh house — and, of course (as in the natal chart), trine the Taurus 

planets: Neptune and Jupiter. Pluto squares, however, the triple conjunction of 

Venus, the Sun and Moon. Pluto is in the eighth house ("regeneration," in one 

sense at least). 

With Libra (ruled by Venus) rising, this chart shows at once an extreme of 

emotional self-assertion and will to expansion; yet the massive multiple square 

between the Aquarian and Taurean planets holds the seeds of tragedy. Uranus in 

the house of friends and social ideals bespeaks a potential "reformer" seeking to 

bring about new patterns of association and of business (cf. the trine with the 

seventh--house planets). 

This New Moon chart, of course, is not too different from the natal one; but the 

points of emphasis are different. Above all, Mars is in the ninth house and Uranus in 

the eleventh. Mars is the point of initiative, and it is logically found in the house 

referring to legal practice and also to foreign relationship. Roosevelt's first 

executive post in Washington was as Assistant Secretary of the Navy; and his 

interest in foreign affairs became insistent, especially after his official trips to 

Europe in 1918 and 1919. 

This progressed New Moon chart has validity for the period extending from 

January, 1900, to July, 1929, at which time the second New Moon after birth begins 

to "operate." Just before that later date, F. D. Roosevelt had triumphed over his 

paralysis to the extent that he was elected Governor of New York State in 1928. 

Four years later, he was elected President of the United States. Thus, a third 

chapter of his life had begun — the first one being his childhood and adolescence up 

to 1900. 

In the second progressed New Moon chart, the planets are disposed very 

differently. The very last degree of Aries is rising; and the four massive planets in 

Taurus are in the first house. These planets are — in connection with Uranus trining 

them from the sixth house (work, labor, the services, etc.) — the symbol of the 

New Deal. There is a significant square between Mars and Venus, rulers of the first 

and seventh houses — the houses of self and of relationship and of all associative 

processes. A significant quintile of Mercury to Neptune could be referred to his 

"Brain Trust" composed of rather young, idealistic intellectuals. 
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We shall note that, while in the natal and the first progressed New Moon charts 

the Sun is in Aquarius, now the lunation occurs at the end of Pisces, in the twelfth 

house. In a sense, the White House is a prison; it is, at any rate, an "institution"! It 

represents the culmination of efforts — and a heavy "karma" or burden to bear, a 

place for potential "sacrifice." 

This sacrifice is suggested by the opposition, rather distant though it be, 

between the sixth-house Uranus and the lunation degree. The first progressed New 

Moon chart could be said to show a struggle of the self seeking expression (fifth 

house) against "death" (eighth house); the second New Moon chart shows the basic 

struggle against illness and overwork, also the struggle between new Uranian ideals 

and techniques and the karma of our Western civilization. 

A Rate of Progression 
As these progressed New Moon charts cover, as it were, 30-year periods of life, I 

have attempted to find a rate at which the unfoldment of the potential revealed in 

the charts could be significantly measured. Of course, one could use the ordinary 

rate of one day in the ephemeris equaling a year of the life; but this applies only, it 

seems to me, to the natal chart, which refers to the completely open cycle of the 

natural life of a man on earth. By contrast, when we deal with progressed lunation 

cycles, we measure closed cycles. In the case of such closed cycles, one should 

logically equate the whole length of the cycle with the entire circle of the zodiac — 

i.e., 360 degrees. 

A lunation cycle does not always last the same length of time, but it would 

seem best to use an "archetypal" measuring rod — that is, 30 days (and 30 years 

for the progressed cycle). Thus, a year of progression would equal 12 degrees of 

the zodiac — or 1 degree per month. What we can use, therefore, is a kind of 

"radix" method, according to which one moves all the planets one degree for every 

month following the time of the life to which the progressed New Moon corresponds 

in the usual type of progressions. 

For instance, President Rooosevelt's father died on December 8, 1900. The 

first progressed New Moon chart refers to mid-January, 1900, in his life. Thus, to 

find the special progressions or "directions" in this New Moon chart for the death of 

his father, one must move the planets by about eleven degrees. This is very close 

to the distance between Saturn (which represents the father) and Jupiter. 

His attack of polio occurred August 10, 1921-21 years and 7 months after 

January, 1900. This means a progressed motion of 259 degrees. If we advance the 

lunation point (29°24' Aquarius) 259 degrees, we get 18° 24' Scorpio, which is the 

point opposite to Jupiter — and Jupiter rules the sciatic nerves and lumbar region, 

which were paralyzed. The same advance brings Uranus to 6°15' Gemini, one 

degree before the square to Mercury retrograde (which rules the nerves); it brings 

Saturn to 26°10' Capricorn in the fourth house, trine Pluto (which may refer to the 

will to self-rebirth in the depths of the being); it brings Mars to an opposition to 

Uranus, Pluto to a square to the midpoint of the Neptune-Jupiter pair. 



Such correlations are obviously not conclusive, and it seems that exact 

prognostications on the basis of such a system would be unwise; but, again, what 

such progressions or directions of the planets in a progressed New Moon chart 

indicate are not precise events, but trends of development. It is not important 

that Pluto, when so directed at the time of the polio attack, should fall exactly 

square Jupiter, ruler of the part of the body most affected. What matters is that 

during a period of months in the year 1921, Pluto was squaring the fourfold group 

of the planets in Taurus. 

If we look at the second progressed New Moon chart — which corresponds 

to early July, 1929 — we may move the planets by 40 degrees to find their places 

for early November, 1932 — when F. D. Roosevelt was elected president. The 

lunation point (28°48' Pisces) will have reached 9° Taurus and the vicinity of Saturn 

— and Saturn has much to do with the U. S. presidency and any assumption of 

heavy public responsibility. The basic point, however, is that from the time the Sun-

Moon pair crossed by "direction" the ascendant of the charts (winter, 1932), F. D. 

Roosevelt was entering the contest for the presidency. He actually took power on 

March 4, 1933, as the Sun-Moon point reached 12°48' Taurus, which is the 

midpoint of the Saturn-Neptune pair — and Saturn rules the tenth house of the 

chart. Mars, by the same arc of 44° (3 years plus 8 months), reached 20°46' Leo in 

the fifth house. 

To put it differently: the progressed New Moon chart for July, 1929, shows one 

single basic square which, broadly speaking, links Sun-Moon-Venus to Mars. When 

Franklin D. Roosevelt reached power the two arms of that square struck the first 

and fifth houses, stressing personal initiative, creative imagination and risk-taking. 

In 1941, the Sun-Moon point had reached Leo — 23rd degree for the Atlantic 

Charter (square Jupiter) and 27th for Pearl Harbor (square Pluto); Mars then had 

reached Scorpio and early Sagittarius in the seventh house, the house of 

partnerships and of war. Mars opposed Neptune when Hitler invaded Poland; it was 

at the descendant when "Munich" occurred, which made war inevitable. 

When Roosevelt died in April, 1945 — seven months after the "progressed Full 

Moon" of that cycle (he then began to die, actually) — the Sun-Moon point reached 

8° Libra, just past the square to Mars and opposition to Venus. Mars was exactly 

at the chart's midheaven; and Neptune was opposing Jupiter, ruler of the eighth 

house. Another interesting point: Uranus had moved to the chart's Sun-Moon at the 

time of "Hiroshima" — and, after all, F. D. Roosevelt was the one whose decision it 

was to start the A-bomb project. This shows perhaps that the trends which our 

personality has set in motion do register astrologically even after we are dead! 

WHAT IS MY NATURE?

See It Revealed in Your

New Moon Before Birth
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ADDED 14 November 2004. 

When the astrologers of past centuries made forecasts for the year starting at 

the vernal equinox, Nature's year, they paid the most careful attention to a chart 

erected for the last New Moon occurring before the beginning of spring. They used 

this chart as the basis for their world-predictions far more than charts cast for the 

exact minute the Sun entered the zodiacal sign Aries in various parts of the world. 

Today these "Ingress charts", as the latter are called, are much more popular 

among astrologers; and one is usually erected for each of the capitals of the major 

nations. 

Mundane astrologers study, it is true, the lunation charts for every month of 

the year. But astrology today is greatly conditioned by the need popular magazines 

have to stress above all "solar" charts and sun-sign readings. Thus we tend to 

forget that whatever the Sun indicates would not be practically and concretely 

effective in everyday life were it not for the polarizing, modifying and completing 

"influence" of the Moon. Life is always the result of two polar energies, masculine 

and feminine — solar and lunar. We never can understand and experience life truly 

if we stress one force at the expense of the other. Only a soli-lunar cycle can 

reveal to us the secrets of Nature, because all that we call "natural" is an 

expression of bi-polar life-energy. 

"Sex," in the ordinary sense of the term, is only one aspect of this bi-polarity 

of life; there are many other aspects and all these forms of interplay between the 

two great forces in all existence can be said to be rooted in, and maybe symbolized 

by, the basic relationship between Sun and Moon. When we speak, inaccurately, of 

the "phases of the Moon, we actually mean the phases of the cyclically evolving 

relationship between the two "Lights". It is not the Moon as a body which varies in 

size; it is the light which the Moon reflects, and this light measures the ever-

changing relationship between the two polarities of life on our globe, the solar and 

the lunar forces. The lunation cycle, extending from one New Moon to the next, 

provides us with a measuring rod to ascertain the state of this soli-lunar 

relationship in its monthly cycle. It reveals the "rhythm" of all "natural" life 



processes, in our body and personality as well as in the outer world of living beings 

on earth. 

This cycle is therefore of paramount importance, for without life there would be 

no embodied consciousness and no individuality. The lunation cycle should be the 

very foundation of any astrological interpretation of personality, as well as of health 

and happiness or ease of function. Thus the fact that a person is born at one phase 

or another of this soli-lunar cycle conditions, and often determines, his typical 

character; it defines the person's fundamental nature — a phrase used so much 

in Zen philosophy, now quite popular among members of our "intelligentsia." 

You, as a particular person, were born within the span of such a cyclic process, 

just as inevitably as you were born during one of the four seasons of the year. Your 

"solar birthday" refers to this seasonal factor, but you have also a "lunation 

birthday" which tells you at what phase of the lunation cycle you were born. 

This lunation birthday recurs every month; but let it be stressed here that it 

has nothing to do with the "lunar return" (i.e. the time when the Moon every month 

returns to the exact zodiacal place it occupied at birth). The lunation birthday is the 

time every month when the cyclic relationship of Moon to Sun is in the same 

phase as the one it was in at the time of your birth. This means that a waxing 

phase is to be sharply differentiated from a waning phase; so that it is not merely 

the Sun-Moon aspect that counts, but the place of that aspect within the 

framework of the entire lunation cycle. The positions of the Sun and the Moon, from 

this point of view, are not to be referred to the zodiacal circle but to the lunation 

cycle. 

Most astrologers make no distinction between a "first quarter" and a "last 

quarter" square of the Moon and the Sun. Yet, in terms of the basic life-processes 

which the lunation cycle represents and helps us to measure, a birth at the "last 

quarter" of the soli-lunar relationship differs considerably from one at the "first 

quarter." Likewise to be born within 24 hours before New Moon is certainly different 

from being born the day after the New Moon. Truly the end of a cycle and the 

beginning of the next do meet, but the magnetic characteristics and inherent 

dynamisms of what happens in the "last moment" and the "first moment" of any 

cyclic process are obviously not to be considered the same! The usual belief that 

the distinction is not important does not make sense; at least, it does not make 

sense where life-processes and their psychological overtones are concerned. It 

may be acceptable in the realm of mechanistic phenomena, but astrology, as I 

conceive its meaning and value, has nothing or very little to do with such a realm. 

These remarks apply to all, astrological cycles. If Jupiter is in mid-Aries and 

Saturn in mid-Cancer they form a waning ("last quarter") square in their 20-year 

cycle of relationship; but if Jupiter should be in mid-Libra while Saturn is in mid-

Cancer, then the Jupiter-Saturn relationship is a "first quarter" or waxing square 

relationship. The distinction has great meaning; and it has meaning regardless of 

what the signs of the zodiac are in which the planets are located. 



It is such cyclic-phase-meanings which the old Arabian astrologers pictorialized 

with their many "Parts." The "Part of Fortune," for instance, represents the status 

of the soli-lunar relationship as the latter affects an individual person on earth; 

and it is, for this reason, one of the most important clues to the "fundamental 

nature" of an individual and to the quality of his or her typical personal responses 

to life-situations. These responses add up in time to happiness or unhappiness, to 

"good" or "bad" fortune. 

The New Moon Before Birth 
In most cases a person is born after a lunation cycle has begun, as very few people 

utter their "first cry" exactly at the time of a New Moon. The character of the 

particular lunation cycle within the span of which we are born is a very important 

factor in ascertaining the fundamental nature of the stream of vital forces 

energizing our entire organism (biological, and as well, psychological). Because in 

astrology any cycle is stamped with the root-characteristics of its starting point, the 

New Moon which preceded our birth becomes inevitably the key to the basic 

character of our inherent vitality. 

The first thing to consider in studying this New-Moon-before-birth is whether it 

occurred in the same zodiacal sign as that in which the Sun is located at birth. If 

both the New-Moon-before-birth and the natal Sun are in the same sign the quality 

of this sign pervades freely the whole nature of the person; but if the natal Sun and 

the New-Moon-before-birth are in two different signs a basic dualism should be 

more or less strongly in evidence in the personality. 

Any astrological factor which occurred before birth tends to represent 

something deeply rooted in the past. We may think of "the past" as the ancestral, 

racial and cultural past of an individual, his antecedents and all that he found 

confronting him at birth; or we may think of the past as the "Karma" of a 

reincarnating soul or spiritual entity. In either case what is of the past always tends 

to have a somewhat compulsive character. It operates in the unconscious; it 

surges, often unexpectedly and startlingly, out of our psychic depths. 

Moreover, we should realize that two successive zodiacal signs are of opposite 

polarities, Aries is a "masculine" sign; Taurus, a "feminine" sign, etc. The first is 

typified by the element Fire; the second, by the element Earth. If therefore the 

New-Moon-before-birth is in Aries and the natal Sun in Taurus, we find a 

personality whose ancestral, unconscious vital urges belong to a cycle stamped with 

Aries characteristics; yet in actual every day living the Taurus force is most active, 

most influential in all conscious life-processes. The unconscious "fieriness" of Aries 

may manifest as a compulsion for emotional release in a typical Aries manner; but 

it will usually be held in check by the Taurus-dominated conscious purpose or will of 

the individual. Yet occasionally the Aries force may flare up suddenly and startlingly 

from the psychic depths — perhaps causing much havoc, or at least deep-rooted 

emotional conflicts. The nature of the person may thus include masculine as well as 

feminine traits; at any rate it will tend to be complex and at times unpredictable. 



The way in which psychological and indeed biological forces surging from the 

unconscious depths tend to operate can be made clearer if we observe in which 

natal house the New-Moon-before-birth falls. It may be the house in which the 

natal Sun is located, and again it may be the preceding house. If both the signs 

and the houses of that New Moon and of the natal Sun differ the psychosomatic 

dualism is strengthened; the personality tends to operate within two definite fields 

of influence or activity. 

Consider, for instance, the birth-chart of the great psychiatrist, Carl Jung, 

born July 26, 1875 with the Sun in the fourth degree of Leo and the Moon in mid-

Taurus. He was born thus with the Moon waning and past the Last Quarter phase of 

the lunation cycle which had begun at the New Moon of July 3rd on the eleventh 

degree of Cancer. Jung's natal Sun is located in his natal 7th house, but the 

eleventh degree of Cancer falls in his natal 6th house; so that the natal Sun and the 

New-Moon-before-birth occupy different signs and different houses. 

Quite evidently we are dealing here with a complex nature, characterized 

further by an emphasis on fixed signs, with the chart's ruler, Saturn, retrograde in 

Aquarius, intercepted in the first house, squaring Pluto and loosely opposing 

Uranus. It is a very dynamic chart, and the whole trend of Jung's thought and 

practice of psychotherapy has been along the line of the integration of strong 

oppositions and basic conflicts. The fact that the New-Moon-before-birth falls in the 

6th house suggests a concentration of energy in the field of work, self-discipline, 

health, technique, etc. The Cancer-Leo combination of the two foci of vital energy is 

interesting in as much as it stresses the summer solstice signs, one ruled by the 

Sun, the other by the Moon. And alchemy, which has occupied so much of Jung's 

attention, is based largely on the interplay of the Sun and the Moon forces — the 

"King" and the "Queen" featured in alchemical symbolism. 

A detailed study of the New-Moon-before-birth requires that one should cast a 

chart for the time of that New Moon, placing the New Moon degree on the 

Ascendant of the chart, and the planets in equal 30° houses. Such a chart does not 

refer to any actual event insofar as the still embryonic organism is concerned, but it 

helps us to analyze the potential of vital energy released at the time of that 

New Moon. This release of potential thereafter flows through the entire lunation 

cycle; and as the individual is born within this cycle, he is conditioned in depth of 

vital nature by the character of the New Moon release. 

In the case of the great Hindu political leader, yogi, philosopher and poet, Sri 

Aurobindo (August 15, 1872), who his followers now consider as a direct 

manifestation of God, we find the Sun at Leo 22° 23', Jupiter at Leo 13° 36' and the 

Ascendant at Leo 13° 24'. The New-Moon-before-birth took place on August 4th at 

Leo 12° 15', thus at the natal Ascendant point and just past the actual conjunction 

with Jupiter of August 3rd, at Leo 11° 07'. The tie-up between Sun, New Moon, 

Ascendant and Jupiter is most powerful, and Jupiter in India symbolizes the great 

Guru or Spiritual Teacher. Indeed, Theosophists have spoken of a mysterious 

Personage whose Presence is particularly focused in the mountains of Southern 
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India, not far from which Sri Aurobindo had his ashram for 40 years, and to whom 

they gave the name of "Master Jupiter." An interesting correlation. 

When the New-Moon-before-birth occurs very close to one of the planets in the 

natal chart, this planet can be considered as a channel of destiny for the life-

energies released through the personality of the native. Take for instance 

Alexander Graham Bell whose name is associated indelibly with the transmission 

of sound. He was born in Scotland, March 3, l847 with the Sun around 12° Pisces 

and one day after full Moon (Moon at 24 1/2 Virgo). The lunation cycle in which he 

was born had begun with the New Moon of February 15th, at Aquarius 26° 13; and 

Neptune was about one degree ahead of this point conjunct Mercury — Neptune 

which deals so much with sound, music, vibrations in the "electrical" sign, Aquarius. 

Thus the whole lunation was stamped by this Neptune-Mercury impress. 

In the case of Alice Bailey (June 16, 1860), the Theosophist who founded the 

Arcane School and wrote many books on occultism under occult inspiration, the 

natal Sun was at Gemini 25 1/2° with natal Venus at 17° 52' of the same sign. The 

lunation cycle in which the birth occurred began on June 7th, with the New Moon at 

17° 31° Gemini thus the ancestral forces (or Karmic soul-forces) were focused in 

Alice Bailey's life largely through Venus, which enabled her to stress successfully 

group-values and to hold together for many years a quite large group of seekers 

stressing an intellectual formulation of universal ideas. 

Moving to an entirely different field, we can now consider our Vice-President 

Richard Nixon's chart. Capricorn 19° 23' is the natal Sun's degree, and he is born 

characteristically with a waxing Moon in Aquarius, nearly 31 degrees ahead of the 

Sun, his New-Moon-before-birth occurred therefore at Capricorn 16 1/2°; so, the 

New Moon and the natal Sun are in the same sign, and presumably the same (fifth) 

house. 

An extreme case is provided by people born almost exactly at New Moon, or 

like Karl Marx during a solar eclipse (the most intense focusing of vital forces 

possible). A New Moon birth, however, often leads to a state of emotional 

confusion, and at times to a rather fanatic belief in a special destiny or in the 

person being a needed channel for "higher forces." Queen Victoria exemplifies 

also such a New Moon type of birth. 

Fate and Free Will 
The chart of the New-Moon-before-birth and the natal chart can be said to 

represent, respectively, that which in a person's life is compulsive, rooted in the 

past — thus "fateful" — and that which constitutes the new potential of life, the 

creativity inherent (yet at first only latent) in the individual. Indeed every 

astrological factor which precedes birth must be essentially referred to the past; 

and this includes the "prenatal chart" erected for the presumed moment of 

"conception." 

Birth — or rather the first breath — is the beginning of (at least relatively) 

independent existence. Nothing "individual" can be referred to the process of 

gestation and the embryonic state. Individuality demands an independent rhythm 
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of existence; and such a rhythm, at least symbolically, starts to operate with the 

"first cry" or breath-expulsion that is, with the first response of the organism-as-a-

whole to the universe in which the newborn is meant to operate in his or her 

individualized, unique way. 

Freedom for the individual can only refer to his capacity for making an 

autonomous, undetermined response to the pressures, challenges and opportunities 

of life. These pressures and challenges of life constitute the particular condition 

imposed upon him at birth by heredity and environment. The newborn cannot 

change this conditioning. He is the product thereof; he is born with a set of genes 

and within a definite race, family, culture and class. All these factors inevitably 

condition his personality; they constitute his "nature," 

But they do not determine his responses to them; because, I believe, there is 

within and beyond his organism a "factor of indeterminacy" — a spark of divinity. 

This factor, this divine spark, is his potential freedom. It is "potential" only; for it 

may remain latent and inoperative — and it usually does so except at crucial times 

in the person's life. These crucial times, or "crises", are moments of decision. 

The decision may be made by the non-determined, free will — the will not to 

conform to the past (i.e. to our inherited and environmental influences), and 

instead to transform this past, our "nature", by the introduction of a new vision, a 

new goal or realization. But in many cases, as the opportunity for such a decision 

comes, the ancient deep-rooted power of our "nature" (of all that is, in us, the past 

of the human race . . . and the "Karma" of the individual Soul) makes the 

transforming decision impossible, or half-hearted and confused. 

Then we are "determined" by this past; then, we lose our God-given power of 

individual freedom. We are once more caught back into the prenatal state of 

dependence upon the Mother — and by "Mother" — I mean here all that enwombs 

and binds us: family, religion, tradition, class standards, conventional morality, etc. 

All of these inevitably condition our personality; yet they need not determine our 

responses to life's challenges and opportunities. 

The distinction between the two words, condition and determine, is a capital 

one. When its meaning is really understood the bitter conflict between the two 

schools of thought teaching respectively that man has free will and that 

determinism (or fate) rules over everything becomes rather senseless. No man is 

absolutely free, for the very concept of such an absolute "freedom" has really no 

meaning at all; but every man can, at crucial times of decision, transform to some 

extent his actual conditions by some creative response which was non-determined 

and essentially unpredictable until it was made. The New-Moon-before-birth chart 

— and all "converse progressions" and prenatal charts — refer to the conditioning 

of our nature; thus, to the area of our personality where the past impels, and often, 

compels us to act according to old patterns or traditions. But the birth-chart, 

calculated for the exact moment of the first exhalation of breath, symbolizes the 

potentiality of our making free, transforming, creative decisions. 



The lunation cycle within the confines of which we are born constitutes the 

"wave of life" which powers us into existence. But the man who comes to be truly 

an "Individual" in conscious and transforming selfhood must emerge out of that 

wave, even while being supported by it. He rides that wave to a self-envisioned 

destination. This ride is his true destiny. The wave eventually must return to the 

sea-depths; but man may by then be walking on the shore, in the freedom of the 

land. 

PLANETS & CHAKRAS

by Dane Rudhyar

First Published
American Astrology Magazine
September 1949

Here Rudhyar takes an indepth look at the Chakras and the esoteric tradition of 
three sets of Chakras mentioned by H.P. Blavatsky, showing how the planets 
of astrology corresponds with the Chakras.
ADDED 1 August 2007. 

Most readers of books or magazines on occultism, Rosicrucianism, 

Theosophy and astrology associate with Yoga the idea that there exist in the 

human organism mysterious centers or vortices of energy named chakras (i.e. 

wheels), and that these chakras are places in which an equally mysterious power, 

called Kundalini, operates or can be made to operate. Kundalini is said to be able 

to "rise", as a "serpentine force", from the base of the spine to the head, following 

a path on which the several chakras are stations on the way. The technique for 

arousing this Kundalini power from its latent or sleep condition in the Root-center in 

the region of the coccyx, and the way to lead it upward seems, to many people, the 

main secret of Yoga. 

Psychologists  interested  in  Eastern  myths,  symbols  and  techniques  — 

particularly Carl Jung — have also given a great deal of attention to the subject. 

Jung taught a private seminar for his students, some years ago, on Kundalini and 

the chakras, the transcript of which unfortunately has not been made public.  He 

seems to have considered the chakras as symbolic  representations of  levels of 

operation of the psychic force, and to have studied them, mostly if not exclusively, 

as having a psychological reality and meaning. 

The occultist, on the other hand, believing as he does in an "astral body" 

pervading and surrounding the physical organism and acting as an "electro-

magnetic field," usually sees in the chakras actual — though essentially not physical 

whirls of electro-magnetic or vital energy. Each whirl can be related to one of the 



basic functions of the total organism, to a primary organ or group of organs, and 

can be seen to serve as the dynamic foundation for psychic activities. 

Of late numerous occult students seeking to bridge the gap between ancient 

Hindu and modern Western thought have claimed that the series of chakras was 

simply the Hindu equivalent of the chain of nerve ganglions in the Sympathetic 

System, just as what the Hindus called nadis were nothing but our Western 

"nerves." This "nothing but" attitude, however valid the correlations which it 

assumes, has the great danger of ignoring the basic difference in philosophy and 

cosmology between ancient India and modern scientific thought. It equates the 

end-results of two types of analysis, while dismissing as of no importance the fact 

that the two kinds of premises leading to these end-results are utterly distinct, and 

often opposite. Chakras and Sympathetic nerve ganglions may have something in 

common; but they surely mean totally different things in a "human" sense, and 

they must be approached and used in an altogether different way. To play with 

chakras in the way in which modern doctors play with glands is to court disaster — 

something which some "scientific" experimenters who seek to do this very thing 

today should guard against. 

The exact and literal correlating of planets with the seven chakras spoken of 

and pictured in books on "Kundalini Yoga" (for instance in Arthur Avalon's The 

Serpent Power, etc.) is likewise, in my opinion, a not too rewarding, and perhaps 

at times a rather dangerous, procedure. It has led to a serious difference of opinion 

among astrologers and so-called occultists as to which planet corresponds to what 

chakras; and it can produce wholesome, or at least significant, results only if a 

number of usually ignored factors of basic importance are taken into consideration 

at the very start. 

Three Sets of "Chakras"
The first of these basic points to consider is the fact that it has been made clear by 

some of the most reliable "Teachers" (H. P. Blavatsky, first of all) that there is not 

only one series of chakras or center, but three. Each series refers apparently to 

one of the three basic "levels of integration" at which human consciousness can 

operate, and at which the ego can express its power of "I-am-ness"; which means, 

can relate itself significantly to the universe and to other individuals. 

This significant relationship of the ego (or "I am" consciousness) to the 

universe requires energy and directed activity, that is, power with purpose. Each, 

level of relatedness demands, however, a basically different type of energy and 

quality of power. These three basic types can be summarily described as: life, 

conscious will (which includes faith), and spirit. 

This threefold division deals with controlling factors in the total human being ; 

that is, in anatomical terms, with the nervous systems. We are not dealing with the 

endocrine glands and the chemistry of the blood stream, which belong to the 

material part of the organism, though in its most vital and dynamic aspect; we are 



considering the currents of forces operating through the electric wires and 

master-switches of the body —and their psychic-mental coordinates. 

Now, therefore, our lowest level is that of the Great Sympathetic nervous 

system, with its ganglions which act somewhat as power-stations, transformers and 

distributors. Our intermediary level is the spinal system stretched between the base 

of the brain and the tail-like, fine filaments which reach down to the coccyx. The 

highest system is that constituted by certain cranial centers to which H. P. 

Blavatsky refers enigmatically as the "master chakras." (cf. the co-called "Third 

Volume" of The Secret Doctrine [now published in the Tenth Volume of the 

Collected Work of H. P. Blavatsky]. 

Each level, in other words, has its series of chakras. Each series can be said to 

be the foundation for integrational processes; but integration means something 

different at each level. 

At the first and "ancient" level, to which the usually mentioned Hindu chakras 

seemingly belong, integration means the gathering of all the energies of "life" into a 

focal point of individualized selfhood; and this is what is now called by modern 

psychologists "individualization" — though the scope of this individualization may 

greatly differ. The individual is born out of the Mother: that is, the individual self 

emerges from the tides of "life." 

At the second level, it is this individualized human self, with its separative 

tendencies and its ego-will, that must be integrated with the universe of cosmic 

forces and "Souls." Psychologically speaking, this refers to the process of 

"individuation" and to the metamorphosis or transfiguration of the ego and of the 

mind. 

As to the third level, only hypotheses are possible. Nevertheless everything 

points to the possibility of a spiritual process at the end of which the individual who 

has passed through the stage of Transfiguration, then of Crucifixion, conquers 

death itself and becomes altogether free from the tides of "life." He then emerges 

in a new condition, in a "resurrected Body," as an immortal Soul-personality as a 

"master" of life, so-called "astral forces" and of mind and appearances. 

The Sympathetic Centers
To understand clearly the meaning of the Hindu doctrine concerning Kundalini and 

the Chakras it seems best to consider the spiritual needs of the ancient Hindu 

society which achieved a profound degree of integration under the Brahmins and 

according to the Laws of Manu. in the millennia preceding Gautama the Buddha 

(6th century B.C.). This Brahminical Society was a remarkably "planned" society: 

yet like any planned society it had become very rigid in its patterns and every 

activity of life had become a set ritual. 

It planned not only for life, but also for death and re-birth. After a certain age, 

the elderly man was supposed to retire from all social pursuits and live as a hermit 

in woods nearby, preparing himself so to meet the crisis of death, that he would 

make of death the seed of a higher form of future re-birth. In these last years of 



meditation men, who became known as Forest-Philosophers, not only prepared 

themselves to relinquish freely and understandingly all that bound them to life and 

sentient existence, but eventually developed a new philosophy, a transcendental 

philosophy. They taught it to disciples, who came to them from the villages, in 

discourses recorded much later as Upanishads. 

These philosophers realized that the freedom from life and desire which conies 

naturally through death, could also come through deliberate and conscious 

renunciation, through "liberation." The man willing to experience a process similar 

to death, but able to emerge from it still conscious and living in a body of earth, 

would indeed have reached a new condition of being. He would "die" and be reborn, 

knowing his essential identity with the universal Self, Atman, with which he had 

become identified. After which he would be able to say "I am" in a new way, the 

way of the Spirit. Thus, while the men of the Brahminical society were only "living 

cells" of a social-tribal organism, those who had returned from this conscious and 

deliberate death-experience became truly "individuals." 

To experience death without having experienced life to the full can only mean 

a puny kind of "liberation" and individual selfhood. The Yogi who wanted to 

overcome life and its pull had first to be totally conscious of all the energies of life 

which his organism contained, even if only in a latent condition. He had to be 

aware, to re-direct his life-energies and to gather them at the point of the fullest 

consciousness. This point was the Ajna Chakra, said to be located between the 

eyebrows. There, all the energies of life had to become concentrated, for this was 

the supreme abode of the Great Mother — a place which we have associated 

physically with the bony seat of the pituitary gland. 

The raising of Kundalini meant, in one sense at least, that the vital powers had 

to be drawn out from every organ and cell of the body and gathered alongside of 

the spine, forming thus a column of "living Fire," and all these vital powers had 

then to be concentrated at the Ajna center. There the Mother, having regathered 

her powers to herself, was ready to unite with the spiritual Light and Essence of the 

Father. Life being illumined by Spirit, by the universal "I am," the new birth 

occurred : the Yogi experienced rebirth as an individual Self, as a "free Individual." 

To the modern psychologist this would mean "liberation" from the racial and 

generic unconscious, from all forms of bondage to the Mother-image. He who is 

thus free becomes in turn a Father, a conscious creator able to use the energies of 

life, because he has overcome their compulsive pull upon his consciousness and his 

emotions. But no doubt it meant more to the old Yogi, because in his day this 

process carried the meaning of supreme attainment, human evolution being 

focused then at that level. The experience of "life," through a series of at-one-

ments with its basic energies centered at the chakras, was one filled with 

tremendous consequence and power. It may not be so now, at least not in the 

same manner, for Western man today, because the evolutionary level has changed. 

Ordinarily seven chakras are listed, but the first and the last (the "sacral" or 

Root-chakra and the "Thousand-petalled" chakra) in a sense the brain cortex — 



have a special meaning which makes them belong more precisely to the second 

level series of spinal centers. The five others are located in the regions of the sex-

organs (especially the prostate in males and the uterus in females), of the pit of the 

stomach (solar plexus), of the heart, of the neck and throat (organs of speech), of 

the pituitary gland. 

These chakras constitute an ascending series, and much of their meaning 

resides in their sequence. For this reason, if for no other, it seems fairly obvious 

that when astrological planets are to be connected with these chakras, the 

planetary sequence established by this system of correspondences should be the 

factual one. Planets, I can never state emphatically enough, are what they are in 

astrological symbolism first of all because of their places in the solar system, 

either heliocentrically or geocentrically considered. 

The rise of the Kundalini tide represents a return to source. The life-energy 

which had become differentiated and imprisoned, as it were, within the depths of 

organic form, now leaves these "depths" and its farthest out-posts; it gathers itself 

into one ascending stream along the spinal path, and reaches the "throne" of the 

Great Mother, the Sphenoid bone, with the pituitary at its center. Astrologically, 

this is the "path of return" of the solar force, from Saturn to the Sun. 

At this level of integration, Saturn symbolizes the "place of the seed," for 

the material seed of the life-organism establishes there the point of farthest 

incorporation or descent of the spirit. The great plexus of Sympathetic ganglions at 

the pit of the stomach is the throne of Jupiter; for it is also the point of entrance, 

into the subconscious, of the great religious images and symbols (i.e. the "gods") 

whose power stems from the realm of "life." As a result, we have the archaic way of 

concentrating upon the solar plexus, or navel, in order to reach an equally archaic 

type of "illumination." 

The so-called "heart center" is the seat of the primordial Eros — the Desire-to-

be — not to be confused with what later became known as sexual desire and 

eroticism. This primordial spiritual Desire is Mars in its original form, the Kama 

Deva of ancient Hinduism. As for Venus, it finds its throne in the organs of speech, 

the source of the Logos, of the Word. Finally the sphenoid center or Buddha center 

(Ajna) is keyed up to the Mercury vibration of wisdom, synthesis, mind. 

The Moon is the very substance or flow of the tide of integration, which mounts 

up from the Saturn-seed to the illumined Mercury-mind in five ritualistic-steps 

(symbolized by the five Buddhas and other five-sequences). This Moon-substance is 

drawn from all the cells of the organism, and finally concentrated at the fifth (Ajna-

pituitary) level. 

This being accomplished, the integrated life-flow calls upon, summons forth, 

prays for, the descent of the "I am" power. The mystic union of Shiva and Shakti 

takes place, and a mysterious fluid (life-ambrosia) is said to be released which re-

energizes the body and feeds the growth of the higher system of integration: 

the cerebro-spinal system. 



The Spinal Centers
The horizontal animal spine denotes a condition of generic unconsciousness, which 

operates as the instincts. The vertical human spine is the column which supports 

the mind-consciousness of the awakened Self, the individualized spirit which can 

claim: I am. 

When the spinal level of integration truly operates man has become a 

conscious ego aware of both depths and heights. The great dramas of such an ego-

consciousness are all expressions of an incessant conflict between life-in-form 

(Saturn) and life-as-spirit (Sun). This conflict becomes a black-and-white struggle, 

and Saturn becomes the Devil, the inverted God. The esoteric SANAT — the five-

fold power of "I am" selfhood — is polarized by SATAN, the active manifestation of 

egocentric greed, lust and fear, condensed into an absolute hatred of Light. 

This negative, lower Saturn has its darkened throne at the lowest point of the 

spine, in the symbol of the tail (coccyx). Here vertebrae are fused into a solid 

mass; inertia and the power of Karma triumphs. In polar opposition to these "lower 

depths" of being stands the brain-cortex, the "new brain" with its eagerness for 

change, progress, and ceaseless transformation — the material nerve-aspect of the 

spirit-center, the Sahasrara chakra. 

At this second (or ego) level of integration the basic process is the freeing of 

the ego from the dark Saturn-power (which perverts and abuses the also Saturnian 

energy of the first-level life-seed). It is the liberation of the "I" from bondage to a 

particularistic, limiting, rigid and oppressive form of selfhood — from pride and fear 

born of insecurity and spiritual loneliness or sense of guilt. What is to be "raised 

from the dead" is the character of that ego-consciousness and of the ego-will, the 

quality of the individual's faith in spirit and in God. In this process one can 

distinguish steps, which are represented by nerve centers along the spine; and it is 

these centers which are of primary importance for modern man, rather than 

the Sympathetic chakras of which ancient Hindu Yoga speaks. Moreover, what is at 

stake is probably not simply a gradual ascent, but rather a combined descent of 

spirit and ascent of the ego. 

The knowledge of where the spinal centers are located may not be of too much 

practical value for the average individual; nevertheless such a knowledge will 

probably be given out authoritatively before long. Beside the sacral-coccygeal 

center (Saturn, as ego-bondage) there is, no doubt, a center around the place of 

the sciatic nerve bulge which should be related to Jupiter. A most important center 

is the "Rose-Cross" center where the line of the extended arms meets the spine. It 

may be that the cervical plexus and the "medulla oblongata" are correlated with 

other centers; (hat the brain-cortex (with its myriad of convolutions) symbolizes, in 

its total harmonic developments, the mind that is wide open to the universe (higher 

Mercury), the growing Self — whose ego-will has become illumined by because 

attuned to, the universal Will. 

The Head Centers



It would be presumption to speak at length of those centers which have been 

mentioned as "master chakras." But it is interesting to note that a new 

development in osteopathy is now focusing the attention of a group of highly 

trained osteopaths upon the new technique "cranio-therapy," whose founder. Dr. 

Sutherland, is undoubtedly a great man and a true "mystic." Craniotherapy claims 

that a most careful and gentle handling of the cranium and of its many bones, of 

the power and tides of the cerebrospinal fluid, etc., can produce the most profound 

effects upon the entire organism, for the head contains as it were the "master 

switch" to all nerves and (through the pituitary) to all endocrine glands. 

Demonstrations have been forthcoming for many years; but the more official 

medical profession still clings to what seems to be many antiquated beliefs 

regarding much that refers to the physiology of the human head. 

It seems clear, however, that the head is indeed like a seed which, having 

grown out of the watery and lunar realm of "life" and at the apex of a long and 

flexible ego-stem, becomes in turn the "holy place" whence can be born the 

spiritual-mental organism of an immortal selfhood. All occult traditions point dimly 

and symbolically to such a possibility. However, in my opinion, the ancient 

approach to its realization has been superseded (at least insofar as modern 

Western man is concerned) by a new approach which requires a differentiation 

between the "centers" of the Sympathetic nerve system and those of the spine, and 

an attempt at grasping the meaning of even more important concentrations of 

spiritual power within the cranium — perhaps, particularly, in the "empty" spaces of 

the several ventricles of the brain, and also at the basepoint where the "pyramid 

tracts" of the spine cross. 

Integration, indeed, is an unending process. To begin to grasp its many 

implications seems to require a clear realization of the three basic levels of life, 

ego-will, and spirit. The perfect man operates at all three. 

RUDHYAR'S FORMULA for a Full Life
by Dane Rudhyar
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Discover how the four angles of the birthchart can give clues regarding how to best realize a fuller life.

ADDED 1 August 2007. 

In our age of specialization and automation — when the human being tends to 

be looked at only as an ever more indoctrinated consumer of standardized goods 

and a mere number in all kinds of social, educational, and political statistics — it is 

important for us all to hold before our mind the ideal of living a full life. But what is 

a full life? It is a life in which our whole nature as a person has the possibility of 

revealing itself. It is a life in which what was only potential at the time we emerged 



from our mother's womb into the open world, where a vast variety of impressions 

and experiences was waiting for us, should gradually become actualized. We have 

to meet these impacts of an outer world. We have not only to react to them more 

or less instinctively and automatically, but we should also respond to them 

consciously. 

Most people's responses are, as it were, programmed by family imperatives 

and examples, public and religious school teaching, by social-cultural fashions or 

styles of living we unquestionably imitate and whose validity we take for granted. 

By responding to life in such a manner and trying not to see too deeply the 

problems such an existence poses — thus dealing with symptoms rather than 

causes — we may live happily and, if all goes well, successfully. Yet from the point 

of view of a truly individualized and autonomous person, this is not living a full life; 

or, to use a term popularized a few years ago by European philosophers, it is not an 

"authentic" life. More popularly speaking, it is not "doing my own thing." But what 

does "doing my own thing" really mean? What is an authentic life? How can we 

know what is authentic and what is only an imitation, a cleverly (or emotionally) 

propagandized duplication of a model having become fashionable for our particular 

social, sexual, or age group? 

Such questions obviously cannot be answered by the usual kind of recipe for 

success in doing one thing or another. The question here does not refer to "doing" 

but rather to "being." How can you be what not only is possible for you to be, but 

what is also potential in you and, therefore, ready for actualization? The first 

requirement is not merely to know yourself, for there are various types of 

knowledge, and what a scientific type of psychology or dogmatic religious teaching 

considers knowledge is today in most cases not a really adequate solution to the 

problem of living a full and authentic life as an individual person. 

Astrology can help you to give a pertinent and significant answer to this 

problem; but it certainly is not a cure-all, and it does not provide a pat solution. 

What your birth-chart — if accurately erected for the exact moment of your first 

breath — and its development (progressions and transits) reveal has to be 

interpreted in the light of a psychological understanding of human nature and of the 

sociocultural conditions surrounding your birth. Such an interpretation should not 

be done quickly and superficially, as unfortunately is often the case; it requires 

study and concentration, plus a great deal of intuitive understanding that 

transcends mere book knowledge. 

There are, nevertheless, many things which can be written down; and if not 

taken too literally and certainly not dogmatically, they can point to lines of study 

which are eminently valuable, even if only because, in order to follow them, the 

student of astrology has to learn to think in a new way — and not the usual 

textbook and mnemo-technical way. In my many books, for over 40 years, I have 

tried to explain how one could best proceed in the development of the special 

"technique in understanding" provided by astrology. I would recommend here for 

the beginner the small but condensed volume The Practice of Astrology. 
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In this article, as in many previous articles through the years, I shall simply 

take one astrological factor which I consider of great importance in the 

determination of an authentic life. I shall present a somewhat new way of 

approaching the study of the four angles of the birth-chart. I should state at the 

outset that such a study is possible only if a person is relatively certain of this or 

her birth moment, at least within about 15 minutes. If the exact birth-time is not 

known, a solar chart can, of course, give very significant information; but the 

information deals with human nature in one of its aspects rather than with the 

potential for a full and authentic existence inherent in an individual person. 

The Four Angles
In many ancient cultures, the mother giving birth to a baby squatted so that the 

baby was born vertically along the line of the meridian at the birthplace — thus, 

along the line of gravitation which links the center of the Earth to whatever star 

might be just ahead. In olden days, astro-philosophers spoke of the Milky Way as 

the womb of souls; they presumably did not know that all the stars we see are part 

of our galaxy; that we "live, move, and have our being" in galactic space. It may be 

indeed, as some people believed, that there are as many stars in the Milky Way as 

there are immortal souls in or out of bodies. 

At any rate, the vertical line is for man, as it is for trees, the line of power, for 

it is man's privilege and responsibility to stand with erect spine — and to walk also 

in a vertical position. 

Today, in our Western civilization seemingly dedicated to the development of 

the principle of individuality in human beings and of an individualized form of 

consciousness — which did not exist in man in the tribal stage of society — babies 

are normally born in a nearly horizontal position, with the mother lying down. The 

horizontal direction is that of the Earth's surface. On the surface of our globe, 

animals move about in search of food and contacts with each other — for eating or 

copulating. The horizon has always been the symbol of the limits of what you are 

conscious of. We speak of a narrow or vast horizon. We climb mountains (in the 

vertical direction) to gain a broader outlook, a less confined horizon. 

In a two-dimensional birth-chart, we see a circle divided first of all into four 

sections by the horizontal and the vertical lines; each section is further subdivided 

into three subsections. Each of these twelve subsections (houses) gives us some 

specific information concerning the way in which the four angles operate, the 

angles being the ends of the vertical and horizontal lines of the birth-chart. These 

angles are the most basic factors in a chart calculated for the exact moment of the 

first breath, when, through the intermediary of the air which unites all living 

organisms, the baby begins to operate in the open environment of the Earth's 

biosphere. These angles are most basic because, while the planets represent the 

operative power of the organs of the body (and their psychic counterparts or 

extensions), in the symbolic language of astrology, the angles stand for the 

essential structure of the individual man or woman. They constitute what has often 



been called the "cross of incarnation" — or, more accurately and realistically, the 

basic frame of reference for all that the consciousness of the individual apprehends, 

directly or indirectly, through his senses or by the use of deeper psychic faculties. 

I speak of "frame of reference" because everything reaching the individualized 

consciousness — in most cases today what we call the ego and the conscious mind 

ruled by the ego — is automatically referred to this fundamental framework defined 

by the four angles. Somehow, what reaches the ego and the ego-mind has to be 

fitted into that framework — just as, when we see a lovely piece of furniture and we 

buy it, it has to find its place in the rooms of our home. If it does not, it is sent 

back to the store or stored in the garage, the attic, or the basement for possible 

later use. 

Ascendant and Descendant
We shall deal first with the horizontal dimension because, at our present stage of 

human evolution, it occupies a very conscious characterization; it will at once 

become associated with a word or a mental picture, thanks to which it will acquire 

meaning. The element of meaning should be related to the zenith (midheaven). 

Feeling is always a personal factor. At the deepest level, it is not 

communicable. No person can feel exactly as another does when facing the same 

situation, even if a state of empathy exists linking the two persons. Feelings and 

experiences are essentially private. They can be communicated only if one 

formulates them by means of gestures, images, sounds, or words. These 

formulations, however, are based, in most cases, on sociocultural elements — that 

is, on a language, a type of art, a code of gestures which belong to the particular 

community, culture, or nation in which the individual lives or was born. 

We normally seek to give some sort of meaning to what we experience. If we 

cannot do it, our consciousness becomes either frustrated or overloaded with 

experiences to which it cannot give meaning. In the first case, we may declare the 

experience absurd or irrational or refuse to take it into account; then it is dropped 

into the waste basket of the Freudian subconscious, where it may bundle up with 

similar ones of the past and eventually form a "complex." In the case of 

overloading, the consciousness becomes confused; it has no time to think clearly of 

words; it mixes all its metaphors (if it tried to use symbols), and the end result is 

that sooner or later the capacity to feel and experience deeply becomes blurred and 

ineffectual. 

Emergence and commergence — experience and the giving of meaning: These 

then are the two basic pairs of elements in human consciousness. Other words may 

be used to describe these elements, but they actually refer to secondary 

manifestations. In the past I have attempted to relate what the psychologist Carl 

Jung called the four psychic functions to the four angles of astrological charts: 

intuition to the ascendant, feeling to the nadir, sensation to the descendant, and 

thinking to the midheaven. But these four Jungian terms are very often 



misunderstood. As a result, some astrologers have made other correlations which 

seem to me rather unsound. 

This is quite an important matter because, if we apply wisely the ideas I have 

expressed in the preceding paragraphs to our own or any birth-chart, we can obtain 

significant clues to the way our inner life operates. These clues may enable us to 

understand what conditions, and perhaps blocks, the operation of the four basic 

modes of operation of our psyche. The key to such an understanding is the idea 

that whatever we find in the house preceding the four angles (i.e., the cadent 

houses) tells us what conditions and affects the operation of our intuition, our 

sensations, our feelings, and our thinking processes. 

The Background of Intuition and Sensation
The word intuition has been used and abused in many ways. In the last section of 

his book Psychological Types, Carl Jung defines intuition as follows: 

". . . that psychological function which transmits perception in an unconscious 

way. Through intuition any one content (of the mind) is presented as a complete 

whole, without our being able to explain or discover in what way this content has 

been arrived at. Intuition is a kind of instinctive apprehension irrespective of the 

nature of its contents . . . (These contents) possess an intrinsic character of 

certainty and conviction . . . Intuition is a nonrational function notwithstanding the 

fact that many intuitions may subsequently be split up into their component 

elements ... (It is) the material soil from which thinking and feeling are developed 

in the form of rational function." 

Valid as these and many more similar descriptions are from the point of view of a 

psychology concerned only with the description of what can be observed empirically 

— thus, according to what now is known as the scientific method — they do not 

reach the essential nature of the intuition; they deal only with its manifestations in 

the conscious mind of a person. Intuition astrologically refers to the ascendant 

because the ascendant symbolizes the emergence of a new living organism out of 

the motherly past. As Jung rightfully states, an intuition reaches our consciousness 

as a complete whole. It reaches our conscious mind as an image, a sudden 

thought, a deep feeling of value or non-value; but in any case, it is an organic 

whole. To "intuit" is to give birth, to create, to start a new trend in consciousness, a 

new process which may branch out in many ways. 

Birth, nevertheless, inevitably has parental antecedents. Every new organism 

emerges out of the accumulated past of its race or species. This is what is meant in 

Hindu philosophy by the karma that conditions a person's birth at a particular time 

and in a particular family, nation, religion, and culture. In that sense, a person's 

karma is that out of which he or she is born as a potential individual. This karma, at 

least theoretically, can be seen by considering the twelfth house of the person's 

birth-chart. In many cases, nothing spectacular can be deduced from that twelfth 

house; but a consideration of the zodiacal sign on its cusp and of the planet ruling 

that sign can be rewarding if the student has developed a sensitiveness (an 



intuition) to astrological symbolism and, as it were, can "read between the lines." 

More definite information can be gained if planets are found within the twelfth 

house or at its cusp. 

A twelfth-house planet indicates a function (a type of biological and/or 

psychological activity) coloring deeply the background of the individual's 

consciousness. In some instances, it may mean that the function should be 

revaluated, purified, or transformed; but it also can prove to be the foundation for 

intuitive realizations and the most effective channel for a flow of inspiration, a 

channel having been used in "past lives." 

At the opposite point of the birth-chart, we find the descendant as a symbol of 

what Jung called sensation, but which, as I see it, actually means the capacity to 

make direct immediate contacts with other living beings — thus, the capacity to 

establish vital relationships. At the ascendant, a human being is strictly what he or 

she is — a unique manifestation of at least some of the immense amount of 

potentialities inherent in the human species. At the descendant, the human being 

has to use what he potentially is as an individual in order to actualize this birth 

potential. He does so as he relates himself to other individuals and to the world in 

general. He relates himself in terms of what he senses the other persons or entities 

to be. At first, this sensing refers merely to the information his physical senses 

bring to his nascent consciousness; later on, what he sees, touches, hears, smells 

becomes the impelling reason for making this or that kind of approach to, or flight 

away from, the external reality. 

The character of the manner a person senses the nature, quality, and the 

possibility of pleasure or pain expectable from another being is conditioned by 

previous experiences. These originally or prenatally may refer to developments 

having occurred in past lives or to inherited ancestral characteristics, such as 

genetic malformations and functional imbalances, all of which can be symbolized 

astrologically by conditions in the sixth house of the birth-chart — the house which 

comes before the descendant At birth, these sixth-house indications obviously can 

refer only to genetically or spiritually inherited features and trends. Later on, the 

sixth house reveals the background of a person's approach to others and the 

manner in which the experiences of the preceding years of life have conditioned the 

way he or she meets and intimately relates with others; and ill health or the result 

of psychological crises may be involved. 

The Background of Feeling and Thinking
The ability to experience as a whole person integrated around a center of 

consciousness is symbolized by the nadir of the chart—i.e., the cusp of the fourth 

house. The center of consciousness at birth is only a biological center; it is the area 

of the body to which the activities of all organs and cells send information. It is 

probably the area of the "old brain," though two areas may be involved, the other 

being what in Japan is called the Hara center, just below the navel. This Hara 



center may be related to what once was the source of foetal nourishment, the 

umbilical cord. 

As the child grows into the youth and the mature person, the center of 

consciousness (thus, the experiencer) is stabilized at the psychic level. It becomes 

the ego, able to invest what the whole organism of personality feels with the 

character of "I." However, feelings should be clearly differentiated from emotions. 

What a person feels is a reaction from the totality of his or her organism, body, and 

psyche; at a higher level, mind is also involved. The experiencer of the feeling, the 

ego, then makes or allows the organism to make a response; and this response is 

an emotion (literally a "moving out" of a position of equilibrium). The emotion, in 

turn, gives rise to an action, as nerves order the muscles to contract and to move. 

Feeling is intimately bound to experiencing. There is no true experiencing 

without some sort of feeling, transcendental as the feeling may be in cases of 

subliminal or mystic experiences. Conversely, where there is no feeling, there is no 

experience. The background for the capacity to feel and experience is the 

environment — thus, in astrology, the third house. By environment, I mean not 

only the physical elements (family and relatives, natural and climatic conditions, 

etc.), but even more the cultural and psychic surroundings. An individual person's 

experiences are deeply and (at least at first) inevitably conditioned by his culture, 

by the religious and educational background of his youth, by his language, and 

today by such things as T.V. and magazines. In principle, all these factors can be 

seen reflected in the third house of the birth-chart; rather, they can be found there 

if special conditions are involved which draw the attention, or focus the 

consciousness, of the person — for we should never forget that anything in a birth-

chart points to an area of the body or a function (organic, psychological, or social) 

to which we should pay special heed because much in our development depends on 

the way we handle the problems drawing our attention to that area or function. 

Experiencing, in most cases, is useless or confusing unless we can give to the 

experience a meaning. This meaning may be one dictated or suggested by our 

culture, religion, social status, and relative wealth; or it may be a meaning which 

we have developed out of our individual experience — truly personal meaning. An 

individual person is characterized by the meanings he or she gives to his or her 

experiences. Many of these experiences may be common, others quite unusual; yet 

every person who is truly an individual should be able to give his or her own 

characteristic meaning to even the most commonplace experiences of everyday life 

— for instance, breathing, eating, walking, making love. 

To give meaning requires the processes of thinking, if by the word thinking we 

refer to the capacity to relate any particular event or situation to a more or less 

vast number of other events or situations. We can do the relating according to 

traditional formulas impressed upon our growing mind during childhood and youth 

and/or further stamped upon our consciousness by various forms of propaganda 

and hidden persuaders. We also can discover relationships between events, 



persons, situations, or even words which are not the usual ones and instead which 

reveal the originality and/or creativity of our mind. 

Back of this process of meaning bestowal, we find a vast number of traditional 

principles and sociocultural assumptions or paradigms. Whether we know it or not, 

every meaning we give to anything is derived from some metaphysical, 

philosophical, religio-ethical, or psychological concept which, in most cases, we take 

for granted and apply, totally unaware of what we are doing and why we are doing 

it. Most minds are indeed completely moulded and structured by collective factors 

and sociocultural pressures (fashion, for instance) of which we are completely 

unconscious. These collective factors constitute a mental womb which holds us 

prisoners until we emerge from it as independently and consciously thinking 

individuals. All of this preindividual mass of mind determinants should be referred 

to the ninth house of the birth-chart, which precedes the midheaven — the angle at 

which a person can emerge into truly individual thinking and give life experiences 

an individual meaning. 

Space prevents me from developing further the ideas outlined in the above, 

and every student of astrology has the right and responsibility to use what has 

been said as an incentive for looking at birth-charts in a somewhat new and 

challenging way. It should be clear that living a full life requires an equally full 

recognition and appreciation of all the fundamental modes of operation of the life 

power and the potentialities of consciousness available to the person eager and 

ready to lead such a life — which means a study of what the planets represent. It is 

a life of individually recognized, understood, and accepted experience; a life of 

unobstructed and uncompromising relatedness; a life of significance wherein every 

event, person, and situation finds its place in an ordered and harmonic symphony 

of meanings. To experience consciously and vividly (nadir), to relate in strength 

and courageous acceptance of responsibility (descendant), to dare giving to every 

aspect of one's own life an individual and fully conscious meaning (midheaven) 

means first of all to have emerged as an individual person (ascendant). 

In the full life, the four angles of one's birth-chart blend their potential 

livingness into a four-part chorus; and the melodies that are sung are marked by 

the natal positions and the movements of the ten planets (Sun and Moon included). 

Having intuitively realized who or what he is, the individual person can meet every 

experience, every relationship, every idea confronting him in fullness, in beauty, 

and in peace. 
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Learn all about the Lunar Nodes in astrology with this two-part article. Part One explains the significance of 

the Lunar Nodes in birth-charts, and Part Two explores the 19-year transit of the axis of the Lunar Nodes 
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around the birth-chart. 

Everyone will find this excellent guide to the Lunar Nodes enjoyable and informative.

ADDED 20 December 2004. 

Part One 

The Lunar Nodes in Natal Astrology
What is called in astrology the lunar nodes are the two ends of the line of 

intersection between the plane of the ecliptic (i.e., the plane of the earth's yearly 

revolution around the Sun) and the plane of the Moon's monthly revolution around 

the earth. The zodiacal signs and degrees exist on the ecliptic plane, and the two 

points at which the Moon's plane intersects the zodiac are indicated by the degrees 

(i.e., the longitude) of the Moon's nodes. These two points, being the ends of a line, 

must obviously be in opposition to each other; thus, if the North Lunar Node is at 

10° Aries, the South Lunar Node has to be at 10° Libra. I mention this merely 

because an ephemeris mentions only the zodiacal position of the North Lunar Node. 

This position actually is a "mean position"; but as the nodes are not actual, 

concrete entities but refer to the interaction of two cycles — the lunar month and 

the solar year — the mean position of the nodes seems to be more significant than 

their slightly different actual position. 

The line of the lunar nodes, which I shall call the nodal axis, keeps shifting 

along the zodiac. It makes a complete revolution in 18 to 19 years. Hence, if a 

person is born when the North Lunar Node was at 21° Pisces, some 18 and two-

thirds years later, the North Lunar Node will return to the same position. About nine 

years after birth, the North Lunar Node reaches the position which the South Node 

had at birth. 

The motion of the nodes refers to the factor of celestial latitude. At the North 

Lunar Node, the Moon passes from the hemicycle of south latitude (i.e., south of 

the plane of the ecliptic) to that of north latitude; and the opposite occurs at the 

South Node. The entire nodal cycle of the Moon is said to begin at the North Node. 

Because our civilization and its traditions give a symbolic positive and spiritual 

meaning to the northern hemisphere and the north pole, the North Lunar Node is 

given an equally positive meaning, for it marks the entrance of the Moon into the 

regions of northern latitude. At the South Lunar Node, the Moon leaves these 

regions and begins to have a southern latitude. The lunar nodes are, therefore, the 

points at which the Moon has latitude 0 degrees. This can be checked in the 

ephemeris by comparing the zodiacal position of the North Lunar Node and the 

zodiacal position of the Moon on the day this Moon is shown to have "latitude 0° 

North" (column marked "Lat"). 

I shall deal with the motion of the lunar nodes and the 19-year cycle it 

produces in a Part Two of this article. What we must first clearly understand is the 

meaning of the nodal axis in birth-charts and of the symbolic division of a birth-

chart into two halves by this axis. It is an important subject, particularly at the 

level of a psychological interpretation of the natal chart of an individual person. 



The Meaning of the Nodes 

As the Moon reaches its North Node and enters the area of north latitude, it is as if 

it were opening itself to cosmic or spiritual influences symbolically represented by 

the North Pole and, more specifically, the pole star. Thus, the North Lunar Node 

represents the point of intake of spiritual cosmic energies; and it was called the 

"Dragon's Head" — the nodal axis being symbolized by a dragon. The South Lunar 

Node was the "Dragon's Tail." From a more strictly biological and functional point of 

view, the North Lunar Node refers to the mouth of an animal and the South Lunar 

Node to the organs of evacuation, which means both the anus and the procreative 

organs from which the seed goes forth. 

The fact that the South Lunar Node refers not only to the point of excretion of 

waste materials, but also to the release of seed materials (fecundated or not) is still 

not understood by most astrologers today, though I have stressed it for some 

thirty-two years. I recall how I came to realize this fact when studying Richard 

Wagner's birth-chart and finding the South Node in his tenth house. Surely, I 

felt, this often-called "point of self-undoing" does not have a logical place in the 

house referring to the professional life of this great genius whose works have 

brought to him social immortality and influenced countless millions of human 

beings. Then it suddenly came to me that if the South Node truly represents a 

function of evacuation or release, procreation at the biological level and artistic 

creation at the cultural level constitute also a process of release of materials which 

the organism seeks instinctively to eliminate. 

French composer Saint-Saens used to say: "I compose just like an apple tree 

produces apples." The true creative artist releases almost automatically art 

products which his organism produces spontaneously and of which he seeks to get 

rid. He acts in relation to his culture or to a special group of people constituting his 

potential public as a male fecundating a female. The biological or ideological sperm 

is evacuated; and, if it is not, frustration and tension are usually the results — 

unless the person is a yogi, who, according to a traditional process, is able to 

"transmute" his seed into spiritual energy, in which case we can see at work the 

symbolism of the great serpent who swallows his own tail. 

This South Lunar Node interpretation agrees as well with what occurs in the 

monthly cycle of women. The ovum is released every month at the South Node of 

the female body, but it is not fecundated. It is waste material, menstruation; and 

its frequent discomfort or cramps is a South Node phenomenon, just as is the daily 

process of excretion. 

The essential fact is that these South Node processes are automatic; they 

should demand no effort if human beings lived natural and healthful lives. But also 

they have no personal meaning unless the organism — biologically or emotionally 

— is disturbed, tense, and under psychological pressures. The great artist or 

philosopher, in times of cultural harmony in a steady society, releases his mental-

cultural "seed" naturally into an expectant and receptive public with whom 

communication is easy, smooth, and elating. He is the fecundator of his race. 
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However, this fecundation, just because it is spontaneous and nearly 

automatic, may make of him a "sacrifice" to humanity. He pours of himself 

unceasingly into his community; and he has, therefore, very little left for his own 

personal growth and spiritual transformation. In that sense, this South Node 

activity is actually a form of "self-undoing." Wagner remained until his death a 

rather unregenerated personality. I have known, in my early youth, the great 

French sculptor, August Rodin (I was for a brief period his secretary); and he was 

indeed in daily contacts a cantankerous old man who treated his son very badly. 

Many a genius is so enthralled by his creative activity that it becomes truly a 

spiritually self-defeating process — just as are all automatic processes and all 

activities and capacities which one takes for granted. In another sense, the "Don 

Juan" figure of the legend is a South Lunar Node polarized person. 

Nevertheless, one has to be very careful not to give a necessarily negative 

meaning to the South Lunar ode in a birth-chart, especially in terms of events. It 

may refer in any case to a sort of "bondage" — but it is often a very special type of 

bondage; it may mean the fulfillment of a racial karma, a kind of sacrificial offering 

of self to humanity. At this point of the birth-chart, the past compels; but the 

outcome may be magnificent in terms of social or cultural results. If one believes in 

reincarnation, one can say that a capacity developed under stress through past 

incarnations now produces automatically splendid results; and this may apply to a 

statesman or inventor, as well as to a creative artist — in all cases, to what we call, 

often without discrimination, "genius." 

If genius implies a kind of automatism — however difficult the conditions of the 

creative act may be if society is not receptive — talent by contrast demands effort. 

So does good assimilation of food require the effort of mastication. At the North 

Node — the symbolical mouth — one ingests food, whether it be physical or 

ideological. To eat well, which means prolonged chewing, is a conscious, deliberate 

activity. It requires a choice, a selective process. At the North Node, an individual 

builds himself up. He does not give out; he takes in. But what he takes in can 

poison him! He may be careless or greedy in his choice of food. If he lives in our 

present-day society, he has a hard struggle — if he wants to eat only healthful and 

unadulterated foodstuffs — and this is true at the intellectual-cultural level as well 

as that of body nourishment. This is the tragedy of our age. 

The Nodal Axis in the Birth-Chart 
The Moon's nodal axis has been said to be an "axis of fate"; and much of personal 

fate indeed is a function of the person's ability to make the best of the demands 

and opportunities of life and society around him. Perhaps more than any other 

factor in a birth-chart, this axis deals with the relationship in depth of the individual 

to his environment. It deals with the give and take experienced by a man in 

relation to the "field" in which his existence unfolds and with the way he is able to 

actualize his birth potential underneath all surface events. 

This is where what are unfortunately termed "fate" and "free will" interplay. No 

individual is totally free or totally compelled. The Existentialistic philosophy of 



French thinker Jean-Paul Sartre, in its glorification of an absolute and unconditional 

freedom, makes no sense at all; it is basically a doctrine of compensation for 

despair — truly a South Node philosophy tragically seeking to "raise itself by its 

bootstraps" and passionately, irrationally to deny man's sense of being totally 

compelled by a disintegrating civilization, the absurdity of which "nauseates" the 

oversensitive and overly intellectualized, lonely individual. 

The nodal axis divided the birth-chart into two equal halves; so, of course, do 

the natal horizon and natal meridian. Much has been said concerning the respective 

characters of the eastern, western, above-the-horizon, and below-the-horizon 

hemispheres of a chart; the preponderance or absence of planets in each of these 

hemispheres has been given meanings of various kinds. A similar approach can be 

used with reference to the Moon's nodal axis, as Marc Jones once pointed out and 

as I stated in my book Astrology of Personality in 1936. 

If one does so, however, one should realize that the whole chart is being 

looked at in terms of the Moon's basic function. This function refers to man's 

capacity for intelligent adjustment to his environment for the purpose of gaining a 

maximum (or optimum) of well-being and happiness or comfort. The Moon, by 

revolving constantly around the earth, generates, one might say, a protective 

electromagnetic envelope (or shield) as well as focusing and distributing the 

energies of the Sun and the planets upon our globe and all that lives on its surface. 

What the ancient astrologers called the "sublunar sphere" is a vast cosmic field 

defined and outlined by the cyclic monthly revolution of the Moon. It resembles a 

kind of matrix; and as such, it gave rise to the connection between the Moon and 

motherhood. The mother sees to it that her still helpless infant is protected from 

injurious impacts and that his needs are satisfied. The baby becomes the center of 

her cyclic daily activities, and she attends first of all to his feeding and elimination 

— i.e., to his physiological nodal axis. 

Later on, as the child matures into the a self-reliant adult, he normally 

develops his own Moon function. He is supposed to find his own individual mode of 

adjustment to everyday life's challenges and opportunities. There are times when 

new powers or capacities for adaptation are built; others, when these powers are 

put to work and energies released. However, an individual is born with the Moon 

either in northern or southern celestial latitude; this means on one side or the other 

of its nodal axis. 

A nodal hemisphere begins at the Moon's North Node and progresses in the 

natural order of zodiacal signs (Aries, Taurus, Gemini, etc.). Lyndon Johnson, has 

his North Node at 1°41' Cancer; his natal Moon at 9°8' Virgo has a very high north 

latitude. It is, thus, located in the North Node hemisphere. His basic lunar emphasis 

throughout his life is on the building of new faculties or power of control over his 

environment. If one adds to this the massing of Jupiter, Mars, the Sun, Moon, and 

Mercury in his first house and his "New Moon" type of personality, one can readily 

understand his insistent and expansive ego, his over-eagerness to stress 

"greatness" — first of all in himself — and, therefore, his extreme sensitiveness to 
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criticism. He seems to be at the start of a new cycle, building himself up, while 

being raised to a pinnacle of power by a strong wave of destiny. 

In subtle contrast to our President's Moon situation, we find Charles de 

Gaulle's natal Moon in near maximal southern latitude. The French autocratic 

leader, however, is what he is in terms of the past — his country's past, perhaps 

also his own (as a spiritual entity possibly incarnated previously in a position of 

political power). He has not been striving overeagerly to build up power. He has 

always taken for granted his identification with France's greatness. He sees himself 

and acts as fecundator and savior of his people. He may seem to have a fantastic 

ego; but, in a real sense, it is a superpersonal ego — and he has two or three 

times saved France from chaos. 

Lenin also had a south latitude Moon, but Stalin and Khrushchev had a north 

latitude Moon — and so have the majority of the national leaders now living. 

Bismarck, founder of the German Empire, had a south latitude Moon, but Hitler's 

natal Moon was in northern latitude. The great Hindu mystic, Ramakrishna, and 

his equally great disciple, Vivekananda, founder of the modern Vedanta 

Movement, were both with the Moon in a southern latitude; so was Sri Aurobindo, 

a leader in the cause of India's freedom — yogi, philosopher, poet — but Gandhi 

had his Moon in northern latitude. 

Such a lunar position is obviously only one indication out of many; but it is 

interesting to see the predominance of natal Moons in northern latitudes among 

national figures, which would seem to bring those who do not have this position 

into a special class. I believe that the factor of planetary latitude has been studied 

too little and might reveal a good deal. A preponderance of planets in northern or 

southern latitude may prove to be quite significant, but the indication would be one 

dealing with subtle factors of psychology or even parapsychology. 

Because of the present way in which our astrological charts are made, it is 

much easier to see which planets are in which of the two hemispheres defined by 

the Moon's nodes' axis; and the results can be very interesting. The North Node 

hemisphere (starting, I repeat, with the North Node and counting from that degree 

in the natural order of zodiacal signs) can be said to represent the zone of 

assimilation of planetary energies channeled and distributed upon the earth by the 

Moon — thus, anabolic, building-up activity. The other hemisphere, from South to 

North Node, is, by contrast, a zone either of positive release of seed elements 

(procreatively or creatively) or of negative letting go of unassimilated or unused 

products. 

In President Johnson's chart, Saturn and Uranus belong to the South Node 

hemisphere; as both are also the only planets west of the meridian and both are 

retrograde, this indicates a definite psychological complex which led to a very 

strong compensatory activity, represented by the planets in Leo and Virgo in the 

first house. Moreover, Uranus and Saturn are squaring each other and Uranus 

opposes a Neptune-Venus conjunction. This is the background of our President's 
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feeling of "greatness" — or, one might say, the dynamo that spurs him on to take a 

dynamic, self-reliant role. 

His father evidently had much to do with the situation. Interestingly enough, in 

de Gaulle's chart, Uranus and Saturn, plus the Sun and Mercury, are in the North 

Node hemisphere and east of the meridian. The two leaders have basically opposite 

conditionings, and Johnson's Saturn in conjunction with de Gaulle's Moon does the 

latter no good. President Kennedy had a southern latitude Moon, and his tragic 

conjunction of Saturn and Neptune in his tenth house stood alone with the Moon in 

the South Node hemisphere. He "released" himself and his dreams into his public 

office; and his death and funeral, witnessed by the whole world through T.V., 

acquired the sense of a sacrificial ritual. One sometimes wonders if the exact 

conditions of the assassination will ever be known. Perhaps Kennedy's death may 

have been a karmic atonement for some dramatic failure in a previous cycle of 

existence. 

The two houses of the birth-chart which the nodal axis links are perhaps the 

most important factors to consider in a study of the relationship of this axis to the 

whole chart; but here one must be careful not to attribute to the South Node an 

always negative meaning. In President Johnson's chart, the South Node is located 

at the second degree of Capricorn, in his fifth house. Perhaps an extreme of self-

expression and risk taking is the President's "self-undoing"; it seems to be his "line 

of least resistance." Yet with Uranus also in this fifth house, it may be in this 

manner that his particular "genius" has to manifest. He may have to make greater 

efforts in finding both his true friends and his real ideals; yet he needs these in 

order to act constructively. 

As in the case of the position of any astrological axis, one can never separate 

the North Node from the South Node. What one deals with in terms of house 

positions is the relationship between two areas of experience. 

To give consideration to only the North Node makes little sense. The problem 

is how to integrate the meanings resulting from the positions of two opposite points 

in opposite houses — and, of course, in opposite signs also. Such a type of 

integration requires a kind of psychological understanding which is most needed in 

life; and the intelligent study of astrology can help in developing such an 

understanding. 

Part Two 

The Cycle of
the Lunar Nodes in Individual Charts

The zodiacal position of the Sun, the Moon, and the planets are in astrology 

the factors upon which the main burden of interpretation rests. They are considered 

as mere points having a precise celestial longitude; that is, they are located on 

certain degrees of the zodiac. They may make aspects to each other which are said 

to refer to more or less specific events. But astrology deals also with other factors 
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which, while considered of less importance, nevertheless may be revealing, in a 

more general and more psychological sense, if properly understood and used. One 

of these factors is the nodal axis of the Moon. 

Very often, astrologers speak only of the North Node, whose zodiacal position 

is listed in the ephemeris. But, as I have pointed out repeatedly, to consider the 

North Node without paying attention to the South Node makes little sense. The 

Moon's nodes are the two ends of the line of intersection of the plane of the orbit of 

the Moon around the earth and of the plane of the ecliptic, which is the plane on 

which the Sun seems to move around the zodiac throughout the year — that is, 

actually the orbit of the earth around the Sun. Two planes which do not coincide 

and are not parallel must intersect. The line of intersection of the solar and lunar 

planes is the Moon's nodes' axis — the Dragon's Head and the Dragon's Tail of 

traditional astrology. 

In Part One of this article, I discussed the meanings of the North and South 

Nodes, pointing out that these meanings are complementary and must always be 

considered together. If the North Node is in Leo, the South Node must be in the 

opposite sign, Aquarius; if the North Node is in the first house of a natal chart, the 

South Node must be in the seventh house. What I am to discuss here is the fact 

that the zodiacal longitudes of the Moon's nodes change every day. The nodal axis 

has a retrograde motion — i.e., its zodiacal position is displaced "backward," in the 

sense opposite to that of the Sun's and the Moon's motion in the sky. Thus, the 

nodes move from Aries to Pisces, to Aquarius, etc. They move at the rate of about 

three minutes of an arc a day, and the nodal axis circles around the whole zodiac in 

about 18.6 years. 

This cycle is very important for various reasons. It has a direct connection with 

the eclipse cycles. Eclipses, solar and lunar, occur when a New Moon or a Full Moon 

takes place in the vicinity of the zodiacal degrees occupied by the North and the 

South Nodes. A cycle of 19 years exists — the Metonic cycle — which refers to the 

return of the New Moon to the same zodiacal degree. There is also a Saros period, 

stressed by Chaldean astrologers, which refers to the recurrence of an eclipse in 

relation to its actual visibility on the earth's surface. This Saros period contains 223 

lunar months and includes 70 eclipses: 41 solar and 29 lunar. Every 18 years 11-

1/3 days, an eclipse belonging to a particular Saros series occurs; it occurs 120° of 

geographical longitude more to the west (because of the third of a day — the third 

of the daily rotation of the earth). Thus, in three Saros cycles (i.e., 54 years, one 

month, and one day), an eclipse recurs at about the same geographical (but not 

zodiacal) longitude. If it is a solar eclipse, its path across the surface of the earth 

will be found several hundred miles farther north or south in geographical latitude. 

Eclipses, however, are special cases in the study of the Moon's nodes; and what we 

are concerned about just now is the regular and constant cyclic motion of the nodal 

axis in 18.6 years. 

The Nineteen-Year Cycle 
The first point we should consider is the retrograde character of this motion. We 



know that all planets have periods during which they also have retrograde motion. 

To understand what this means astrologically, we have merely to realize that only 

the Sun and the Moon are always "direct" in their motion in the zodiac. As the Sun 

and the Moon symbolize the two polar aspects of the life force operating on our 

globe, we should logically deduce that a retrograde motion is a motion representing 

an activity in a direction opposite to that of the life force. 

Generally speaking, "life" is a forward movement intent upon generating a 

future which not only maintains but also transforms a present state of organic 

development so as to actualize further what was potential at the beginning (the 

seed) of the organism. But there are factors in man which can only develop in 

"counterpoint" to the normal, instinctive, spontaneous flow of life energies. For 

instance, as long as mind is the servant of the life force and of the will for survival 

— as it is in the animal kingdom — it is instinctual and bound to immediate 

biological needs. It displays no sign of objectivity, no capacity for abstraction and 

reasoning. 

To be objective to some fact and to gain the proper perspective concerning it, 

one must move away from it and look at it, as it were, from a distance. If Mercury 

represents basically the mind of man, it is, therefore, when Mercury is retrograde 

that man's objective discriminative and analytical mental powers begin to develop 

adequately. A retrograde Mercury does not mean a slow or ineffectual mentality, 

but a mind which is seeking to gain a new and detached perspective on life events 

and instinctual drives. 

In a somewhat similar manner, the Moon's nodes represent a type of 

development in man's total personality (psychological as well as physical) which 

brings to this personality a variety of things which the natural-biological 

spontaneous and instinctual trends of life of themselves would not produce. I stated 

in Part One of this article that the North Node is the point of "intake" and the South 

Node that of "release"; I also said that the nodal axis is often called the "axis of 

Fate," that it "deals with the relationship in depth of the individual to his 

environment." But such a relationship in depth has its roots in the past. 

We may think of this past as the ancestral genetic past of the individual person 

or as the cultural and national tradition which has formed his youth and his 

mentality. Or we may conceive this past as the unconscious memory of "past 

incarnations," as the unfinished business of previous existences. The main point is 

that the Moon's nodal axis can be associated with the inrush (North Node) of 

factors which have their roots in some kind of collective or individual past and with 

the release (South Node) of what has resulted from the assimilation or the non-

assimilation (i.e., the waste products) of these factors. 

This process of intake and release is rhythmic and cyclic; it acts in the 

background of the individualized ego consciousness. Thus, we can speak of it as 

"Fate," in the sense that the ego-will has nothing to do with it; it can only react to 

the upsurge (at the North Node) of fateful (or, let us say, "karmic") developments. 

It can react in such a way as to block the coming to the surface of consciousness of 



these developments. If it does so, it is because of fear, insecurity, or of total 

involvement in routine affairs and technical procedures. 

In his recent book, Religions, Values, and Values, and Peak Experiences, 

well-known psychologist Abraham Maslow points to the fact that many people 

demonstrate a resistance against what he has called "peak experiences" which 

tends to upset the status quo of the personality. Indeed, what gives to an 

occurrence the character of "fate" is often our refusal to accept it readily — to "take 

it in"; it turns destructive, if not immediately, at least when the cycle reverses or 

repeats itself. A "reversal" takes place when the North Node has moved half a circle 

around the zodiac — i.e., when it comes to the position occupied at first by the 

South Node. This takes around nine years, and the 9-year cycle is well-known in 

numerology. 

The 19-year cycle can also be extremely significant. The nineteenth, thirty-

eighth, fifty-seventh, and seventy-sixth years bring to many individuals challenges 

of reorientation of their outlook on life and of their responses to basic factors in 

their personality. The Moon's nodes' cycle lasts 18.6 years and the Metonic cycle of 

New Moons' recurrence at the same point of the zodiac lasts 19 years; thus, the 

close of the nineteenth, thirty-eighth, etc., years is crucial in terms of the soli-lunar 

factors — that is, of the basic direction of the flow of life energies. 

In my own case, my nineteenth year saw the publication of my first book and 

musical compositions and a meeting which resulted a while later in my emigrating 

to America — also a remarkable restoration of health seriously impaired in early 

adolescence. During my thirty-eighth year, I also recovered from a temporary 

illness. A situation developed which led just after I was thirty-eight (twice nineteen) 

to a move which changed my life and because of which I met a person, aged 19, 

with whom 9 1/2 years later I became engaged. Then also I began to write for the 

first popular astrological magazine — a start which has affected my life ever since. 

During my fifty-seventh year, it became necessary for us to leave New York; this 

led to another crucial change in our life just as I was 57 (and my wife ending her 

thirty-eighth year) — a change which led to divorce two years later. 

My seventy-sixth year is still in the future (1971-72) [Editor's note: these 

years mark a time of great success and recognition for Rudhyar and his work]; but 

nine years after my 57th birthday, I left for a second and lengthy trip to Europe 

which brought most important results personally as well as professionally. My book, 

Fire Out of the Stone: A Reformulation of the Great Images of the Judeo-

Christian Tradition, which I had started after beginning my fifty-seventh year, 

was published first in French, then in English nine years later. I might add that 9 

1/2 years after 19 means 28 1/2; and the 28th birthday is often most decisive. I 

spoke of it long ago as "the second birth" or "birth in individuality" — the first birth 

being the physical bodily birth. 28 is four times 7; and the 7-year cycle is basic in 

the development of the biopsychic human organism. 7 times 9 equals 63, the age 

at which the 7-year and the 9-year cycles precisely interact. What happens around 

the sixty-third birthday (usually a little before, but also soon after) normally 



determines to a great extent what the last part of the life will be — the quality of 

it, even if not the actual events. 

Transits of the Moon's
Nodal Axis Around the Birth-Chart 
One can consider a birth-chart as being divided into two halves: the North Node 

hemisphere, which begins with the zodiacal degree of the North Node and extends 

following the retrograde direction of the nodes; and the South Node hemisphere, 

extending from the South Node to the North Node, counting backward in the 

zodiac. 

Let us take as an example the interesting case of a 
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target="_blank">President Truman - born May 8, 1884, with the 17th degree of 

Libra rising and the North Node at 21°48' of Libra. In this case, the nodal axis and 

the birth horizon nearly coincide which tends to show a life controlled by fate or 

destiny — that is a life in which the present is directly a consequence of the past or, 

again, a life controlled by karma. Let us not forget that there is a racial-national 

karma as well as a personal one. 

After Harry Truman's birth, the North Node moved "backward" along the upper 

half of his natal chart — a half in which we find all planets except the Moon. This 

Moon, however, rules the whole chart, as it is in the first house and it rules the 

tenth house. Venus (ruler of rising Libra) is in the lunar sign, Cancer. This made of 

Truman an opportunist with a remarkable capacity for adaptation to public 

situations — and, most likely, with a strong mother complex of one kind or another 

(and there are many kinds). 

At the end of August, 1893, Harry Truman was in his tenth year and the 

nodes had reversed their positions, the North Node being where the South Node 

was at birth. Late in December, 1902, and again late in July, 1921, the North Node 

returned to its natal place. We shall consider only the last-mentioned return, for it 

is then, at the age of 37, that Truman's political life really began. He became a 

county judge in 1922 with the help of the Pendergast political machine which ran 

Kansas City and the county; in 1926, he was elected "presiding judge." 

In the 1932 elections (when F. D. Roosevelt rose to national power), Truman 

tried in vain to become governor of Missouri. The transiting North Node was in the 

natal South Node hemisphere, the South Node passing through the natal North 

Node hemisphere and over Uranus (late April, 1932). In 1934, at the request of 

Pendergast, Truman ran for the U.S. Senate and was elected as the transiting 

South Node moved through his natal tenth house and was about to reach his natal 

Jupiter. He was "releasing" in his new public function the capacities he had built 

through the years of his judicial career, close to a political machine. He worked 

hard, followed consistently the New Deal line, and stood firm when the Pendergast 

machine was investigated and broken up. He was reelected in 1940; he was then in 

his fifty-seventh year. The North Node had returned to its natal place in mid-

March, 1940. This new nodal cycle was to be the crucial one. 
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Then came the organization of a Senate special committee for the investigation 

of the national defense program. As its chairman, Harry Truman obtained national 

fame and prestige; and in the summer of 1944, he was picked by the Democratic 

Party as its candidate for vice president. In view of Roosevelt's health condition, 

this fourth term of his presented the probability of Truman's becoming president of 

the United States. This happened all too soon (April 12, 1945), less than three 

months after the new administration was sworn in. The North Node was on that day 

at 13°23' Cancer, very close to Truman's midheaven (18°41' Cancer) and to the 

midpoint of the arc between his natal Venus and Jupiter (16°02' Cancer). 

He was re-elected in 1948, in spite many predictions he would not be. 

Interestingly enough, the South Node was then on Truman's dominant natal Moon. 

There had been a solar eclipse exactly on his natal Sun on the preceding May 9; 

and another, near his natal Moon, came on November 1 — which shows that solar 

eclipses can mean an intensification of the natal planet they touch, for Truman's 

Moon rules his tenth house and his public status. The contact between the 

transiting South Node and this Moon released what had been built up while the 

North Node was moving through the North Node hemisphere of the chart, 

dynamizing most of the chart's planets — the last contacts being with the natal 

Neptune and Sun (January-February, 1948). 

Interestingly enough, the North Node had moved over Truman's natal Moon in 

July-August, 1939 — at the time of the Russo-German treaty which set the stage 

for Hitler's invasion of Poland, the beginning of World War II. Actually, even if 

indirectly, it was World War II which brought Truman to the presidency and gave 

him the awesome responsibility of ordering the use of the atom bomb over Japan. 

The Nodal Transits in Houses 
Much can be made in most cases of the transit of the nodal axis through two 

opposite houses. The indications thus obtained do not supersede the basic 

significance of the natal house positions of the nodes, but they introduce a 

temporary focusing of deeply rooted forces within one's unconscious forces 

referring somehow to his culture's or his past — in the specific area of human 

experiences represented by the houses. 

In President F D. Roosevelt's birth-chart, the North Node is in the third 

house at 5°41' Sagittarius; thus, the nodal axis is close to the natal meridian. This 

is another instance of a destiny-controlled life, but one in which the emphasized 

factor is that of the use of power — power built in at the nadir (private life and 

personal integration) and released at the zenith (public life and professional 

integration). 

FDR's father died when he was nearly 19 — an event which presumably began 

a new phase of his life — as the death of a parent in youth very often does. He 

married Eleanor on March 17, 1905, when his North Node had just crossed his 11 

1/2 Virgo ascendant; and he was admitted to the bar when his North Node passed 

through his natal eleventh house — a house related to the lawyer in Mundane 

Astrology. When he reached the New York Senate, the North Node was passing 
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through his ninth house — the house of expansion. When World War I started, it 

was in his sixth house; he then became Navy Undersecretary. The South Node 

moved over his Uranus and his ascendant during the preceding winter, perhaps 

referring to developments in his personal life. 

The nodal axis was linking his second and eighth houses in August, 1921, 

when he was a stricken with polio. It certainly forced him to tap his innate 

resources (second house) and to release them in a long process of self-

regeneration (eighth house). He returned to politics in 1928 as the North Node 

passed through his natal tenth house; and when he was elected governor of New 

York, the North Node was on the second degree of Gemini and about to cross his 

four heavy planets in Taurus (Pluto, Jupiter, Neptune, and Saturn). He was elected 

president in November, 1932, when the North Node was at 14° Pisces — the nodal 

axis being, thus, nearly identical to his birth horizon. The South Node reached his 

natal Uranus close to the time of his nomination at the Democratic Convention, 

releasing as it were the transforming potential of this revolutionary planet. 

During early 1942 — nine and a half years later — the North Node came to the 

President's natal ascendant — during the darkest days of the war in the Pacific 

against Japan, but also when the idea of the United Nations was being born. 

In Part One of this article, mention has been made of contacts between the 

transiting nodes and the natal planets. These can often be shown to bring out into 

the spotlight the types of activities represented by the planets. A North Node transit 

should bring to the individual relatively new challenges. Powers which belong to 

humanity at large or potentialities inherent in his personal nature but as yet 

unactualized are then asking for recognition and use. The South Node transit may 

bring a more spontaneous and effective release of these powers but also may 

confront the individual with their negative aspects or with the outcome of their use. 

The effect of a transit of the nodal axis is especially noticeable, I believe, when 

it occurs on a natal planetary opposition, for then the two (or more) planets in 

opposition are touched. For instance, Charles de Gaulle, president of France, had at 

birth an opposition of Mercury to the great Neptune-Pluto conjunction which was to 

be completed a year or so after his birth — November 22, 1890. Last fall (1965), 

the nodes stirred this opposition, the North Node touching the Neptune-Pluto 

conjunction in early Gemini. This manifested as a loss of prestige in the December 

elections, even though he was finally re-elected, largely because his opponent 

aroused no popular confidence. But it should be noted also that the nodes had 

returned to their natal places in May, 1965, for he is now 75. Perhaps a new phase 

of his life has begun which will witness a change of consciousness — either in this 

body or out of it. 

When Lyndon Johnson became president, the South Node was conjunct his 

natal Uranus — just as was the case when FDR was nominated for the presidency in 

1932. But this Uranus was at birth in opposition to Neptune and Venus; and these 

two planets were transited by the North Node in August and late September of 

1963. Thus, in some mysterious way, the process which raised him to the 



presidency may have begun a few months before — perhaps after Kennedy lost his 

baby son. In October, 1966, the nodal axis will reach the place of our President's 

natal meridian; and this would occur before, in July, if his midheaven is 22° Taurus. 

It should challenge his capacity to lead and effect his prestige. 

NEPTUNE - Mother of  Myths, Glamour & Utopias

by Dane Rudhyar
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In this fascinating article Rudhyar explores the many faces of Neptune and how its passage through the 

zodiacal signs symbolizes generation characteristics.

ADDED 20 December 2004. 

Among the great amount of new terms enriching the French vocabulary in 

the field of psychology, one new word is very descriptive and valuable: 

mythomane. We should adopt in our ordinary speech its American equivalent, 

"mythomanic." One applies this term to individuals whose imagination is very 

active but rather uncontrolled and who, consciously or not, deceive people around 

them (and often, in the end, also themselves) by inventing events which have not 

actually happened — in other words, individuals who constantly "tell stories." 

This term, mythomanic, would apply particularly to adolescents who, because 

of inner psychological pressures or fears, try to evade issues, to refuse facing the 

new facts of human relationship which adolescence has brought to them. Because 

of this, they often project upon others what they themselves feel, what they have 

wanted but were afraid to do, what they yearn for vaguely and imagine, then come 

to believe actually did happen. 

Very young children, of course, have a most fertile imagination; they invent 

playthings or even playmates; they live in a subjective world which touches, but 

often does not penetrate into, what adults call — perhaps rather self-consciously 

and pompously — the "real" world. They too, can be called "mythomatic" if their 

imaginations are caused by psychological tensions and they try to make other 

people believe in the factual reality of the imaginary events. 

It should be evident that many grown-ups also are mythomatic, whether being 

actually deluded — they insist naively on other people believing what they claim to 

be facts — or the telling of stories is deliberate and for the conscious purpose of 

self-aggrandizement and of building up prestige for their ego. This activity of the 

imagination often occurs in the borderland where the conscious shades into the 

unconscious. There is no clear line of demarcation between the deliberate lie of an 

adolescent facing a difficult situation, the nature of which he or she does not really 

understand, and the imagination of the confused girl whose half-conscious need for 

love makes her invent events placing on some person the responsibility for an 

imaginary love-making scene, events which she herself dimly believes to have 

occurred. 



Is it not at times the same with persons who believe themselves to be the 

recipients of occult or spiritualistic "messages," who have "visions" and perhaps 

very slightly twist or "interpret" factual events to give the impression that some 

great, mysterious thing has taken place? Nevertheless, who, in many instances 

indeed, can say positively and objectively that a person has imagined or made up 

entirely a certain unverifiable episode? Who can say that what seems to have been, 

as we say, "entirely dreamed up" is not the reflection — perhaps the anticipation 

— of something that is "real" somehow or somewhere? Can one always separate 

the real from the imagined? 

We tread, thus, when we speak of "mythomania" on very delicate and difficult 

grounds. We enter a zone where psychologically motivated lies can be seen as not 

too greatly distant cousins of the visions of true prophets and mystics, of the 

anticipations of poets and even of statesmen. It was the French diplomat of the 

Napoleonic period, Metternich, who defined politics as "the art of the possible"; but 

is not all human living essentially the art of making what is only possible (or 

potential) actual? In this process of actualization, does not the future draw the 

present state of feeling and thinking — and the actions — of men toward itself? 

The past, alas, tends also to compel the present to duplicate and repeat the 

old patterns of behavior; indeed, this action of the past is so strong that were it not 

for what we have to call the attraction of the future, the present would repeat the 

past, the children would unconsciously feel compelled to repeat the behavior of 

their parents and grandparents. 

The "attraction of the future" — what can it actually mean? Very simply, it 

means that there is always, in contact with us, that which — on one plane or 

another — represents what we might become, what is possible for us because it 

is latent in us. Students of "deeper thought" are familiar with the old statement, 

"When the disciple is ready, the Master comes." What this phrase signifies is merely 

that when any person has the imagination necessary to think, feel and yearn for 

that which it is possible for that person to become, ahead of his or her present 

condition, someone or something will confront him or her with what this "ahead" 

actually and concretely is. Stated differently, it means that as soon as one is ready 

to go beyond the past and toward the future, this futurity takes form in his 

personal experience. 

It may "take form" in a variety of ways. This taking form is, nevertheless, 

always represented, in essence, by Neptune. A new "value" emerges for you out of 

the Neptunian sea of possibilities, out of the infinite "womb of futurity" which this 

remote planet symbolizes. In Greek mythology, we find that Venus (Astarte) was 

born out of the sea, for Venus is essentially the symbol of "value." To become what 

constitutes the next step in our evolution as in individual human being is to "mate" 

with the new possibility which confronts us. It confronts us pure, naked, as Venus, 

borne by a large open seashell (an ego "open" to the future) appearing out of the 

unfurling wave of time and reaching the sandy shore of our conscious mind 



("sandy" because sand is the remains of the ancient past of life, just as our intellect 

is the product of our culture, remains of the thinking of generations of ancestors). 

This Venus, this new value, this new realization of what our life means and 

could become — is it a reality or a dream? The adolescent, still enveloped in the 

psychic veils of her family life and her parents' love, dreams of the "great love" that 

will take him or her into the world of freedom and creative self-determined action. 

The adolescent usually "projects" this dream upon some "other," who somehow 

seems fascinating enough to become a bridge between the dream and the concrete 

factual reality. The "other" often turns out to be no bridge at all and refuses the 

"projection." The result is despair; or else once more Venus rises out of the 

Neptunian sea mist, seeking to incarnate into some new person. 

At one level or another — whether in the field of love, of politics or spirituality 

— we all have dreamed of an ideal situation and believed that somehow it can, 

miraculously perhaps, become a fact for us to experience and in which we will reach 

our fulfillment as a person — or even as a "soul." Is it wrong or foolish to dream in 

this manner? Of course not — provided we are not deluded into thinking that this 

ideal is not already the reality in which we are living this very day or night, 

provided we do not force the dream upon the real persons or circumstances 

surrounding us and become self-deceived and deluded into confusing ideal and 

reality. 

The "Great Dreams" of Humanity 
In politics and sociology, the word "utopia" is well known; and we speak of a person 

with a great dream of human brotherhood as a "dewy-eyed Utopian." About one 

and a half centuries ago, several such Utopians arose in Europe. They believed in 

an idealistic type of Christian socialism or communism and tried (with sad results) 

to form communities in which "love" would be the one commandment and social 

law. This was the Romantic period, in the midst of which Neptune was discovered in 

the sky — Neptune, the cosmic symbol of the "great dreams" of our imagining, as 

ideal, the next step in our psycho-spiritual evolution. 

Man, the Utopian — yes. Because we can be this Utopian, we as humans. Very 

likely, the ant does not dream of an ant Utopia; the ant's next step in evolution is 

not a vision in the ant's mind, for, after all these millions of years, that vision would 

have begun to take shape — there is presumably no "next step" for the ant as an 

ant. But humanity advances; we advance because we can dream of Venus rising 

out of the Neptunian ocean of new possibilities. With Neptune, all things are 

possible; but troubles come to the person who deceives himself in confusing 

"possibility" and "actuality," the dream and the reality, tomorrow (or some day 

after tomorrow!) and today. We can be so fascinated by the vision of Venus rising 

out of the sea as to rush into the sea, blind to the fact that water is not earth — 

and we drown. 

Neptune is, in that case, the very symbol of glamour. We need glamour in 

order to orient our todays toward our tomorrows, instead of letting one today 

repeat our, and our ancestors', yesterdays. We need being drawn toward the sea of 



new possibilities in our human and personal development; and it is always some 

glamour which draws us — glamour of love, of sexual fulfillment, of the beautiful 

form and the resonant or tender voice; glamour of "peace on earth and goodwill 

toward men"; glamour of equality, liberty and fraternity; glamour of social fame or 

wealth, of luxurious living, of happy abundance for our children. Glamour has an 

infinity of aspects; but always glamour impels, and often compels, us to do what 

otherwise we would not accomplish. Glamour fascinates us out of laziness or 

routine; there is a spiritual as well as a physical laziness! The refusal to be 

fascinated can mean stagnation and a slow fall into senility. 

Neptune is also the source of myths. A myth is the "transposition" of a 

particular event which stirred some human beings into a mode of universal 

significance. We hear, for instance, of the "solar myth" which transforms the life 

of a particular heroic person (a great chief or leader) into a series of events 

paralleling the yearly journey of the Sun; the man has become the Sun; the human 

events have acquired the universal significance of a cosmic process upon which 

millions of future individuals may model their lives, identifying themselves with the 

mythified personage. But we may apply this myth-making faculty (which is also 

presumably characteristic of the human race, homo sapiens) to our personal life. 

We may give a "mythical" meaning to some event of our youth, to a special 

encounter, an idealized love ending in the death of the loved one, an experience 

which, after a while, has acquired a mysterious glow and, thus, is conditioning our 

approach to life and our expectation of similar or sequential experiences. 

Thanks to the myth, we see our life and its factual happenings as if every 

event were invested with a universal meaning — perhaps an "eternal" meaning, 

beyond space and time. Or else, every event is understood as constituting a 

particular phase of a vast cyclic process; thus, the small occurrence becomes 

integrated into a cosmic whole. Likewise, the individual consciousness may be felt 

— and perhaps may experience itself — "resonating" to an immense divine mind in 

which this consciousness is believed to "live, move and have its being." All such 

processes of universalization transposing particular facts of existence and making of 

them myths are Neptunian processes. Some of them may acquire a negative value; 

others are most positive and constructive facets of psychological, mental and 

spiritual development. It all depends upon the use we make of them. The example 

of, and our identification with, the mythical hero, or the "Master," may make us 

overcome our laziness and surpass ourselves; or else we may be so bent on 

worshiping the myth as to live in a world of financial ideals which blind us to the 

value of the banal actions of our factual, everyday life. 

I should include in this category of myth many a metaphysical or "esoteric" 

concept, vast in its overwhelming generality, which so fascinates our mind that it 

also unfocuses this mind and destroys our capacity to pay attention to particular 

events and to deal wholesomely with very limited and strictly "personal" situations. 

Neptune can, therefore, be said to have two opposite aspects. It may tend to 

destroy or even to make impossible the integrity of the person in its function as an 



individual self existing in a particular place and at a particular time in a particular 

community; but it is also this power that enables man to surpass himself by 

imagining himself ahead of himself — and, in most cases, by identifying himself 

with someone or some "power" that represents for him an ideal toward which he is 

able to move just because this ideal has for him glamour and an irresistible 

fascination. 

This seems to be the reason — as far as man can see — why "God" incarnates 

as man, for the divine manifestation, incarnation or avatar so "fascinates" the men 

of his and succeeding generations that they are willing to leave all their past, their 

family and their little loves, all comfort, all particular (i.e., "earthly") reality in order 

to "follow Him." The God-man is the Neptunian fascinator, the great emoter. At the 

sound of Krishna's flute, all the maidens fell in love; at the sound of Jesus' words, 

multitudes followed entranced until his death shattered the fascination and led to a 

terrible awakening to the apparent reality of the crucifixion. But the Apostles saw 

thereafter the great Neptunian vision of the Resurrection and the Ascension; and 

the fact that had seemed to have shattered the dream of a "King of the Jews" was 

reinterpreted by Paul as the keystone of a much more universalistic vision. Christ, 

alpha and omega of the entire universe. 

Neptune in Zodiacal Signs 
When we refer the position of Neptune to the birth of an individual, we must realize 

that the planet remains 13 years or more in the same sign. As zodiacal signs are 

alternatively "masculine" and "feminine" (Aries, masculine; Taurus, feminine; 

Gemini, masculine, etc.), the passage of Neptune through two signs lasts the period 

usually said to constitute "one generation" (i.e., 25 years). Neptune reached Gemini 

in 1888, coming then close to the momentous Neptune-Pluto conjunctions of 1891-

92, at 7°- 8° Gemini. As these conjunctions marked the beginning of a 500-year 

period (which we may call the Atomic Age), we can well start from the entrance of 

Neptune in Gemini the count of generations. Thus, the first generation (Neptune in 

Gemini and Cancer) ended in 1915. 

A new one (Leo and Virgo) brought us to the end of 1942; a third one (Libra 

and Scorpio) began around the time of the first controlled atomic chain reaction 

(December, 1942). We are now in the "feminine" Scorpio phase, which will end in 

1970 — it began in 1956, while Neptune was square Uranus and sextile Pluto. 

In 1942, Pluto was still not far from the beginning of Leo; and we can date 

from this entrance of Neptune into Libra the start of the sextile aspect of Neptune 

to Pluto. Neptune in Libra witnessed the building of atom bombs and the "civil war 

of man" which so far we call the "cold war." As Neptune reached Scorpio, the 

"satellites era" began, with Russia taking the lead with Sputnik in 1957 — and 

indeed this race for what we call outer space or the Moon is steeped in Neptunian 

glamour and surrounded with the Utopian halo of the possibility for mankind to 

send its surplus population to other planets. 



However, it is also powered with man's enthusiasm for ever-vaster adventures, 

with the fascination of taking a new collective evolutionary step out of the 

Saturnian boundaries of the gravitational field of the earth. 

Such a collective glamour and enthusiasm may not affect a particular 

individual at all. Most persons indeed have only a mediocre capacity for positive 

response to what Neptune represents. A few, on the other hand, are strongly 

marked by Neptune, particularly if this planet is near one of the four angles of their 

birth-chart or in close aspect with a planet occupying an important place in this 

chart. Here, as in the case of Pluto, the individual reaction to the planet is 

expressed mainly in terms of Neptune's position in one of the natal houses or in 

terms of planetary aspects — such as conjunction, square, opposition. 

What Neptune indicates, at the level of individual psychology, is not so much 

the taking of a new step in one's evolution, but the capacity to imagine it and to 

envision its characteristic features. Neptune indicates the longing of the individual, 

the "great dreams" which have made his inner nature, his feelings, his personal 

"soul" glow. He will, thus, seek to project the dream, to find an object to incarnate 

the longing; and all else will seem quite valueless, unexciting, dull and worthy only 

to be left behind as one goes on with rapt eyes toward the ideal. 

In this sense, Neptune dissolves all that once was made solid, limited, 

objective, safe by Saturnian boundaries and Saturnian rules. Even the type of 

ambition which is energized by Jupiter and Saturn and which, therefore, operates 

within strictly defined fields of collective and social-cultural activity is dissolved or 

"unfocused by Neptune. Neptune yearns for that which is "beyond" but not "within" 

the familiar and the (seemingly) solid categories of the living together of men. 

There is what appears to be a Neptunian kind of ambition and of human 

togetherness — and it may actually haunt the person who experiences it — but it is 

the ambition to surrender oneself totally to the building of a new world, a new type 

of human relationship. 

There is a kind of Neptunian passion that tortures the soul which it possesses; 

it is the mystic's passion for the transcendent reality, for a meeting of souls, minds, 

or even in some cases bodies, which does not accept the rules, the preoccupations, 

the attitudes or types of communication which are supposed to be "normal" for the 

still half-animal, half-awake humanity of our day. 

One cannot say that Neptune represents necessarily a longing for the formless, 

the ecstatic or the escapists "artificial paradise." It may refer to the search for an 

escape from all familiar forms or all traditionally structured behavior; but it can also 

represent the point in the individual's life, the type of experience or of knowledge 

which leads him to the discovery of a vaster, more inclusive, universalistic kind of 

form. To the villager bound to his ancestral land and his customs, the shapes and 

the activities of a metropolis like New York, London or Paris may seem monstrous 

and formless; yet they, too, have form. 

Saturnian provincialism transforms itself into Neptunian federalism; in turn, 

the federal structures, once they have become familiar and strongly operative, 



become Saturnian bondage to the internationalist who seeks to establish Neptunian 

patterns of supernational organizations like the United Nations or the new "Europe" 

that the truly progressive minds of that continent are envisioning and yearning for 

— and slowly building step after step. 

The men who were born close to the conjunction of Neptune and Pluto (1891-

2) and who are the top leaders of present-day nations often lack the perspective 

necessary to see clearly the shape of the "great dream," even if working toward it 

because impelled by economic or military "facts of life." It is, it should be, the 

second generation born with Neptune in Virgo and Leo which ought to pave the way 

resolutely to a new order; but they may be too individualistic, too marked by the 

tragedies of World War II — though I personally am expecting great things from 

some men born around 1936-7, perhaps, in February-March, 1937. 

We may have in general to wait for the men and women born since 1942, 

particularly from 1942 to 1956 (Neptune in Libra) to be the true world federalists of 

tomorrow — perhaps the real conquerors of space who, we hope, will not turn into 

new conquistadores. They are our teenagers of to day, quite a few of whom, alas, 

have seen their Neptunian idealism prevented by the chaotic conditions of the 

society in which their parents caused them to be born. 

Neptune in Natal Houses 
It is customary in astrological textbooks to state that Neptune in a house indicates 

that the person will have certain traits of character or will experience a particular 

type of life events. In any opinion, such statements can be quite misleading, for not 

only the indications given by Neptune could as well be positive, but the presence of 

Neptune, perhaps more than that of the other remote planets, may count very little 

or not at all in the life of people — or not in a recognizable manner, except through 

its transits over important points in the birth-chart. 

If Neptune can be said to have an "influence" in the birth-charts of the 

majority of people, it is when in conjunction (or perhaps opposition and square) 

with other planets; and Neptune then acts mostly by unfocusing or giving an 

unusual character to the functions which these planets represent. It is only when 

the individual is really attuned to the process of metamorphosis of which Neptune is 

the operative symbol that one can really see how this planet affects the field of 

experience (and, as a result, the type of exterior events or circumstances) 

indicated by the natal house. 

On hears it said also that Neptune when in one zodiacal sign tends to 

abnormalize the functioning of the organs represented by that sign; but, as already 

pointed out, vast millions of people were born with Neptune in Gemini and they did 

not all show special tendencies to lung troubles or tuberculosis! It may only be that 

while Neptune passed through Gemini, humanity as a whole — at least in the west 

— became more concerned than before with lung trouble and tuberculosis. 

Likewise, the transit of Neptune through Leo may have focused man's attention 

upon heart troubles. Most of these Neptunian — and as well Plutonian — effects are 



collective. Relatively rare are those individuals who directly respond as 

individuals to what these planets indicate as mere possibilities. 

A person with Neptune in the first house, particularly if close to the ascendant, 

may simply be especially receptive to the social-collective influences of his or her 

community and its culture or religious outlook. Without that, one can not really 

speak of a precise Neptune factor in his or her life. But if the individual is 

sufficiently evolved as a person to become a focus for this Neptune factor, then the 

very individuality of this person may become inundated with longings for a new 

state of consciousness and new feelings or shaken by doubts as to who or what he 

(or she) really is — that is to say, a process of ego metamorphosis may be 

expected. This process can, however, take a multitude of forms; yet somehow they 

will all raise endless, questions as to the nature of the self and challenge the 

integrity of the feeling of "I, myself." This can lead to pure mysticism, total 

confusion, mediumship or simply a certain amount of indecision and a dream-like 

existence. 

If Neptune is really active at the threshold of the seventh house, it could 

indicate peculiar deceptions in marriage or partnerships of a social and business 

character; but, more deeply and generally, it reveals a tendency to idealize close 

human relationships as well as to unfocus them. The person may be compassionate 

and very broad in his or her associations but may "float" over rather than 

personally and intently "incarnate" into them. 

Concerned by great issues and the quality and value of the contact with the 

partner, the individual may be unable to give his or her full personal attention to 

this partner as a particular person with very particular needs or requirements. Life 

may be lived as a poem, a symbolic ritual, in terms of ideals, rather than as a 

series of ever-repeated meetings with very normal and down-to-earth situations. 

The results can be both noble and tragic. 

Similarly, a fourth-house Neptune can make of one's home a universe open to 

a multitude of influences, a meeting place (or a marketplace) for the discussion of 

matters of concern to a group of people or to a whole nation. From that Neptunian 

home (or personality, in the broadest sense of the word), new values may be born, 

new myths may arise. A tenth-house Neptune can correlate with a public function 

which takes at heart all interests of a community, small or large, with a yearning to 

live as a public symbol, a standard of value under which many trends can unite or 

work in harmony; but it may also show a life dominated by a collective fate or a life 

generating a collective fate. 

The problem which a truly active and significant Neptune poses is: In what 

field or life dimension does your great dream lie? 

If your life were to be immortalized, in terms of what types of experience 

which you have lived through would you wish your own "myth" to be built? 

Mary Baker Eddy, founder of Christian Science, had Neptune and Uranus 

conjunct in her first house (intercepted in Capricorn) and, to millions of followers, 

remains the symbol of a new prophethood of self and truth organized into an 
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institution or a church. Mussolini had Neptune in his seventh house, but near 

Pluto, Saturn and Mars; and here we have the Fascist utopia, where "trains run on 

time" but human associations are under the yoke of a narrow universalism 

symbolized by the Mediterranean world, maintained by violence and fed on hatred. 

Albert Einstein's natal Neptune is in his eleventh house, close to Pluto; and 

he "reformed" modern physics by building a new "myth," the Theory of Relativity — 

a myth (an interpretation of facts) which let loose awesome events, for myths, 

Utopias and those transcendent abstract dreams of pure mathematics can indeed 

be fountainheads of tremendous releases of power, physical or psychological. 

All these individuals succeeded in focusing the power of human metamorphosis 

symbolized by Neptune. Astrology as a whole is also Neptunian — and not, as many 

claim, following a too-easy Greek mythology parallelism of name, Uranian — for 

astrology seeks to reinterpret the human person and the events of his life in terms 

of the structure of the immensely vast universe, in terms of vast analogies which 

indeed constitute the substance of a myth. 

Astrology is, I wrote long ago, "the algebra of life"; and a birth-chart is the 

myth of the individual, inasmuch as it is the dream image of what he might be. 

The birth-chart, as image of the universe seen from the point in space time of the 

first moment of individualization — the first breath — is man perceived in his 

Utopian self: man, as a celestial (as an old Chinese would have said) — man, as a 

focal point on earth for a particular personalized manifestation (an "avatar") of 

the whole sky. 

THE CLOCK OF YOUR INNER LIFE

by Dane Rudhyar
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This accessible article, which requires no prior knowledge of astrology, discusses the nature of "objective" time 

and "subjective" time. It is an excellent introduction to the meaning and significance of progressions in 

astrology.

ADDED 20 December 2004. 

Philosophers and poets have long discussed and still talk about the nature of 

time. Physicists take a more practical approach inasmuch as what they deal with 

are measurements; and they measure distance in time with clocks of one kind or 

another, just as they measure distances in space with an international standard of 

length — a platinum bar one meter long (a little over three feet) which is kept, or 

used to be kept, in the basement of an official building in Paris, France. Of course, 

physicists use far more "sophisticated" measures of time and space which have to 

do with the wave length of some atomic particles or with the speed of light (a light 

year being the distance covered by a ray of light during one year). But the principle 

is not really different from that which Egyptian, Chaldean, Mayan, or Chinese 
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astrologers recognized when calculating a calendar enabling their people to regulate 

their life activities according to the periodic motions of the Moon, the Sun, Venus, 

or to the appearance above the horizon of some so-called "fixed star" at a certain 

time of the year. 

Astrology, as we know it, deals essentially with the measuring of time. The 

processes of life on earth "take time," and that time can be measured by celestial 

clocks. Actually, this phrase, found in most languages — "to take time" — is a very 

peculiar one. Is time a substance you, I, or the universe can "take," lose, spend, or 

give to somebody who needs it? Is time our property to deal with as we choose? On 

the other hand, we are told to wait for the time, to expect the fulfillment (or the 

end) of time. This suggests that time moves quite independently of our desire for 

activity. The mystic, and a host of contemporary pseudo-mystics lured by the 

glamour of "cosmic consciousness," tell us that time is an illusion and that 

everything is "now," in the timeless moment. 

This is all very confusing, is it not? How can one really experience timelessness 

as long as biological processes go on in the body of the experiencer? Is there any 

conceivable moment "When the Sun stood still" and your heart ceased to beat and 

all cellular activities stopped, except in death? But all sorts of activities still go on in 

the cells of a corpse. Wherever there is activity, there must obviously be time; and 

there is activity or motion everywhere. Could it be that activity and time are the 

same fact, seen externally as activity and internally as time? 

What is a living organism or an individual person if not a complex system of 

interrelated and interdependent activities? Man is not only a system (i.e., an 

organized whole) of physiological activities (body); that system somehow expands 

into, or is connected with, an equally complex organization of psychological 

activities (mind, feelings, imagination, will, etc.). Is it not logical to say that 

because a human being is active at two levels, he experiences time also in two 

different ways? Accepting this as a hypothesis, we would then say that time for a 

conscious and thinking-feeling-willing individual person is known, on the one hand, 

as objective time (the time of physical activity) and, on the other hand, as 

subjective time (the time identified by psychic-mental activity). 

Two Levels of Human Activity 
This may sound very profound and philosophical, but actually nothing could be 

simpler. A man lives at two different levels of activity — we all know that! When we 

try to solve a difficult problem or we are reliving a deeply moving experience of 

love, ecstasy, or panic, "time" then means something different than it means when 

we are repeating mechanical actions on an assembly line in a factory, typing 

countless legal forms, or driving from home to office trying to beat the traffic — or 

also when we watch an organic process like the slow opening of leaves or flowers in 

early spring. 

Novelists and poets tell us how a few minutes of blissful love can seem to last 

forever or, on the contrary, how when deeply interested in some work or play, 



"time passes so rapidly." This kind of time belongs to the category of "subjective 

time." It is a phenomenon of consciousness. We cannot measure it by the 

standard according to which we measure the time of cosmic or biological activities 

— i.e., the revolution of the earth around the Sun, the growth of a plant, etc. 

An astronomer, a physicist, the supervisor of work in a factory deal only with 

objective time. They investigate every natural or social phenomenon with their 

clocks (and also their yardsticks). They measure everything; their thinking is 

strictly quantitative. The one big clock that has been used since men were able to 

think objectively — that is, with their intellect — is the sky. The day, the month, 

and the year are measures of time which men have been able to read on the clock 

of the sky for countless millennia. 

When medieval Europe installed big clocks and bells on the church steeples 

and the belfries of their city halls, they actually did something quite remarkable. 

They brought objective time from the cosmic level of the sky to the social level of 

the city-community. This was a most significant change, the importance of which 

relatively very few people recognize. Later on, wristwatches came; and objective 

time became a decisive factor at the personal level of human consciousness — with 

equally significant results. This introduction of objective time into the greater part 

of modern life of everyday activity produced a profound change in our "inner life" — 

particularly our life of feelings and our intuitive thinking (i.e., a thinking open to the 

vast tides of universal processes). It has had the effect of altering and depreciating 

our sense of subjective time. It has compartmentalized our thinking and brought 

technological standards of measurement into our most intimate inner life and even 

his loving. It has "quantitized" love into sexual accomplishments — how long, how 

many times, etc. 

Two Approaches to Astrology 
Astrology is very much involved in this because one can well say that there are two 

basic kinds of astrology: one which extends astronomical measurements of 

objective time to the realm in which we experience physical events and an 

astrology which uses such time measurements mainly, if not exclusively, as 

indicators (or symbols) of what takes place in subjective time as inner experiences. 

These inner experiences are in the great majority of cases conditioned by outer 

and physical changes occurring in the processes of growth or disintegration of the 

human body and the social environment; but "conditioned" does not mean 

"determined." The great trouble with our modern city life, industrialized and now 

computerized is that it relentlessly produces enormous social-technological 

pressures which inevitably tend to force into our inner life practices, measurements, 

and values which belong to the objective, physical world of activity and to objective 

time. 

This results in a deep, even if subconscious, feeling of loss and a subsequent 

rebellion against all manifestations of objective time and quantitative technical 

measurements. It is this revolt which today is leading a vast number of youths to 



the use of drugs which can block the ticking of the clocks of objective time and let 

the consciousness roam more or less rapturously (or, in some instances, fearfully 

and destructively) in the intensely subjective landscapes of the psyche. There, time 

has only a subjective meaning and a consciousness value which is not measurable 

by clocks; yet it is time just the same! The car driver who coasts in neutral does 

not stop the turning of the wheels or the mileage counter. Another kind of power 

conditions his car and his consciousness, perhaps fatefully so — viz. the universal 

power of gravitation. It can be an uncontrollable kind of power and the result can 

be catastrophic (i.e., psychosis) if the driver suddenly tries to awaken from this 

out-of-gear state and to put the car in gears. This is an illustration, of course, but 

one which may be revealing. 

In ancient times, the essential purpose of astrology was to establish a calendar 

for agricultural and tribal communities — that is, to provide a series of celestial 

clock measurements for practical communal use. The seasonal rhythm of the two 

Lights (Sun and Moon) and of the rising of important stars were clocking weather 

changes, inundations needed for watering semidesert fields, sowing and harvesting 

times, etc. Later on, the cycles of the conjunctions of Jupiter and Saturn and similar 

factors were considered most important time measures or social activity, 

particularly wars and the starting of journeys and enterprises. Astrology dealt then 

with objective time and physical events. 

When ancient astrologers made horoscopes for kings, it was because kings 

were the symbols of the state and of the principle of order and productivity in the 

tightly woven tribal-social life; they were not considered as individual persons. Only 

much later did astrology become "personalized" and horoscopes made for individual 

persons of importance. But then it dealt still with objective time — that is, with 

physical plane events. Psychological preoccupations and character analysis were 

introduced still later. 

It may well be that it was the Arab astrologers who — together perhaps with 

Syrian philosophers influenced by the Christian preoccupation with individual souls 

and their salvation — introduced decidedly "subjective" and psychological concepts 

in astrology. I refer particularly here to the complex system of "Parts." In such a 

system, while the sky clock and its solar, lunar, and planetary "hands" are still used 

as an objective foundation for measurements of time, the end products of the study 

are purely symbolical and abstract points, the Parts. These Parts have a basic 

meaning only when we consider them to be indications in subjective time. They 

refer to conditions in the inner lives of individual persons — even though they can, 

to some degree and in some cases, be related to actual events and objective facts. 

The relation can be there because man has no inner life unless he is first a 

physical organism operating in terms of objective time. At this level of organic 

physical existence, the actual movements of the planets operate as clocking 

indicators of body changes and physical-social pressures; but man does not operate 

at that level only. As an individual person, he has a more or less well integrated 

and intense inner life; there, subjective time operates. At the birth of every 



individual person, his or her individual clock is set; it is set to operate in subjective 

time. Every man's inner life operates according to a "calendar" of his own. He has 

his own sowing, ripening, and harvesting seasons. This inner process refers in 

astrology to the "progressions." 

The Meaning of Progressions 
The concept of "one day after birth equals one year of actual living" is a symbolical 

concept. The most actual and concrete way it can be justified is — as I wrote some 

two years ago in this magazine — by saying that, while the building of the physical 

organism in the womb takes nine months, the three months more needed to 

complete a whole year cycle refer to the development in seed of "intelligence" and 

of the basic psycho-mental faculties of the future full-grown person. These ninety 

days after birth constitute a kind of "prenatal" stage as far as man's inner life is 

concerned — a stage during which his psyche is still completely enfolded by his 

mother's psyche. During these ninety days, the seed patterns of the individual as a 

thinking-feeling-willing person which will (or may) become actualized during 

approximately ninety years of actual conscious living are established; and this is 

the reason why the symbolical equivalence of a day after birth and a full year of 

actual living gives results which are considered to be valid. 

The approximate 90-day period after birth represent, thus, the individual 

calendar of the person who is about to grow to full humanhood. The outstanding 

factor in this post-natal period is the soli-lunar relationship — that is, the fact that 

after birth there are likely to be two or three New Moons and Full Moons. These 

establish the basic pattern of the inner-life development during the whole span of 

the person's existence as a physical organism. 

I have discussed in many places the importance and meaning of these 30-year 

long "progressed lunation cycles" in a human life — particularly in my book just 

published, The Lunation Cycle: A Key to the Understanding of Personality. 

These cycles and their most characteristic phases (New Moon, First Quarter, Full 

Moon, Last Quarter, and Balsamic Moon), when properly analyzed and evaluated, 

help us to know what time it is on the clock of our inner life. Within such a frame of 

reference, the positions of the "progressed planets" find their most meaningful 

places. 

But this clock of our inner life is very different from the physical clocks we are 

used to and which are attuned to the rhythm of the earth's rotation around its axis 

and, in more complicated clocks, also to the rhythm of the seasons and the 

apparent yearly path of the Sun along the zodiac. It does not strike inevitable 

hours. It does not refer to inevitable events. 

Let me stress here that the planets' transits in the sky day after day, year 

after year are not to be confused with the progressions. The former deal with 

objective time, the latter with subjective time. The transits of Uranus over a 

particular degree of Virgo affect every human being born with the Sun on that 

degree; they are indisputable "facts of life." But a person's response to these facts 



depends primarily on his natal chart (the blueprints of his individual nature) and 

secondarily on his progressions — i.e., on the subjective time it is in his inner life. 

For instance, a person will respond differently to a "difficult" transit if his 

progressed Moon is waning or if it is waxing — if the soli-lunar relationship is 

harmonious (sextile, quintile, trine) or if it is inharmonious and tension-generating 

(semi-square, square, sesquiquadrate) depending on what has happened since the 

start of the lunation cycle, perhaps the Full Moon. A difficult transit synchronized 

with a progressed New Moon can introduce a factor of strain, confusion, or conflict 

in the whole 30-year-long lunation cycle — or at least during the first seven and 

fifteen years of it. This can be a very important point to consider. 

If at the time of a progressed Full Moon (i.e., when the progressed Moon 

opposes the progressed Sun), a planet like Saturn or Uranus is conjunct either of 

the luminaries, or squaring them both, it is likely that this progressed Full Moon will 

disrupt in some manner what had been built in the consciousness of the person 

since the progressed New Moon. The natal houses in which the progressed New 

Moon and Full Moon occur also constitute major factors. 

General de Gaulle had a progressed New Moon in the spring of 1940, when 

France fell under German attack. This was his call of destiny. He was starting as an 

individual person a new cycle of his life with tremendous energy (Mars in Pisces was 

sextile the progressed New Moon in Capricorn), while so many other men were 

collapsing under the heavy aspects of transiting planets in Taurus. He rose as a 

great symbol and a world figure — even though the transiting planets in his natal 

seventh house were coming to an opposition with his natal Sun. 

The progressed lunation cycle which began in 1940 will end in the fall of 1968, 

a couple of degrees before a conjunction with progressed Jupiter. Whether he lives 

to begin a new 30-year cycle or not, his influence is likely to grow. He experienced 

his progressed Full Moon at the time of the Algerian rebellion of the fall of 1954, 

with the progressed Sun sextile Mars (in the natal sixth house) and trine Neptune 

and Pluto. This set the stage for the fulfillment of what had begun in 1940. The 

progressed Sun reached de Gaulle's natal Jupiter a couple of years later; and in 

June, 1958, he was in full authority in France. Even though faced by ruthless 

enemies, they did not succeed in assassinating him. His subjective time did not 

allow the objective time — astrologically manifest through drastically adverse 

aspects a very few years ago — to gain control over his indomitable individuality. 

Miracles in "Subjective Time" 
Let me return now to what I wrote in the beginning of this article concerning time 

and the strange way in which we speak of taking, borrowing, giving, spending it as 

if it were a commodity which we own. 

If, as I stated, activity and time are the same fact seen externally as activity 

and internally as time, the taking, spending, giving, etc., of time refer not to time 

as an internal, subjective factor — a factor to which the term duration can also be 

specifically applied — but to the speed or tempo of our activity. It is the speed or 



rhythm of our activity which can be modified by us; we can be slower or faster in 

what we are doing. We can stop being active and allow others to be active while we 

wait for their achievement, etc. But it is conceivable that the total amount of 

activity we can perform from birth to death is limited in a quite precise measure. It 

was said in old India that the number of breaths during a man's life span was 

precisely determined at birth; this was one of the reasons for breath control in yoga 

and for the stress made upon slow, deep breathing. 

Whether this is actually true or not, I cannot say; but the idea at least 

symbolizes the fact that any life cycle begins with a definite amount of potential 

energy, which we use (or spend) in being active — and in speaking of "activity," I 

refer to all the physiological processes which go on within the body and which are 

measurable, as well as to outer activity. "Objective time" refers to activity. There 

is objective time in the universe so long as planets, stars, and galaxies move and 

chemical or alchemical reactions go on within these celestial bodies and as well in 

interstellar and intergalactic space. This cosmic activity not only occurs in time or 

generates time, but it is time — objective time. 

If energy equals activity and activity equals time, we can say more or less 

validly that we "spend" time and that we have only a certain amount to spend. 

What apparently complicates the matter is, however, that we do not exist alone or 

unrelated to any other human or superhuman (divine) beings. We participate in the 

activities of our community, of humanity as a whole; whether we are aware of it or 

not, our physical body is a participant in the vast rhythm of activity of the earth's 

"biosphere" — the realm of living beings. If so, it is quite conceivable that we may, 

on certain occasions, draw to ourselves energy which belongs to the realm of 

humanity-as-a-whole considered as a vast organism. How can we do it? I would say 

only if we succeed in identifying ourselves with the rhythm, the purpose, and the 

life of this great whole, humanity, "in which we live, move, and have our being." 

Perhaps this is the deepest, most realistic purpose of religion, for religion — at 

least for most human beings today — is that which provides us with means 

(symbolic or real) to expand our consciousness so that it may become attuned to 

universal forces and universal forms of mind and love — which we call "divine." If 

such expansion and attunement are real, steady, and consistent, we may be able to 

become the recipients of more-than-individual types of energy. A great and much-

beloved leader may, thus, be sustained by the nation-as-a-whole which he guides 

and, in a sense, which he symbolically "impersonates." Any man perhaps may 

receive the gift of divine grace if his activities become attuned to a divine rhythm of 

activity and serve the purpose for which the universe exists. 

The key is effectual attunement. This is first of all a matter of what happens in 

our consciousness, thus in our inner life and, therefore, also in terms of "subjective 

time." There we see the mysterious factor of free will at work — the unpredictable, 

the miraculous. 

It is to this essentially unpredictable factor that astrological progressions refer. 

These progressions indicate the conditioning, the nature of what might take place; 



it locates potentialities of events, but the location is in subjective time. No one can 

tell precisely what objective event will take place at this point or exactly when in 

objective time. No one can tell whether the activity induced will be positive or 

negative. The distinction between "good" and "bad" aspects makes even less sense 

in terms of progressions than in relation to the natal chart. It can only generate 

fear — and, through fear, the possibility of attunement to great fields of activity is 

eradicated and man's inner life may become a veritable hell. 

HOW TO INTEGRATE  SPONTANEITY AND PLANNING

by Dane Rudhyar

First Published

Horoscope Magazine

December 1964

This article, which requires no prior knowledge of astrology, shows how structure and spontaneity corresponds 

respectively with the astrological planets Saturn and Venus. "Venus gives to the poet his moods, his anguish, 

his ecstasies," Rudhyar writes, "but Saturn provides him with collectively understandable words and syntax."
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Many youths today are attracted to folk singers using a guitar to accompany 

themselves; and the Spanish type of passionate and seemingly utterly free songs 

which belong to the category of flamencos stir great enthusiasm in a growing 

number of American devotees. Early in this century, most musicians thought that 

all these folk songs were spontaneous expressions of the common people, 

especially of peasants in village festivities or around home fires during long and 

lovely winter evenings. It was often said that in these songs you could hear the 

very soul of the people unhindered by the learned rules of professional music, 

freely singing itself in moving improvisations. 

However, when learned composers — like Bela Bartok in Hungary and Romania 

— came to collect and study a great number of the popular songs of their countries, 

or when deeper students analyzed the foundations on which the Spanish flamencos 

were built and the traditions indelibly connected with the playing of the guitar or of 

other popular instruments, it was discovered that the songs which expressed so 

spontaneously and perhaps naively the "soul of the people" were actually based on 

the modes or scales of the still older music of the church or on involved numerical 

and symbolical concepts whose sources could be found in Pythagorean or mystical-

occult traditions. Even the word "flamenco" proved to be derived from the name of 

the bird flamingo and to imply a complex background of symbolical meanings 

traditionally associated with this bird. 

If I mention these facts, it is because they are most revealing, inasmuch as 

they show how the seemingly most free and spontaneous expressions of simple and 

untutored people are actually conditioned by patterns and concepts which were 

formulated by men carefully trained for long years in places of sacred, religious, or 



occult learning. These men steeped in sacred thought had provided in the past 

foundations of a new culture; the symbols and the artistic and musical proportions 

they embodied in sacred images and chants later on were taken over, simplified, 

divested of their deeper meanings, and used as the framework within which "the 

people" came to express in spontaneous utterances their feelings, their love, their 

anguish, their reverence before the great mysteries of ever-renascent life and ever-

present death. 

In other words, wherever we find spontaneity and improvisation in collective 

popular outpourings of feelings, we should realize that this seemingly absolute 

freedom is only relative. The improvisations are basically structured by patterns 

and concepts created beforehand by great minds who established basic forms and 

scales, also by inventors who built instruments according to symbolical shapes (for 

instance, the guitar was conceived originally in relation to the shape of a spider — 

an animal much used in primitive symbolism because of its ability to weave 

according to accurate geometrical shapes). 

The True Freedom 
The conditioning of structure and the freedom of the spontaneous flow of feelings: 

these two elements constitute the essential polarities of human behavior. 

Spontaneity requires a deeply accepted sense of basic structure. Someone, 

somewhere did the planning, the thinking which sought to express a fundamental 

attunement to the great rhythms of life, of the earth, of the whole cosmos. In 

churches, temples, schools of initiation, or guilds, the principles of this attunement 

were absorbed, unconsciously in most cases, by the peasant, the neophyte, or 

the apprentice. Thus, structural foundations were provided which became the 

framework within which spontaneity could manifest freely just because it was held 

within secure bounds by the once "sacred" structures of symbols or musical scales. 

Structure and spontaneity: these two factors within all significant human 

activity can be said in astrology to correspond respectively with Saturn and Venus. 

Saturn refers to the conditioning framework within which the emotions of the 

individual person (or of a human collectivity) are safely free to express themselves 

in shapes, gestures, or tones — thus, through plastic arts, dancing, and music. 

Venus gives to the poet his moods, his anguish, his ecstasies; but Saturn provides 

him with collectively understandable words and syntax. "Chaos" begins when the 

traditional frames of reference of a culture (Saturn) are either destroyed 

consciously or carelessly ignored and individuals sing, paint, write without any 

understandable or communicable frame of reference, glorying in unconditioned, 

unstructured, uncommitted spontaneity. 

"Chaos," nevertheless, can mean — and it did mean in ancient Greece — a 

state of "con-fusion" (the "melting pot" of races and cultures) in which old and 

obsolete structures and traditions are "fused together" in order that new symbols 

and new modes of behavior may emerge. The process of structural dissolution 

(Neptune) follows the shock of a new revelation (Uranus) and leads to a condition 



of atomization (Pluto) required for the emergence of new potentialities of 

integration (the as-yet-unknown planet Proserpine?). 

These new potentialities, however are not arising "spontaneously" in the usual 

sense of the term spontaneous (meaning literally "of one's own"). They manifest at 

certain times within "seed men" who have experienced Plutonian "hell" in the 

darkness of the underground (the place for all seeds before germination); but these 

potentialities manifest as the result of a "descent of the spirit" and this spirit is that 

of God or (which means much the same thing) of man, the soul of humanity as a 

whole. Only later will the result of this divine impregnation — the little germ — 

break through the crust of the old seed. A spontaneous breakthrough? It is indeed, 

but each germ carries within it the genetic pattern of the life species of which it is 

an expression; it carries a Saturn-emanated structure. 

There may have been a mutation leading to some structural modification, 

perhaps a radical transformation; yet it still is structure. It results from a planning 

activity. The medieval sculptor was presumably free to imagine new forms which 

revealed under Venus' inspiration the surge of feelings that truly were his own; yet 

his work did fit into a specific place within the immense edifice of the cathedral. It 

belonged to a vast human and cultural effort. He may not have known how he knew 

why he used certain shapes and proportions; but that unconscious knowing was 

the voice of Saturn within him — Saturn, which originally was the ruler of the 

Golden Age (i.e., of the very beginnings of a great cycle of human evolution). 

Saturn, Ruler of the Golden Age 
We have lost the sense of this original Saturn symbol. The adolescent, stirred 

emotionally by Venus and rushing along Mars' paths of unstructured desire for 

whatever object does the stirring, rebels against any Saturnian constraint. Saturn is 

no longer for him the father-god whom his childish insecurity once revered and 

loved, and who indeed had structured his being. Perhaps the "god" lost his divine 

stature by proving himself to be an unsubstantial figure, unable to radiate the 

feelings of security the growing child needed for his growth. The "human, all too 

human" father appeared then to the child as being an autocrat, making arbitrary 

demands and being himself full of fears and anxiety. The teen-ager, as a result, 

most often today repudiates all fatherhoods, all Saturnian images. He craves to 

express himself "spontaneously," to do just as he "feels," in unconditioned and 

uncommitted freedom — or so he believes himself to be free! 

But this repudiating of Saturn is not at all the same kind of repudiation as that 

of the more mature person who has experienced Uranus' revelations and the 

dissolution and atomization of the ancient images and symbols of a tradition by 

which he had been structured and to which he had become consciously committed. 

The 12-to-14-year-old adolescent has not actually known the conscious and 

individual acceptance of a Saturn tradition. He has only been passively subjected 

to the more or less arbitrary authority of parents and teachers of early school 

grades. This is, indeed, an entirely different situation. If the adolescent rushes out 



into his teen-age world rebelling against any authority, he does not do so because 

there is "chaos" (as I defined the term) within him but because there is blank 

emptiness; and he tries desperately to fill this soul emptiness with all kinds of 

stimulation — which our greedy society abundantly provides for him in the form of 

lurid TV, magazines with voluptuous illustrations, and sexy paperbacks — for the 

teen-agers constitute a wonderful market for profits of all sorts. 

In nineteenth century Europe, boys aged 16 to 18 went to college eager to find 

the kind of Saturnian frame of reference which they could consciously accept as 

individuals instead of being passively subjected to it as when living in their family 

dominated by a more or less effective father figure. The universities often became 

centers of revolutionary activity, for the youth, confronted with broader and 

challenging new concepts and eager to commit himself to this greater Saturn, 

represented by often eminent and progressive teachers, accepted deliberately this 

Saturn as a framework into which to pour an emotional spontaneity. 

This Venusian spontaneity was then not dissipated into constant semi-sexual 

promiscuity with girls of his class; and his "wild oats sowing," though cruder in 

most cases, was less energy scattering because rarely invested with deep 

emotional significance. Marriage, after leaving college, most often re-energized the 

Saturnian traditions of his family; but then it was a consciously accepted Saturn. It 

was a Saturn which the young husband, usually working along ancestral lines, knew 

he would use authoritatively to frame the nascent consciousness of his own 

children. 

The Teen-Ager's Search 
The real problem for the teen-ager of today who finds no really vital and compelling 

Saturn foundations in his paternal home is to find a valid Saturn image embodied in 

a person he or she can love and respect — a person who can provide him or her 

with a new and greater frame of reference for his Venusian emotional spontaneity. 

It must be a frame of reference that is inspiring, dynamizing, and inclusive — that 

demands of the youth a repolarization of his or her aimless life-energies and that is 

powerful enough to be acceptable as if it were a taskmaster whose discipline one 

willingly obeys. This is why German youth once joined the Nazi Party and French 

teen-agers not long ago enrolled in the underground of activists' groups in Algeria 

and in France; they were ready to sacrifice their lives because the "Movement," or 

the Party, provided them with a structural framework which stabilized and gave 

form to their until then aimless, incoherent, unstructured, and — above all — 

empty lives. 

Life seems empty if there is no Saturn structure to hold together and give 

direction to the emotional contents of everyday existence. Such a life has only one 

determining aim: self-indulgence. Self-indulgence is the negative aspect of 

Venus. Venus represents primarily in man his "sense of values"; but without some 

Saturn-projected frame of reference, the only acceptable value is to bring oneself 

"pleasure" — all kinds of pleasure, from masturbation (solitary or not) to sports car 



speed. A life controlled by the driving urge to get pleasurable sensations and 

"kicks" is a life in which the Saturn factor has abdicated or has been dethroned, 

perhaps murdered. The majority of fathers in the United States have abdicated; 

many have been dethroned together with the great symbols of tradition; and quite 

a few are ruthlessly destroyed by their embittered or utterly bored progeny. 

Today [1964], at the threshold of a significant period opposing Saturn to an 

explosive gathering of Pluto, Uranus, and Mars in Virgo, the issue takes on a crucial 

and critical meaning. We have to understand what Saturn signifies as "divine ruler 

of the Golden Age" — a new golden age that sooner or later must come; only we 

must be clear as to what characterizes a "Golden Age" and not fall for sentimental 

old stereotypes, which is what most people do! 

It seems evident that the Virgo planets in months just ahead will not tolerate 

the Saturnian patterns of a society whose "gods" are dead and replaced by 

autocrats (ruthless or benign as they may be) who cannot demand allegiance from 

the youth or impose a discipline which nothing any longer supports except matters 

of convenience and comfort. But out of the Piscean "sea," a new Saturn may arise, 

a truly "divine" ruler who will "rule" from within souls once more filled with 

significant life contents and dynamized by noble enthusiasms and the joy of self-

overcoming. It is he for whom the souls and minds of today's empty men and 

frustrated women should look. His power resides in his ability to convey a new and 

greater vision of universal order as well as individual order and in the sense of 

stability and structural direction which his very presence arouses in men and 

women desperate enough to have no choice but either dreary emptiness or 

structural integrity (i.e., self-discipline). There are today so many of them! 

The Kingdom of
the Father (Saturn) Is Within You 
Saturn and Venus: structural order and spontaneity. These two factors are within 

each of us, and both are necessary for the harmonious development of a radiant 

and full personality. There can be no fullness without a Saturnian container to hold 

the energy of the feelings and no radiance unless these feelings have come to 

maturity — that is, unless they can flow steadily and with consistency out of a soul 

secure enough to empty itself willingly and lovingly. The energy of Venus has to be 

oriented and directed or else it oozes out and becomes wasted in a peripheral and 

superficial activity in which the central self of the person has actually no part at all. 

There must be "planning" but not a binding, stifling, and bureaucratic kind of 

planning. 

Some years ago, in a motion picture entitled "The Inn of the Sixth Happiness," 

a young Chinese captain, enthused by the ideal of a new China, confronted a wise 

scholar. The young soldier ebulliently proclaimed that his life was totally planned in 

his dedication to the cause he served; and the old man answered with a sad smile: 

"A life that is planned is a closed life. It can be endured, but it cannot be lived." If 

so, it is because the true nature of planning is misunderstood. Wise though he was, 



the old scholar did not realize apparently that however free and spontaneous his 

own life seemed to him, nevertheless, it was inherently structured by an ancient 

tradition; it was held together by an innately accepted ritual of conduct; it had 

direction and purpose. But that direction and purpose, and the very bearing so 

characteristic of the old-type Chinese sage, were not rigid. They held but did not 

bind. They were the manifestations of a Saturn power inherent in the personality, 

not the products of a frightened subservience to a tyrannical order imposed from 

without. 

When Christ in the Gospel speaks of "the Kingdom of Heaven," he refers to an 

order that is realized within the total person; and he opposes this order to the 

arbitrary commands of the ancient kings-autocrats or even to the somewhat more 

impersonal Roman Law, symbolized by "Caesar." Heaven, for the ancients, meant 

first and foremost the representation of universal order. It meant "cosmos" as 

opposed to chaos; and cosmos in Greece referred also to "the Beautiful." Order and 

beauty are one. Both imply harmonious proportions and the adequate adjustment 

of every part of a whole to the effectual workings of this whole. 

An ordered life is a life lived as a functional part of an envisioned "greater 

whole" in which the individual sees himself more or less vividly a participant. The 

participation should be spontaneous; yet it should be acted out at its proper place 

and in terms of its particular function in the whole. It may not be deliberately 

"planned," but it implies the recognition and acceptance of an overshadowing plan. 

This recognition and acceptance are expressions of what, many years ago, I called 

"the will to Destiny." The deeper value of astrology is that it can foster such a 

realization of every individual's place and function in the vast planet-wide organism 

that is humanity. 

Astrology, however, does not (or should not) deal with events as such. It tells 

us about the inner order which makes each of us what potentially he or she "is" and 

about the ordered unfoldment of this seed potential into the tree of personality. Yet 

one cannot know whether or not, or to what extent, this tree of personality will 

manifest in concrete actuality the potential of birth. Such a knowledge not only 

would serve no purpose; it would be criminal, for it would destroy the very sense of 

spontaneity; and without spontaneity, a life "can be endured, but it cannot be 

lived." 

The error which so many people make is to identify planning with the loss of 

spontaneity. When doing so, they simply think of the wrong kind of planning. No 

valid and significant life planning tells anyone precisely what to do in terms of 

exact gestures or actions. Planning deals with the structural order of a cycle of 

activity but not with the particular events which constitute the contents of that 

cycle. The tragic mistake is that we, in most cases, do not differentiate between 

"structure" and "contents." Astrology deals with the structure of the individuality of 

a human person, not with the concrete contents of the daily existence of that 

person. If a national government decides to adopt a five-year plan and strives for a 

definite percentage of increase in over-all national productivity, this is "planning"; 



but unless this planning is ordered by a totalitarian police state, it does not mean 

that every manager of a factory is told what series of everyday actions he must 

order his workers to perform. 

True planning "structures" human activity by giving it a direction, a general 

goal, a sense of ordered relationship between all the working units involved in that 

activity. It gives also to these units a sense of "belonging" and a noble pride in 

achievement when the general goal is reached. This is Saturn at work, a Saturn 

which gives inner security and strength, yet neither oppresses nor emotionally 

binds in a stifling manner. 

Within the Saturnian over-all plan, Venus can and should operate with 

creative freedom and soul-exalting spontaneity at every moment and in every 

detail of operation; yet this freedom and spontaneity should not result in loose 

thinking, sloppy posture, messy technique, or unfocused activity. They will not 

produce such results if the sense of order is really experienced within the 

personality, if it has become an inherent necessity. 

Venus, too, refers to the elements of "form"; but it is form in terms of 

immediate concrete products or actions. Saturn is the principle of structure which 

orders entire cycles of activity with little concern over particular single operations or 

gestures. Saturn is the executive who sets goals and general modes of operation; 

someone else should deal with the comfort, happiness, and cooperative mood of 

the workers — and this someone is the representative of the Venus function. 

Saturn and Venus are found in every birth-chart. Their zodiacal and house 

positions and the aspect they may make to each other can tell a great deal 

concerning the manner in which a person is able to integrate in his life the elements 

of structure and spontaneity. The conjunction of these two planets tends to confuse 

the issue and to make of Venus the servant of an overbearing Saturn. On the other 

hand, in the case of an opposition, the spheres belonging respectively to Saturn 

and to Venus ought to be clearly defined and differentiated. The life as a whole may 

be well structured; yet the freedom of true improvisation under a distant, but 

effective, Saturnian guidance should be treasured and easily demonstrated at the 

proper time and place. 

The square aspect between Saturn and Venus is likely to bring conflicts and 

problems in defining the basic relationship between freedom and planning; while 

the sextile and trine should vouchsafe a more natural, taken-for-granted perhaps, 

integration of the two polarities of human behavior. 

Obviously, many other factors in a birth-chart are involved in the problem of 

bringing about such an effective and smooth integration. But no problem can be 

solved without a clear realization of the factors involved in the problem. What this 

article has sought to elucidate is the basic distinction that must be made between 

structure and content; between the forces which give coherence, direction, and 

purpose to a life and that essential urge for spontaneity and freedom without which 

there can be no true individual happiness and radiance. 



Both these elements of the full personality are necessary. Each should operate 

in its own plane and time, according to its own function; yet at every moment and 

in every place, the individual's behavior and his thinking should incorporate 

something of both, for either one if left alone is destructive of true integration — 

Saturn alone producing rigidity and sclerosis; Venus, without Saturn's directives 

and security, wasting energy in self-indulgence. 

MEDITATIONS ON SATURN

by Dane Rudhyar
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In traditional astrology Saturn is known as the "great malefic" - the "big bad guy". But is the reputation 

justified? or does Saturn symbolize organic functions as necessary as any other astrological symbol? 

Meditations on Saturn, which requires no prior astrological knowledge, takes an unbiased look at this 

misunderstood astrological symbol.
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"In the Beginning" is the Seed. 

Any cycle of existence must begin in something. Life emerges out of one kind of 

seed or another. In the cycle of yearly vegetation, the seed lies hidden in the 

ground during the winter; then, as the sun's rays gain strength and spring begins, 

the great event of germination occurs. As the seed is torn asunder by some inner 

power of eager response to the sun, the rootlet stretches itself downward into the 

soil and the little germ reaches up to the crust of the soil, which it breaks in a 

magnificent gesture of liberation from the darkness of the past. 

Rootlet and upreaching germ are, however, but the twofold "externalization" of 

the power of life that has been imminent and latent in the seed. They represent the 

two basic aspects of life: the search for raw materials which can be incorporated 

into the growing plant and the drive of more or less conscious forms of existence 

for self-expression in the light and self-multiplication in a progeny. The former 

produces the complex system of roots which provide water and chemicals to the 

plant; the latter manifests as stem, branches, leaves, flowers, and the fruit within 

which a new crop of seeds will mature. 

In Greek mythology, the god Saturn was said to be the ruler of the "Golden 

Age," the age of purity and innocence. Why was Saturn given this position, which 

seems ill-fit for the mostly dreary reputation which astrologers usually give to the 

planet which is supposed to be the embodiment of this god? The planet Saturn is, 

in its most fundamental aspect, the seed; and the power of the seed is supreme 

during the very first phase of existence, when the downward and upward drives of 

rootlet and germ are still close to the seed — indeed within the "aura" (or field of 

energy) of the seed. 

http://www.khaldea.com/rudhyar/astroarticles/meditationsonsaturn.php


Greek mythology speaks of four ages: Gold, Silver, Bronze, and Iron Ages. It 

simply repeats the great and much older Indian tradition which described four 

yugas (or great cycles): Satya Yuga was the first age, the Golden Age — and we 

will note at once the relation between "Sat-ya" and "Sat-urn." The word Sat in 

Sanskrit signifies "essential being." It is the pure, spiritual foundation of existence. 

It is, thus, the seed state before germination - i.e., before the purity of essential 

being is affected by the results of complex and often adulterating relationships with 

the world. 

"Satya" is the powerful assertion (Ya) of essential being. In the now quite 

fashionable language of Zen Buddhism, the word refers to a man's "fundamental 

nature" — or, it is said, to "the face one had before one was born." This 

fundamental nature — this pre-existing form of selfhood (i.e., "face") — which 

becomes clouded over by a constantly increasing agglomeration of non-essential 

characteristics and superfluous social acquisitions, this is the seed-being deep in 

every human personality. To live "spiritually" is to live in terms of, and with 

reference to, this seed-being instead of according to the dictates or ever-changing 

moods (perhaps vagaries, even perversions) of our surface being. It is, therefore, 

to live in terms of what the planet Saturn essentially represents — that is, in terms 

of the "purity" of our true self. In Sanskrit, the word Satya has also the meaning of 

truth — but truth not as an intellectual fact — i.e., a statement is true or untrue — 

but instead as a reference to the essential being of every living entity, especially of 

every human person. 

Saturn is, therefore — if I can be permitted this bi-lingual play on words — the 

"urn of essential being." It is the seed, inasmuch as the seed is the tough-skinned 

container of the essential characteristics of a particular species of life. It is the 

foundation of human existence — first, in a "generic" sense (for we all are first of 

all human beings), then in an "individualized" sense as a particular person with a 

consciousness which he calls his own. 

Why do we speak in astrology of Saturn as the symbol of fate or often 

unbearable pressures and of ill fortune? It is most evidently because most human 

beings today do not live in terms of their fundamental nature, but rather according 

to the formulas and the set modes of response to life and environment which have 

produced what they call their ego. They live determined by circumstances and 

complex relationships, according to traditional social patterns or, even more today, 

according to ever-changing fashions. Yet the fundamental nature within them is not 

dead. Its presence is felt, sometimes quite crucially and devastatingly; but it is 

experienced as a stern reproach (the so-called "voice of conscience") or as what we 

interpret as the compulsion of fate — which many people call "Karma." 

Thus, Saturn has acquired the reputation of being "the task-master," he who 

drives us as if we were his slaves. We are slaves — but only to the superficial and 

deviated reactions of our everyday personality. We have enslaved ourselves; and 

Saturn's stern and forbidding countenance is only the negative image of our true 

individual selfhood, of Satya in us. It is, in us, the image of our seed-being, which 



implores us — and often demands of us in ways from which there is no escape — to 

"re-become" what we were "before we were born," before we became perverted by 

our relationship to our environment. 

The seed-that-was-in-the-beginning demands of us that we change our ways 

of response to life and interpersonal relationships because the time has come for 

the reformation of seeds within the fruitions of our personality. The seed-that-was 

is projecting its archetypal image upon the process that leads to the seed-that-will-

be — to what spiritually inclined philosophers have called the "New Man," the child-

self whom we must bear within if our life is to prove to have been worth living. 

Saturn and Bearing 
A woman "bears" a child. A well-educated person knows how to "bear" himself in 

society. A pillar "bears" the weight of a building. There are indeed many ways in 

which we can use the words to bear and bearing. Yet, essentially, these varied 

meanings are derived from the principle of existence, the function of which Saturn 

is a symbol; for Saturn is not only a power effective in the beginning and at the end 

of any cycle of existence which has reached a degree of achievement and fulfillment 

in some kind of seed product, but it is also the power which sustains and maintains 

the structural integrity of the existing organism and personality. 

In the broadest sense of the term, "bearing" for a person means the ability to 

retain his structural integrity in spite of conditions which might tend to distort and 

perhaps destroy it. In the usual sense, a person displays a good bearing when the 

structural balance and the poise of his body are not disturbed by difficult or 

embarrassing conditions in his environment, particularly when having to play a part 

in an important social gathering. The children of the nobility were taught first of all 

to have a good bearing; they were trained into the accepted manner of how to 

comfort themselves under all circumstances. 

We can only regret that the youth of America, for so many years now, has 

failed to recognize the importance of bearing in a physical sense. It has lacked, at 

least under usual conditions, "backbone." The postures of the usual teen-ager are 

still an affront to the structural integrity of his or her body. If we compare these 

postures to those of far less "civilized" people — for instance, to the carriage of 

women used to toting heavy loads on the top of their heads — we can only deplore 

what has happened to our youth under the fallacious banner of a "self-expression" 

which disregards all Saturn-inspired values. 

Saturn, all readers of astrological texts know well, refers to the bones and, 

thus, to that which maintains the structural integrity of the organism, the skeleton. 

This structural integrity is affected adversely by too-strong forms of Jupiterian 

expansion — for instance, by overindulgence in food, resulting in obesity. It is 

affected as well by bad posture which disturbs the natural balance of weight which 

basic bony structures, like the spine and the pelvis, have to bear. The comportment 

of the body loses its character of strength, poise, and immediate "response-ability." 

The same thing occurs at the psychological-mental level "when an obesity" of the 



ego develops and the psyche loses its capacity of spontaneous adjustment to 

interpersonal and group pressures and its resilience when confronted by crisis. 

The escapism of a growing number of young people — even though it is 

obviously the result of the dreadful mess their elders have made of the world in 

which they live — constitutes or implies a lack of psychological bearing. It is also, in 

a somewhat different sense of the word, due to the fact that these young people 

have "lost their bearings" in a society which accepts hypocrisy and the cult of the 

absurd as nearly unavoidable "facts of life." When the Saturn power of both 

personal and social structuring loses its strength or usefulness, the negative effect 

of Neptune must be expected; and Neptune symbolizes essentially either an 

unstructured condition of existence — which we may call "cosmic consciousness" 

when eager to glorify it, usually without real justification — or a type of 

universalistic structural organization which is still so far ahead of any possibility of 

practical, concrete realization that it is actually only an ideal, a "utopia." 

The capacity to "bear" adversity or criticism is a form of spiritual-mental 

bearing. It is developed in proportion as the individual's structure of selfhood is 

strong and resilient, which means that this individual feels secure in his ability to 

meet any situation. 

However, this feeling of structural integrity and security has not only a 

personal character; it is profoundly affected by the over-all situation of society. In a 

society like ours which has lost both its traditional (if outmoded) class structure and 

any real sense of security as to its future, only the individual person who is born to 

harmonious and emotionally steady parents and has been allowed to grow under a 

fine balance of discipline and freedom of expression — and in an atmosphere of 

intelligent love — is likely to have a sufficiently developed sense of structural 

integrity to feel inwardly secure. 

Being secure in his Saturnian psychological as well as physiological selfhood, 

he bears himself well and does not lose his bearings. His consciousness is well 

"formed," and his character has the best possible chance of maturing in terms of 

freely accepted responsibilities. 

To be a responsible person is to be able to respond to everyday life challenges 

in terms of his own structure of being. Such a person accepts readily responsibility 

in interpersonal relationships because he is sure of himself and of his motives. He 

knows that he can remain what he essentially is — i.e., in his fundamental nature 

— even while allowing the play (or even the dramas and revolutions) of 

interpersonal relationships to develop spontaneously according to the logic of such 

relationships. He has no fear of others because he has no fear of his becoming "dis-

structured" by these relationships. 

Saturn as Life Achievement 
Sometimes the astrologer relates Saturn in a birth-chart to the person's ambition in 

life. There are, of course, many kinds and degrees of ambition. There is a type of 

ambition which refers to social status and prestige, to achieving financial power or 



cultural fame — or even to a craving for any kind of notoriety, provided one "makes 

the headlines." But there is also the deep-rooted ambition which any individual 

person has — or should have if he is healthy at all levels — to actualize to the full 

the potentialities inherent at birth. 

This last-mentioned kind of ambition is indeed the inner pressure exerted by 

the seed-that-was-in-the-beginning to reconstitute itself in a richer measure in the 

multiple seed harvest of the last days of a life cycle of continuous growth. This 

pressure is also related to Saturn acting as a "root energy" seeking fully to ascend 

to the "holy place" — the fruit — where the unfoldment of the new seed occurs. 

In the vegetable kingdom, the seed must wait, perhaps for a very long time, 

for conditions making germination possible. In the animal kingdom, the new 

organism is born viable out of the mother's womb; yet it must be cared for and 

nurtured for some period of time. With man, this period is greatly extended 

because the growth potential of the new organism is not merely biological; it is 

mainly psychological and mental. Human growth is not merely generic — that is, 

referring only to the physical organism. It is more significantly psychological and 

mental. Saturn is the collective power that normally structures this super-

physiological growth; it is the tradition, the culture, the way of life of the society to 

which the individual belongs. These things in association with Jupiter provide the 

expansion drive, the sense of fellowship, the religious and ethical cement that binds 

individual to individual into communities within which they can share as well as 

learn by the example of their predecessors. 

It happens, of course, that the individual, because of a great variety of 

possible circumstances, comes to feel alienated from his surroundings and unwilling 

to share in a patrimony the nature of which revolts his sense of inner "truth." This 

is when Uranus, the rebel and the iconoclast, succeeds in dominating the 

individual's life and consciousness. One can be an individual within a culture of 

which one readily accepts to become a unit of fulfillment; and one can be an 

individual separated from or against a culture within which one feels to be a 

stranger. 

Yet even in this last instance, a time should come, theoretically at least, when 

the individualistic forces of withdrawal and revolt take on a more subdued 

character. They agree to operate in terms of a mutation in the seed rather than 

of an essentially seedless revolution. Changes have most likely come in the 

social-cultural order while the individual rebel has grown older. He is seeing a new 

generation, perhaps two of them, reaching maturity. His protest may then come to 

seed to provide a foundation for perhaps tomorrow, perhaps days after tomorrow. 

In him, Saturn embodies the spirit of an assuaged Uranus and works in partnership 

with a Jupiter transfigured by the vaster horizons of Neptune. The Saturnian seed is 

projected into the future, over which Pluto watches as "guardian of the threshold." 

Saturn is, in most cases, the opposite — indeed, the enemy of Uranus, this 

perpetual challenger of the status quo. Yet Uranus, when operating in its positive 

aspect, does not seek to destroy the structural integrity which Saturn symbolizes in 



a person. Uranus seeks to transfigure rather than break down. When Jesus 

descended from the Mount of Transfiguration — according to the Gospel narrative 

— his face shone with light but the structure of the face had not been altered. 

Likewise, when the Saturnian ego accepts to become attuned to the power of a 

divine presence within the soul and — surrendering its exclusivism and its cherished 

privileges — opens itself wide to the descent of the light, his essential identity is not 

destroyed. The individual consciousness which this Saturnian ego structured is 

illuminated by and radiates the light, but it does not forget "who" it is; it says "I" 

with a voice that reverberates with the power of a multitudinous "We" — We, the 

brotherhood of illumined persons; We, the divine host, the divine seed that will 

become in due time the foundation of a new cycle or a new universe. 

Overcoming the Negative Saturn 
The negative aspect of Saturn to which our traditional astrology pays so much 

attention is mainly a product of the state of society in which human beings live. 

Man has been called a social animal; but human society is basically different from 

other kinds of animal societies. Human society has as its basic function and 

dominant purpose in the evolution of our planet the development of the collective 

mind of humanity. This purpose is not too obvious in the primitive kinds of tribal 

societies; but it dominates the stage of history the moment cities are built and what 

should be strictly called "civilization" begins. 

In Genesis, two trends of human development are sharply differentiated: the 

"pastoral" life of the followers of Seth — after Abel has been killed — and the life of 

cities built by the descendants of Cain. In the pastoral life, built around the 

multiplication of the seed and over which God extends His constant protection, 

Saturn is an entirely positive factor; indeed, it is God's power and protection. Only 

in the cities, where industry develops through the use of fire and the production of 

metallic tools, does Saturn take on the character of a negative force. Saturn uses 

"fire" (which includes in the end atomic power) and becomes not only the father of 

technology and science, but also the progenitor of our civilization of egos, by egos, 

and for the greater glory of egos. 

Society then becomes a field for unceasing conflicts and for measureless 

ambition and greed. Saturn no longer represents the natural spontaneous desire to 

actualize in forms of beauty and of pure relatedness the birth potential (the 

essential identity) of human persons; it symbolizes the more or less ruthless and 

bitter drive of separative individuals for power — i.e., social, political, financial 

ambition. 

To this negative aspect of Saturn is wedded an equally harsh and bitter 

reaction. Saturn is called upon, then, to act as "karma," a term which denotes to 

most ego-controlled and guilt-haunted minds suffering and punishment. Saturn is, I 

repeat, slave-driver for those who have enslaved themselves by being driven by 

ambition and by the hunger for power — and for sex, this "second prize" for those 



who fail to qualify for the first place in the social race for power or who, having won 

the prize of success and fame, find it empty and bitter. 

How can this negative aspect of Saturn be overcome within us? A section of 

our modern youth attempts awkwardly to do so by repudiating social ambition 

through the simple device of "dropping out" of all the harsh and monotonous 

assembly lines of our modern society. A few would like to seek the "pastoral life" of 

an idealized past, of a lost age of innocence; in a sense, Zen Buddhism is one 

aspect of that search. Nudism, the cult of health and "organic" food, is another way 

which takes the surface physiological aspects of human existence as an all-essential 

factor, which it no longer is in our time of total, planetwide evolutionary crisis. 

To overcome the negative aspect of Saturn means today, first of all, to change 

our basic frames of reference for all human values — to bring forth and to pay 

allegiance to new "images," image of God as well as image of Man. It is to discover 

a new planet as the field for human existence — not a planet far out in space, but 

our very Earth, the one home of all human beings, when these meet as brothers 

and sisters, and as "companions", in harmonious sharing of and respect for all the 

aspects and elements of this Earth. 

How can we begin such a seemingly Herculean task of regeneration and 

transfiguration of ourselves, our minds, our planet? This is a question which must 

have as many answers as there are individual persons. But, in all cases, the answer 

demands a clear recognition of what is at stake and a fervent eagerness to 

consecrate our whole person to the effort obviously necessary to produce an 

effectual and transforming solution. In this sense, of course, Saturn will appear also 

as taskmaster and disciplinarian. Yet in this discipline, there can be joy and peace 

inasmuch as the whole nature not only assents to it but also participates in it as 

well. As it is performed, all the energies of life become integrated and condensed in 

the pursuit of this one goal, this final life achievement. 

THE FOURTH DEGREE OF SCORPIO - WHAT DOES IT PORTEND.

First Published

Horoscope Magazine

March 1967

Here's one of Rudhyar's most prophetic articles. Written during October 1966, in this engaging piece Rudhyar 

foresees a great turning-point in human evolution coming for mid-1967.

ADDED 26 November 2004. 

On March 8, around noon in America, Mars' zodiacal longitude ceases to 

increase; the period of the red planet's retrograde motion begins. It lasts until May 

26; and on April 24th, at 7:04 A.M. Eastern Standard Time, a total lunar eclipse 

occurs on the same fourth degree of Scorpio which marked the stationary position 

of Mars on the 8th of March. On this April 24, a widespread group of students of 
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esoteric doctrines along theosophical lines will celebrate what they consider to be 

the birthday of Gautama the Buddha at this Full Moon linking the Sun in Taurus to 

the Moon in Scorpio. This is, according to this group (which has adherents all over 

the globe), the Wesak Full Moon, and a high point in the cycle of the year; at that 

time, it is claimed that great spiritual forces are released which affect — or seek to 

affect — the whole of humanity. 

Last year, this Wesak Full Moon was widely celebrated on May 4, which 

witnessed also a lunar eclipse — a partial one. This year, the eclipse is total and will 

be visible mainly throughout the Pacific Ocean, but also in our western states and 

as far as India. There were lunar eclipses in Scorpio in 1957 and 1958 and on April 

23, 1948. There were also lunar eclipses in May, 1938, and May, 1939, when 

Hitler's Germany was progressively preparing for World War II; Mars had just 

completed its retrograde period (June 23 to August 24, 1939) when the Nazis 

invaded Poland, after having signed a treaty with Soviet Russia. 

There was a lunar eclipse on Scorpio in May, 1920, a year after the ill-fated 

peace conference in Versailles. Mars was stationary retrograde at 9° Scorpio on 

March 15 of that year and becoming direct again on June 2 — a situation analogous 

to the one we will witness this year. On March 19, 1920, the U.S. Senate refused to 

ratify the Versailles Treaty. President Wilson had been stricken ill on the preceding 

September 25. In June, 1920, Harding was nominated candidate for the Republican 

Party. This was indeed a sad period for our country. It witnessed a bitter 

disappointment relative to the end of that war which had been supposedly waged 

"to end all wars;" a sense of futility mixed with a revolt against old-fashioned 

morality and sexual restraints; and the morally destructive and senseless adoption 

of Prohibition which led to the universal disregard for law. 

The combination of a lunar eclipse in Scorpio and a Mars retrograde period in 

the same sign has to do with the 46-year cycle of Mars and with the fact that 2 1/2 

cycles of the Moon's nodes equal close to 46 years. In the spring of 1873, there 

was also a lunar eclipse in Scorpio and Mars retrograde in the same sign; and that 

year, 1873, was marked by a commercial crisis and a financial panic in September. 

In 1920, the lunar eclipse came near the Moon's North Node, while the present 

one and that of 1873 occurred near the South Node. This difference may be quite 

significant, though it should probably not be overstressed. Theoretically, a South 

Node lunar eclipse tends to have a more negative effect upon the mood of the 

general public; the crisis of the year 1873 is probably a good example of this. There 

were no lunar eclipses in 1966 and only one in 1965. So this May, 1967, lunar 

eclipse may conceivably assume a special importance. The fact that it is taking 

place on a degree emphasized by the previous stationary retrograde position of 

Mars could be construed as stressing a particular situation related to the fourth 

degree of Scorpio. There were no such exact degree correlations in the cases of the 

previous lunar eclipses mentioned. 



What then could be related to the fourth degree of Scorpio? Neptune was 

crossing it in November and December of 1957, in April-May and September-

October of 1958. Uranus will be there in the late fall of 1975 and during 1976; and 

it crossed it in 1891-1892. Pluto will reach it in 1984-1985. (Remember Orwell's 

book 1984 — a coincidence?) 

I have found the Sabian Symbols for the 360 degrees of the zodiac (available 

in my books, The Astrology of Personality [and An Astrological Mandala], as 

well as in Marc Jones' The Sabian Symbols in Astrology) most significant in a 

vast number of individual and national charts; so there may be some valuable 

indications in considering the basic symbol given for the fourth degree of Scorpio: a 

youth holding a lighted candle. The symbol evokes the picture of a young 

acolyte during a church service and can, thus, be considered to refer to the first 

contact of an adolescent with a type of activity dedicated to the upholding of a 

spiritual ideal with which all humanity is (at least potentially) concerned. Should we 

see in this a possible reference to the rather extraordinary yearning of so many late 

teen-agers and post-graduate students for some sort of "mystic" awareness 

transcending the deadly routine and conformism of our increasingly commercialized 

and "technocratized" society? 

That such a youthful and immature yearning may often take not too 

constructive and rational forms is, of course, to be expected — the more so the 

greater and more insidious the pressures of our hypocritical "Great Society" which 

exists in empty words far more than in truly significant deeds — especially where 

civil rights and so-called freedom of choice are concerned. What matters actually is 

not the negative escapism implied in various types of behavior, but rather the 

positive feeling of rebellion against a society hypnotized by material productivity at 

all cost, successful suburban living, and a holier-than-thou feeling toward the rest 

of humanity (which assuredly suggests a Sagittarian ascendant for the birth-chart 

of the American people on July 4, 1776). 

We may indeed be coming very near to a great turning point in our American 

society — and in the historical evolution of mankind as a whole. It might be that 

this year 1967 (which numerologically adds up to 23, a number of karmic 

acceptation and compassionate self-sacrifice) is destined to be at least a significant 

prelude to what is likely to occur, in one way or another, around 1989-1990 or 

after. The tensions which have been building up through 1965-1966 — years of 

crucial dilemmas and inability to take a deeply transforming action — are perhaps 

going to be released after or during the retrograde period of Mars. 

We do not have to expect tremendous or catastrophic events calling for big 

headlines — though such are certainly not impossible. What is likely, in any case, is 

that the feeling of the inherent wrongness of the world situation and the loss of 

confidence in the validity of the basic structures of our technological and "dis-

humanized society" will reach a still more intense pitch and grip a real majority of 

people almost everywhere. The undignified protest of the public against Prohibition 
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in 1920 may be repeated if laws for a stricter control of so-called psychedelic drugs 

and pornographic literature are passed. 

This does not mean that the escapist and often psychologically destructive 

trends of the last ten or more years are to be countenanced. They are appalling; 

but also they are symptoms, not causes. We simply do not dare to face the causes 

and to accept the fact that our Western civilization — with its unwholesome reliance 

on intellectuality and technology and its dilly-dallying with the karmic results of 

commercial greed and colonialism — must be basically transformed if it is to escape 

the fate of the old Roman Empire. The modern barbarians are within as well as, or 

more than, without; and the fact that computers and automated machinery are 

replacing the slaves of twenty centuries ago does not make the situation better, 

spiritually and morally. What slavery in any form morally destroys are the masters, 

even more than the slaves. We can today be destroyed by the type of mentality 

which makes possible our computerized technology, whose influence is spreading 

insidiously to all realms of human existence, our approach to sex included. 

Scorpio has been called the "accursed sign" by non-thinkers who mistook 

symptoms for causes, as so many of our modern doctors do. Scorpio represents 

instead the area of consciousness and human activity in which men long to 

commune, beyond all artificialities of set cultural and ethical traditions, with other 

human beings in a total ego-surrendering experience of unity. Scorpio is the deep 

return to the roots of the life that had surged upward toward intellectual skies 

and egocentrically splendid flowerings. Scorpio is the return to a realization of the 

natural rhythms of power within each of us, that rhythm which individualizes us 

in the very moment it reveals to us our unity with all that is human and our 

essential participation in the "work of the world." 

Traditionally speaking, Mars in Scorpio is in a condition of maximum strength. 

Actually, this year, what is emphasized by Mars' motion is not the sign Scorpio but 

rather the 25th degree of Libra — for on that degree, Mars will oppose the Sun; and 

over this degree, it will pass three times. In the Sabian Symbols, this degree is 

depicted by: A falling gold leaf teaches life to a rebellious schoolboy — or, in 

the original notes from which Marc Jones derived the later development of the 

symbol, "information in the symbol of an autumn leaf." What is this "information" a 

gold autumnal leaf conveys to our consciousness? Could it be the realization that all 

existence is cyclic and that the glory of any culture and society must end — 

perhaps end in extraordinary beauty and significance, but perhaps also in wet 

decay or dried-up brown? Yet this end has within itself the potency of new 

beginnings, for within the decaying humus, there are seeds, inconspicuous, yet in 

which immortal life is a promise of rebirth. 

The great Persian prophet Baha'u'llah — whom the members of the Bahai 

Faith, with centers in nearly all countries of the globe, regard as the "Divine 

Manifestation" and root power of the new Aquarian Age (and even of a still vaster 

cycle) — was born exactly at sunrise on November 12, 1817. On that day last 

November, 1966, a solar eclipse fell very close to Venus and Neptune and in sextile 
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to Uranus and Pluto. As I write these pages, this eclipse and our congressional 

elections are yet to take place. The eclipse occurs at 19°47' Scorpio, which is the 

degree of the Sun and the ascendant in Baha'u'llah's birth-chart — which is also the 

South Node of the planet Mars. There was a solar eclipse on the 17th degree of 

Scorpio three days before his birth. 

The Sabian Symbol for the 20th degree of Scorpio pictures a woman drawing 

two dark curtains aside. It is a symbol of daring and penetration into the 

mysteries of life. Perhaps the November, 1966, solar eclipse reveals the 

background of what might take place in late April, 1967, under the influence of the 

Wesak Full Moon, consecrated to that great personage, Gautama the Buddha, who 

also dared to pierce through the veils of Brahminical ritualism and to reveal to us 

the supreme mind and wisdom which crystallized cultures and social institutions 

always seek to hide, especially in their autumnal period of slow disintegration. 

Be that as it may, we find ourselves in a period which holds great possibilities 

of renewal for those who have the Scorpio courage to commune with the root 

power that beats at the vital core of all human lives. The retrograde period of Mars 

this spring should be considered a significant time for repotentialization — I might 

even say revirginalization. In the old alchemical-occult symbolism, the salmon 

fighting its way upstream to spawn in fresh water represents the supreme effort of 

man's consciousness seeking to renew itself and indeed recreate itself at the source 

of existence, where the tone of the true individual self can be heard. This "return to 

source" is an excellent symbol for retrograde Mars; it represents power seeking to 

recover its pristine purity. 

Alas, few men ever succeed, during such periods of Mars retrogressions, to 

achieve such a recovery in depth of the "state of innocence" — as mystics would 

say. Where such an endeavor is unsuccessful, and especially where it is not even 

attempted, we often have to expect as a result, after Mars again turns direct, some 

explosive release of energy. This would mean the very end of May, around the Full 

Moon opposing the Sun in early Gemini. Yet such a result is certainly not inevitable. 

The stage may have been set last November for important events, whether or not 

we were aware of it. 

We must have faith as well as vision; courage as well as understanding. We 

must not fear the challenge brought to us by Scorpio, for through this challenge, 

we may for the first time experience what it means to be totally committed to the 

tomorrow of mankind. 

THE EIGHTH HOUSE  AND BUSINESS
First Published

Horoscope Magazine

April 1957

The 8th House and Business is a fascinating and informative article serving a dual purpose - it sheds new 

light on the little understood eighth house, and also shows how the meaning of each of the twelve astrological 

houses unfolds. 



    "What is essential is not the few traditional definitions," Rudhyar writes, "but a thorough grasp of the 

significance of the sequence of the houses. The whole wheel of the twelve houses is to be seen as the entire 

field of man's experiences on the Earth. This entire field divides itself according to certain principles, the 

understanding of which establishes without any shade of doubt the essential meaning of each house."

ADDED 26 November 2004. 

When we consider that the main preoccupation of most people today, 

particularly in the United States, is to take care of some kind of business and that 

business problems are constantly confronting us, it is quite strange that the 

astrologer has no very definite place to look for which matters in an ordinary birth-

chart. Yet it seems strange only if we realize that astrology is still largely based 

upon the ancient traditions of societies and cultures for which business had not the 

same nearly all-absorbing significance it has for us today. 

Of course, the astrologer can refer to the second house of a chart for whatever 

concerns money, wealth, possessions. He thinks of the sixth and tenth houses when 

he deals with your job or profession. These matters — money, possessions, job 

profession — have been established in the consciousness of mankind for millennia. 

Their ancient astrological fields of reference were, and to some extent remain, 

adequately covered by the usual symbolism of the second, sixth and tenth houses. 

But business is something else, even though it includes in most cases factors 

related to money, job and profession. Business is an activity that deals with the 

exchange of goods and of values, of money and of services. But what makes 

business really business is the exchange — or, rather, the interchange, the 

commerce (viz., the co-mingling of people, groups, organizations, nations, etc.) 

You can think of business at any and all levels of human activity. You can be 

told, "This is your business; take care of it" in relation to anything. The thing is not 

the basic factor in the situation — it is what you do to it, with it or for it. What 

matters essentially is the fact you have to meet it, to enter into relationship with it, 

to engage your being (or some phase of your being and activities) with it — in the 

sense that gears must engage with each other if the wheels are to turn or some 

work is to be done. 

Business, in other words, is simply the result or product of relationships. This 

at once shows us what is the real astrological field for all business matters — the 

eighth house. It is the eighth house because that house is the one to succeed the 

seventh, which represents the essential manner in which a person engages in 

relationships with other persons — and, as well, with objects, goods, values and the 

outer world in general. 

The old concepts concerning the houses suffer from a too narrow and 

descriptive classification of meaning. Each house is usually given a few meanings, 

as if these meanings were not too closely related to those of the other houses; 

students memorize these meanings and repeat them, being most often totally 

unaware of the why of these descriptive meanings. 



Yet what is essential is not the few traditional definitions, but a thorough grasp 

of the significance of the sequence of the houses. The whole wheel of the twelve 

houses is to be seen as the entire field of man's experiences on the Earth. This 

entire field divides itself according to certain principles, the understanding of which 

establishes without any shade of doubt the essential meaning of each house. 

The difficultly has been that astrologers have been and are still quasi-

hypnotized by the importance of the zodiacal signs. The current belief is still, in 

most cases, that the cusps of the houses are points in the zodiac, that the zodiac is 

the primary factor. In my opinion, this is not the most valid attitude to take, 

particularly in our day and age. The zodiac is susceptible to an immense variety of 

changes; it may mean the zodiac of signs or the zodiac of constellations. The 

constellations may be defined in many ways; their outlines, names and 

characteristics have been altered many times. 

But a house remains in any case the two-dimensional projection of a 30-

degree section of the space that surrounds the place of birth. Just plain space. Into 

that space we can project stars, signs of the zodiac or whatever we wish. The wheel 

of the twelve houses in itself represents simply twelve directions of space, twelve 

zones of human activity or fields of human experience. Its two basic coordinates 

are the horizontal (man lying on the ground) and the vertical (man standing erect 

and consciously facing the world as a positive factor). 

The first house points to the eastern horizon, to the symbolic dawn of any 

activity — thus, to the moment of birth or rebirth. The ascendant is the first point 

or source of individual selfhood; there a person finds his true individuality, by which 

I mean his or her essential uniqueness of destiny, that which makes him or her 

different from others — or, at least, distinct from others. The first house does not 

refer to the body as such, for the body is fundamentally an inherited compound of 

cells and of traits of human nature specialized by a set of genes. It refers to those 

individual characters which show forth through the structure of a particular body, 

which differentiate the individual. 

The seventh house, which points to the western horizon, is the complementary 

polarity of individual selfhood: that is, the necessity to be related to others and the 

way the individual goes about being related — thus, his loves and his hates, the 

general pattern of his marriages or partnerships, of wars and divorces, etc. Any 

more-or-less-permanent relationship implies some kind of contract, contractual 

obligation, engagement, characteristic attitude in sharing or fighting. From these, 

concrete results must come, whether positive or negative. All these results should 

be referred to the eighth house. 

Just as the second house follows the first, so the eighth follows the seventh. 

What does this "follows" mean? It means two things which must be clearly 

distinguished if the meanings attributed to the houses are to make sense. (1) The 

second house reveals what will substantiate and make concrete the characteristic 

individuality of the person (or situation) represented by the first house (and its 

ascendant). (2) The second house shows also how the individualized activities of 



the person (first house) will affect and transform the body and the community in 

which he is born. 

As the same thing can be said of the sequence between the seventh and 

eighth houses, it is best to consider at the outset what the second house actually 

and practically means in relation to the first; it will become easier, afterward, to 

realize the way in which the meaning of the eighth house should be derived from 

that of the seventh. 

First, then, the second house refers to whatever it be which will enable the 

individuality of the person to actualize and demonstrate itself. This means wealth 

and possessions at the level of social activity; thus, a man reveals himself by 

means of what he owns and by the use he makes of it. But the first thing an 

individual self owns (i.e., operates through) is his body and all the faculties or 

inborn gifts contain in a latent state in his genes, his psychic inheritance, etc. Any 

power latent in a man's nature (or in the past of his individual soul's treasury) 

refers to the second house. It is his inner wealth; and he can either use it as a good 

trustee or abuse and waste it as a profligate. 

No individual is born in a vacuum; therefore, what you do with your 

possessions (inner and outer) must react on your community; your community in 

turn reacts to that, with assistance and encouragement or with hindrances and 

condemnation. Hence, the second house limits the operation of the individual self 

seeking to assert itself at any cost. More accurately perhaps, it defines this 

operation. If your society sharply opposes in some direction your individualistic 

eagerness to be yourself, you have to accept this as a "so far and no further" factor 

in your life or use much of your energy to fight it. 

The Seventh and Eighth Houses 
When we come to the seventh house, we have to deal not with your unique, 

different self, but with the need this self has to relate itself to the world and to 

other individuals. The two are, of course, two sides of the same coin. An Aries-type 

individual (one with an Aries ascendant) will relate himself to others in a Libra type 

of way. If he has Mars in the first house, his somewhat aggressive eagerness to 

project himself outwardly will manifest itself most noticeably in the way he meets 

people and seeks to be intimately related to them. 

As you seek to be related on a (relatively) permanent basis, some sort of 

contract or agreement is necessary, whether it be a verbal or a fully legal one. 

Some kind of sharing process or give-and-take is decided upon jointly — and a 

declaration of war is a give-and-take as much as a trade agreement on a most 

friendly basis. The next question is: How will the give-and-take work out? This 

means also: What kind of business will be the outcome? 

Any kind of business involves a kind of worked-out relationship or legal 

contract. Our present society is a business society because human beings are 

incessantly entering upon a multiplicity of contracts. Every printed dollar bill is a 

contract — a symbol of trust and sharing in one another's welfare. Our whole life is 



based on credit — which means "I believe in you" (credo). The belief is a seventh-

house matter; but what happens to the credit operation or the installment buying 

or to your savings in a bank and the oil stock you have bought — such are all 

eighth-house matters. There is nothing mysterious or occult about the eighth 

house! To say so is to get caught in the old medieval astrological ghosts. There are, 

nevertheless, consequences of human relatedness which are not clearly visible to 

our five senses — these, in a sense, are occult. 

When the dictator rouses a populace by emotional slogans and establishes the 

peculiar kind of relationship between the crowd and himself so well demonstrated 

by Hitler and others, the outcome of this relationship is occult in the sense that he 

draws into the field of the relationship highly charged and destructive forces or 

powers for evil. This drawing in is an eighth-house matter. 

This is why all rituals in which human beings join in order to build up thought 

forms of power — whether of love or of hatred — and to attract into these thought 

forms psychic or cosmic energies find their field of activity in the eighth house. 

Even in the classical idea that the eighth house refers to legacies and inheritance, 

we see the result of a contract. It may be a last will or the simple operation of the 

social law that makes the nearest of kin the heir. This, however, is subject to the 

prior free will of the person who has passed away. He might have disinherited you; 

or because he liked you, he may have placed you in his will. 

In contrast, no man can deliberately change the genes pattern his seed 

imparts. Thus, this genetic inheritance is a second-house matter; you are born not 

so much with it as in the midst of it. There is nothing you can do about it; no 

conscious relationship is involved — unless you believe in a certain kind of personal 

reincarnation and "karma" and the ability of the soul to select its parents . . . a very 

questionable assumption in all but very rare instances. 

But business is your business! You have not only the right, but also the duty to 

choose the kind of relationship you enter into and particularly to respond to the 

demands of the relationship in a way that is your own. It may be a constructive or 

a destructive way: kindness or selfishness, understanding love or impatient 

stubbornness and jealous possessiveness. The keynote here should be right 

relationship (seventh house), from which would be derived a constructive inspiring 

ritual of business or of effective partnership at one level or another (eighth house). 

The words right, ritual, rite come from the Sanskrit term rita, which means 

correct procedure, activity according to truth. All kinds of business, from daily milk 

deliveries and banking operations to the stock market transactions and national 

elections, are rituals. They constitute the workings out of social relatedness. 

There is not one hour of the day in which you are not occupied with eighth-

house concerns. We are today as much caught in incessant rituals 

(unacknowledged as they be) as the men and women of old Brahmanical India 

whose every act was a religious ritual controlled or blessed by Brahmans acting as 

custodians of a (supposedly) cosmic law, the violation of which would bring dire 

results. 



Should We Conform or Be Transformed? 
Ritual, however, has another aspect. It requires conformity and indeed very often 

compulsion. Any contract, to be valid, must conform to custom or at least not try to 

violate the laws of the land. Once you have engaged yourself, you are caught; the 

gears are engaged and the wheels must turn — this is the real meaning of "karma." 

The wheels' motion and speed are determined by the gears. You can break the 

cycle only by a determined change of gears — and it is often a grinding and noisy 

operation! You may even, break the gears, and then everything stops. 

The moment you enter into a relationship which, by its very permanency 

(relative as it may be), can produce transforming results in you and the other 

parties to the relationship, society (and, in a broader sense, the Universe) is 

involved; and society demands that you conform. Every community knows 

instinctively that any change in its basic patterns (its Saturnian "bony structure," 

allegorically speaking) can only take place through spreading circles of human 

relationship. If I think a revolutionary thought, society does not mind — at least, it 

has no way to detect it as yet! But if I join hands, brains or hearts with other 

people on the basis of this thought (or belief) which I consider to be my own truth 

(first house), then a transforming energy will be released — perhaps in time a 

revolutionary upheaval. 

Society can allow a certain amount of individual variation from its norm; but it 

is deeply concerned by nonconformity in relationship. If people meet in a 

nonconforming manner, the business which this relationship will engender — the 

type of energy released, the psychic or mental progeny of the relationship — can 

disturb the community ritual of interchange of values, of goods, of services. A 

movement like the Cooperative Movement brings a different incentive or attitude to 

business. It becomes, thus, dangerous for the status quo. Any non-"normal" use of 

the energy produced by relationship (by love as well as trading) disturbs 

precedents — and all business must depend upon precedents for its stability. 

In the second and eighth houses, the problem of stability has a paramount 

importance. In the second house, what is at stake is the stability of human nature 

— the genetic norm, the race tradition, etc. The individual mutations have to be 

kept within bounds. The individual cannot be allowed to be too unusual a specimen 

of the human race; he cannot make too glaring or productive a use of his 

uniqueness as an individual, either at the physiological or the psychological level. It 

is such a principle which, at the biological level, the release of atomic radiations on 

a large scale would critically disturb. Individuals who would be born in too great 

numbers with extraordinary occult powers of faculties would likewise disturb the 

stability of human nature. 

In the eighth house, what is at stake is the stability of the patterns of society. 

What we call a society is a vast, intricate interplay of human relationships — some 

productive, others destructive (anabolic and catabolic, biologically speaking). A 

society starts at the seventh-house level. A society is actually not made up of 



individuals, but rather of relationships between people. The realm of pure 

individuality transcends altogether the realm of society. 

A community is a field of human relationships, just as the government is a 

guiding field differentiated into offices — or a stable church is a hierarchical field of 

priestly offices. The individual personalities affect and act upon the offices they 

hold; but personalities pass and go, while the offices — the church, the hierarchy — 

remain. They resist change; they impose conformity on the office holders, with only 

a safe limit of possible modifications allowed to the individual. 

We see this process operating today very strongly in the United States — in 

business as well as in politics, in schools or colleges as well. It operates in science 

also, as an implied conformity to un-demonstrable postulates or even to a certain 

kind of approach in research. Some great genius may introduce new theories; but 

the over-all development of the knowledge is held within rather strict intellectual 

boundaries. 

This general conformity is inherent in all eighth-house matters. It is basic in all 

rituals; every word, action, gesture must be rigidly defined by a tradition or 

revelation and adhered to under serious psychic penalties. It is implied in all 

business practices; it becomes the foundation of the law — the "common law," the 

nature of social processes according to a norm, a Constitution, a Sacred Book. All 

these become standards or paragons of human relationship; they constitute the 

ethical foundation of society, the substance of righteousness. 

Death or Regeneration 
It is because of this that the eighth house is also spoken of as the house of death. 

The norm kills the too eccentric (ex-centric) individual. The routine of the working 

out of a partnership often absorbs the uniqueness of each of its partners. In the 

give-and-take, the taking destroys the originality of the giving: the two, or the 

many, begin to act as one, to look alike. The relationship may destroy the 

individualities of the related persons. 

Yet this eighth-house death can also mean regeneration, though this last term 

does not adequately express what takes place when the individual — having passed 

through the crises and the purifying fire of true sharing — re-emerges with a 

deeper and wider consciousness of his destiny in the world. Individuality (first 

house-ascendant), when it is based only on a sense of how different and unique 

one is, is only in fact egocentricity. But the true individual is far more than the ego! 

Individuality blossoms out only when it discovers its function and place in society, 

in the Universe. It can only learn to be a participant in the work of the world 

through selfless relationship, through love, through sharing — that is, through the 

seventh-house crucible of human interchange. 

If this crisis is faced in total relatedness; if "the other" is accepted without 

reservations — then there is a kind of seventh-house baptism. Some higher power 

enters the soul that dared to be totally immersed in the waters of relatedness. Then 

the temptation follows at the threshold of the symbolical eighth house. "Now that 



you have power, what will you do with it?" asks the tester. This power of spirit is 

the divine inheritance which every man can draw from; but he must qualify through 

the trials of pure motivation. 

In the ordinary run of human existence, the energy born of seventh-house 

relationships is at once translated in terms of (1) bread or wealth, (2) ego 

glorification, and (3) power over people. Only a godlike individual can repudiate 

and transcend this threefold temptation; therefore eighth-house experiences have 

usually been painted in somber and tragic colors. Business leads to profit; and the 

profit motive is seen by the ego as the main reason for partnership — one marries 

for money, and one goes into business to gain wealth. 

This is traditional; this is eighth-house conformity. As a result, the tiny spark 

of individuality and the hesitant will to self-transformation or the romantic ideal of 

transfiguration through love are soon absorbed by the rituals of the so-called 

mature life. 

In the ninth house, the businessman learns how to obey or circumvent the 

law. In the tenth house, he reaches the Board of Directors status. In the eleventh, 

he plays golf with the "right people" at the socially respectable club. In the twelfth, 

he builds up a philanthropic or cultural foundation to perpetuate his ego while 

evading income tax. All is well. 

The testing ground is the eighth house. It makes of man a dedicated, 

transfigured individual with a destiny of world transformation, within whatever 

sphere of influence may be his by spiritual birthright (whether small or vast does 

not matter) — or else a successful man of business solidifying a step further the 

particular rituals of a particular society or culture or just one among the millions 

who simply conform without success or failure, spiritually or commercially. The 

problems and tests of the eighth house are daily ones. They refer to the small 

decisions one must make as one goes about the business of living, at home or in 

the office. These decisions are obviously not to be made, if astrological advice is 

sought, only on the basis of eighth-house indications; but in the eighth, we have 

the basic frame of reference for all that pertains to business, to the processes of 

effectual partnership, to the working out of all contracts and all breaking of 

contracts — this at the psychological and conjugal levels as much as in the 

commercial world. 

Practically all wealth, all social power, all forms of psychosomatic vitality are 

the outcome of some kind of relationship. In the eighth house, all human 

relationships reveal their true quality and the real motives for the relationship. "By 

their fruits, you shall know them." And there are many, many kinds of fruits. 

ASTROLOGICAL HOUSES  AND THE ZODIACAL SIGNS
First Published

The Astrologer Magazine

October 1950

In this popular article, which requires no prior knowledge of astrology, Rudhyar presents the astrological houses 



as psychological factors and the signs of the zodiac as energy factors.

ADDED 26 November 2004. 

To the person beginning to be interested in astrology, one of the puzzling 

features of charts is the way in which various degrees of the zodiac are placed at 

the "cusps" of the twelve houses. The chart is like a wheel with twelve equidistant 

spokes, and it often appears to the beginner that these twelve equal sections of the 

chart should correspond to twelve also equal sections of the zodiac; that is, if the 

first house's cusp is Aries 10°, the second house should begin at Taurus 10°, the 

third at Gemini 10°, etc. 

This even distribution of zodiacal degrees around the wheel of the houses 

appears in what is called "solar charts," but these do not attempt actually to 

describe the pattern of the heavens — the "state of the world" — at the moment, 

and from the place of birth. 

A chart erected for an exact time is, on the other hand, a projection on a two-

dimensional plane of the three-dimensional universe, as seen from the place on the 

earth's surface at the moment in time for which the chart is erected. 

The difficulty obviously is that patterns in a three-dimensional world can be 

"projected" on a two-dimensional sheet of paper in various ways. The new maps of 

the earth's surface publicized since World War II should have made everybody 

familiar with this difficulty. In an attempt to give a more complete and accurate 

picture of our continents and seas, maps of various kinds have been drawn; some 

centered around the north pole, like the United Nations flag's map, others 

presenting even more, unusual pictures of the earth's surface. 

Which is the best of these types of maps? The answer depends primarily upon 

what the map is to be used for. And the same thing is true with regard to the 

charts used by astrologers. There are various ways of drawing charts, and each 

way has some value. 

The main problem, in the case of erecting a birth-chart for a particular moment 

at a particular locality, consists in fitting together two factors: (1) the zodiac, which 

we may consider as a narrow celestial belt around the earth, along which the Sun, 

the Moon and the planets travel; and (2) the wheel of the houses, with its twelve 

sections of 30-degrees each, and particularly with its two axes, the horizon line (1st 

and 7th house) and the vertical or, meridian line (4th and 10th house). 

In our temperate regions, the Sun and the planets do not follow a path which 

takes them from the eastern horizon to the point overhead (the zenith). Their path 

— the zodiac — is inclined to the south, and the inclination increases in localities 

closer to the North Pole. This means that a kind of foreshortening of the zodiacal 

belt in relation to the unchanging framework of the houses occurs — such as we 

see on geographical maps. In the latter, the size of some countries is greatly 

magnified, while that of others is condensed. The distance of 100 miles in one part 

of the world may be represented by one inch on the map's surface, in another part 



by ten inches. In the first case, actual earth distances are telescoped on the map; 

in the second, they are stretched out. 

Likewise, if one counts the number of degrees of the zodiac between the 

figures marked at the cusps of the first and second houses of some charts, and the 

number of degrees between the figures at the cusps of the third and fourth houses, 

one finds that, say, the zodiacal degrees (which are like actual miles of land) are 

telescoped in the first house (corresponding to a section of the geographical map) 

and stretched out in the third — or the reverse, as the case may be. 

If there is a telescoping or condensation of zodiacal degrees around the 

horizontal axis of the astrological chart, then there must be an equivalent and 

compensatory stretching out of degrees around the vertical axis. Thus, a house 

contains more or less zodiacal degrees. Its "zodiacal density," we might say, 

varies; for indeed an astrological house is a "container" — as a room contains more 

or less furniture, objects and people. 

It is important to stress this point because there has been a tendency among 

astrologers, especially in Europe, to ignore or underestimate the basic difference 

between an astrological house and a zodiacal sign. 

The zodiac symbolizes in astrology the entire cycle of the yearly modifications 

of the "Life-force", which surrounds, pervades and animates the earth and all 

organisms living on its surface. A zodiacal sign or degree is a mode of life-

energy; it is always "energy" — or rather "energy-substance," as today we know 

that the two elements, energy and substance, are one and interchangeable. 

An astrological house, on the other hand, is a section of space — and, in 

reference to the birth-chart of an individual person, a particular field of 

experience. It is always and in any case, and wherever the person is born, a 

twelfth part (or 30-degree section) of the entire space surrounding the place of 

birth. It is space, not substance; space which "contains" zodiacal energy-

substance, planets, stars and any conceivable celestial object. It represents also 

symbolically a twelfth part of a man's total outlook on life. 

Every possible experience of an individual's life fits into one of the twelve natal 

houses, because these refer to the twelve basic categories of experience, in 

meeting and fulfilling which a person grows to the full stature of maturity. 

There is, it is true, a general and abstract correspondence between these 

twelve basic categories or "fields" of experience and the twelve zodiacal types of 

energies, by using which a person is able to respond to the basic challenges of 

life; yet there is also and even more an essential difference between the sections of 

the space surrounding the newborn, and the modes of energy differentiated by the 

cyclic motion of the Sun throughout the year, and made obvious as seasonal 

influences. 

The wheel of houses is a framework. Each part of it is definite, as a room is 

definite and different in function from another. One does not pass by insensible 

transitions from the bedroom to the dining room, or from the field of possessions 

and wealth (2nd) to that of environment, brothers and sisters, intellectual 



occupations (3rd). But if you look at a spectrum of sunlight with its continuous 

band of colors, there is no point where you can say that red stops and orange 

begins — just as you cannot say where heat vibrations end and infra-red light 

begins. The scale of energies is continuous; but functional sections of space or 

categories of experience are facts of another order altogether. One follows another 

logically, but each is inherently distinct, as the realm of the marriage life is distinct 

from the field of business experiences — even if there are marriages which are 

mere business matters, and business deals in which your marriage partner enters! 

This distinction, unfortunately, is not clear to many astrologers and students. 

The idea is prevalent that the cusps of the natal houses are points in the zodiac; 

that they simply divide up the zodiac into twelve usually unequal sections — and 

thus are not basically different from what is also called (Alas!) the "cusps" between, 

say, Aries and Taurus, Gemini and Cancer. This, to me, is a serious error. It is the 

zodiac which is in the houses; it is projected within or seen through the houses. But 

the cusps of the house are not projected upon the zodiac. Each house contains a 

part of the zodiac — so many degrees of it. The "zodiacal density" varies in each 

house. And there are always houses, at whatever latitude, because any place of 

birth is surrounded by space, and has its meridian and horizon. Even if the entire 

zodiac is below the horizon, during arctic nights, and the Sun does not rise, still 

there is a tenth house and stars at the zenith. 

Houses refer to the most basic of all experiences: the experience of horizontal 

and vertical, of the space in which to live, to move, to meet and fulfill life, and by 

doing so to grow as a mature person. The zodiac is secondary in point of awareness 

and attention. It is the life of our organism projected, as it were, upon the universe. 

It is the universal life, which we must assume because we are alive; because we 

sense that this life in us is one with the life in all. 

We feel that the source of this life-power is the Sun, whose heat and light are 

essential to life; but such a feeling comes to us later, long after we have had to 

struggle against gravitation and the hazards filling the space in which our body 

moves. We, as individual consciousness, deal first with space, with the change 

between the states of lying down or of trying to walk erect, between dreaming or 

reflecting and acting through space as an independent being. 

The houses are psychological factors; then, by extension, they refer to the 

types of circumstances in which these psychological categories of experiences are 

normally met by the individual person. 

The zodiacal signs are energy factors; the zodiac can be interpreted as an 

"electro-magnetic field" or aura surrounding any organic whole on earth — and the 

earth-globe itself, also an organic whole. 

The zodiac is a field of forces; the circle of the houses is a framework — 

something in and through which life and events take place. 

The two should be clearly defined and never confused in the kind of astrology 

which deals with individual problems and psychological realities. 



This being understood, let us consider the case in which, for instance, Pisces 

22° is marked at the cusp of the 1st house and Taurus 17° at the cusp of the 2nd 

house (the birth-chart of Evangeline Adams). In such a case the sign, Aries, does 

not appear at any of the twelve spokes (cusps) of the wheel, of houses — neither 

does the opposite sign, Libra. Aries and Libra are, then, technically called 

"intercepted signs." On the other hand, the sign, Gemini, is found at the cusp of 

both the 3rd and 4th houses; the opposite sign, Sagittarius, at the cusp of both 

the opposite 9th and 10th houses. 

What can we deduce from this with reference to the psychology of the person 

whose birth-chart it is? 

The simplest deduction is that, as there is a condensation of zodiacal energy-

substance in the 1st and 7th houses, so there is also an intensification of the 

capacity to experience in the fields represented by these two houses; i.e. the 

field of the awareness of one's self as a differentiated and unique being with an 

original, individual destiny (1st house) and the field of those experiences in which 

one establishes and demonstrates one's capacity for vital and productive 

relationship with other individuals (7th house). 

What matters primarily is not that Aries does not appear on any one of the 

house-cusps; but that the first house contains a larger than usual proportion of 

zodiacal units of energy. Experience in this field is more condensed, more intense, 

more packed with challenges as well as (at least theoretical) opportunities. There is 

more energy available, because more will be needed by the personality in its 

development; which means, therefore, more problems to be solved, directly or 

indirectly. 

When a house has a high density of zodiacal energies the tendency will be for 

the individual's attention to be focused in the corresponding field of experience; 

but, in many cases, it is not the conscious attention which is focused, but rather 

the compulsive power of destiny, a power which the individual may not 

objectively perceive or clearly understand. That of which he is perhaps more clearly 

aware may be the lack of power in other fields yet this lack is actually due to 

compulsions operating in another field of experience. 

This does not mean that because there are fewer zodiacal degrees in one 

house, less will happen in the related field of experience. Evangeline Adams with a 

10th house containing only 15 degrees, did, nevertheless, have a very full 

professional and public life. However, experiences in this professional field were 

completely dominated by the individual element and the unique destiny (1st house, 

with 55 degrees telescoped in it and Aries "intercepted"), also by Mrs. Adams' 

psychic and social gifts related to the 12th house (containing 51 degrees). The fact 

that most important planets were found in these two last-mentioned houses adds a 

still greater evidence to the factor of maximum zodiacal density. 

It should be clear that this factor must never be taken alone, in a psychological 

interpretation of a birth-chart. No single factor in a birth-chart can ever be taken 

alone. Nor should it be given too much importance. My purpose in writing this brief 
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article on a complex subject was to provide a direction of thought and inquiry which 

may be new to many readers, and which may help them to get a new and more 

rewarding approach to a valid and workable understanding of the difference 

between houses and zodiacal signs. 

THE HARMONIC APPROACH  TO ASTROLOGY
What makes a newborn child potentially different from all other children, with 

inherent tendencies of its own? To this question, various tentative answers have 

been suggested. The Indian philosopher, especially of the Buddhistic school, refers 

to skandhas, which he considers as the psychic and mental results of antecedent 

causes produced by the past actions of the child's reincarnating identity and as well 

of his ancestors, his race, his nation — the total karma of the past. The modern 

biologist discourses about "genes", mysterious entities in which are supposedly 

contained the seeds of human characteristics and tendencies which, when 

combined in various ways, come to form the biological and — at least to some 

extent — the psychic foundations of the child's particular body and personality. 

Fundamentally, the two points of view are similar, for whether the genes or 

skandhas refer essentially to physiological or to super-physical factors, the basic 

fact is that out of the immense storehouse of human potentialities, unconscious 

bio-psychic memories, racial and family peculiarities — all of which have been 

developed through the millions of years of mankind's past — a group of human 

traits have coalesced through a mysterious process of "selection", becoming the 

basis for the emergence of a particular organism — a newborn child. 

This child is, thus, endowed with a relatively unique set of tendencies, 

differentiated from the vast reservoir of mankind's entire past. The nature of the 

process of differentiation or selection remains so far a mystery. To attribute it to 

"chance" is merely to say that we know nothing and can never know anything 

about it. To give to "God" the responsibility for it is another way of admitting that it 

is a complete mystery to us; yet it also implies our deep feeling that there must be 

purpose in the process, and that some day, somehow, we may come to understand 

this purpose, either directly or by means of some divine revelation. 

In any case, we can say that the birth of a particular child represents a process 

according to which a relatively unique set of human traits and tendencies is 

produced, in some way selected out of trillions of such possible bio-psychic and 

elementary characteristics. The new individual organism emerges from the vast 

ocean of collective and ancestral human substance and thereafter develops in 

relative isolation from other organisms. 

This isolation produces problems and needs for the newborn — problems and 

needs which will change, as organic and psychological growth takes place in a more 

or less favorable environment, yet which will retain throughout the life a fairly 

permanent character. This character is the result of the particular combination of 

genes, skandhas or whatever it be, basic in the individual. 



The question to which we are seeking here to give an answer is: What is the 

relationship of the astrological birth-chart to this basic set of characteristics? Does 

the birth-chart define these characteristics, showing what is inherent in the 

newborn as an isolated organism with particular tendencies, problems and needs? 

Does it indicate the action upon the organism (body and soul) of external forces in 

the midst of which the child has chanced to be born? Or is it the symbol of a 

purposeful action of the universal spirit in an attempt to answer the needs of this 

new-born and to establish for him, in blueprints we might say, a solution to all his 

needs? 

Obviously, if any one of these three answers is considered by the astrologer or 

the person interested in astrology as essentially valid, his attitude towards 

anything connected with astrology will be thereby defined in no uncertain terms; 

and his interpretation of whatever data or concepts astrology presents to him will 

be different from the interpretations of persons who accepts, implicitly or 

deliberately, one of the other answers as correct. 

Today, in astrological circles, one or the other of the first two answers is 

believed to be true; and in a general way, both are considered as valid. Most people 

interested in astrology believe that the planets act in a physical or electro-magnetic 

way upon a human being, causing events to happen to him and defining the innate 

and characteristic tendencies of his "nature" as it is at birth. It is taken for granted, 

for instance, that a person whose chart reveals the Sun in Leo was born with an 

essentially warm, magnetic, generous, magnanimous, dramatic nature; that the 

summer Sun "made him that way" by virtue of its strong radiations, its warmth, 

etc. 

This approach to astrology poses not a few logical problems, paramount 

among which is the problem of why the Leo characteristics are apparently retained 

by people born in August in southern latitudes, when it is winter and cold. These 

problems, in our opinion, can only be answered if one considers astrology, frankly 

and without evasion, as the art of interpretation of celestial symbols, which 

are expressions of the spiritual purposefulness of the universe as a whole 

and of the creative activity of a universal God. 

From this point of view, the sky, as we human beings see it, is a 

manifestation of divine purpose. It is indeed an answer to human needs; and 

astrology is that activity of the human mind which enables us (potentially, at least) 

to decipher this answer. 

Intellectuals among astrologers will scorn such an attitude as being "mystical"; 

yet we contend that no one without bias can deny the fact that the universe we 

perceive is a strictly human universe, inasmuch as it is entirely limited and indeed 

defined by the character of our senses (which modern instruments only extend, but 

do not basically alter) and of our intellects organizing the raw data of sense-

perceptions. 

According to so-called "modern thought", men are small bits of matter buffeted 

by universal energies and evolutionary tides; but to call this conception "factual" 



makes no sense at all. It is an interpretation of our relationship to the earth, the 

storms, the sky which our senses observe. Another interpretation, more 

constructive psychologically and, we believe, philosophically more significant, is 

that what we see, feel and hear of the world around us is what it is because we are 

what we are. It is a constant and consistent answer to our needs. 

This answer is directed to us because we see it. If we were different and thus 

had different needs — as generic human beings, first of all, but also as individuals 

or groups — we would find ourselves surrounded by a different universe, by a 

different set of answers from the universal harmony which we call God. 

Obviously, the universe of twentieth-century science is completely different 

from that of the Asiatic tribesmen of four thousand years ago, or even of modern 

Tibet. We and they see and understand the celestial world differently — that is, we 

give to our common experiences of the night sky different interpretations. Why 

is this so? It is because our human needs have become different. 

Our intellectual mentality, our restlessness as individuals, our increased desire 

for power-control, etc., constitute new needs; and we, therefore, find around us a 

new kind of universe that seems to satisfy these modern needs. Whether it 

actually satisfies them today is made highly questionable and doubtful by our 

suicidal wars and our overcrowded insane asylums. 

Modern physics and astronomy have surrounded us with a meaningless, 

purposeless and godless sky. Let us not try to analyze and criticize here the value 

of modern science's standard world conception, increasingly being challenged at 

present even by scientists themselves. 

The point to make is that for astrology to become subservient to the general 

astronomical concept of a meaningless and purposeless universe of blind electro-

magnetic forces does not add an inch to its stature. It has everything to gain, on 

the other hand, from being the one practical and effective witness to a type of 

thinking which upholds the realization of purpose in the universe and which makes 

of the visible sky an intelligible manifestation of that purpose — a purpose 

which can be broadly defined as the constant (because essentially timeless) 

reestablishment of universal harmony everywhere. 

In terms of every-day astrological practice, this means that, because the birth-

chart of a newborn child is the answer of the sky to the birth cry (which establishes 

the child as a relatively isolated organism with definite individualized needs and 

problems to solve), the birth-chart is actually a "horary chart" for the entire life of 

the individual. 

Any horary chart is an answer to the formulated need of an individual; and the 

more definite or vital this need, the more precise, clear and fitting is the answer 

outlined symbolically by the sky (i.e., by the horary chart). From our point of view, 

therefore, any astrological "birth-chart" has the character of a horary chart. What 

the birth-chart reveals is fundamentally not the innate nature of the newborn (and 

still less cosmic electro-magnetic waves beating upon his organism), but an answer 

to the needs of this nature. 



Thus, if a person is born with the Sun in Leo, it does not mean that he is by 

nature generous, warm, dramatic, eager for authority, etc.; but, rather, his innate 

needs and problems as an individual will be solved by displaying these qualities. 

Such a time of birth (Sun in Leo) expresses the spiritual purpose of birth and what 

the person should do about it, but not primarily the nature of the particular 

combination of genes that defines his congenital nature. The task of astrology is not 

to analyze such a nature, but to interpret or decipher the purpose of birth and to 

formulate the basic solutions which the sky offers to all the needs and problems 

arising because of that birth. 

If such an approach is accepted as valid and true, then the whole 

orientation of the natal astrologer towards the charts he studies must necessarily 

change. Any birth-chart becomes an implied statement of purpose, a formula for 

the spiritual solution of bio-psychological problems. It contains no direct indication 

of events that must happen, of fateful developments, or even of "This is the way 

you are." 

On the contrary, it reveals the opportunities ahead, the way one can solve 

essential problems and re-establish a harmony which had been previously disturbed 

by a disharmonic separative action (Karma), whether the latter be considered as 

rooted in the past of a reincarnating entity or in the collective past of the race. 

In what we call here the "harmonic approach to astrology", a birth-chart is a 

formula for a process of harmonization. It, therefore, "complements" the stresses 

and emphases of the innate nature of the newborn; it does not represent them. As 

a result, if, for instance, Mars is strong in Scorpio in the birth-chart, this does not 

mean that the child was born with a strongly emphasized sexual-emotional nature; 

it rather means that his basic needs will be best answered by the type of 

activity represented by Mars in Scorpio. His task, therefore, is not to restrain an 

intense natural impulse related to Scorpio activity as much as it is to use this 

activity purposefully. "God" wants him to use it in a focal manner, for such a use 

will answer his congenital needs — his Karma. 

Likewise, if a child is born with many dynamic squares, this does not mean a 

tragic fate, but instead the fact that his needs demand for their solution a dynamic 

release of power compelling his self to embody itself concretely and powerfully into 

the outer personality. If trines predominate, this does not mean a happy-go-lucky, 

smooth temperament and existence, but the fact that the child should concentrate 

on developing the power of mind and of inner "vision" represented by the trine. 

It should be evident, nevertheless, that anything which shows what the answer 

to a need or the solution of a problem should be reveals at the same time, by 

implication and indirectly, what the need is. Nevertheless, the primary indication 

given by the birth-chart is the solution, not the problem; and the value and 

essential meaning of the chart do not arise from the astrologer's ability to see in it 

the problem, but instead the solution. 

For the astrologer to say to his client: "You have this and this fault. Your 

problem is such" — does not really help. What helps is to decipher for the client 



what he should do or understand in order to become a full, harmonic and spirit-

expressing personality. To "express spirit" means here to work out and fulfill what 

the sky revealed at birth, for the total pattern of this natal sky shows forth the way 

of the spirit, the way to realize God's purpose in the birth, the "celestial" way. 

If, however, the above is to make sense and lead to a sane and constructive 

use of natal astrology, several points should be stressed, which students of 

astrology usually fail to recognize as valid: 

1. There are no "good" or "bad" aspects, planets or zodiacal signs. Each aspect, 

planet or sign represents a solution to a human or organic need, a particular type 

or pattern of activity which is required in a particular case to produce a 

harmonious, balanced and mature personality. Personal maturity is the result of the 

conscious use by the individual of all factors shown in his birth-chart. No one 

factor is better or more valuable than any other. The whole chart, with all it 

contains, is the spirit's answer to the person's need. 

The "stars" are not to be "ruled"; they are to be used purposefully as 

indicators of the direction in which the life-energies and the powers of the soul and 

mind should be focalized actively. Squares are to be fulfilled, not shunned or 

bemoaned, simply because they are not "unfortunate" . . . except to the person 

who wants to cling to his ancestral past and just be "normal" and who shrinks from 

following the road of dynamic incorporation of self into the substance of the things 

which are his to do. 

2. No birth-chart is "better" than any other. Every birth-chart serves its basic 

purpose, reveals what the newborn requires and the main points to which he should 

direct his attention. The solution for one kind of problem would be no solution 

whatsoever for some other problem. 

3. While natal planets, aspects, angles, etc., indicate answers to congenital 

problems, it is possible also that the activities they represent can be over-worked, 

just as a man who has been given a deep sense of inferiority in youth often over-

compensates for it by an attitude of proud and showy superiority. 

Thus, Mars and the Sun in Aries indicate that the individual should use 

initiative and start new things in order to solve the inner problem caused by a 

congenitally slow, static or over-peaceful combination of genes or Karma; but as 

the individual begins to exercise this Aries-type of power, which satisfies his need, 

he may become intoxicated with it and become a restless seeker for always new 

fields of activity, an adventurer or a Don Juan. As a result, a basically good and 

necessary orientation of energy will turn destructive by over-shooting the mark. 

Whether of not this will be the case can be guessed, sometimes with accuracy, 

by considering the balance and patterning of all the planets in relation to the 

houses; yet it can never be more than a guess because what an outside observer 

considers the overemphasis of a certain type of activity, energy or quality of feeling 

in the life of an individual may be the very thing that will serve "God's purpose" for 

this life. 



Franklin D. Roosevelt might conceivably have lived a life of ease and 

fortune, according to his ancestry and environment to his past. But he would not 

have solved his birth-problems. He used with utmost determination his retrograde 

tenth-house Mars, his fifth-and-sixth-house Sun-Venus-Mercury squared by Saturn-

Neptune-Jupiter, his rising Uranus in order to stamp his ideals and his life purpose 

upon his times. These astrological factors, however, were not expressions of what 

he was born as; but rather the signature of his soul, of his archetypal being — that 

which the spirit brought to him as means to solve his own and his nation's Karma. 

They showed forcibly in his life, because he used them. Many people do not use 

theirs — and complain that "their charts do not work"! 

4. What this all means, in terms of practical psychology, is that in every human 

person two factors or sets of factors have to be recognized. The first is the basic 

congenital need and "Karmic" nature of the new-born organism as an expression of 

the past. The second factor is the answer of the spirit (or God) to the needs and 

problems to which the individualization out of the past (that is, birth as a separate 

organism) gives rise. This can be called the "soul" or the spiritual archetype; and it 

represents the divine solution to the problems posited by birth and 

individualization. 

The soul is what can be seen of God by the individual. Likewise, the birth-chart 

is the whole sky as seen from the place and at the time of birth. It is the 

individualized sky, the "celestial" nature or name of the person, the answer of the 

universal whole to the disharmony produced by the separative act of birth; and it 

represents the future, for the future can always be considered as God's or Life's 

answer to the needs generated by the past. 

The personality as a whole is then the present, as it is the field of activity in 

which the creative pull of the future (celestial nature) seeks forever to overcome 

the inertia and the automatisms of the past (congenital nature, genes, Karma). The 

person we know as Mr. Paul Smith is a complex interweaving of his congenital 

nature, his celestial nature and of the reactions of the former to the latter — which 

reactions may produce new "needs" or new Karma, in turn summoning new 

answers from the spirit. 

If to the birth-chart (blueprints of the celestial nature) one adds progressions, 

directions and transits, a complex combination of astrological indications is 

produced which gives a very significant picture of the elements constituting this 

developing personality, for, just as the purpose of birth unfolds gradually, so the 

birth-chart can be "progressed" to meet, as an evolving celestial answer, the 

developing needs of human nature in a maturing, then disintegrating, natural 

organism. 

In any case, what astrology reveals is not a series of fated events, but a series 

of solutions to personal problems. God is the Healer. The sky reveals His healing 

remedies, not our illnesses. We can to some extent deduce the illnesses from the 

remedies offered; yet while the remedies are relatively few and they fall into basic 
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simple categories (symbolized by planets, cusps, etc.), the illnesses they may cure 

are many and varied. 

Thus, any one planetary and zodiacal configuration covers a large field of 

possible events or bio-psychological characteristics. To determine which of these 

many possibilities will require the celestial solution-remedy indicated in the chart or 

the progressions is actually an impossible task. It is, besides, a basically futile one. 

The Healer need only know what type of healing power will be required; the precise 

nature of the condition to be healed is of little importance to any one who knows 

that he has that very power which can heal this condition, whatever it be. 

Obviously, such an attitude runs counter to the basic orientation of our modern 

scientific civilization. What we care most to do nowadays is to analyze and to come 

to know "all about" wrong conditions, wars, failures, diseases and all types of evils 

which we make into entities. It seemingly matters little to us that as a result, 

people's consciousness become frightened by these evil entities of our own 

collective making. 

Ordinary evil is not an entity to be analyzed under microscope or intellectual 

analysis. It is merely an ancient failure, a crystallized inertial structure, a haunting 

memory or remorse, a constantly re-aroused fear to be dissipated, to be healed. It 

can be healed only by using healing power and the solution presented by the "sky 

within" (the astrological symbol of the sky all around us) — not by more fears, 

more toxins, more "electric shocks" or any such modern means which tend to force 

the evil inward by merely checking its outward release. 

We believe that astrology should be used and promulgated in order to give 

new vitality and convincing power to such a fundamental attitude to life and to the 

healing and whole-making spirit, the power of an ever-operative celestial harmony. 

Harmony and rhythmic, spirit-born order are the great healers, the only true 

restorers of equilibrium and peace. Who can fail to see that we need today their 

service more even than bread, for lack of bread is due to social conditions caused 

by wars, senseless competition, greed and jealousy — all forms of disharmony, 

separativeness and of the unrhythmic, unbalanced activity of individuals, groups 

and nations. 

But, alas, astrology, as used today, is but too often the arouser of more fear 

and the cause of deeper negativeness of thought or feeling. It is so because the 

approach to astrological concepts, data, symbols is turned upside down, as it were. 

The astrologer sees celestial factors as representing the past of the newborn (a 

particular combination of elements from the vast reservoir of human nature, 

Karma) — whereas what the sky reveals is the means to cure men from their pasts, 

the way to dissipate Karma by actions of a certain kind, the way to spiritual 

freedom, the healing way. 

Likewise, most psychologists are so intent on analyzing the personality as the 

result of hereditary and environmental influences — thus, as a combination of 

factors produced by the past of race and society, and re-focused in an 

individualized way in the new child — that they fail to consider what in man is the 



spiritual factor, the "soul". Only by utilizing this, the individual can overcome these 

collective influences. 

The soul is the archetypal purpose of man's personality, that which alone can 

heal and harmonize the inherited past and the tensions or complexes generated by 

a mostly disharmonious environment; it is our "celestial" being, of which the birth-

chart is the symbol, the divine counterpart of our hereditary-environmental nature. 

The task of the astrologer, who has emerged from the superficial realm of 

fortune-telling and the negativity of the average student, is to evoke for his clients 

the healer within their nature, the celestial archetype whose power, when used, will 

make them whole. 

FIND YOURSELF IN  YOUR HOROSCOPE
First Published

Horoscope Magazine

September 1950

Want a introductory guide on what natal astrology is really about, and some tips on how to read your natal 

chart like a pro? Then this article is for you. It includes links to other articles in the Rudhyar Archive, so this is a 

great place to start your journey into the astrology of Rudhyar. 

Find yourself in your natal horoscope, welcome to the world of astrology beyond sun-sign superficiality! 

ADDED 14 November 2004. 

Most people, as they look at their birth-chart, consider it to be the 

representation of an event which has happened in the past. For them, the birth-

chart indicates what has been irrevocably established and set by the birth of the 

body. A child, once born, is what her birth-chart reveals her to be. The chart is the 

"signature" of her destiny, the set pattern of her congenital temperament — what 

she is. 

Superficially correct as this point of view may be, it fails nevertheless, in my 

opinion, to provide a sound basis for a psychologically constructive approach to, 

and use of, natal astrology. It leads more or less inevitably to a fatalistic attitude 

toward the "influences" of the planets and stars. Above all, it presents human life 

under a light which fails basically to show forth its spiritual significance and 

purpose. It gives a most incomplete meaning to the event of physical birth. 

The physical organism does not begin its development then as it is born from 

the mother's womb. It is, rather, experiencing the end of a process. The child has 

been slowly forming ever since the moment of conception, when ovum and sperm 

united to constitute a fecundated ovum, filled with life-potentialities and, biologists 

would say, with a particular set of genes drawn from the heredity of both parent 

cells. This moment of conception marked the beginning of the bodily organism; 

and, in my opinion, no astrological chart can or should be made for it — first, 

because the time itself cannot (in the present condition of our knowledge) be 

ascertained; then, because the event is not, as it were, open to the "sky" (symbol 

of spirit in operation) but something which takes place in the depths of matter and 



of the mother's organism. It is an event enveloped in the past of the human 

race; enveloped in fate or karma. 

When the astrologer erects a "prenatal chart", he does not actually cast a chart 

for the act of fecundation of the ovum. He goes backward from the time of a birth 

which has already occurred, in an attempt to discover some data concerning the 

compulsions of fate or racial nature which set the stage for the birth. The 

prenatal chart, if it is valid at all, reveals what is back of an individual person; what 

conditioned the formation of his material organism and his "collective unconscious" 

— but can tell nothing (directly at least) concerning what the individual is as an 

individual. 

Even if we could erect a chart for the exact moment of the ovum's fecundation, 

all that this chart could show would be elements and impulses referring strictly to 

the physical organism of a man. This physical organism is already formed at the 

time of birth. I repeat that birth, for it, is a culmination — not a beginning. What is 

born out of any female body is an almost finished organism; and in the case of 

animals, the young is very soon able to live by himself, even if he still needs 

protection. The animal's brain has attained at birth nearly its full development, and 

indeed everything in his life is, right then and there, set. 

With man, the picture is entirely different, even at the biological level. The 

human baby's brain is only a fraction of what it will become at maturity. It will take 

years for the baby to become psychologically and mentally independent, self-

sustained and creative in a truly "human" way — that is, as an individual person. 

Why so? Because the emergence from the mother's womb of the human body 

marks only the beginning of the long process of formation of the individual 

person. Indeed, it is not the actual "emergence" which is significant, but the baby's 

"first cry" — the first response to physical nature, to the fact of starting 

development within and through a human body. 

What is starting to develop? A spiritual entity, a "breath", a "flame" or 

consciousness, that by responding to the unceasing series of experiences derived 

from life on earth will gradually become more concrete, more steady, more formed, 

more integrated, more mature and more creative (that is, better able to project 

itself significantly upon the outer world). This entity is the individual essence, the 

real identity of the person. 

But it is not real all at once in an actual, concrete, operative way! It must pass 

through long phases of growth. What we call "human life", from birth to death, is 

the span of its growth. It grows within and through the experiences of the body; 

and its growth reacts upon that of the body itself. This is the reason why the brain 

and nervous system of the human baby develop greatly after birth in size, strength 

and complexity of inter-connections they develop in order to meet the needs of the 

progressive manifestation of the individual "I". 

What the astrological birth-chart reveals is the relatively unique way in which 

this individual identity is to grow to its full stature as an integrated and mature 

personality. It does not refer to an event which becomes past as the child grows 



up. It refers to a continuing dynamic process: to a "birthing" which occurs 

through the whole life. The birth-chart reveals the beginning, the source or "seed" 

of this process. It refers to the dynamic impulse which will remain what it is, but 

which also will unfold its potentialities and develop new modes or overtones 

(astrological progressions, etc.) as the process of formation of the individual person 

goes on, year in and year out. 

Astrology has been called "the science of all beginnings" because it deals 

primarily with the point of departure of any and all cycles. But the body does not 

have its point of departure at birth! What begins with the "first cry" is the cycle of 

development of the individual person: at first, one might say, a mere "breath" or 

spirit, and gradually a more concrete, more focused, more mature personality — 

provided all goes well with its development! 

This development can only occur through the variety of experiences which are 

provided by the interplay of a special kind — of animal organism (the human body) 

and the environment of the earth's surface. Through constant life-challenges, 

problems of survival and growth, pains and pleasurable sensations or feelings, the 

individual spirit-breath becomes ever more definite. It knows itself as a conscious 

"I" and as the more or less successful manager of the energies of the body, of 

instinctual urges and powers. The less able a manager, the more confused the 

conscious realization, "I am". On the other hand, the less vivid the sense of being a 

definite, individualized "I" with a purpose to achieve and with maturity as its basic 

goal, the greater the difficulty of managing the various instincts, drives and desires 

of the body and of the unconscious, irrational layers of the psyche. 

The aim of self-education is, therefore, first to make clearer the essential 

character, destiny and purpose of the self; then to make the conscious ego 

acquainted with the nature and scope of the energies which are to be managed. 

Lastly, it is to draw out and "lead out" (e-duco) the central core of this self, so that 

it becomes a dynamic power forever renewing and purifying both the conscious 

mind that knows and the natural energies that act. 

This "drawing out" process operates through series of crises. Only crises can 

arouse the central self into a dynamic revelation and demonstration of itself. Self-

education must include the readiness to face crises, and to face them as the only 

opportunities for spiritual awakening. Such an awakening is required in order that 

any new step be taken on the difficult road to personal maturity. 

The basic value of natal astrology is that it enables us to discover the 

significance, implications and purpose of any important crisis of growth which we 

are to meet — and, first of all, of those which we have already faced, perhaps 

hesitantly, unconsciously or unsuccessfully. The youth usually cares little about 

crises and the like. He or she is spurred on by intense vital energies which follow, 

rather blindly, paths traced by ancestral (karmic) or social-religious compulsions. 

Later in life, out of sheer confusion or bewilderment the more grown-up person 

comes to feel acutely the need for clarification and assistance; and it is then that 

the call to the psychologist or astrologer is made. 



When this call for help comes, the first things needed are the development of a 

new attitude toward the self and the bio-psychological energies of human nature, 

and a gradually clearer grasp of the meaning and value of crises which have 

already occurred — and the result of which probably caused distress or confusion, 

fears and neuroses. 

This can be accomplished in some cases on the basis of a powerful devotional 

experience of religious (or quasi-religious) conversion. A way which is slower but 

spiritually more valid and permanent (if successful!) is the one which is based on 

psychological understanding and integration, then "transfiguration". This way can 

start with work along the lines of analytical psychology (Jung, etc.) or even of yogic 

or occult training (often very dangerous). Likewise, a sound type of astro-

psychological study and self-education (under expert guidance, preferably!) can 

become a real foundation for psychological understanding and integration. But this 

can only happen when the birth-chart is considered as being a symbolical solution 

to the great work of bringing into a concrete operative manifestation in a mature 

personality the spiritual identity of the individual. 

This spiritual identity begins to assert itself in relation to the new-born baby 

with the "first cry". The birth-chart is the "word of power", the magic formula which 

expresses symbolically the character of the spirit's will to incarnation; which 

indicates the manner in which this process of incarnation will basically operate 

through series of experiences and crises. It is a formula which the course of events 

can be expected to follow, not as a matter of external compulsion or fate, but 

because certain types of events are required to produce the kind of crises which 

the spiritual identity needs in order to become a concrete, integral, mature and 

creative personality. 

No one has to fear what the birth-chart reveals if it is read with spiritual 

discrimination. What is in the birth-chart is what is required to bring about the 

fullest possible manifestation of the spirit in and through the personality. It is God's 

prescription for a spiritually successful incarnation. The point is, however, that what 

God or spirit expects of the life of a newborn baby may not be at all the type of 

thing which the mother or father expects! These parental expectations are usually 

either self-centered or dictated by some average ideal of what a normally 

successful life should be. God, obviously, is not interested in either alternative, nor 

is the spiritual identity that seeks to fulfill a definite purpose in becoming involved 

in the life of a human organism just being born. 

How can anyone discover this purpose of the incarnating spirit? How can 

anyone find in the birth-chart, progressions and transits, "God's prescription" for 

the fulfillment of such a purpose? It is to these questions that I shall try now to 

give at least tentative answers. These answers should never be taken too literally. 

They indicate a way, an approach to the interpretation of the chart and to what can 

be expected from the interpretation. But they are obviously not the way. In the 

hands of some people they should provide excellent results; others may find them 

of little practical value. It is so with everything which has spiritual implications; 



because in such cases, everything depends upon the power of the spirit within, 

upon the readiness to face crises and self-surrender. 

Some Practiced Steps 
1. The first step derives from the realization that a birth-chart must be considered 

and understood as a whole. No chart has any significance except as a whole, 

exactly as no word can be understood by taking out of it two or three letters and 

studying them as separate factors. The birth-chart is a formula, a prescription for 

the development of a mature personality. If any part of it is omitted, the whole 

meaning may be invalidated. The meaning, the solution of the problem, is in the 

whole — not in the parts. 

2. From the point of view which I am taking here, it is essential for any valid results 

that the birth-chart be calculated for the exact moment and place of birth. This 

does not mean that a general or so-called "solar" chart made only for the day of 

birth has no value. But if one tries to find in a birth-chart the very purpose of the 

long process of birth as an individual person, and a solution to the problems and 

crises of this "birthing", then one must have a precise timing and placing of the 

individualizing event: the birth cry. 

The main indicator of that which makes a human being unique and individual, 

different from all other human beings, is the cross constituted by the natal horizon 

and meridian, i.e., the four "angles" of the birth-chart. The ascendant is most 

particularly the symbol of the essential uniqueness of being of the individual. And 

an individual is, relatively at least, a "unique" being because he has a unique 

purpose to achieve. It is in order to achieve this unique purpose that the individual 

identity — the spirit-breath — becomes incorporated in a human body. 

The fact that the body is "human" is the general factor in the life and destiny. 

The fact that there is a unique purpose for the incorporation of the spiritual identity 

constitutes the individual and individualizing factor. The former is shown by the 

planets (including Sun and Moon); and the "solar" chart shows what particular type 

of "human" nature is revealed by the body as a living organism. The individualizing 

factor — that which makes the individual's pattern of experience unique — is more 

precisely indicated by the natal cross of horizon and meridian. 

It is, indeed, very difficult to know the exact degree of the natal ascendant — 

thus, the exact minute of the first cry. But it is logical that it should be so: for how 

few, among the billions of human beings on earth, ever come to realize that they 

are "individuals", that they are spiritual identities gradually demonstrating their 

power and fulfilling their selfhood through lives illuminated by a clear and definite 

sense of purpose? 

The exact degrees of the four angles of the birth-chart remain, therefore, in 

most cases a mystery. It is never too wise to reveal to everybody one's exact 

ascendant, for it holds the key to the essential individuality of the self in this 

particular life. 

How can this key be used? By integrating the indications revealed by the 

zodiacal signs and degrees at the four angles, with a stronger emphasis upon the 



ascendant; by studying the symbols for the degrees represented, according to the 

Sabian series which, in my opinion, is by far the most significant and reliable set of 

zodiacal symbols. [Rudhyar's book on the Sabian Symbols, An Astrological 

Mandala, provides a version of the Sabian Symbols]. 

As the exact time of birth is usually uncertain, "rectification" becomes 

necessary; but there is no certainty that any set of rules for rectification will always 

apply, as these rules differ, depending upon various astrological "authorities". The 

subject, however, cannot be discussed in this article, important as it is. 

3. Once the approximate degrees of the angles of the birth-chart have been found 

and the planets have been correctly placed in the houses of the chart, the next 

thing to do is to mark out clearly, by whatever means seems most convenient, the 

geometrical pattern made by the planets (including the Sun and Moon). This means 

calculating the "aspects" between the planets and establishing the way in which 

these planets are placed in relation to the natal horizon and meridian — also, in 

relation to the Moon nodes' axis, and possibly other axes of usually secondary 

importance. 

As a result of these calculations, the pattern of the entire chart will emerge. It 

can be interpreted most simply by referring it to the sevenfold classification devised 

by Marc Jones in his Guide to Horoscope Interpretation; or in other ways. But 

in any case, the chart must be made significant as a complete all-inclusive whole. It 

is a word, a logos. It has a message to tell, as a whole. It is, I repeat, God's 

prescription for the incorporation of a spiritual identity in and through a series of 

individual and individualizing life-experiences or crises. [Rudhyar's Person-

Centered Astrology includes a discussion of planetary gestalt, along with 

examples of the seven basic gestalt patterns.] 

The attempt to visualize the whole chart as a significant word or formula 

includes evidently a quick perception of the zodiacal positions of the planets; but 

nothing like the usual practice of tabulating the meanings and "strength" of each 

planet according to its zodiacal position, as it is taught in most textbooks. This 

factor of "zodiacal position" can be, and has been, I believe, entirely overestimated 

in the cases of most planets. It assuredly is meaningless as far as Uranus, Neptune 

and Pluto are concerned, because these planets remain in the same sign for years. 

Thus, their presence in any one sign refers to the mere fact that a person belongs 

to one generation or another. It has an over-all historical meaning. The response of 

the individual to this meaning can only be found in terms of the house in which the 

planets are located at birth. 

4. The factor of zodiacal position has meaning in itself mostly where the Sun and 

the Moon are concerned, because these two "Lights" (as they are called in 

traditional astrology) represent the two aspects, or polarities, of the life-force, and 

the zodiac is the field of operation of this life-force. The zodiac is the 

"electromagnetic field" or vital "aura" of the earth; it is the symbol of the yearly 

cycle of distribution of the life-force, issuing from the Sun and adapted by the Moon 

to the everyday use of every living organism on earth. Thus, the, exact zodiacal 
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positions of the Sun and the Moon are the main indicators of what types of energies 

a human organism and personality are using, in order to remain alive and 

growing. 

The knowledge of the basic characteristics of these solar and lunar energies at 

work in a particular person is obviously most valuable, for almost everything else 

derives from these energies and from the way they operate — both at the biological 

and the psychological level. The soli-lunar forces condition and define the main 

instincts or "drives" of a human personality, just as the type of fuel used in running 

an engine establishes the essential structure and capacity for work of the engine. It 

is useless to seek to remedy some defect in the operation of a motor if you do not 

know, at first, whether it operates on steam-power, gasoline, electricity . . . or 

atomic energy! 

The zodiacal position of the Sun represents the type of energy used; that of 

the Moon, the mode of distribution and circulation of the energy-releasing fuel or 

power. The relation between the Sun and the Moon is, therefore, the most basic of 

all astrological factors dealing with life and with the use, availability, direction and 

purpose of the life-energies of the total organism of personality. The positions of 

the planets modify this relationship, help or thwart its workings, but do not change 

its nature or essential characteristics. 

Any significant and truly revealing study of the related positions of the Sun and 

the Moon at birth requires that these positions be referred to the "lunation cycle" in 

which the birth occurred; thus, to the preceding New Moon. 

The "New Moon before birth" represents the hidden source of the life-force 

and of the basic organic impulse within the body and the unconscious aspect of the 

psyche (or inner life). The phase of the lunation cycle at which a person is born 

constitutes what I have called his or her "lunation birthday" and is of extreme 

importance in establishing the way in which the personality operates as a 

functioning organism — a subject I discussed some months ago (Your Lunation 

Birthday, Horoscope, December 1949). 

5. The study of the Sun's and Moon's positions in the birth-chart takes place at a 

particular moment of the person's life — whether the person consults an astro-

psychological analyst or undertakes the study by himself or herself. This particular 

moment is of great importance, because a person who studies his chart brings to 

the study (or to what is told to him by the astrologer) what he is at the time of 

the inquiry. He approaches the birth-chart with the wisdom or ignorance, the 

relative degree of frustration and fulfillment, the eagerness or weariness of soul and 

mind, which are his at the time. He has a certain biological age: that is, so many of 

his birthdays have passed. He has, also, a psychological individual age which is 

determined by the use he has made of his opportunities and his handicaps. 

These ages determine largely what he will see in the chart; or how he will 

accept and understand what the analyst will tell him. Therefore, this age-factor 

must be carefully considered. And this brings in the need to study what I have 
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called "the progressed lunation cycle". (cf. Progressed Lunation Charts, 

Horoscope, March 1950; and The Lunation Cycle). 

I cannot repeat here what I have already stated; but I must stress the fact 

that no valuable psychological assistance can be given to any person unless this 

person is approached at the level of personal development which he has reached at 

the time. The study of the progressed lunation cycle and of all planetary 

progressions subservient to it is necessary, astrologically speaking, to evaluate this 

level. This evaluation must necessarily include a great amount of intuitive judgment 

and of "feeling-with" the client. Yet the pattern of the 30-year-long "progressed 

lunation cycle" provides an objective kind of measuring rod or frame of reference. 

An individual who comes for astrological advice just before his "progressed Full 

Moon" has different needs and a different psychological attitude than the person 

who comes just before or after a "progressed New Moon". The astro-psychologist 

must adjust his interpretations and advice to these attitudes and to the many 

indications given by other planetary progressions and transits. 

The point is that any astrologer advising a client has a personal responsibility 

toward his client in terms of the way the client responds to, and perhaps follows, 

his advice. It is not a mere question of "seeing" in the chart something about to 

happen and of telling "the truth", whatever the consequences may be. That is 

fortune-telling and not psychological practice based on astrology; and here I am 

discussing the latter and having no interest whatsoever in any form of the most 

dangerous art of astrological divination. It is a dangerous art because it takes as a 

rule no responsibility and has little concern for what may happen to the client as 

a result of what he is told. 

Again we come back to the question of the basic attitude one holds toward the 

use to which astrology should be put. At every step of the interpretation of a birth-

chart, the main problem is: What can the client do with what I am telling him? And 

the astrologer can never shirk or avoid this problem. By studying the client's 

progressions and the transits of the slower planets (especially Saturn, Uranus and 

Neptune), it is possible to "feel" his responsiveness and readiness to accept what 

one finds in his birth-chart; thus, his psychological ability to reorient his 

consciousness along the path of individual unfoldment outlined by the birth-chart. 

It should be obvious to any astrologer that progressions and transits are 

potentially contained and implied in the birth-chart. The Ephemerides for the 

weeks and years after birth simply serve to give the exact data; but all these data 

could — with a great deal of work — be deduced from the birth-chart through the 

use of planetary, solar, lunar cycles. The birth-chart sets the pattern of the process 

of that "birth" which begins with the "first cry" and ends with the last gasp of the 

dying organism. Any spiritually valid astrological interpretation aims at nothing else 

except to make this process more complete and more rewarding — not only as it 

unfolds in this earthly life but in its promise of immortal selfhood. 
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First published over fifty years ago, The Kinsey Report on Female Sexual Behavior was one of the most 

read and important books of its time. Today, 11 November 2004, a new film on Dr. Kinsey and his works opens 

in theaters across the United States. In commemoration of Dr. Kinsey's work, we are pleased to bring you 

Rudhyar's 1954 article on Astrology and the Kinsey Report. 

In this informative article which requires no prior knowledge of astrology, Rudhyar shows how sexual attitudes 

correspond with the 30-year cycle of Saturn, with the 20-year cycle of conjunctions between Jupiter and 

Saturn, as well as longer planetary cycles. 

ADDED 11 November 2004. 

The tremendous nation-wide publicity given freely to the Kinsey Report on 

women's sexual behavior is in itself a remarkable indication of the change which 

has taken place in the American mind concerning all matters related to sex. It is 

significant too, that Dr. Kinsey and his assistants could gather this type of intimate 

information from some 6000 women. 

Sixty years ago this would have been, at best, extremely difficult; and the 

book itself, if published, would have been read only by relatively few people. They 

would have been people who had become acquainted with Freudian psychology, or 

the works of Kraft-Ebbing and Havelock Ellis dealing with ancient and modern 

sexual customs, sexual abnormalities and the sociological or psychological aspect of 

sexual behavior. 

If I mentioned such periods of time as sixty and thirty years, it is because they 

coincide approximately, with the most important phases of the change so evident in 

the approach of the American man, and especially the American woman, toward 

sex. 

Thirty years ago, the so-called Jazz Age was in full swing and "flaming youths" 

were shocking their parents and grandparents. Sixty years ago, in 1894, Dr. Breuer 

and Dr. Freud were finishing their "Studies in Hysteria" which became the prelude 

to Freud's psychoanalytical revolution. 

The 30-year and 60-year periods are well-known to all astrological students, 

also a 45-year period which is most relevant to what I am discussing here. All these 

periods are related to a complete revolution of Saturn in the sky, which takes little 

less than 30 years. 

Because Saturn represents in astrology the power that keeps social traditions, 

customs, organized religions, the laws and social institutions, strong and steady, a 

30-year period establishes the span of one particular wave in the great tide of 

social evolution. As, moreover, one swing in one direction is almost always followed 

by an opposite trend, two such 30-year "waves" form the basic unit. 



The cycles formed by the successive conjunctions of Jupiter and Saturn — the 

two basic symbols of social processes — measure 20 years each, and after three 

such cycles the planets' conjunctions recur very close to the starting point. There 

were such Jupiter-Saturn conjunctions in 1881, 1901, 1921, 1941. 

We are particularly concerned here with the 1881 and 1941 conjunctions which 

occurred in the sign Taurus. In 1881 Dr. Breuer was working on the case of a girl 

whom he cured of hysteria through a "catharsis" under hypnosis — catharsis 

meaning, here a sudden release of psychological tensions and emotions which frees 

the inner life of the patient from what blocked or perverted its normal, healthy 

rhythm of activity. 

Dr. Breuer described the case to Dr. Freud in 1884 and this led to their 

collaboration in the already mentioned work on hysteria, and to the development of 

psychoanalysis by Freud alone. Freud's book on "Dreams" was printed in 1900. 

Thus in the 20-year cycle 1881 to 1901 a basic revolution in human thinking had 

been "worked out." It spread to the public during the period 1901 to 1921. And it 

must have been around, or just after, 1941, when Dr. Kinsey started to collect data 

for his now famous Reports. [The first oral contraceptive was introduced in 1960, 

and in 1981 AIDS first appeared in the United States. Editor]. 

Breaker of Idols 
In 1897 another important astrological event occurred. Uranus and Saturn were 

conjunct three times in the last degrees of Scorpio. They were conjunct again in the 

spring of 1942, in the last degrees of Taurus — the interval between these 

conjunctions being about 45 1/2 years. 

Uranus is the great adversary of Saturn. Uranus is the rebel, the reformer, the 

breaker of idols, forever scorning conventions and seeking to transform what is 

ruled by Saturn, the conformist. At the time of conjunctions of Saturn and Uranus 

deep-seated changes may well occur. 

When one of these conjunctions fall in the sign Scorpio, the attitude toward 

sex is likely to be transformed quite radically. The works of Freud, and of Havelock 

Ellis, helped greatly to give a basis for such a transformation, just after 1897. 

Scorpio is usually considered to be related to sexual activity and to all passions 

connected with sex (for instance, jealousy). But actually we must differentiate 

clearly between two aspects of sex. Sex as a strictly biological and procreative 

function of the human animal is expressed in the zodiacal sign, Taurus — the sign 

of fertility. The sign, Scorpio (its opposite in the zodiac) refers, on the other hand, 

to what I might call "personalized" sex. And it is with this latter that Freudian 

theories and the Kinsey Report deal primarily. 

Psychological problems related to sex, sexual behavior as an indication of 

psychological attitudes and of inner pressures, fear or desires — and all sexual 

abnormalities, sex rituals, and religion induced frustrations — should be referred to 

the sign, Scorpio. The intentional prevention of birth, either as a social measure, or 



for personal reasons, comes also under Scorpio. Scorpio opposes Taurus; the more 

"personalized" the approach to sex, the less it tends to result in fertility. 

A Changed Attitude 
The conjunction of Jupiter and Saturn occurred in Taurus in 1881 and in 1941. 

Uranus and Saturn were conjunct in Scorpio in 1897, in Taurus in 1942. These 

conjunctions dealt, thus, basically with the two aspects of sex. They should, indeed, 

be related to the extraordinary transformation of the average American attitude 

toward sexual behavior. This transformation however cannot be evaluated properly, 

nor its future effects judged, unless we see it as a part of a much larger change in 

our civilization, indeed in the evolution of the entire human race. 

The nearest astrological index to such a world-wide change is the Neptune-

Pluto cycle. These two planets meet every 500 years (actually a few years less) and 

their last conjunction occurred in 1891-1892. It was just before the discovery of X-

Rays, then, soon after, of radio-activity. The stage was set for the beginning of the 

"atomic age" years later! 50 years is one-tenth of the whole period, and it takes 

this 50-year transition period to start the new era going in earnest — and 50 years 

before the conjunction to end the previous 500-year cycle. 

There were conjunctions of Neptune and Pluto in about 82 B.C. (when ancient 

Rome rose, to what was then world power); at about the time of the collapse of the 

Roman Empire (412 A.D.); when the great culture of Medieval Catholic Europe 

began (around 905 A.D.); when the Medieval Order started to disintegrate, partly 

through the Hundred-Years War, then the rise of the bourgeoisie, and finally the 

Renaissance (1398 A.D. conjunction). 

The relationship between these conjunctions and the basic transformations of 

our society is obviously significant. We are therefore certain, astrologically as well 

as simply by looking at the world around us, that we are just past the beginning of 

a new era — at the very least a 500-year long era. 

By comparison with the last 500-year Neptune-Pluto cycle, we are living 

through a period paralleling that of the year 1452. Constantinople fell to the Turks 

in 1453; the Byzantine Empire ended; and many scholars from Constantinople fled 

to Italy giving the impulse that produced the Renaissance. The Hundred-Years War 

between England and France ended also that year. History books often speak of 

these events as the start of modern history. 

What kind of history are we then beginning now? We do not yet know, 

anymore than the scholars of 1453 could have known about electronics and nuclear 

fission. But we heed at least such a 500-year long perspective to understand a little 

of the meaning of some of the revolutionary changes going on under our very eyes 

— including the behavior of our youngsters after school! 

New Social Phase 
Usually when there is a conjunction of Neptune and Pluto a new society, or at least 

a new phase within the development of society, begins. And if there is such a 

beginning, then there must be a profound change in human relationships. The 



relationship between man and woman is, of course, the most fundamental. And 

while sex is by no means the whole of the relationship, it occupies a very important 

part in it. 

But how important? This is the question which the Kinsey Report does not 

seem to have answered directly, squarely. It is not a question which can be truly 

answered by a study of behavior, for behavior means "the way people act." What 

is more essential is why they act, and what is the quality of the emotion or urge 

causing, pervading and following these acts. Quality is far more significant than 

quantity. 

The Kinsey statistics may tell us at what age boys and girls, in America, begin 

to perform certain acts, how often they perform them, and, to some extent, the 

degree of success which the performers achieve (in terms of what they think 

success means, let us not forget!). But these statistical data do not directly refer 

to the meaning and value which our present generations give to sex and, even less 

to the basic man-woman relationship. 

We have indeed the right to ask if the young or middle-aged people of today 

feel really and spontaneously about sex the way their actions seem to indicate. 

Are these actions induced perhaps mainly by the pressure of outer circumstances, 

by the magazines, advertising, movies, radio programs, etc. to which they are 

forcibly subjected? Are they the results of a fashion in thinking? 

This is a very basic question, because fashions change rather quickly, and 

ideologies such as the Freudian concept of sexuality — based not on facts as much 

as on an interpretation of facts — are sooner or later superseded by others, 

usually of a more or less opposite type. In other words, is the recent change in the 

American type of sexual behavior (particularly, among women) only a superficial 

change, or is it characteristic of the deep transformation of all human relationships 

marking the beginnings of our new 500-year long era? 

Peaks of Activity 
Let us take one instance: Dr. Kinsey's statistics seem to indicate that the peak of 

the sexual urge and sexual activity in men occur right after puberty, around age 16 

or 17; also, that women do not reach such a peak of sexual desire until early 

middle-age and keep at this level through their fifties and often sixties. 

These results are among the only startling data advanced by the Kinsey 

Report, many other statistics simply confirm what any unbiased observer could see 

everywhere. But are these above-mentioned results true, and, if they are, what do 

they mean? 

First, the Report admits that, especially in reference to the sexual activity of 

young boys of 15 or 16, much depends on the social class and environment of the 

boys. Such an admission may have to be considerably enlarged; for this early 

sexual promiscuity in barely adolescent boys may depend indeed primarily not only 

on their physical-social environment, but on the kind of thinking and images they 

have been subjected to in childhood, and especially at the time of puberty. 



Likewise, the prolongation in women of a strong sexual urge long after 

menopause (i. e. through the fifties and sixties) may be due in a large measure to 

what they think, read or see; to the removal of fear of pregnancy after menopause; 

to a "growing into" their sexual nature; and to leisure time. 

Dr. Kinsey brings in adrenal and pituitary hormones to explain the apparent 

facts concerning the disparity according to age-levels between the "peaks of sexual 

activity" in men and women; but these glandular secretions mean, generally 

speaking, that the adolescent male in whom they are very active is able to use 

large amounts of vital energy. What will he use it for? This is the real question. 

He will use this energy in sexual activity if sex activity has been presented to 

him as a most attractive and prestige-building occupation; if he can build up his 

ego and gain a sense of strength by such acts. 

If on the contrary the youngster has been imbued with the idea that sex is 

only, or at least primarily and wholesomely, to be used in building a family, and 

that premarital sex acts are merely tolerated youthful pranks which have little or no 

real meaning; or if the young adolescent lives mostly within a steady, peaceful, 

happy, home with ego-satisfying relations with his mother and sisters — then, the 

sex-urge just after adolescence remains at a lower level of intensity. 

Sun and Moon 
Astrology cannot throw much light on the matter, because all planets are operative 

as well in the charts of men as of women. Truly the Sun in a woman's chart refers 

to the Man-ideal, and the Moon in a man's chart to the Woman-ideal (which is first 

of all the Mother-Image). But there is hardly anything which can be deduced from 

this concerning the general sexual behavior of either sex, at an early or late age. 

What seems clear, however, is that basically, the much publicized sex-problem 

is an ego problem; and astrologically, a Saturn problem. Sex-force is vital energy, 

and we know that the sex-glands are only partly responsible for generating this 

sex-energy or appetite. The adrenal glands (under the direction of the pituitary, the 

"master gland") are concerned with the actual release of the sexual urge — just as 

it is with the sudden release of energy in anger, or even fear. 

Desire, fear, anger, deal with our relationship with another person we are 

greatly attracted to, or afraid of, or resentful of. And why are we? Because that 

other person seems to us to be the future cause of (1) a sense of increase and 

power which will make us happier, richer, stronger (i. e. we desire that person and 

what he or she can give us); (2) an injury or diminution of power and prestige (i. e. 

we fear that person); or (3) the person has hurt, diminished, weakened our body 

or ego, and we experience anger. 

The Value of Sex 
All relationships are desired or avoided by us because of what we think they will do 

to our ego, and to the values which our ego has learnt to respect - the values with 

which - it has identified itself. Whether sexual activity is to be desired or feared 

depends thus largely on what value our society gives to sex. It depends on the 



way the prevalent ideology and the fashion of thinking of our society answers the 

question: What is sex for? 

This is the one basic question. It is a Saturn question. It is a matter of tradition 

and of what our class or environment essentially believes. Besides, our ego, our 

sense of security, our "place" in society, our relation to authority and to our father 

— all these are Saturnian factors; and all determine our own individual answer to 

the question: What is sex for me? 

The revolution in sexual behavior is the result of a disruption of the traditions 

which have structured our European Christian society for centuries. Uranus has 

challenged Saturn, and the two zodiacal signs related to sex" Taurus and Scorpio, 

have been the focus of the challenge. 

The challenge has been largely expressed through the revolution which the 

concepts of Darwin and Freud have brought to the collective, official mentality of 

our modern society. These two challenges occurred about the time of the last two 

conjunctions of Saturn and Uranus, in Taurus when Darwin was developing his 

concept of the origin of species and of man, in Scorpio when Freud was 

constructing his theories concerning sexuality. 

What these two revolutions — Darwinian and Freudian — have accomplished is 

to replace the traditional Christian picture of man as a divine soul using a material 

body with the essentially materialistic belief that man is a social animal. Biological-

social adaptation in order that the race may survive in the struggle for life 

(Darwin); psychological adjustment so that a person may live successfully under 

the inevitable conflict between compulsive animal instincts and the moral restraints 

of society (Freud): these are the essential achievements to strive for, according to 

the new picture of man's life. 

Personalized Sex 
In that picture sex, while obviously still related to the propagation of the species 

takes on a new meaning. Sex becomes the basic means to personality-integration, 

regardless of whether or not children will be produced; indeed most often 

repudiating deliberately the possibility of progeny. Thus, we find ourselves 

confronted with psychological sex, personalized sex; which means sexual activity 

for the sake of building a wholesome, strong ego-Saturn-controlled sexuality. 

It is, I believe, this new picture of what sex means and should accomplish for 

"you," the individual person, male or female, which is responsible for the data 

produced by Dr. Kinsey's research. It is responsible for the precocious sexual 

activity of males, as well as the perpetuation of female sexual desires long after the 

end of the female's biological ability to produce children. 

The old traditional picture of sex made sexual activity almost entirely 

dependent upon the bringing forth and the educating of children; the activity was to 

be enjoyed, because God wants us to enjoy life and all that is part of the rhythm of 

life, but for no other reasons. Sexual activity was purely physiological and was part 

of good health, like a healthy metabolism. 



The fact that males were allowed to sow their wild oats before marriage, and a 

good deal was tolerated even after marriage, bears outs partially another other 

fact, brought out clearly in Dr. Kinsey's report, that man, in many cases, is sexually 

stimulated mentally, by what he sees and what he thinks or imagines. On the 

other hand, woman is normally mainly aroused by what she feels, what she 

physically or emotionally experiences. Man is more abstract, woman more concrete; 

and this reflects the character of the male seed (mobile, dynamic) and of the 

female seed (fixed, rooted, ready for impregnation for a brief period, then ejected 

until another takes its place). 

This traditional biological and religious picture has been rapidly breaking down 

during the last 30 years, a whole generation. Dr. Kinsey's statistics help us to 

measure the degree of its disintegration. This is all they are supposed to do. 

Nevertheless, by doing that they may also accelerate the breaking down — or 

possibly they might, but are not very likely to, cause a revulsion of opinion, and a 

wave of moral reaction. They leave, however, the main question unanswered. Is 

the change to be considered as permanent? Is this psychological, personalized 

attitude toward sex to prevail throughout the next 500 years, or even much longer? 

The Future is Young 
It is difficult to answer these questions only on astrological grounds. But the very 

fact that there was very unusual emphasis on Taurus and Scorpio (through the 

most significant conjunctions of Saturn with Jupiter and Uranus) just before and 

after the 1892 conjunction of Neptune and Pluto seems to indicate that the barely 

begun transformation of our attitude toward sex will remain a basic element in the 

civilization of the next 500 years. 

This should not be taken to mean that the prevalent sexual behavior of the 

younger generation or of the next will constitute the norm for the future. The 

attitude toward sex will change if and when the fundamental beliefs of our society 

with regard to the meaning and purpose of human life, of body and mind, of matter 

and spirit, also change. 

We are seeing only the first phase of the world-wide transformation, and the 

first phase of any cycle is always confused and confusing to those who live through, 

it! On astrological grounds, we can expect that only 100 to 150 years after the 

1892 conjunction of Neptune and Pluto will humanity begin to know what the newly 

begun 500-year era will look like. The last 500-year cycle began around 1398, and 

America was discovered in 1492. The future is still very young — and the modern 

attitude toward sex may still be immature. 

HAPPINESS IN  LIFE'S MIDDLE YEARS

First Published

Horoscope Magazine

October 1955

As we reach our middle years, to realize true happiness and lasting peace, we need to assimilate opposite, 



complementary zodiacal energies. If one is born with predominate Leo energies, for instances, in later life there 

is a need to balance Leonine drives with Aquarian values. In this popular article which requires no prior 

astrological knowledge, Rudhyar states, "He who can balance in his nature Aries and Libra or Taurus and 

Scorpio, and so on, is on the path to wisdom and to happiness in old age." 

ADDED 5 November 2004

When astrology says that you are born with the Sun in Aries, Taurus or Libra, it 

simply means that the characteristics of human nature represented by these signs 

of the zodiac are accentuated more or less strongly in your personality. The Sun 

energizes these characteristics. When some traits are accentuated, the opposite 

ones naturally tend, by compensation, to be weak. Thus, if you are a strong Aries 

type of person, the qualities of the sign Libra are usually not well developed in you. 

They are immature or negative; they operate in a compulsive or irrational manner. 

This is particularly noticeable in youth. The solar force is very intense in youth. 

Unless some other factor blocks its way of expression, it will seek to assert itself to 

the point where every other tendency in your personality recedes in the 

background. The tendencies represented by the sign opposing that of your natal 

Sun will particularly suffer. 

This stressing of one type of impulse and traits of character is, nevertheless, 

good. It produces differences among people and makes for powerful drives. It 

builds individuals who are born leaders in one field. This field means everything to 

them. But it can happen also that such persons become blind to everything else. 

They overstress fanatically the dominant traits of their personality. 

There should come a time in any life when the danger of such an extreme of 

emphasis or focalization becomes psychologically evident. This is what brings about 

the often severe psychological storms around or past 40. Suddenly perhaps, the 

self-sufficient individual becomes aware that he has only developed certain aspects 

of his personality. The complementary opposite traits or qualities needed to balance 

this emphasis have been repressed. They demand insistently attention, care, 

development. They demand this often in the way a spoiled child asks for what he 

wants and must have at once. 

The fifties are the period when the individual should overcome this trouble and 

the emotional demands of his or her "unlived life" and realize objectively what it is 

that alone can bring happiness and the strength of wisdom to his old age. The term 

old has most unfortunately acquired a negative or detrimental meaning in America. 

There was a time when the wisdom of the elders was not only reverenced but a 

dominant force in society. This may happen again. But if old age is to demonstrate 

true and creative wisdom, it must have realized that such a wisdom depends 

primarily on the balancing and harmonizing of traits and qualities which are 

opposite. 

He who can balance in his nature Aries and Libra or Taurus and Scorpio, etc., 

is on the path to wisdom and to happiness in old age. The path to such happiness 

and peace in wisdom can be said, therefore, to be different for every type of 

person. The Aries type of person will normally travel on this path by incorporating 



the qualities characteristic of the sign Libra, and the Leo type by assimilating what 

Aquarius has to give, etc. There are, in this sense, twelve basic paths to happiness 

in the later years of life. 

The following are indications of what these twelve approaches to wisdom and 

happiness imply for you, according to your own birth-sign. Strong planetary 

groupings in your natal chart would, however, introduce other points of emphasis 

which would then modify these necessarily general indications. 

The Aries Path 

If you are a strongly Aries type of person, you naturally seek to face the world and 

the people around you with a driving energy, as if everything depended upon your 

taking the initiative and changing the way things have been until then. You like to 

begin new enterprises, and you may be tense — and aggressive about it. Your way 

is the way simply because you feel somehow that life, evolution, destiny are behind 

you, urging you to act. You seem to have little choice but to show the new way in 

which people must now act. It is "God's will"; and it may be hard for you to 

understand why everyone does not see that it is so and fall in line at once. 

This is your strength, but also your weakness. Your tendency is not to consider 

what other people feel about what you bring to them. Because you believe yourself, 

consciously or unconsciously, led by a power beyond yourself and greater than your 

(still rather immature) ego, you do not feel interested in or able to control the 

results of your acts. That which acts through you should and will take care of these 

results! 

This attitude is typically male. It expresses the nature of the planet Mars. It is 

also nonsocial. A truly social attitude is one which makes you feel responsible for 

what happens to the people around you as a result of your actions and of the new 

plans or ideas you force into their midst. A person with a developed and mature 

social sense will consider how the new departure will fit in with the traditions, the 

culture, the habits of all those whom the action will touch. This consideration of 

others and of what others need and can take is. in the real sense of the term, love 

— Christian love. It is also the finest and most fundamental characteristic of the 

zodiacal sign Libra. 

As a very strong Aries person, you may go on for many years trying to ram 

your emotional impulses or your revolutionary ideas into the people around you — 

and you may get away with it. You may even be highly successful in acting in this 

manner. Yet a time is almost inevitably coming when the tables will turn against 

you and society will direct its power of stability, or its inertia, against you. 

If, on the other hand, you have rammed in vain and at great expenditure of 

emotional or physical energy, you will feel sooner or later very weary indeed and 

very frustrated. Frustration easily turns into bitterness, resentment or rebellion, 

against the inevitable. The simplest result of all this is, for you, unhappiness. At the 

worst, you may be driven into some senseless escape, such as alcoholism or acute 

neurosis. 



The cure is clear: you must blend and assimilate the social genius of the sign 

Libra with your Aries temperament. You must integrate Aries's impetuous 

eagerness to change what exists with Libra's reliance upon social patterns and 

Libra's awareness of the needs and desires of others. 

The Taurus Path 

The most basic feature of the Taurus type of personality is its fruitfulness, its ability 

to provide the substance necessary for all kinds of growth and human development. 

One of the tasks of the mature and conscious Taurus person is to substantiate the 

new ideas and attitudes of its generations — that is, to demonstrate by example 

how these can be profitably lived and what constructive values they can add to the 

society of the time. On the other hand, at the more unconscious, instinctual level, 

Taurus refers to physical fecundity, childbearing and social productivity. 

While a Taurus person often seems conservative and displays a good deal of 

inertia, what it means is that without the fecundative impulse of some creative 

individual or leader, the Taurean will simply keep on demonstrating fruitfully the old 

ways of Nature or culture. But if the Taurean person has been stirred and 

impregnated by new ideas or a new faith, he or she can go all-out for the new and 

while so doing, often disregard all that is traditionally taken for granted. 

The Taurean eagerness to give more earth solidity and more substance to 

either the old tradition or the new revolutionary ideal shows actually very little 

concern for other people or their interests. Even when the Taurus type is that of a 

woman who feels it her task to raise many children, there is actually in most cases 

a basic lack of concern as to what the father of these children feels or requires as 

an individual. The partner is a channel through which the fecundative act occurs. 

He needs to be well taken care of (well fed and kept content) so that he may be 

able to fecundate satisfactorily; but what is all important is life and the works of 

life! 

In the Scorpio type, the opposite of the Taurus type, we see the contrary 

attitude toward partners. The Scorpio individual wants eagerly, almost desperately 

at times, to be related to other individuals. He craves for human relationship and 

people who experience life with him. If he is jealous, it is because he needs his 

partners so much. 

The sex urge usually associated with Scorpio is primarily psychological or 

occult (i.e., a matter of the blending of inner energies). Sex is seen as a means — 

the deepest, most fundamental means — to become totally related to another 

individual. Whether or not there will be progeny either does not matter or it 

matters because children would increase and steady the power of the relationship 

with the marriage partner — also because a new kind of human relationship would 

be experienced, the parent-child relationship. 

When the normal, prolific or productive Taurus type of person reaches middle 

age, life does not flow as intensely as in youth; the Taurus person has been 

accustomed to rely mainly on the feel of this life flow, consciously or unconsciously. 



A sense of loss and emptiness can be expected unless the Taurus person 

learns to become consciously related to other individuals, in an intellectual-cultural 

or spiritual give and take. Productivity and fruitfulness should also be given new, 

higher-level expression. The arts may be a particularly good field for a transformed 

manifestation of the — instinct to build bodies. For the painter, a canvas is not 

unlike a womb. The musician can let his higher type of life flow pour through and 

use his breath or his fingers. For a few rare souls, mysticism can be another path 

for the reoriented, transmuted and now universalized energy of life. 

Happiness, bliss can be experienced up to the very threshold of death, as the 

Taurus person, in the intimate feeling of relatedness to other individuals, comes to 

realize the joy of being part of a group and eventually the unity of all mankind. 

The Gemini Path 

The eagerness to know more and to experience ever broader fields of sensations or 

inner realizations is characteristic of the Gemini type. As more and more 

experiences and information are gained, the person must then link, associate and 

classify them. This is the task of the intellect, the maker of categories and set 

formulas. Without these knowledge or experience could not be assimilated or even 

remembered. Without them there would be no mental security, no ability to use 

effectively what one has learned. The very act of acquiring knowledge or gaining 

memories of exciting new sensations gives to the typical Geminian an unsurpassed 

thrill. It makes life worth living. Here again, as in the other types of the spring 

season (Aries and Taurus), the main thing is the feeling of life being lived. Other 

persons, friends and partners are necessary to this living of life, but, in typical 

cases, they have no basic importance in themselves as individuals. They can come 

and go; they are, in the last analysis, means to an end. 

When the intensity of the search for knowledge and experiences begins to ebb 

away, when the mind's categories are overflowing with information and when the 

ability to expand or change these categories is either lacking or exhausted, then the 

Gemini person is facing a hard time of psychological readjustment. Happiness and 

peace of mind in the last decade of life require that much attention be given to the 

opposite traits, those of Sagittarius. 

While Gemini goes after personally gathered knowledge, Sagittarius seeks to 

provide conditions necessary to receive universal knowledge — knowledge that 

comes as some type of revelation, intuitive or collective, and religious knowledge. 

Having received, the Sagittarian is prepared to give out what was received: thus, to 

act as a teacher, apostle, missionary or even prophet. 

Hence, the Gemini person in later years has to be ready to empty himself or 

herself of the acquired intellectual knowledge and of the memories of past 

experiences. As he or she gives out and teaches — in whatever field of capacity — 

the mind gets emptier and a Sagittarian kind of revelation can come in. The 

personal experimental approach to life becomes repolarized. A new sense of value 



can then develop; and it naturally unfolds into mental peace and happiness, as long 

as the aging individual really lets go of old memories. 

The Cancer Path 

Cancer is the symbol of life lived in a personal sense, within personally defined 

boundaries of self. Cancer is associated with the home and motherhood because 

the home is a more or less insulated group unit of people; and the mother is like a 

camera lens focusing within a little dark box the image of the vast, universal life 

force. The home life is a snapshot of this universal life framed within the four walls 

of a house — and, in a psychological sense, of a person's ego. 

This is not said in a condemnatory sense, however. The diffuse light of space 

must be focused by a lens in order to gain the power to burn. All use of power 

implies a previous process of concentration or focusing of energy. Therefore, 

Cancer has a most positive function — in the Universe, in society and in the human 

personality. 

However, by becoming overstressed and unbalanced by the broader type of 

integration represented by the opposite sign, Capricorn, the Cancer type of attitude 

can become negative and destructive. The individual, the home group, the proud 

and chauvinistic nation can emphasize beyond all sense of proportion their 

isolationism and refuse to cooperate in any larger community of individuals, 

families and nations. If a cell in the body does similarly, it cuts itself off from the 

normal flow of the life force and eventually may turn cancerous. 

In youth happiness may be legitimately experienced in such a Cancer-type 

over-focalization upon the home and the closed family unit or the personal ego. But 

as the crisis of middle age comes, this focalization must be balanced by its 

Capricorn opposite or else ill health and un-happiness are almost certain — if not 

for the Cancer-type individual, then for his or her relatives! Capricorn symbolizes 

the wider aspects of integration. In this Capricornian type of unification, the 

Universe (or God) seeks the man; while in Cancer, it is the human being who longs 

for an insulated, comfortable, secure ego and home. Thus, past middle age, it is 

essential for the Cancer type of person to learn cooperation with larger groups of 

people and to tread the wider avenues of service. 

What has been learned in the little camera box of self and home can and must 

be released for all men to gain from or enjoy. In this giving of self and this service 

to some kind of community, the Cancer type of individual will find happiness and 

warmth of living. 

The Leo Path 

The sign Leo represents all kinds of emotional self-revealing activity. The typical 

Leo personality wants all the world to be a stage for its speeches, its gestures, its 

dramatic scenes It "per-forms" — that is, it uses the form of its selfhood to act 

through (per). A Leo man or woman wants you to be very sure it is his or her form, 

his or her show. As a result, the "noble lion" often finds himself roaring and pacing 



through a veritable desert. The performance tends to become a soliloquy or 

monologue, even if there should be lots of people around! 

When you are young, it is very exciting to hear your own voice orating or to 

pose in front of a mirror. The feeling that you are a person — and perhaps a 

personage — can bring a feeling of great joy. But we should also realize that such a 

feeling is very often a screen to hide a sense of social inferiority and inner 

uncertainty, as was the case with Mussolini — and what happened to him past 

middle age! The Leo type is almost bound to experience either acute frustration or 

at least loneliness — whatever he or she may still show on the surface — if the 

qualities of the opposite sign, Aquarius, have not been assimilated to some degree. 

Aquarius as a social sign, perhaps the most socially conscious of all zodiacal 

types. By social I mean that for the typical Aquarian the problems, conflicts, 

interests and welfare of the community (or any group with which he has become 

identified) are of vital importance. The Aquarian may be egocentric and selfish, but 

his self-centeredness requires the group as a field of operation. He assumes that he 

is the group — or at least its representative. His ego has become inflated into a 

group egoism. 

If the Leo type of person can learn to function sincerely in terms of the 

interests, the values, the ideals of a community, he will be relieved to a large 

degree of old-age loneliness and perhaps self-insulated pride. He will learn to feel 

with people on a basis of equality and no longer of a dictator-to-subject or virtuoso-

to-public relationship. If he can overcome his emotional yearning for self-

expression or for personal creativity (and for progeny to rule over), the Leo 

personality may learn the, to him, difficult secret of sharing and true cooperation. 

In humility he will gain happiness; and tolerance will bring peace to his mind, 

radiance to his last years. 

The Virgo Path 

The keynote of the Virgo type of personality is overcoming through discipline or 

personal crises. If the person is either careful or wise, he may choose discipline 

rather than crises. Yet it is likely that there has been at the start either some sort 

of critical situation to overcome (perhaps because of ill health in youth or of a 

psychological parental complex) or else a deeply remembered example in one's 

close environment of how important discipline, personal care, hygiene, etc., are. 

This often produces the fastidiousness of the Virgo type, a sense that danger 

of some sort — or contamination of body, mind or soul — must be watched for and 

avoided. In other cases a Virgo person may blunder helplessly into crises as if 

compelled to do so or may deliberately seek self-purging experiences (what the 

psychologists call catharsis) in order to experience the excitement or the struggle 

and the joy of overcoming and victory. 

The result is, however, in most cases a lack of spontaneity and a characteristic 

aloofness — if not the long-suffering understanding look. Age tends to crystallize 



further this inhibited approach to life and to make of the look an often unattractive 

mask which keeps acquaintances away. 

The cure is a good dose of Pisces's openness to the unknown and 

receptiveness. The Piscean is not afraid of contamination or of leaving the doors of 

his mind open for strangers to come in — unless, of course, many bad experiences 

have enforced caution! The Piscean person invites the Universe to enter his house 

and his soul. He often is too indiscriminate to see at first the difference between the 

Divine and the spooky. 

To an older Virgo individual, the feeling of open welcome to all who knock is, 

however, most necessary in order to counteract his fastidiousness with any and all 

visitors. If this individual is the kind who loves the feel of crises, the need to go 

beyond his own small personal (and perhaps imaginary) crises is likewise very 

great. He must identify himself more with collective (social, national, religious) 

crises. He must feel himself participating in great causes. He must feel warm 

compassion and real sympathy — even for those who might contaminate his purity 

or bring heretic views to his mind. He must overcome his critical attitude. 

At the last the Virgo person should learn to open to the presence of death, in a 

truly Piscean acceptance of the unknown and the beyond. He will then greet the 

mystery in happiness and peace, unconditionally, ready for whatever may come. 

The Libra Path 

As we come to the last six types in the zodiac, it should be clear to the reader that 

the problem of assimilating in later years the qualities of the complementary signs 

has already been defined by implication in the preceding analyses of the first six 

types. The Libra type, thus, will find in the already stated characterization of the 

Aries type the very qualities he particularly needs for experiencing happiness after 

the excitement of youth vanishes. 

Above all the Libran must avoid Saturnian crystallization in old age, formalism, 

a set worship of cultural or social ideals. Reliance upon the community for his 

various needs should be overcome by a sense of creative freedom at some higher 

than usual level. The feeling of new departure, of perpetual transformation, of 

joyous individual discovery can then so reorganize the settling Libran person that 

he or she will accept the fading out of youthful beauty or the revolutionary ideals of 

a new generation — and, indeed, death itself — without a sense of breakdown and 

utter loss. 

The Scorpio Path 

For the person who has been completely dependent upon the feel of relationship 

with other people and perhaps upon sexual experiences, the waning period of life 

can mean tragedy and embittered isolation. The cure is, of course, to learn from 

the spontaneous and abundant productivity of the Taurus type how to let life pour 

through one's individual self, how to become simply and spontaneously attuned to 

the greater life of the Universe and God. 



Truly the Taurean fecundity (already described in "The Taurus Path") cannot 

be experienced biologically by the Scorpio type in later years. But there is a higher 

fertility which does not involve a dependence upon intimate, emotional contact with 

other persons or a group. The soul alone can tap infinite reservoirs of cosmic 

energy and divine inspiration. There is a spiritual progeny to be had. The lover can 

become an inspirer for the youth; the sex-entranced, a God-radiating individual, a 

true mystic. The beloved is within and so is the ultimate happiness that needs no 

other. 

The Sagattarius Path 

If the Sagittarian person is always ready (as we saw under "Gemini") to let God, 

truth and the universal mind take form within his or her mind, this descent of vast 

and universal ideas can become an invasion. The individual may accept uncritically 

all high-sounding philosophical or religious statements as gospel of truth and 

become dogmatic and fanatic. He may be, in other cases, so fond of being where 

he is not (that is, of constant travel) that he actually belongs nowhere. 

The antidote for him is the Gemini love for firsthand and well-defined 

knowledge born of personal experiences. The aging Sagittarian can easily become a 

phonograph record repeating sermons or quotations, recipes for holiness and lawful 

ways to reach the ultimate truth. These can sound very hollow after a while even 

to himself. He should learn to test truth and take capitals off many big words. He 

should look around him, just where he is, and instead of narrating his adventures in 

foreign lands or his visions, be a good neighbor and learn to love simple people and 

their everyday, matter-of-fact experiences. 

In time this will bring a rich harvest of happiness and inner tranquility, a good 

foundation for old age. 

The Capricorn Path 

While describing the main features of the Cancer type of individual, I stressed that 

of being a limiting but clear and effective focus for the energies of life or for the 

vast collective trend and impulses of society. A home, an ego, a separate nation, a 

system of thought or ideology constitutes such a focalizing field of human activity. 

These may not appeal too much to the Capricornian youth who is more 

naturally attracted to the big fields in which men meet and act together in their 

quest for power, prestige and publicity. But in due time, the fires of youthful 

ambition burn less compulsively; and more attention is paid, or ought to be paid, to 

what is close at hand and more easily known and felt. Happiness and fulfillment 

may then be seen to lie where one can walk-across the familiar field, rather than in 

the racing speed of jet planes flying over vast territories which the flyer cannot 

experience actually and whose characteristics he can not assimilate as real food for 

inner growth. 

One dies at home, rather than in the market place; and it is important to learn 

to die in peace and fulfillment, among the treasures one has actually possessed and 

enjoyed to the full. The home can be broadened, made more inclusive; the ego can 



become a mouthpiece for God to speak through. What matters is the quality of the 

use — not how big the field or the instrument. To know this brings happiness to the 

Capricornian. 

The Aquarius Path 

The eagerly social Aquarian type of person can easily lose himself or herself in 

seeking to become identified with big causes or simply with the activities of a club, 

the success of a charity organization or social welfare. As youthful enthusiasm 

bubbles away, it should be most important for the progressive Aquarian to realize 

that what he gives to progress or to any group is, first and last, himself. Society 

needs leaders who can really lead because they are truly individuals with 

imagination and with a sense of power as individuals, not merely joiners and 

followers. 

As one grows older, the beloved cause may seem empty, the social service 

somewhat futile. But the self remains always valid and true and full if it can be 

made valid, truthful and rich with the personal experiences of one who has lived as 

an" individual! Leo treasures should, therefore, be gathered by the middle-aged 

Aquarian before the capacity for richly experiencing fades out gradually. The 

matured Aquarian can give of himself to society — rather than being absorbed or 

entranced by the ebbs and flows of social, collective trends and fashions — but 

only if he has a self to give! Happiness in old age flows from what one is, not 

from what one has become absorbed into. 

The Pisces Path 
The extreme openness of the typical Piscean personality can mean many things. 

Here again it is the quality of the openness that really counts. Such a type of 

person usually feels himself or herself deeply influenced by social, national, 

religious forces; by events which affect the community, visible or invisible. The 

Piscean senses the collective trend of his people, his time. He easily identifies 

himself with the overtones of what is actually happening; he feels ahead of himself 

and of his times. He may, thus, help to lead his people, his nation, his culture out 

of a crisis, the end of which he already anticipates. 

In so doing, self-sacrifice or martyrdom is often easier for the true Piscean 

type than an everyday, efficient work of service. He may lack technical perfection 

or even effective skill because he sees too far ahead of himself or of the immediate 

need. He is so taken by the sense of being an actor in a vast life drama — whether 

between two worlds or between past and future — that he has no interest in 

learning carefully his part. As a result he may fail to play the very part he had 

dreamed he should play. This may mean a sad or lonely end of life. 

The Virgo sense of discrimination and eagerness for technical perfection are, 

therefore, the very things he must learn. Even if, during youth or middle age, the 

Piscean lost his way in mysterious mirages or through his half-baked performance, 

there should still be time for him to face, in a true Virgo spirit, his personal crisis. 



As the Piscean emerges victorious from this crisis, he may then contribute 

effectively to the social crisis or the spiritual reform. There is no happiness for 

anyone weeping over the suffering of enslaved people or starving Korean orphans; 

but the simple tasks of service well done and the small acts of self-overcoming can 

give a rich reward of peace and inner happiness, as "the day is done." 

ONE IS NEVER TOO OLD TO BEGIN AGAIN

First Published

Horoscope Magazine

July 1967

In this prophetic and highly engaging article from 1967, Dane Rudhyar presents the 84-year cycle of Uranus as 

a symbol for the life-cycle of contemporary men and women. "Men and women in our Western society," 

Rudhyar wrote four decades ago, "are very often living not one but at least two lives during the life span of 

their body; and it is almost evident that this pattern of multiple successive lives will become more widely 

experienced as our society becomes more technological and more complex. In other words, the rhythm of 

individualized existence of the modern man and woman is moving at such a fast pace, and starting so early, 

that the whole pattern of human existence has to at least divide itself in two if it is to meet significantly the 

challenge of this new age." 

ADDED 1 November 2004. 

Today, in 1967, in the United States there are close to 20 million men and 

women above the age of 65. We are told that by the year 2000 there will be 34 

million. The life expectancy for any new-born baby is now age 70; it was 50 or less 

in 1900. And by the year 2000 it could easily reach age 75 or more. 

These figures do not tell the whole story, for what we have also to take into 

account is the very fast trend toward automation and the expanded development 

and use of new technologies. Automation may decrease the number of jobs and, 

thus, release people for retirement at an earlier age; but it also demands highly 

trained workers with an ever-increasing amount of technical skill and intellectual 

knowledge. 

This, in turn, has a twofold result; young people have to go through a longer 

period of study either to get a technical job or to be able to understand the impact 

of this advanced technology upon what we call today imprecisely "the humanities". 

If advanced degrees become prerequisite for a growing number of jobs, a young 

man or woman may have to study until perhaps 25 years old — and, in many 

cases, 28 or 30 — before he can fulfill adequately his or her mature role in our 

ever-more-complex society. It means also that the type of technical skill acquired 

at 25 may not be sufficient to handle the new techniques the worker, thinker, or 

teacher will have to use or to understand when he is in his mid-fifties. Thus, he will 



either have to pass through a new period of learning in his forties or early fifties or 

else retire before he is 65. But retire to what kind of life? 

The Saturnian Life Pattern of Man 

The life of an individual person runs in cycles; and the more we are aware of the 

nature and the meaning of such cycles, the better for all concerned. The time may 

well have passed when a man's life was one monolithic whole — that is, a single 

process of development along one single line and with one type of occupation. You 

learned a set of principles and a particular skill before you "came of age" at 21 — 

and, in many cases, until you left primary school for some special agricultural, 

industrial, or office job. You married once and for all. You remained within some 

local family or communal environment and worked along more or less the same line 

of activity until you were incapacitated or had made enough money to enjoy the 

kind of rest which led you pleasantly or painfully to death. 

This type of existence was given a rigid and, at the same time, a profoundly 

significant form in old India according to the Laws of Manu. There were four great 

classes of social activities represented by the four basic castes; and there were four 

phases in the life span of a human being: the learning phase of the student; the 

phase of biological-social productivity according to set family patterns and trade 

patterns; the phase of disengagement from possessions and attachments through 

retirement and meditation, but also in some cases of broad participation in the 

over-all affairs of the community as a public servant; and finally, the preparation 

for a significant death, perhaps as a totally unattached wanderer. 

Such an approach to human life meant that the person was born to fulfill one 

simple, precise role and that he learned it, performed it, withdrew from it so as to 

realize his own spiritual selfhood, and prepared himself for a new step in his 

spiritual evolution through the gates of death. It was a unitarian concept of 

personal-social existence in a society which practically did not change. The person, 

himself, remained what he was, just as a yearly plant germinates, flowers, brings 

forth fruits and seed, and dies according to a stable generic formula. Such a life 

pattern operates under the astrological influence of Saturn; its over-all process of 

energy unfoldment is conditioned by the rhythm of what I have called "the 

progressed lunation cycle" — i.e., the recurrent phases of the soli-lunar relationship 

established at birth. In its social aspect, it is deeply marked by the 20-year cycle of 

the conjunctions of Jupiter and Saturn. 

After three such conjunctions, both Jupiter and Saturn return to their places in 

the birth-chart and, thus, repeat their original natal aspect. The human being is 

about 60. As each progressed lunation cycle lasts 30 years (this, because New 

Moons occur actually every 30 days), the progressed Moon and the progressed Sun 

repeat their natal aspect also at about 60. In China and ancient Greece, 60 was 

said to be the "age of philosophy." Man was theoretically ready to look upon his life 

and the life of his community with a detached and objective understanding. 

Relatively few men or women reached that age. They became the patriarchs or 



elder statesmen, and the respected and very powerful matriarchs ruling over large 

families — during the few years leading them to the occult "three scores and ten" 

period which was considered the limit of man's life. 

These may have been the good old days; but unless our modern society 

collapses, they are gone forever. Human life is no longer one simple process, plant-

like in rhythm. During one life span of their body, men and women appear fated to 

have to experience perhaps two or three different lives — to die to the first and to 

be reborn into another which demands a basically new start — and, in a very real 

sense, a new education. The old Saturn and Jupiter-Saturn cycles are no longer 

adequate clocks beating the hours and minutes of existence. We have to seek new 

ways of measuring the living time of human individuals; and it is the motion of 

Uranus which reveals to us at present the most significant pattern of changes in our 

long and complex lives as modern individuals. 

The Uranus-Patterned Human Life 

It takes Uranus 84 years to complete its revolution around the Sun. Uranus reaches 

the opposition to its natal place, thus, at the age of about 42 — which is the time at 

which a definite psychological, if not biological, change is experienced today by a 

very large majority of men and women. These men and women have, to some 

extent at least, become "individuals" in their own right; but these modern 

individuals more often than not are experiencing anxiety and frustrations, and they 

are ready for a more or less accentuated "crisis of the forties." I have in past 

articles characterized this well-publicized crisis as a kind of "adolescence in 

reverse." 

When a human life was supposed to have the archetypal length of 70 years, 35 

was the midpoint of such a life span. This was theoretically the great moment of 

maturity — that is, the time when a human being was in full possession of his 

productive power and with enough past experiences to use this power validly in 

terms of the performance of his social-personal role in his community. If, on the 

other hand, we consider that the archetypal measure of a man's life is 84 years, the 

situation changes. It changes because we are dealing now with a Uranus-

conditioned life, one in which change rather than stability is the keynote. We no 

longer live in a static type of society. Modern living is essentially and (in the 

deepest sense of this word) "tragically" dynamic . . . and far more exciting! 

Indeed, men and women in our Western society are very often living not one 

but at least two lives during the life span of their body; and it is almost evident that 

this pattern of multiple successive lives will become more widely experienced as our 

society becomes more technological and more complex. In other words, the rhythm 

of individualized existence of the modern man and woman is moving at such a fast 

pace, and starting so early, that the whole pattern of human existence has to at 

least divide itself in two if it is to meet significantly the challenge of this new age. 

At some period in our mid-life, we tend almost inevitably to feel the need of 

starting life afresh on a new basis — and the spread of the most recent forms of 



technology will force us in many cases to do so, in perhaps subtle yet none the less 

powerful ways. It is because society today still does not recognize this to be a fact 

and because it retains its old dualistic patterns of morality (which are neither 

significantly valid any longer nor enforceable) that so much psychological and social 

chaos is being experienced and hypocrisy and intellectual dishonesty are practiced 

everywhere at all personal and social levels. 

Today, almost at once after adolescence, if not before, the child begins to 

function as an immature adult. The reasons for this are obvious. We need only 

mention the way in which modern families live, the psychological pressures 

experienced by children of disturbed and emotional (or divorced) parents, sex-and-

violence stimulating television programs, and the general tempo of an existence 

revolving more around cars than around an integrated home. Considering the way 

adolescents are brought up, it is most unreasonable to expect them not to seek 

sexual experiences and to claim the right to participate fully in the society of 

grown-ups; and this leads to early marriages in a large number of cases and to 

student rebelliousness. As the boy may have to pass much of his twenties in some 

college and as the girl also studies or works, it is obvious that new types of family 

patterns must be developed — a new kind of relationship between children and 

parents, as well as between the sexes. 

In any case, at age 42 it is reasonable for the early-married parents to expect 

that their children will be grown up, in college, or married. At this age, the 

technology learned at the age of 20 may have already become partially obsolete. 

Around this age, too, the husband-wife relationship tends to be deeply altered. 

Uranus is in opposition to its natal place. The stage is set for a new life. The same 

persons may participate in it, but are they the same persons they were at 21 — 

granted that they have not been divorced years before? 

The Seven-Year Cycles 

The 84-year cycle of Uranus divides itself into twelve 7-year cycles — and also 

seven 12-year periods of a Jupiterian nature. The most basic, in a general sense, is 

the 7-year cycle. Its rhythm has evidently a generic rather than an individual 

character; but we should never forget (though we so often do!) that a person is 

"human" first, only later a social being — and still later truly an individual. 

The ages of 14, 21, 28, 35, 42, 49 are, in most cases, very important 

milestones in the development of an individual person. At about age 14, the child 

experiences adolescence; at age 28, he or she usually is in some way challenged to 

discover more fully what he is as an individual. I have spoken of it as the second 

birth, "birth in individuality." It may be the age at which the youth increasingly 

ends his technological education (including perhaps training of a practical nature in 

a job, world traveling). He then assumes his definite productive role in society. In 

some fields (as in modern physics or in the arts), it may be the time at which he 

makes his initial individual contribution to all-human knowledge — perhaps an 



intuitive, fresh contribution which he will have gradually to develop and make fully 

productive during the 7 or 14 following years. 

Then comes age 42. This period is rather often a serious crisis only because 

the individuals concerned do not want to accept the fact that they are changed 

persons. They cling to old and now obsolete images of themselves, of "the other" 

and the family, or of their place in society. Would it not be more in keeping with the 

accelerated rhythm and the pressures of our modern society if people realized that 

at that age they are actually ending at least the first phase of their life and that 

they are faced with the challenge of beginning a new and perhaps quite different 

phase? Would it not be, in many cases at least, a constructive social policy to allow 

for a few years of renewed education, psychological as well as technical or 

intellectual, as a preparation for the beginning of a new life in the late forties? 

A New Life Foundation 

Obviously, many objections and a probable storm of protest will greet such an idea; 

but the actual fact is that it would simply bring into the open what, in many cases, 

is actually occurring in terms of an often destructive crisis which may well poison 

psychologically the remainder of the life of the persons concerned. Today, this 

remainder may well be the entire second half of the life! Would it not be more 

significant to accept the fact that this second half need not be merely a repetition 

or dull continuation of the first and that it can essentially differ from the first 

phase? The type of interpersonal relationships and the quality of knowledge which 

would become the foundations of the new life of individuals having lived more or 

less independent lives since the age of 14 or 16 would assuredly differ from the 

type and quality of the contacts and the learning which are possible to teen-agers. 

If this were well understood and if it were generally accepted that the second 

half of the life can be a new life started afresh and on a new psychological, social, 

and spiritual-mental foundation, then people would not need to retire at 65 to a 

more or less socially unproductive and useless existence around golf courses or 

bridge tables. They could have, from around 48 to 70 or later, many years of 

constructive, truly mature, and "contemporary" (rather than based on old 

precedents) productivity. They would produce — after a few years of physical, 

psychological, philosophical, scientific re-education and rebirth — on the foundation 

of a truly mature type of knowledge and experience. It should be a creative 

foundation of wisdom, rather than one based on ancestral traditional knowledge, 

mixed up with adolescent subjectivity, ebullience, rebelliousness. 

When men and women would retire at or after 70, they would be able to look 

back to a double — or it might be triple or quadruple — harvest of experience. Then 

they might be challenged to try to integrate this manifold experience. As a result, 

they would leave to their grandchildren or great-grandchildren the rich harvest of a 

very full, varied, and encompassing life. The old static and monolithic Saturnian 

concept of life in a strictly limited environment and in terms of narrowly focused 

interpersonal relationships would then be superseded by a dynamic, multifarious, 



and multi-leveled existence always open to new horizons — a truly constructively 

Uranian life. 

Midpoints of Cycles 

I have stressed in the foregoing the obvious fact that for modern individuals living 

under the pressures of vast cities and of constantly renewed interpersonal contacts, 

the forties constitute the most characteristic period of Uranian transformation. But 

in some cases, the rhythm of consciousness changes might be accelerated even 

further. The three 28-year cycles which add up to a full Uranus cycle establish a 

most significant threefold pattern which is already appearing in the lives of a 

number of people, especially in the cases of very early marriages. I have found in 

my more than 30 years' practice as a consultant that the thirty-ninth year is fairly 

often a time when the seed of unrest in social or conjugal relationships is sown; this 

germinates only a little later, during the mid-forties. The fourth year in any 7-year 

cycle is the "bottom" (3 1/2 point) of the cycle. What has been started at the 

beginning of that cycle can either lead to a fruitful consummation during the two 

following years or it may begin to show signs of disintegration. 

Ira Progoff, New York psychologist whose writings and lectures are gradually 

adding a new dimension to the Jungian type of depth psychology, has stressed 

recently the significance of "midpoints" in the cyclic growth, maturation, and 

obsolescence of the "images" which constitute the very foundation of man's psycho-

mental life. The concept of midpoint is very important in modern astrology, 

especially in the system known as "Uranian Astrology" in Germany. The mid-forties 

represent the midpoint of a theoretical 84-year-long life; and ages 14, 42, and 70 

are the midpoints of the 28-year cycles. 

One could very well say that, if age 14 is identifiable as the crisis of 

adolescence — a crisis on the outcome of which the whole life of interpersonal and 

sexual relationship often depends — age 42 constitutes a subtle or acute reversal of 

the process of adolescence and at times a somewhat frenzied "second 

adolescence," during which the modern individual who may have had a frustrated 

teen-age period overeagerly seeks new sexual relationships before it is too late. 

At 70, the last 28-year period of the theoretical Uranus-controlled life span 

reaches its midpoint. The realization that certain things should be done, also 

"before it is too late," can become an insistent pressure. This should be, I believe, 

the normal retirement age for individuals who have been involved in continuous 

social or business activity. But "retirement" should mean the "coming to seed" of 

the human "plant." It should mean extracting from the life now ebbing the harvest 

of all the experiences through which one has lived since adolescence. 

According to the Buddhist tradition, Gautama the Buddha, just before reaching 

his supreme illumination and the state of Nirvana, passed through a condition 

called sammasambuddhi, in which he "saw" in rapid succession not only every 

event in his life (he was then 35 years old), but also the essential meaning (buddhi) 

of these events in terms of their synthesis (samma). The seed in the autumnal 



sign, Libra, is the synthesis of all the spring-summer activities of the plant. It is 

such a "seed synthesis" which the individual reaching age 70 should be able to 

accomplish within his own consciousness. 

Whether he has the mental capacity of transferring to others and of 

formulating publicly this synthesis is not here the important point. What is 

important is that this seed synthesis in terms of the individual's consciousness and 

inner life of feelings should be what "retirement" means. It should not merely 

amount to years of empty relaxation and "passing the time away" while consciously 

or subconsciously clinging tenaciously to the mere fact of existence in a 

deteriorating physical organism. The individual should retire within in order to bring 

his whole life experience to a state of consummation in meaning. This alone is 

the positive, truly human significance of retirement. If the results of such a 

consummation can be shared with other people close by, or with humanity as a 

whole, so much the better. 

The fear of death which has left vivid and at times fantastic imprints upon the 

Christian-Western civilization is in large measure an expression of the feeling of 

one's inability to bring one's life to a condition of seed consummation. For him who 

has known, while alive, several deaths and rebirths, there can be no real fear or 

anxiety concerning death. Death is just one more change — an exciting one. 

Community for Rebirth 

These are confused and confusing times; but we have to face facts 

straightforwardly. What was valuable and made sense when most human beings 

lived only 40 to 50 years cannot claim the same validity for human beings who can 

expect to live up to 80. The problems involved in our fast-increasing population of 

retired men and women are becoming more evident every year. We can look at 

these problems from many angles; and the much-publicized problem of the use of 

leisure is not the only one, especially as popularly formulated. The main point is not 

what you will do with your time when you retire, but what you will do with 

yourself and with your past. Saturnian senility is a return to childishness; but 

Uranian rebirth leads us farther back to the creative act itself — and every moment 

can be a creative act, a new beginning. 

However, to be born anew requires a period of preparation and gestation. If a 

man is to experience several births during his 80 or more years, he should be 

allowed also to experience periods of pause and rebuilding during which the process 

of renewal of body, mind, and feelings should go on with a minimum of tension and 

disturbance. What we need are special "colonies" or communities in which human 

beings could come to pass two, three, or more years in preparation for a valid, 

constructive change of life. In these healthful communities, there would be all 

conceivable facilities for technical as well as psychological, philosophical, historical, 

and spiritual re-education. 

PROGRESSIONS IN ASTROLOGY
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In this two-part article Rudhyar clearly explains the theory and practice of progressions in astrology. 

Part One 

The Meaning and Use
of Astrological Progressions

One of the many astrological topics which needs clarification and a more 

revealing and significant approach is what is usually called "progressions" — or 

secondary progressions. According to textbooks being studied today, it is possible, 

by considering the positions of the planets each day after birth, to foretell at least 

some of the basic events that can be expected each corresponding year after birth. 

The basic principle is that there is some sort of correspondence between the daily 

cycle of the earth's rotation around its axis and the yearly cycle of our planet's 

revolution around the Sun. 

The moment of the "first breath" of the human organism establishes, as it 

were, the person's permanent individual character underneath all subsequent 

changes; this is the birth-chart. But changes are incessant after birth. The earth 

rotates; the Sun, Moon, and planets move on in their orbits and the astrologer 

claims that what happens in the solar system during the 24 hours after birth 

somehow gives us basic clues to changes occurring in the human being during the 

whole first year of his life, each hour corresponding to a fortnight of actual 

existence. 

Thus, if a person is born on January 1, 1965, at noon Greenwich Time, the 

positions of the planets at noon January 2 — called the "progressed planets" — will 

refer to the person's development and the basic events of his life on January 1, 

1966, and so on. If one wants to know what the person will face around his 20th 

birthday (1985), one will write down the progressed positions of the Sun, the Moon, 

and the planets for January 21. On that day, some of the aspects between the 

planets are different from those on January 1; the new aspects will be re-referred 

to as "progressed-to-progressed" aspects. But the new positions of January 21 can 

also be related to the positions in the January 1 birth-chart — for instance, the 

"progressed Moon" during the morning of January 21 is at 23° 57' Virgo, making a 

conjunction with the position Mars had at birth on January 1, 1965. Such a 

conjunction will be called a "progressed-to-radical" (or natal) aspect. 

My purpose in this article is not to state in greater detail the technique for the 

calculation of such progressions, but rather to try to understand why they should 

have any validity at all and to what area of predictability they more logically refer. 

Obviously, the positions of the Sun, the Moon, and the planets for January 21, 



1965, do not refer to celestial facts noticeable at the time of the 21st birthday 

(January 1, 1985) of the person born on January 1, 1965. 

The factual positions of the planets on that January 1, 1985, when referred to 

the positions of the planets in the January 1, 1965, birthday constitute what are 

called "transits." Transiting positions are existential facts; progressed positions are 

not. If they are to be considered as facts, it can be so only if they are integrated 

into a picture of the entire life process which began even earlier than birth — that 

is, at the moment of impregnation of the female ovum by the male spermatozoon. 

The Doctrine of Correspondences 
To say that progressions have validity because somehow the day cycle 

"corresponds" to the year cycle can only mean that they constitute a purely 

symbolic factor. The "doctrine of correspondences," as it is called, has been made 

responsible for almost anything along so-called occult lines. On that basis of an 

assumed correspondence between celestial cycles, a system of "tertiary 

progressions" has been taught in which a cycle of the Moon after birth is made to 

correspond to a year of the life after birth; and any cycle could be made to 

correspond to any other. 

We could just as well say that if you want to know how your child will be at the 

age of 30 days, you should look at the planets' positions 30 years after his birth. 

Who knows, this might "work" — but it involve practical difficulties until our 

electronic computers have been made to figure planetary positions for 10,000 years 

ahead as well as back. It is indeed rather fascinating to think that a baby might 

have died at the time of his first birthday in 1599 A.D. because there is this year a 

conjunction of Mars, Uranus, and Pluto in opposition to Saturn affecting what was 

his natal Sun. Why, theoretically, stop at the equivalence of year and day? One 

could use the same concept and relate a precessional cycle of around 26,000 years 

to a solar year or a day; a degree of precession (about 72 years) could be related 

to a whole precessional cycle, etc. 

All such correspondences can be theoretically valid, just as it may be true to 

say that there is a structural correspondence between a man, as microcosm, and 

the universe, or macrocosm. Such concepts belong to the field of pure symbolism; 

and astrology as it is practiced today is in a sense a symbolic type of knowledge. 

Symbols are very powerful, and we deal with them constantly. Words are symbols, 

as are all slogans and catch phrases, all rituals. A national flag and anthem are 

symbols. The English Queen is a symbol; so is the White House. 

The whole sky has been for man, struggling out of the chaos of the jungle (and 

there is a psychological jungle very much in evidence today), the great symbol of 

"order" — which means periodicity and predictability. 

We must, of course, use symbols, but we should try to use them while 

realizing vividly the kind of life processes to which they refer. We should try to 

understand and to feel the concrete processes of which the abstract symbols reveal 

the essential structure. 



Thus, if I say that a day after birth "corresponds" to a year of actual living for 

an individual human being, it should not be enough to take intellectual refuge in the 

concept of the symbolic equivalence of the earth's daily rotation and the earth's 

yearly revolution. 

What we must try to realize is what it is that actually happens in a human 

being during the days after his birth — i.e., what process is at work within him. It 

must be a basic and far-reaching process if it is true that what occurs in that 

process ten days after birth actually has a direct repercussion upon the bio-psychic 

state of that person at the age of 10. 

We should be able to know what the process is, for if we do not, we are likely 

to misunderstand the symbol — i.e., the character of the progressions, the field of 

experience to which they should be referred — and to use it wrongly or apply it to 

the wrong level of existence. We may believe, for instance, that the symbolical 

techniques which we call "progressions" refer to actual physical-plane events, while 

actually it may have meaning in terms of some psychological factor behind the 

events, a factor which may or may not exteriorize itself as events. 

What then is happening within the total psychosomatic organism of the baby 

during the days following birth? Can we know? I believe that we can get an idea of 

the deeper process going on after birth if we think of the relation between 

conception and birth, also between the prenatal and the postnatal forms of 

existence, which I will discuss next. 

The Prenatal and Postnatal
Development of Human Person 
It has been shown that in the earliest stages of development from the fecundated 

ovum, the human embryo repeats very briefly the successive stages of the 

evolution of life on earth. The very narrow band of space on either side of the 

planet's surface has been called the "biosphere." It is the realm of life on earth; it 

includes the seas and the surface of continents and the atmosphere up to a very 

few miles up. It is the planetary womb within which all earthly life is given form 

and substance and finds itself dominated by the power of gravitation. 

When the embryo reaches a certain stage of development, it becomes entirely 

"human"; and sexual differentiation begins to take place. Then it begins to move 

and kick; finally, it is "delivered" into the realm of air. It gasps for air; and in that 

act, the pattern of blood circulation is changed, dividing itself into its arterial and 

venous circuits; the breathing rhythm is established. It would seem also that 

thereafter another kind of rhythm is built up which refers to the cerebrospinal 

nervous system and pulsations in the cerebrospinal fluid in which that system is 

bathed; unfortunately, modern biology does not seem to be as yet very aware of 

what takes place in this nervous system of the baby or has not yet interpreted what 

it knows within an overall concept of a well-defined process. 

There are nine months of prenatal life. But the cycle of the year encompasses 

twelve months; and our zodiac — which is a symbolical expression of this yearly 

cycle and of the earth's orbit — has twelve signs. If we really understand what a 



cycle means, we should ask ourselves the obvious question (but obvious questions 

are very often not asked): What happens during the three months after birth? 

This is the key. Something happens during these 90 to 92 days which is so 

basic that it affects the entire life of the person — a life which may well last some 

90 years. It is something as basic as the change which took place in the embryo 

during the three months before birth. 

We can well say that after six months of growth, the embryo is sufficiently 

humanized to be born as a viable organism in the world of humanity. Before that, 

the embryo was not yet quite human; it belonged to the earth's biosphere together 

with all other living things. But at or near the beginning of the seventh month, it 

enters the magnetic field of the human kingdom; it belongs definitely to a certain 

race and ancestral lineage as an actual and viable organism; and it develops its 

human-ancestral potential during three months more in a particular mother's womb 

— or, in cases of premature birth, in an incubator and in a hospital which are the 

products of human civilization throughout the ages. 

Then, normally, the baby is born. His tiny body will grow more or less rapidly, 

still so closely bound to his mother that he seems hardly separated from her. But 

he breathes; gradually, his eyes open, his senses become alert. A prodigious 

process is at work correlating and adjusting to the myriad of impacts upon the 

brain. It will take three more months for the Sun to return to the position it 

occupied at the moment of impregnation of the mother's ovum. What happens 

during these ninety days within the baby? Simply this: on the basis of his first act 

of independent existence (the first breath), the child is building the foundations for 

the gradual actualization of the essential characteristics of his human status — i.e., 

individual selfhood — through the development of individualized potentialities 

of intelligence. What do I mean by this word "intelligence"? 

Intelligence, Power of the
Spirit in the Human Person 
Perhaps I can express this meaning quite clearly by using the Christian symbol of 

the Trinity and saying that God, the Father, refers to the basic genetic structure of 

the human organism; the Son, to the potentiality of individual selfhood represented 

by the birth-chart — i.e., to the fact that this particular human organism came out 

of the mother potentially able to fulfill his destiny as an individual person. The Holy 

Spirit represents that power which will enable this person actually to become an 

active, essentially free and responsible "individual" — and this power is what I 

mean by intelligence. 

The birth-chart, as I see it, constitutes the formula of our true individual 

selfhood. It presents us with the picture of that particular being which the universe, 

or God, is creating at that particular time and place which sees the start of our 

independent existence. As we undergo birth, we have a past — which is our 

prenatal condition as an embryo, end of a long series of ancestors, human and pre-

human. We are now our birth-chart, our "signature of destiny," our essential 

individuality as a potential individual; but let us not fail to see that the birth-chart, 



at birth, is only the pattern of the possibility of becoming in actual fact an 

integrated and fulfilled person from whom the principle of divine Sonship (the Christ 

within) would radiate forth in love and creativity. 

Why is that possibility not always realized? It is fundamentally because we 

have to actualize this possibility in the collective environment of a family, a culture, 

a society, a race, a planet — all of which exert upon the growing child and 

adolescent constant and powerful pressures, many of which tend to obscure, stifle, 

or distort and adulterate this individual birth potential (i.e., what Zen calls our 

"fundamental nature"). Every birth-chart could lead to the manifestation of "divine 

Sonship" in one form or another; but this process of actualization of our potential of 

individual selfhood (i.e., of the God within) requires the development of the 

conscious mind through a multitude of impacts and relationships, for it must be a 

conscious process. 

Our family, our religion and culture, our society and all interpersonal 

relationships derived from its patterns of behavior provide us with raw materials for 

the growth of our conscious mind and the necessary development of an ego. But 

this very process produces all sorts of tensions, fears, withdrawals, unnatural 

desires, ambitions, etc., which nearly always tend to make us what we are not 

essentially — i.e., what our birth-chart should reveal we are, potentially. 

Transits vs. Progressions 
It is to all these impacts, pressures, and influences of the environment (psychic and 

mental as well as geographical, cultural, and social) that the transits refer in 

astrology. These transits constantly exert a pressure upon our permanent and 

essential identity, symbolized by our birth-chart. The pressures may cause 

pleasure, happiness, exaltation — or pain, misery, and depression. Some may 

strengthen basic factors in our nature; others may tend to disintegrate our 

personality. But, generally speaking, they are that which every day and year after 

year challenges us. What is it in us which will accept these challenges and make of 

them opportunities for becoming more and more that which we potentially are? This 

is our "intelligence." 

The power of intelligence is, I repeat, the Holy Spirit within us. It alone can 

transmute all that we find in our outer and inner (i.e., psychic-mental) environment 

into food for our growth as an individual person conscious of being that which 

it was originally as a particular birth potential. The birth potential remains what it 

is; this the permanent factor in us, the seed form, the "fundamental tone" of our 

individual being and destiny; but nearly everything that surrounds us will tend to 

change its vibration, even with the very best intention, even through parental love 

and all kinds of love. 

Thus, astrological transits forever tend to change the form of our essential 

birth potential; and it is in the progressions that we can witness the Holy Spirit — 

the power of intelligence — at work within us. It is during the days and weeks after 

birth that this power of intelligence primarily develops, for it is then that, 

confronted with the family environment — and with all that is back of its ways of 



life, its biases, and its beliefs — the Holy Spirit continues the process of formation 

of the necessary means and capacities by using which the human being can handle 

intelligently the everyday challenges of the rest of his life and thereby follow the 

path of personality integration. 

From conception to about the end of the sixth month of embryonic existence, 

earth materials are being structured by the planet's life to become organized into a 

human being. For three months afterward, this human being is developing the 

specific capacities that belong to his family, his race, his society so that he may be 

able to emerge out of the mother as a potential individual person. Three months 

remain in the year's Jupiter or Saturn and other planets. The Sun progresses only 

some 90 degrees; but its passage from one sign to the next usually marks a very 

noticeable modification in a person's basic responses to life. As Mercury and Venus 

remain always fairly close to the Sun, they cannot move by progression in a lifetime 

around the whole zodiac. Only the Moon can do so; and the progressed Moon 

returns to the Moon's natal place every 27 to 28 years, thus making usually at least 

two complete circuits around the birth-chart and, in the process, passing over all 

natal planets and house cusps. 

As in astrology nothing is totally and individually significant which does not 

make a complete cycle of motion around the zodiac, the most significant factor in 

the progression technique is the Moon. More significant still, however, is the cyclic 

change in the soli-lunar relationship — that is, the lunation cycle of some 30 days. 

In terms of progressions, this means a 30-year cycle, the "progressed lunation 

cycle." 

From the way I see and analyze it, this progressed lunation cycle (from one 

progressed New Moon to the next) provides us with an over-all moving picture 

within which all other progressions find their place and acquire a broader meaning 

in terms of the total development of the personality. Essentially, it is the 

progressed Sun which marks the successive steps in the actualization of this Spirit-

imparted intelligence which enables a human being to become fulfilled as a 

conscious and creative individual person. Progressions depend primarily upon a 

solar cycle; it is the 12-month solar cycle of the year which controls the 9-month 

gestation period and the three-month postnatal process of building in the patterns 

of intelligent and effectual responses to life in the cerebrospinal nervous system — 

thus, the formation of a potentially complete human person. 

For this reason, the progressed Sun's motion year after year is the basic 

factor; and the symbol of the degree on which the progressed Sun is located during 

each 12-month period is often quite revealing. (I use the Sabian Symbols which can 

be found in Marc Jones' book and in my "Astrology of Personality," now once more 

available, [and, later An Astrological Mandala.]) For instance, at the time of a 

highly Uranian progressed Full Moon in my life, the progressed Sun was on a 

degree symbolized by "a new continent rising out of the ocean." Something had to 

emerge within me — a new approach, a new mode of intelligence. Yet there can be 

http://www.khaldea.com/rudhyar/bookshop.shtml


emergence, in such a case, at two or three levels — and it is the level which 

conditions the actual events, not vice versa. 

If the progressed Sun symbolizes intelligence in action, the progressed Moon 

represents the energy being distributed to sustain the application of this intelligent 

power of integration — thus, also the focus of the individual person's attention upon 

one field of experience or another. The natal house through which the progressed 

Moon is passing at any time indicates what this field of experience is, and the 

passage of the progressed Moon over the four angles of the natal chart is 

particularly significant. The progressed Mercury has much to do with the character 

and effectiveness of the mental apparatus through which the person's attention is 

being focused; and the years of life which correspond to a change in the direction of 

Mercury's motion (from direct to retrograde, or vice versa) are seen to be in most 

cases periods of change in relation to the environment or to the collective mentality 

of one's community. 

The progressed Venus should give indications concerning the sense of value 

and the feeling responses of the individual, as these are being modified by 

experience and age. The progressed Mars may move far enough from Mars' natal 

position to indicate changes in the relationship between the desires and the life 

ambition of a person and the external objects which draw him out and help him to 

mobilize his energies. In any case, it is the angular relationship (aspects) of the 

progressed planets to the Sun and the Moon (natal and progressed) which is the 

most basic factor in progressions, plus the entrance of these planets into new signs 

and houses. 

Part Two 

Converse Progessions
and the New Moon Before Birth

As I have shown in Part One, "The Meaning and Use of Astrological 

Progressions", the real and existential meaning of what astrologers call 

progressions (or, at times, secondary progressions) derives from the fact that the 

normal period of gestation of a human organism is nine months, while the cycle of 

the year lasts twelve months. The year in the ordinary type of geocentric astrology 

is a "solar" factor, and the Sun is the source of all the basic energies that circulate 

throughout the solar system and which make possible life on earth. A child is a 

living organism. This organism originates in the union of male and female genital 

cells within the mother's womb. The fecundated ovum multiplies itself through a 

process of successive division. Each resulting new cell — and there are many 

billions of them in the newborn child — carries at its core what has been called a 

"genetic code" which directs its particular function in the child's body. 

Each human embryo as it develops within the womb is said to recapitulate 

very briefly the series of biological evolutionary developments of life forms in the 

"biosphere" — i.e., within the very narrow space extending above and below the 



planet's surface. Once the embryo has become truly "human," it can be assumed 

that in a less obvious and perhaps unrecognizable manner it passes through the 

stages which led human races to the level of a biological development 

characterizing present day humanity. 

A human embryo is not "viable" until it reaches about the beginning of the 

seventh month of gestation. Then the embryo is completely "human," and there are 

many cases of premature births at such a time. If the prematurely born baby 

survives, it is thanks to extreme and in a sense artificial care — that is, he survives 

because human beings have developed collectively a culture and especially a 

science which enables them to complete what "life" (in the biological and planetary 

sense) has left incomplete and condemned to extinction. 

If the embryo reaching its seventh month of gestation has become potentially 

"human", it normally takes three months more for it to complete the expected 

stages of a development which will make him potentially an "individual" — that 

is, a human organism ready to perform its role in a human society as a would-be 

individual person endowed with intelligence and with the capacity to make at least 

relatively free choices in answer to the challenges of his environment. 

This capacity to operate among his fellow men as an individual person is only 

potential at birth; and I have shown how the development of this power which I 

define as intelligence is, as it were, "programmed" (or set in its basic pattern of 

operation) during the three months following birth. Three months represent about 

90 or 91 days; in the astrological technique of the "progressions," each of these 

days is made to correspond to one year of the actual life of the individual. 

Progressions, thus, refer to the development of this "intelligence" which I have 

defined as the power enabling a person to act as a free and responsible individual 

as he faces the infinitely complex relationships, challenges, and opportunities of 

everyday life. 

If this be true, what then could be said actually to happen to the human child-

to-be during the three months preceding birth — the seventh, eighth, and ninth 

months of gestation? If we know the basic meaning of these three last months of 

intrauterine existence, can we deduce from this an applicable type of astrological 

knowledge? 

Converse Progressions 
The idea occurred to astrologers that one might find it significant to "progress 

backward" a birth-chart. Just as in the usual type of progressions one day after 

birth gives basic clues to the development of the individual person one year after 

his birth, so in "converse progressions," one day before birth is said to give valid 

indications to what will happen to the person also when one year old. The two 

procedures are symmetrical; and whether one moves ahead, let us say, ten days in 

the ephemeris or one moves backward ten days in the ephemeris, one obtains in 

both cases some basic information relating to the person's life when he is ten years 

old. 



The people who use both methods unfortunately do not differentiate clearly — 

or at all — between the two types of information obtained, on the one hand, by 

direct progressions (based on the actual motions of the planets after birth) and, on 

the other, by "converse" progressions. Yet, obviously, if ordinary progressions are 

already symbolical in character, the converse progressions are even far more so. 

What could be actual in the correlation between the positions of planets ten days 

before you are born and what you will experience at the age of ten? If converse 

progressions "work" — and they often do — they work as symbols; but as symbols 

of what? If astrology has any logical foundation, these converse progressions 

obtained by reading the ephemeris backward from the birth moment cannot refer 

to the same type of conditions, experiences, or phases of personal development as 

the ordinary progressions based on the forward movement of the planets. 

Many people have had the experience that what they were living through was 

actually, though in some undefinable manner, the consequence of antecedent 

causes — i.e., of events of long ago. One may interpret such a strange feeling by 

accepting the hypothesis of "reincarnation." This concept of reincarnation can be 

understood in several ways; but, in any case, we can well say that our present is at 

least partially conditioned by the past — by the past of our parents, by the 

ancestral traditions and prejudices which have been stamped upon our receptive 

mind in early childhood, and by the evolutionary past of mankind. 

Most devout Christians believe that man is born with an innately perverted 

nature as a result of the "Original Sin" in Eden. Is not this an instance of the 

manner in which an immensely distant event can condition a man's psychic 

development? I have known personally several persons for whom the realization of 

the assumed fact that his or her nature had been inherently perverted by the sin of 

Adam and Eve brought out in adolescence or midlife a real psychological crisis — 

and, in one instance, a passionate conversion to Catholicism of the most rigid type. 

Of course, the whole Christian culture — especially during the Middle Ages, but also 

later on in the case of great minds like the French scientist-philosopher Pascal — 

has been conditioned by this poignant belief in what they considered to have been a 

fact of past history. 

I knew a wonderful female painter whose life had been tragically 

overshadowed by a scandal in the life of a revered and famous grandfather she had 

hardly ever met. We are indeed affected most directly and internally by basic 

occurrences antedating our birth as an individual person. Carl Jung refers to this 

when he speaks of the great power of "Archetypes of the Collective Unconscious." 

The famous French philosopher of the early-19th century, Auguste Comte, made 

the statement that, "Humanity includes as effective presences many more of the 

dead than of the living." 

The Weight of the Past 
In the light of such observations, let us now consider what occurs during the last 

three months of the normal gestation period. The child-to-be prepares himself for a 

life as an individual person in direct relation — i.e., without a maternal intermediary 



— with other people and with the universe as a whole. This process has to operate, 

as it were, through the past of humanity, of his particular race, culture, and 

family. I might say that we reach a new condition of individual existence only by 

passing through and overcoming our ancestors — and especially our parents. 

Moreover, if we believe in the cyclic re-embodiment of a spiritual Principle (or 

"Soul"), then we will have to realize that we inherit the karma of those persons who 

were our predecessors, somewhat as a U.S. president inherits the consequences of 

the successes or failures of the preceding administrations. 

If a man born in 1921 had to face a crisis in his life at the age of 20 after Pearl 

Harbor, was it not largely because a small group of senators defeated, even before 

he was born, Wilson's attempts at building a strong and effective League of 

Nations? So the young man engaged in the Pacific War and was maimed; his whole 

life was altered. Perhaps the event would show up astrologically as a "converse 

progression" for the 21st year of his life. There was nothing much he could do 

about it, most probably. It was truly "fate." He had to bear the collective karma 

of his nation — and possibly a more individual karma referring to the lives of past 

personalities of whom he was the spiritual heir. As I see it — and I cannot find any 

other logical and significant justification for "converse progressions" — going 

backward in the ephemeris from the day and hour of birth means to uncover ever 

deeper strata of the collective unconscious which has preconditioned our 

personality and its innate tendencies. It is like digging a deep well and bringing 

back to the light of consciousness the fossilized remains of a past antedating our 

birth. It reveals what we had to pierce through in our ascent toward a new 

potentiality of individual existence — i.e., toward the birth of our present 

personality. We had to do it within the dark unconsciousness of the prenatal state 

during the last 90 days (more or less) of the gestation process which ended with 

the victory of birth. 

Freud and his disciples relished the idea of a "birth trauma"; but since the 

brilliant insights of the great pioneer, Dr. Moreno, founder of the Psychodrama 

techniques, repolarized the concept of birth some 30 years ago, we should realize 

that birth is a victory over the pressure of the ghosts of the human past. Our birth-

chart reveals the pattern of this victory. But no victory is won only once and for all 

time. As we grow stronger, year after year, we also are faced by ever deeper layers 

of the past. Symbolically speaking, as the tree rises toward the sun, it also sends 

its tap root ever deeper down. 

As we grow older, our "intelligence" (as I have defined the term) should 

develop and enable us to meet — or, shall I say, to "redeem" — ever deeper layers 

of our ancient ancestral past. The life movement of personal growth to which all 

progressions refer is, therefore, operating at the same time in two opposite 

directions — the direction represented by the actual motions of the planets during 

the days after our birth (the usual progressions) and the other complementary and 

regressive motion toward the past represented by the converse progressions. 



I believe it is wise to consider only the most important of the converse 

progressions — particularly perhaps the times at which planets, especially Mercury, 

may change the direction of their motion (i.e., from direct to retrograde, or vice 

versa), the times at which New and Full Moons occurred during these three months 

preceding birth. The last New Moon preceding birth is particularly significant; but 

before I speak of it, let me state that, as with direct progressions, one can consider 

"progressed-to-progressed" aspects (the New Moon before birth is the most 

important of those) and also "progressed-to-natal" aspects. In the latter case, one 

relates the position of a planet some days before birth to the position of another 

planet in the birth-chart. If one looks for events, progressed-to-natal aspects are 

the more likely indications of actual occurrences; but, usually, they should be 

backed by other normal progressions and/or transits to refer to actual occurrences. 

The main point, when dealing with converse progressions, is that events which 

they may indicate are far more "fated" than those which the ordinary forward-in-

time type of progressions represent. Every astrological technique referring to a 

motion backward in the zodiac implies the element of fate; by "fate," I mean that 

power which compels us to deal with some "unfinished business," something done 

inadequately or wrongly, or something left undone — thus, what theologians call 

sins of omission as well as of commission. 

This general principle applies even to the retrograde periods of planets, 

especially of the planets close to the earth — Mars, Venus, and Mercury. During 

such retrograde periods, we are, as it were, given the opportunity of reconsidering 

the value and meaning of what we have done, felt, and thought in the past; and 

this means, positively speaking, the opportunity of becoming stronger, more 

careful, and wiser as we meet our future challenges. Of course, very often we do 

not use such an opportunity constructively; and, when the planet "turns direct" at 

the end of its retrograde period, we precipitately return to our old habits, often with 

even worse results. 

This is clearly seen where Mars is concerned. After this planet ends its 

retrograde period and turns direct once more, warlike or explosive actions very 

often occur. As I am writing these words — in late April, 1965 — Mars has just 

become direct and the war atmosphere in the world is getting stronger, even 

explosive in Vietnam and the Caribbean. Under a "fortunate" trine aspect of the Sun 

to Mars, a strong earthquake rocked Seattle — a release of telluric forces. The end 

of it is not in sight on this last day of April. 

The New Moon before Birth 
At New Moon, symbolically speaking, the power of the Sun fecundates the feminine 

and receptive Moon. The Moon is closely related to the biosphere of our planet — 

that is, to the surface of the earth where living entities are born, grow, and decay. 

It is the "Great Mother" of all that lives on our planet. Each New Moon represents a 

new life impulse; and this impulse or surge of life energies has a particular 

quality or rhythm somewhat different from other life impulses. Its character is 

symbolized by the degree and sign of the zodiac on which the New Moon occurs. 



Unless a person is born precisely at the moment of a New Moon, he took his 

first breath a certain number of days after a New Moon — that is, he was born 

within a "lunation cycle," the duration of which is about 30 days. He may have been 

born while the Moon appeared in the sky as a thin crescent, near a Full Moon, or 

some time between the last Quarter and the next New Moon. The angular aspect 

between the Moon and the Sun in his birth-chart determines the phase of the 

soli-lunar relationship at which he was born — what I have called the luntion 

birthday — provided one differentiates waxing from waning aspects (for instance, 

a First Quarter from a Last Quarter aspect, both phases constituting square aspects 

of the Moon to the Sun). 

The point with which we have to deal here is, however, simply that because a 

person is born inside of a lunation cycle and because the New Moon beginning this 

cycle stamped, as it were, the entire cycle with its astrological character, this New 

Moon before his birth is of great significance for the person; it indicates in some 

manner the particular nature and quality of the basic life force vitalizing his entire 

organism. Every human being could be said to drink of the stream of life of which 

the New Moon before his birth was the source. The quality of this "water" 

circulating through and sustaining his body (and, as well, his psyche) has much to 

do with the nature of this human being's growth, especially during the formative 

years of his life. It is, therefore, quite valuable indeed for anyone to study the 

pattern of the solar system at the time of his New Moon before birth and to relate it 

to the birth-chart. It is particularly important to see whether the New Moon before 

birth occurred in the same sign as your natal Sun or in the preceding one. 

In the case of the famous astrologer Evangeline Adams (February 8, 1868), 

birth occurred just past Full Moon, with the Sun at 19°07' Aquarius. The New Moon 

before her birth took place on January 24 at 4°08' Aquarius, in conjunction with 

Mercury and in close sextile to Saturn in Sagittarius and in her natal ninth house. 

This New Moon before birth refers to the background of this eminent woman and to 

the excellent mental capacities she inherited, either from her ancestors or from a 

"previous existence." It represents the root forces at work in her personality. The 

emphasis on Aquarius was very strong in her life and character. Abraham Lincoln 

also had his natal Sun in Aquarius, on the 24th degree; but as his natal Moon was 

close behind at 27° Capricorn — making of him what I called a "Balsamic Moon 

Type," his New Moon before birth occurred at 25°35' Capricorn, just past a 

conjunction with Mercury. This might suggest that in some past, "he" had already 

been concerned with political issues. 

The well-known writer and indefatigable critic of social evils, Upton Sinclair, 

was born with the Sun at 27°27' Virgo and four more planets in Virgo. His natal 

Moon was in Cancer; but his New Moon before birth occurred at 4°47' Virgo, past a 

conjunction with Uranus and going toward a conjunction with Mars and Mercury. 

The natal Virgo emphasis was, thus, completely sustained by his past. 

In my case, while my natal Sun is at 2° Aries and my natal Moon on the 25th 

degree of Aquarius, my New Moon before birth occurred at 5°51' Pisces, very close 
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to a retrograde Mercury and in sextile to Saturn retrograde. It occurred, according 

to the converse progressions technique, when I was about 26, at a most important 

turning point in my life — among other things, just at the time I began to study 

astrology in Hollywood. The conjunction of converse Mercury and converse Sun had 

occurred a year or so before, when I reached California. Conjunctions of the 

progressed Mercury and Sun are always important (whether "direct" or "converse"), 

for at those times Mercury changes from being morning star to being evening star, 

or vice versa. My 26th and 27th years established the foundations for the 

development of my mature mind; until then, I had been only gradually emerging 

from the background of my European culture and my French ancestors. 

As a lunation cycle lasts about 30 days, a "progressed lunation cycle" lasts 30 

years. Going backward in the ephemeris, I find that the preceding New Moon 

occurred at 5°43' Aquarius, square an opposition of Saturn to Mars. This second 

New Moon before birth corresponded to age 56, another significant turning point in 

the midst of serious financial problems. It fell in the second house of my natal 

chart. The exact square of converse Sun to converse Saturn had occurred less than 

two years before and had begun the process which took a more decisive turn at the 

converse New Moon. Not too much occurred in terms of direct progressions at the 

time, but some transits were rather strenuous. As it turned out, the life process 

then had a strong karmic significance, in an at least a superficially negative sense. 

On the other hand, the first New Moon before my birth occurred at a time 

when my normally progressed Sun was making the best possible aspects of my 

lifespan: a sextile to natal Venus, a trine to natal Jupiter, a trine to progressed Mars 

conjunct my natal Jupiter. The progressed Moon was vitalizing the entire 

configuration from Aquarius. Karma was then operating in the most positive sense 

of the term — as the fruition of "past" service and spiritual endeavors. 

I need hardly add, in closing, that this converse progressions technique should 

be used with great care and with wise understanding. Its results have to be 

carefully balanced with the other type of progressions and with the transits. A 

man's individual existence is a very complex process. The achievements-yet-to-be 

attract, as well as the past pulls, us to what had been. The present is the ever-

shifting balance sheet. The tree as it grows reaches both upward with its trunk and 

downward with its roots — a great symbol of the life of an individual in whom faith 

and aspiration ever blend with fearlessness and the quiet will to fulfill human 

destiny. 

CIRCUMSTANCES  AND OPPORTUNITIES
First Published

Horoscope Magazine

October 1966

Here's a great article which everyone will enjoy and find valuable, and it's a good place to start getting 

acquainted with astrology and Rudhyar's approach. The article presents the astrological houses as life-

circumstances, and the astrological planets as life-opportunities. "Any planet in a house," Rudhyar writes, 

"represents a type of opportunity which you are most likely to encounter in the category of circumstances 



represented" by that house. 

ADDED 5 November 2004

Words often take on quite a remarkable meaning if we probe into their 

etymological formation. The two words of the title of this article are particularly 

significant when we relate them to the basic significance of two of the most 

essential factors in interpreting a birth-chart: the houses and the planets. 

According to Marc Edmund Jones, the houses refer to the circumstances of our 

lives; but what does the term circumstance actually and precisely indicate? The 

Latin adverb circum means "around," and "stance" comes from the verb "to stand." 

The word circumstance refers, therefore, literally to the way an event, or events in 

general, stand around you. When you say: "He is in difficult circumstances," you 

mean that this person is surrounded by events or by the likelihood of events which 

confront him with difficulties. 

The twelve houses of a birth-chart refer to circumstances in that they 

represent twelve basic types or categories of events (or pressures from the 

environment) which every individual person, at one time or another, has to face. 

The individual stands, as it were, at the center of the chart; and he is surrounded 

by the twelve houses, each of which is challenging him in a characteristic manner 

and in a particular area of his personality to prove himself an "individual." 

Each house represents a basic "test" of individual existence — because every 

category of events a person meets in life demands of him a specific and an 

adequate "stance" — i.e., a way of standing up to the challenge they pose. In every 

house, a person is tested as to his ability to meet a more or less definite type of 

experience — experiences which, however, can occur at several levels of activity 

and consciousness. 

The Search for Identity 

The first house may be the most difficult area of experience to understand, for it 

refers essentially to the self and to the manner in which each of us can best acquire 

a deep and vivid sense of individuality and come to know our individual destiny. We 

hear today in psychology a great deal about a person's search for "identity." This 

simply means that every man and woman is in some way trying to discover a 

convincing answer to the questions: "Who am I? What am I born for?" etc. The 

answers should be found by considering the first house of the person's natal chart 

— and (theoretically, at least) even more precisely in the ascending degree and its 

Sabian Symbol, provided one does know the precise moment of the first breath. 

"But how can this answer be found?" the reader may ask. First of all, it is by 

considering, studying objectively, and trying to understand the circumstances in 

which one is born, one grows to maturity, and one now finds oneself. Every person 

is born and develops in some kind of circumstances which, if he or she were only 

able to grasp fully their meaning, would reveal the character of that person's 



"identity." But the trouble with most of us is that we become moulded as egos by 

these circumstances, whereas we should realize that, as a self, each of us stands in 

the midst of these circumstances, affected but not controlled or structured by them 

— indeed, able to answer their challenges and in these answers to discover what 

we really are as individuals. 

It is as we take our stand in the midst of circumstances — it is, indeed, in the 

taking of a stand — that we realize our own identity. Too easy a set of 

circumstances may make such a realization actually more difficult than if we are 

surrounded with a good deal of antagonisms or persistent environmental pressures, 

for in a very easy life situation, we have very little to fight against. It is in this 

process of fighting against that we develop strength. It is by being more or less 

compelled — inwardly or outwardly — to see ourselves "separate" that we come to 

realize our identity, provided the struggle is not so hard that we develop a false 

type of identity — i.e., the embittered, ambitious, and ruthless ego which is a 

distortion of the true self. 

Jesus asked of his disciples: "Be ye separate!" But this "separation" from the 

world of biological drives and social-personal attachments — or the "isolation" 

which was advocated by the great Yogis of ancient India — are not ends in 

themselves. They constitute a transitory phase of development — i.e., a "path" that 

leads to the fullest realization of the self within and of the destiny for the 

accomplishment of which we were born as human organisms. What the first house 

of our birth-chart indicates are the conditions in which we can best discover and 

follow that path; and our ascendant is (theoretically, at least) the beacon light that 

should show us why we are born in such circumstances and how we ought to be 

able to use them instead of being used by them. Technically speaking, the 

character of a natal house is indicated by the zodiacal sign at its cusp — and by 

whether it contains only a few degrees or many (including a whole "intercepted" 

sign). 

Also, a great deal can be learned from whether or not the house contains one 

or more planets, for the presence in a house of a planet (and also of other factors 

like Nodes and Parts) reveals the nature of special opportunities being offered to us 

in the types of circumstances represented by this house. 

The Meaning of "Opportunity" 

This word opportunity is a fascinating one, for it means etymologically: "reaching a 

harbor" (port means also harbor). Life is often a tempestuous sea of events; and 

the harassed sailor longs for the calm waters and the rest or the enjoyments 

provided by a harbor. You sail along; perhaps on the horizon, you can distinguish a 

shoreline or a light tower. But perhaps also you are asleep or too frightened or too 

preoccupied with maneuvering your boat. The currents or the winds lead you away 

from the harbor; you have lost your opportunity. 

Any planet in a house represents a type of opportunity which you are most 

likely to encounter in the category of circumstances represented by that harbor, for 



there are essentially, I believe, no "good" or "bad" planets. Yet there are harbors 

the entrance to which may greatly test your navigating skill — because of 

dangerous rocks, banks, treacherous currents, etc. All opportunities are not easy to 

take; and, of course, what you do after you are in these "harbors" is another 

matter! 

Considered as opportunities, the meaning of each of the ten astrological planets can 

be briefly stated as follows: 

THE SUN is the opportunity to be alive and vibrant with power. Of course, we are 

all more or less alive; but the point here is: Do we, as individuals, consciously use 

and rely upon the life energy or do we let it use us and sway our consciousness and 

will according to its instinctual bio-psychic tides? If the Sun is in our natal first 

house, this tells us that we can best use our innate vitality in facing and meeting 

the circumstances which will allow us most effectively to discover and project our 

individual identity. If the Sun is in our second house, we should use this vital 

energy in the actualization and the management of all our possessions — and, first 

of all, of our "birth potential," of the faculties and capacities we were born with (our 

birth capital, as it were). The Sun in the seventh house indicates that it is in the 

realm of human relationships (and, more generally, in all our contacts with the 

outer world) that the opportunity to display and to build on our basic life energy will 

be most significant; and so with the other houses. 

THE MOON refers to the opportunity of developing in everyday life a keen 

sensitivity to all that surrounds us. The Moon is essentially the capacity to adjust to 

the demands of both our total organism (body and psyche) and of our environment 

so that the claims of both may become harmonized. Thus, the Moon deals with the 

"feelings"; but this does not mean that we should be the creature of our "moods" — 

for a mood is usually a negative kind of adjustment, a spilling of subjective bio-

psychic reactions over the people with whom we are related. 

The house in which the Moon is in our birth-chart will indicate the 

circumstances in which we will learn and grow most readily through our feelings 

and our sensitivity to other people. If, for instance, the Moon is in the fifth house, 

this would show that we will gain greatly by being keenly sensitive to the needs and 

reactions of our children — or, if we are creative artists, that our work should 

succeed through the exteriorization of our sensitivity to situation, natural forms, 

colors. 

MERCURY in our birth-chart points to the field in which opportunities to develop 

our mental faculties should be sought most consistently. The world of mind is often 

indeed, especially today, like a stormy or choppy sea. The house in which Mercury 

is placed at birth indicates the direction in which lies the most satisfactory — for us, 

as individuals — harbor. This may be the direction of the concrete intellect (third 

house) or that of philosophical, religious studies (ninth house). An optimum of 



mental growth may come through creative activity (fifth house) or through service 

(sixth house), etc. 

VENUS points to the opportunity which full use of the sense of value brings to us. 

Venus brings to us the realization of what is to be loved and what is to be avoided. 

It is also "magnetic power" — the power to draw to us what we need for our growth 

and happiness. In any typical set of circumstances (i.e., in any of our natal 

houses), Venus means that there we will find great opportunities for us to make the 

most of these circumstances by meeting them with a keen sense of value and by 

pervading and (as it were) magnetizing them with the vibration of our innermost 

personality, our heart's desire. 

MARS in a natal house reveals the best field in which opportunities to go forth into 

the outer world will be found — and, by going forth, to release our excess energy 

and capture the "food" (spiritual as well as material) we need for our growth. If in 

the first house, Mars tell us that we will best discover our identity by taking a 

positive and active stand. Mars says there: "Act yourself out spontaneously; and, in 

acting, you will find who you are." But if Mars is in the seventh house, the 

indication is that it is through a total going out into relationship — a merging with 

the "other" — that you will realize best your identity; this unreserved outgoing may 

hurt, but then the hurt itself will be the experience. 

JUPITER refers to the fellowship linking human beings within some kind of 

community. Where Jupiter is located, there are the circumstances most favorable 

for socializing and for reaping a bounteous harvest through cooperation — in some 

cases, through efficient management. If Jupiter is in the first house, the best 

opportunities to discover who you really are and what your function in life is will 

most likely come as you identify yourself with the interests of your community and 

learn how to manage the circumstances resulting from such an identification. 

SATURN's place in a house indicates the type of circumstances which will be most 

conducive to finding a solid and secure base of action in society. But Saturn is the 

kind of "harbor" which exacts a price for entry and which may keep you virtually a 

prisoner. The tenth house is the field of achievement; there your efforts come to a 

head. With Saturn in the tenth house, you will probably realize your great ambition 

— but it may enslave and finally kill you. 

URANUS is the "Great Transformer." In the sixth house, Uranus will give you the 

opportunity to transform the character of your service, to discover new techniques 

by means of which work can be lightened — or to learn from an unusual "master" 

secrets of personal regeneration. In the first house, Uranus will give you 

opportunities to discover your true self and destiny through the ability to meet 

crises and revolutionary challenges. 



NEPTUNE is the universal solvent and the visionary. The natal house in which it is 

found tells us the type of circumstances in which you can best use idealism and a 

sense of transcendence of normal problems. If Neptune is located in your natal 

seventh house, you will find the most valid opportunities for close human 

relationship" (marriage among them) by being drawn to unusual, imaginative, and 

perhaps mystical partners. But the Neptunian "harbor" tends to be full of mist and 

deceptive mirages. If you can pierce through them, new horizons, new forms of 

relationship will be revealed. 

PLUTO represents the opportunity to reach a state in which all that is superficial, 

unnecessary, and not really belonging to your essential self tends to be ruthlessly 

pruned away or ascetically relinquished. Its natal house position points to 

circumstances most conducive to this process of total denudation and to your being 

able to make a mark on your society, provided you become totally identified with 

your fundamental destiny. However, in the great majority of human lives, these 

Plutonian opportunities are not directly operative. Then Pluto tends to represent the 

feeling of inner emptiness or futility seizing the individual for whom the usual 

pleasures, values, or hopes have lost their meaning, yet whose ego does not dare 

to (or cannot) let go and allow the root self to become the dominant power in a 

thoroughly "committed" life. 

The Great Test of Individual Existence 

No one is born an "individual." Individuality at birth is potential; it is not an actual 

fact of existence. It becomes more or less of a fact when we reach maturity and we 

find our essential place and function in society. This does not mean that we have to 

conform to what society expects or demands of us; we can operate effectively in 

society without being inwardly subservient to it. Indeed, we can only operate truly 

as individuals when we cease to take for granted the values and models of the 

family, the society, and the culture in which we were born. Thereafter, we can, of 

course, consciously accept whatever in this way of life harmonizes with the rhythm 

of our "fundamental nature" and reject the rest. 

This is inevitably a long process; and at every step, we are challenged and 

tested by circumstances. Every step can lead to a positive or to a negative result. 

What the outcome will be, no one can definitely foresee, for this is the area of our 

individual freedom. We are not free to choose basically our circumstances, for this 

is where "Karma" operates in the form of environmental conditions and also of 

unconscious inner pressures. But we are, at least in most cases, free to give either 

a positive or a negative meaning to our experiences; and even this "freedom" can 

become easily blurred, confused, and ineffectual. 

The First House 

The test to which the first house refers is, as I already mentioned, the test of 

isolation. Birth is a process of relative isolation, an emergence from an unfolding 

biological matrix — the mother's womb. There are also psychic and cultural 



matrices out of which the would-be individual has to be born; and every "birth" 

leads to a condition in which the positive factor, isolation, blends with the negative 

reaction, loneliness. The man who has become positively and spiritually "isolated" 

appears distinct. He stands relatively alone in clear distinctness because he is no 

longer a member of the crowd or the herd. He has a character that is truly his own. 

There are many persons who, though they would like to achieve this 

"distinction," cannot do so actually because they are still inwardly unborn. They 

then try by one means or another to make themselves appear different; but this 

deliberate stressing of more or less artificial differences is actually a form of 

separativeness rooted in insecurity and in a sense of relative failure. It is a negative 

approach to the search for identity — a search which we can most effectively 

pursue if we follow the indications offered to us by the first house in our birth-chart 

exactly calculated for the time of our first breath. 

The Second House 

The test related to the second house is the test of ownership. We are placed at 

birth in a set of circumstances which allows us to possess at the very least some 

innate faculties and, indeed, our body and its various capacities — also, possibly a 

degree of family wealth. The question life poses to us is: "What are you going to do 

with what you own by birth right?" 

Our attitude to our possessions is a determining factor in our existence as an 

individual. Most people take for granted their wealth, at any level. The positive 

approach to anything we own (including our body) is that of effective and 

purposeful use; the negative approach is that in which the ego seeks to enjoy, 

according to ancestral and traditional patterns, what he owns and the privileges 

that go with possessions and inherited social status. 

The Third House 

The test related to the third house is the test of thought. Man as a center of power 

and consciousness operating in and through a physical organism finds himself in an 

environment which provides him with a complex set of materials and information 

which he must absorb and assimilate for his growth. He can do this positively or 

negatively, according to the character of his thinking. Positive thought processes 

produce "intelligence"; constricted and negative thinking becomes caught into the 

rigid structures of dogmas or "intellectualisms." Constructive thinking is based on 

related-ness and the eagerness to face ever new conditions. 

The Fourth House 

The fourth house refers to circumstances in which your feeling of stability is being 

tested. These are at first circumstances related to your home life; then, at the 

psychological level, to your sense of rootedness in something solid, reliable, 

fundamentally true. Where this emotional stability is lacking, confusion and perhaps 

manifestations of a "split personality" appear. But one can be so stable as to be 

rigid — indeed, a "living dead." 



The Fifth House 

In the fifth-house type of circumstances, we are tested as to the purity of our 

motives as we go out into the world eagerly wanting to "express ourselves." But 

what is this "ourselves" which desires expression? Is it the ego or the deep self and 

the rhythm of our essential individuality? Are we just "letting go" of our excess vital 

steam, regardless of consequences to us and to others; or are we consciously 

"releasing" power in terms of a fully accepted purpose? The answers we give 

personally to these questions determine our lives; they make of us, in time, slaves 

or masters. 

The Sixth House 

The sixth-house test is that of suffering and also of service. Here we face 

circumstances that make us see and feel what we lack. This sense of lack and 

inferiority causes suffering and may manifest as the result of illness or failure. 

Courage is the positive approach to these circumstances; self-pity or surrender, the 

negative answers. 

The Seventh House 

In the seventh house, we are tested in our ability to meet people and the world. We 

can be so rigid in our "I" sense that every "not I" is felt to be a potential enemy; or 

we can both freely give and joyously receive in an open play of relationship. 

Mutuality is here the positive keyword — which implies sharing and reciprocal 

action, a give and take on the basis of essential equality of opportunity to grow and 

to let others grow through love and interaction. 

The Eighth House 

The challenge implied in eighth-house circumstances is to renew yourself — a 

renewal which comes only through interpersonal relationships and a full acceptance 

of values produced by interchange and "commerce" — i.e., the cooperation or 

merging of individuals in terms of a common purpose. The eighth house deals with 

business, the working out of contracts, but also with self-renewal through any kind 

of steady group activity. 

The Ninth House 

The basic test provided by ninth-house circumstances is the test of significance. 

There is always some way in which a person comes to see himself "expanding" into 

a greater area of experiences, whether at the physical or the mental-spiritual level. 

Will he give to this expansion a positive meaning and gain a broader understanding 

of the laws of life — or will expansion intensify personal ambition and ego pride? 

This is the test. 

The Tenth House 

In the tenth house, a man is tested by his personal attitude toward his 

achievements or his failures — thus, by the use he makes of the social position he 

has reached. Here comes the "proof of works." What are you doing with what you 



have attained? Are you using the power with which you have been entrusted by a 

social group honestly and for the sake of the group, or are you using it for your own 

self-aggrandizement as a master of slaves? 

The Eleventh House 

The eleventh house refers to circumstances produced by the results of success or 

failure in terms of the person's position in his community. As member of a 

community, a person has the possibility of enjoying social and cultural activities, 

perhaps together with friends. Will he passively accept these opportunities, taking 

them for granted, as if due to him — or will he seek to improve and refine their 

quality, even to reform what he considers obnoxious or futile? There comes the test 

of discontent — of social progress vs. stagnation. 

The Twelfth House 
The twelfth house represents the end of a cycle of individual experiences at a 

particular level. One can speak here of the test of cloture. It is not always easy to 

bring a speech to a significant conclusion which will remain in the memory of the 

hearers; it is even harder to bring a whole life to a close which means real 

fulfillment and which opens very naturally the door to a new state of being. Here 

comes also the test of "severance" — how to let go of the past, to dismiss with a 

blessing the ghosts of our "unlived life." By this ultimate test, we shall be "judged"; 

and this judgment will decide the nature of our new cycle of experiences. It will 

establish the "Karma" of a future cycle. 

So, from test to test and field to field of experiences, a person moves on. At each 

step, he becomes stronger or weaker. These twelve basic categories of 

circumstances, and the ten great planetary types of opportunities, are met by us 

perhaps every day of our lives, though some are more important at certain ages 

than at others. What is at stake at every moment is the integrity of our individual 

selfhood. It is the meaning inherent in our saying: "I." 

THE ASTROLOGY OF TRANSFORMATION
PROLOGUE - 1

This book could be called my astrological testament, in the sense that it 
brings to a conclusion my attempt to reformulate and give a new direction to 
modern astrology. 
       The first part of this 45-year-long endeavor began in 1933 when I started to 
write for the then new magazine American Astrology, founded by Paul Clancy, a 
series of monthly articles which was to last for more than twenty years. The first 
group of articles was used as a foundation for my book, The Astrology of 
Personality, published in 1936 at the request of Alice Bailey who had started the 
Lucis Press in New York. 
       This first part of my astrological work was brought to a conclusion in 1968 
when I formed the International Committee for a Humanistic Astrology (ICHA) and 
wrote six essays now published as Person-Centered Astrology (N.Y.: A.S.I. 
Publishers). The second part began with the publication of From Humanistic 
to Transpersonal Astrology (Palo Alto, CA: Seed Center, 1975) and The 
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Sun Also a Star; The Galactic Dimension of Astrology (N.Y.:A.S.I. Publishers). 
This present volume concludes what I am able to say concerning what I call 
"transpersonal astrology." 
       I began to use the term transpersonal in 1930, long before the movement of 
transpersonal psychology was started, and with a meaning quite different from the 
one the word has recently taken on in the field of psychology. I defined as 
transpersonal a process of "descent" of transcendent spiritual power and 
illumination through the normal consciousness, and eventually through the whole 
personality of a human being. The source of that power and light exists in a realm 
"beyond" the personal consciousness and the ego, but I saw in the transpersonal 
action a descent of power rather than an ascent of a person's consciousness and 
emotions. In traditional religious terms, as a man prays to God his soul reaches up 
to the Divine; and God answers by an outpouring of "grace" — a descent of the 
Holy Spirit. The transpersonal approach I have been presenting does not follow any 
strictly religious system of thought; neither is it "mystical" in the usual sense of the 
term. It is essentially metaphysical and cosmological — or one may say 
cosmontological, as it refers to cosmic "being" (ontos). 
       The term metaphysical, however, need not frighten anyone, because as I am 
using it, it simply refers to the expansion and generalization of very concrete, 
universal experiences and everyday modes of operation. For example, the two basic 
approaches to life-situations and personal problems I discuss in the first chapter of 
this book are matters of common human experience. All I have done is to go to the 
root of what they reveal, and to show that they can be related to opposite, yet from 
a more inclusive point of view, complementary cosmic polarities — the same 
polarities Chinese philosophy has named Yin and Yang. 
       Thus, basic human experience provides the foundation for what can become, 
potentially at least, powerful symbols evoking new possibilities in our lives. 
Unfortunately, however, most people are still unaware of the immense power of the 
symbols, and of the complex sequences of symbols forming the great mythos on 
which culture is always based. Perhaps most unfortunate yet, many young people 
grossly underestimate, or refuse to consider, the effect on what they call their 
"personal" lives of the symbols of the culture in which they have been born and 
raised. Especially because of the transcendent character of the transpersonal 
approach to life I have been presenting, I have had to use symbols to convey its 
basic realizations. 
       Astrology is the main symbol I have been using. It deals with the central 
problem of human existence, because it refers to the most basic of all such 
problems: the meaning of the relationship between man and the universe of which 
he is a part. It does so because the prima materia, as it were, of astrology refers 
to the most primordial and universal of all human experiences (at least, as far as 
our present humanity is concerned): the experience of the sky in its day and night 
aspects, thus of light and darkness, of waking consciousness and sleep. What 
astrology essentially does is merely to interpret this experience of the sky. It can 
be, and always has been, interpreted in two ways: (1) the symbolic and 
evocative way, which sees in the whole sky and the ordered motions of the lights 
of Sun, Moon, planets, and stars a revelation of the order of earthly nature in as 
well as outside of man — and, (2) the empirical and descriptive way, which 
seeks to give a systematic formulation to the correspondence between recurring 
events in nature and periodic changes in the positions of, and interrelationships 
among celestial bodies. 
       Today astronomy presents us with a picture of the sky fundamentally different 
from the ancient worldview. The human perspective has radically changed. We no 
longer think of the dualism of sky and earth, above and below. We are aware of the 
Earth as a planet within a solar system, which is but a small unit in an immense 
system of stars, the Milky Way Galaxy — itself in turn only one of apparently 
billions of galaxies. Whether all these galaxies are contained within a closed space, 
the universe, or whether they spread out into infinite space — we really do not 



know, even if many theories have been advanced. 
       Similarly, the validity of the picture of the constitution of human beings which 
our Western civilization had built on the foundation provided by the Hebraic and 
Greco-Latin tradition has been challenged in several ways since the mid-nineteenth 
century. The dualism of body and soul, of the human animal wedded to an angel, is 
giving way to the more complex concept of levels (or "planes") of being — of 
consciousness and activity. Such a concept is the foundation for not only the new 
and transpersonal approach to astrology I have initiated, but also for a multilevel 
kind of psychology which I had envisioned a long time ago — particularly in a large, 
unpublished volume, The Age of Plenitude (1942) — and about which I have 
lectured in recent years. This approach to psychology was more specifically outlined 
in my most recently published book, Beyond Individualism; The Psychology of 
Transformation (Wheaton, IL: Quest Books, 1979). 
       This present volume riot only adapts to astrological thinking and practice that 
multilevel approach to an understanding of Man (in the archetypal and non-sexual 
sense of the term), but it adds many new details to the formulations presented in 
Beyond Individualism. In this present book, the word "astrologer" could in most 
instances be replaced by "psychologist", for my approach to the immensely 
complex problems engendered by the mere fact of living in our city-dominated 
society transcends strictly defined categories of thought. 
       Understanding and, whenever possible, applying this multilevel approach is of 
paramount importance in any study of the development of societies and their 
cultures as well as of the growth of individual human beings. Every person, since 
birth, has been totally conditioned by the assumptions or beliefs of the culture in 
which he or she has grown up. The power of these assumptions and of the 
collective mentality formed by usually rigid religious, philosophical, or scientific 
concepts or dogmas is nearly as great as that of biological drives; and at times 
culture can overcome biology. 
       In the first chapter of this book, I have defined what I consider two basic ways 
in which human beings can meet the experiences of their everyday living. These 
two ways also refer to the characteristic spirit that pervades and ensouls a culture, 
its institutions, its basic philosophy, art-forms, and literature. At least for the last 
millennium, our Western civilization has powerfully stressed one of these two 
approaches to life, and in so doing it has produced both a spectacularly effective 
technology based on a relative mastery of material processes, and an increasingly 
ominous worldwide situation that could easily spell disaster. The other approach to 
life-situations and psychological problems is usually not well understood, because 
its character and implications have been presented in what, to our Euro-American 
mentality, seems to be a far too subjective, confusing, and naively symbolical 
manner by the men and cultures that have followed this approach. Symbols have, 
inevitably, to be used when trying to convey the meaning of this way of life, 
because it eludes precise intellectual and rationalistic definitions; but symbols can 
be used in different ways, and new ones more befitting the Western mind are now 
available.

PROLOGUE - 2

Astrology today can, and I believe should, be considered a symbolic 
language — indeed a great mythos that could inspire and lead to much needed 
psychospiritual realizations many of the people who have recently been made to 
vicariously experience a totally new picture of the universe and the Earth, and who 
have acquired therefore a new sense of space and of cosmic organization. 
Technology has provided us with a distant view of our planet as a whole, 
experienced thus as the homeland of a humanity compelled, mostly against its will, 
to realize its fundamental unity in spite of constant international, religious, and 
ideological conflicts. But the science that produced this technology has not been 
able to create out of its discoveries symbols that could move and illumine the minds 



and souls of individuals, and still less of nations. 
       We need such symbols. Yet today only a small minority of vanguard minds are 
able to deal significantly with even symbols of the past, and attempts at creating 
new ones have mostly been failures or only temporary successes artificially induced 
by the media. Astrology, however, has kept spreading — but most of the time for 
superficial reasons. It has spread partly as a protest against the materialism and 
spiritual emptiness of our society, and against the academic institutions still 
hypnotized by the empirical method and the rigor of intellectual thinking — and 
partly as an escape from the responsibility of making decisions for which no rational 
reasons could be found for moving in one direction or another, so complex and 
filled with "unknowables" our modern society has become. 
       Astrologers, eager to acquire an intellectual respectability and a legal status 
long denied to them, have sought to "prove" the validity of their "science" by 
empirical research and statistical methods; but in the meantime, modern science 
itself, especially since the revolution induced by Planck and Einstein, has 
increasingly become a symbolic language. A holistic approach is gradually 
challenging the atomistic character of "classical" science. The worldview evoked by 
a new breed of "philosophers of science" reaches far beyond the rational. Some of 
the most progressive and farseeing physicists are touching almost transcendent 
fields of existence and evoking through their complex mathematical symbols the 
feeling of the inter-relatedness of everything to everything else — a feeling that has 
been sung for centuries by mystical poets and interpreted in cosmic terms by great 
seers and occultists. The field is indeed being prepared at all levels for a planet-
wide refocalization of human consciousness and a reorientation of collective, as well 
as individual, hopes and desires. Astrology can play a significant role in the process 
— provided it does not cling to obsolescent "classical" ideas and a kind of practice 
that does not help or inspire increasingly individualized and self-actualizing persons 
to transcend their old habits of thinking and feeling, and repolarize their energies. 
       Such a help is needed badly. People everywhere need understanding as well as 
guidance. They are confused by a multitude of options which they are unable to 
evaluate because they lack the required perspective and clarity of mind. The 
problem is how this needed help and guidance is to be given and, first of all, on 
what basis? 
      The only basis I can find practical and effective as well as philosophically — and 
even aesthetically — significant is a multilevel approach to the human being. In 
terms of cosmology, or "cosmontology", this approach leads one to consider the 
universe as a hierarchy of fields of existence or systems of organization. It leads to 
the concept, not merely of "holism" in the sense Jan Smuts used it in his seminal 
book, Holism and Evolution,(1) but of what I have called holarchy.(2) In its 
application to human psychology and the future possibility of humanity's 
development, the concept of holarchy inevitably leads to the realization that a state 
of more-than-individual (or "transindividual") existence is not only a possibility, but 
the only unglamorous, realistic and practical way to give meaning and direction to 
the present day struggle of individuals and nations toward what many people, often 
naively, call the New Age. 
       The possibility of a really "new" Age can be seen in the interrelated cycles of 
planetary and cosmic motions, if properly interpreted, but cycles do not 
determine what will happen. They only evoke the possibility of the 
happenings and if it happens, something of its basic character. Man alone 
can decide what actually and concretely will happen — at least at Man's own level 
of existence. 
       Humanity is only a part of vaster wholes — the planet, the solar system, our 
galaxy — and these wholes hierarchically set the cosmic and planetary stages; yet, 
on the stage of the Earth's biosphere Man is a crucially important performer. 
Humanity no doubt has a role to perform, at least broadly defined by its place 
within these vaster wholes. The "score" is not of Man's own making, but the 
performance is nevertheless his, for better or for worse; and every truly 
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individualized human being is a responsible aspect of Humanity-as-a-whole. The 
whole acts not only in the individual, but through the individual. The whole 
realizes itself in and through the acts, feelings, and thoughts of its individualized 
participants who have become open to its descents of power. As this occurs, the 
transindividual state of existence is reached. 
       The way to such a state is what I call the transpersonal path. In no basic 
sense is it different from what esoteric traditions have spoken of as the Path of 
Initiation; yet this hoary and haloed word, Initiation, can be seen in a new light 
once the human being who is to tread the path leading to it has actually emerged 
from the chrysallis-state of bondage to the particular culture that had formed his or 
her mind and conditioned his or her feeling-responses and behavioral habits. 
       Transpersonal astrology is astrology reoriented and repolarized to meet the 
needs of such individualized, or individualizing, human beings. It is not intended to 
meet the needs of every human being. It cannot be significantly and validly used 
by every astrologer; but neither should the controls of an atomic reactor be given 
to any college graduate having majored in ordinary physics. In the last chapter of 
this book I shall speak of the serious responsibility incurred by anyone using a truly 
transpersonal approach. 
       In closing this Prologue, may I stress the fact that every system of, or 
approach to, astrology may answer the need of, or fulfill a valid function for, at 
least some human beings. This is why a multilevel understanding of what is 
possible, meaningful to and especially required for a particular client is necessary. 
Moreover, at every level, the Astrologer — and this applies as well to the 
psychologist and psychotherapist — can approach his or her relationship to the 
client in two basic ways. The choice of the way depends on the astrologer's 
temperament, training, and philosophy of living. Both ways can be valuable, 
depending on the circumstances and the character and state of development of the 
two persons involved in the consultation. What these two ways imply will be the 
first topic I shall consider. 
       This will lead to a study of the meaning, value and purpose of symbols. Then I 
shall attempt to throw light on each of the four basic levels at which the data 
provided by astrology can be interpreted. There must be different levels of 
interpretation because the consciousness, and the energies of human beings can be 
focused at any one of these levels — and at times the focus of the consciousness 
oscillates from one level to the next. 
       Operating at the fourth level, however, is still for most human beings only a 
future possibility, and in the majority of cases a distant one at that. Yet, because 
mankind is today passing through a crucial crisis of reorganization and 
transformation, an increasing number of individuals, whether they are conscious of 
it or not, are seeking to work toward the concrete realization of this distant 
transindividual future. 
       For this reason, a greater understanding of what is involved in the 
transpersonal path of radical transformation is imperative. I can only hope that 
what I have written will assist those who are ready to gain such an understanding 
and to separate the possibilities inherent in our stage of evolution from the glamour 
and the ghosts of past eras. 

1. (London & N.Y.: MacMillan Co., 1926).  Return 

2. The philosophical and cosmological use of the concept can be found in my 
book The Planetarization of Consciousness, now in its third edition 
(N.Y.: A.S.I. Publishers, 1977). At the time I wrote the book, however, I did 
not use the term publicly. The term itself is used and explored from various 
points of view in other works of mine, for example, We Can Begin Again - 
Together, Occult Preparations for a New Age and Culture, Crisis and 
Creativity, as well as in my already-mentioned most recent book. Beyond 
Individualism: The Psychology of Transformation.  Return
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CHAPTER ONE
The Two Basic Ways of Meeting Life's Confrontations - 1

When human beings live at a purely biological, instinctual, animal-like level of 
existence, their reaction when faced with potentially harmful and/or painful 
situations is to adjust as smoothly as possible to what is happening, opposing a 
minimum of emotional resistance to natural events, flowing with the tide of change 
which they trust will once more bring favorable conditions. They do not feel 
separate from nature and its tidal and seasonal movements; and not feeling 
separate, they move inwardly with the change, instinctively following whatever path 
to safety presents itself to their alert senses and their opportunistic minds 
       An automatic ability to effect needed readjustments is inbred in all living 
beings that unquestioningly and unconsciously fulfill their parts in the organic 
processes of the nature-whole to which they totally belong: the Earth's biosphere. 
Man, however, has within himself the capacity somehow to separate himself from 
the flow of events and ever-changing life-situations; he becomes aware that they 
happen to him — a "him" that has a degree of objectivity and permanence within 
the flux of unceasing natural changes. 
       Man not only remembers his past experiences, but he is also able to 
communicate these remembrances to other human beings and to his progeny, and 
to the progeny of his progeny. In so doing he takes a stand that separates him 
enough from the happenings confronting him to enable him to observe the 
regularity of most of their sequences. He begins to interpret sequences of events 
and repeated series of experiences as "entities" having a definite character. He 
"names" these entities, and he is then faced with the problem of discovering and 
consistently carrying out the best, most secure and satisfying type of approach 
relating to these entities which — as we now realize — are personifications of what 
we call "forces of nature." 
       Some cultures reach maturity by stressing, sooner or later, the special ability 
human beings generically have to develop an objective and distinct awareness of 
natural forces and phenomena, and the will to forcibly control these in order to 
overcome the dangers and inclemency inherent in living in the biosphere. Other 
cultures, perhaps because of a more favorable, less hostile environment, as they 
reach a state of mature consciousness retain the adaptive approach which is 
fundamental in all pre-human species; but such cultures nevertheless constantly 
strive to transform this instinctual and primordial attitude by raising it to the level 
of a fully developed consciousness able not only to respond to the biological 
rhythms of human existence, but to resonate to the far more inclusive and clear 
vibrations of a higher Nature. 
       Most human beings are deeply and usually irrevocably conditioned by the 
general collective attitude and the great symbols or paradigms of the culture in 
which they were born and educated. Yet, especially in times of widespread crises of 
transformation, there are people who, either because of their temperament and 
parental inheritance or because they feel an innate urge to assert their 
independence from the collectivity, come to adopt a type of living reflecting a basic 
philosophy radically different from that of their ancestors. Because all over the 
globe at the present time of human evolution these cases have become very 
frequent and have given rise to deep-seated psychological problems, it is 
imperative for us to emphasize the existence of two basic ways in which human 
beings meet and respond to their experiences. 
       Our Western civilization, especially during the last five centuries, has officially 
accepted and powerfully implemented by a variety of social and cultural institutions 
one of these two ways: the way of forceful control or mastery over natural forces 
through a special use of the mind. Unfortunately, the intensity and exclusivism of 
this implementation may have now resulted in a potentially catastrophic world-



situation; and, as could be expected, a strong reaction against the still deeply 
entrenched, official trend has begun to surface. The result has been characterized 
as a "revolution of consciousness." It is leading to an ideological struggle far deeper 
than the political "cold war" between nations. It also manifests as a state of intense 
mental and spiritual confusion which has its repercussions upon all fields of human 
activity and consciousness — including the field of astrology. 
       In order to help dissipate this confusion, it seems essential to make as clear as 
possible the difference between the two basic ways in which human beings 
approach their everyday life-experiences and react to all kinds of meetings — 
meetings with complex social situations and unfamiliar facts as well as meetings 
with other people. These two ways can best be understood in their many 
implications if they are related to even more fundamental principles or polarities 
which can be seen operating everywhere and at all times because they are inherent 
in whatever can be said to exist. Existence, like electricity, is a bi-polar 
phenomenon. Long ago in China these two polarities were named Yang and Yin; 
and because these terms have recently been widely popularized in relation to the 
old book of oracles, the I-Ching, I shall use them to identify these most 
characteristic features of the two basic ways in which human beings act and react 
to either external impacts or internal changes. I shall briefly show how these two 
approaches affect the basic life-outlooks expressed in religions and philosophies 
and even in scientific theories concerning the nature of the world; and I shall also 
indicate how they condition the way astrologers look at the material they use and 
interpret the relationship between a person and his or her birth-chart. 
      I must, however, make it very clear that in using the terms Yang and Yin I am 
doing so according to their philosophical, cosmological, and psychological meaning, 
as I believe they were understood in the original Chinese tradition of the I-Ching. I 
am not using the words according to the Japanese system recently popularized in 
America and Europe as "macrobiotics" — a system particularly associated in most 
people's minds with diet and food, even if it is also presented as a general way of 
life. This popular system may have validity; but it is hard to prove and justify 
classifying food and social attitudes as either Yang or Yin unrelated in practice to 
the original Chinese philosophical and cosmological concepts. In saying this I am 
not passing judgment on the Japanese system; I simply want to stress that in this 
volume, or any other of my writings, I am using the old Chinese terms in a way 
that does not correspond with their macrobiotic meaning.(1) 

1. The word macrobiotic is a strange neologism, especially when applied to a very 
Japanese type of system. The combination of the Greek prefix "macro" with the 
term "bio" (meaning "life") hardly seems significant. Life can neither be 
characterized as "macro" or "micro". It is a polarized mode of energy which, for all 
practical purposes, is associated with conditions prevailing on a particular type of 
planet, but which has also been given a cosmic and metaphysical meaning as "the 
One Life" of a universe considered as an organism.  Return
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